THE DIOCESAN FUNDS MANDATED BY CANON
1274 FOR THE SUPPORT OF THE CLERGY (AND
OTHERS) IN THE LIGHT OF CANON 1272’s
DIRECTIVE TO PHASE OUT ALL BENEFICES

1. Introduction

This topic considers two main innovations in the legal system on t.hf
Temporal Goods of a diocese as contained in the 1983 Code of Canon Law.
This article seeks essentially to examine the newness in the norms
conceming the support of the clergy of a diocese and the provision for the
various exigencies through the ‘common fund’. Because of the content of
this investigation we shall first study some directives in some Conciliar and
post-Conciliar documents, then, analyse critically the provisions in CC 1272
& 1274 on ‘special fund’ and ‘common fund’ respectively and present some
attending problems. This study will conclude by way of indicating some
preliminary processes of implementing these provisions in churches where
the Gospel is still taking root.

This study is relevant since it will enlighten ecclesiastical personnel of
our time in their attempt to respond to the needs of today’s church members.
The Church and its functionaries are constantly being called to witness
concretely also in its rapport with the goods of this world. In the pastoral
constitution on the Church in the modem world, Gaudium et Spes, the
Second Vatican Council provided valuable indications concerning the
economico-social activities and in particular, it exhorts Christians in
economic and social activities accordingly:

“Let them, as individuals and as group members, give a shining
example to others. Endowed with the skill and experience so
absolutely necessary for them, let them preserve a proper sense
of values in their earthly activity in loyalty to Christ and his
Gospel, in order that their lives, individual as well as social, may
be inspired by the spirit of the Beatitudes, and in particular by
the spirit of poverty <’

2. Clarification of Some Concepts

(a) Support of the Clergy: This involves the maintenance of a cleric,
including board and lodging, whatever he needs to reasonably fulfil his
assigned duties, clothing needs, his health care, vacation prescribed by the

1




Bamm

- Jaw, adequate social security, etc. This support is such that it can fully be’

adequate for a fitting livelihood in accordance with the norms established by
the local ordinary based on the varying needs and circumstances of time and
place. Support of the clergy in some cases would include, beyond the
necessities of life, the maintenance of house-keepers, decent relaxation,
moderate amount of liberality towards good causes, the demands of
sociability, of hospita!itg that must be shown to friends and to the needy, and
provision for the future. '

The support of the clergy who dedicate tl'lfmselves to the ecclesiastical
ministry is the responsibility of the diocese.” The diocese can meet such
obligation directly or through a parish or any other lower public juridic
persons. This support also is met for some clerics from salaries they receive inl
their assignment in civil offices, such as state-owned schools, political
appointments, military and other kinds of chaplaincy etc. -

(b) A diocese and its needs: Canon 369 defines a diocese as a portion of
the people of God, entrusted for its sustenance to the diocesan Bishop, with
the cooperation of the diocesan priests and those religious priests who have a
pastoral mission in the diocese. This is a definite group of persons, made u
of lay people and their proper clergy, working out their salvation together.
As a public juridic person a diocese has its own canonical administrator who
is responsible for the management of the juridic person’s affairs. The
Canonical administrator of the diocese is the diocesan Bishop.

In order to adequately pursue the mission of the Church as a portion of
the people of God’. each diocese has many needs to meet, It must seek to
provide adequately for the worthy celebration of divine worship, maintain
the clergy, promote the works of the apostolate and practice charity. In
concrete, places of worship are to be built and maintained; priests are to be
trained and supported adequately, catechists and other Church functionaries
are to be justly rerhunerated; -apostolic endeavours are to be sustained and
the needy provided for.

(c) The Ecclesiastical Institute of Benefices: A benefice is defined as ‘a
sacred or spiritual office to which the authority of the Church has attached
the perpetual right to gather revenues from the goods of the Church’.” A
benefice is a creation of law, namely, a juridical non-collegiate person
Isubject to rights in law. It is with a formal decree by the competent'

ecclesiastical authority that this juridic personality is established as a legal
entity consisting of a sacred office and the right of receiving the income

ttached to the benefice. It is of its nature that a benefice is established by a

ompetent ecclesiastical authority and established in perpetuity. This
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perpetuity is from the point of view of the benefice, a juridical person, whi
#ipso iure is perpetual, and not of the beneficiary. i "
‘ 'I:l:ehstimtimofbenef’gcadatw as far back as the 7th century. The term
has its origin in similar institutions in the feudal state. The secularization and
ceasing of ecclesiastical property in the first half of the 8th century contributed
substantially. to the development of the institution of ecclesiastics benefices.
Thete was the need to ensure that ecclesiastics have a guaranteed source of
maintenance. Consequently, ecclesiastical offices were endowed with a
secured source of income usually from an estate. Later the ability to
guarantee the necessary income of the clergy became an indispensable
condition for the foundation of new churches or parishes. Also, ordination
particularly to the priesthood, was dependent on the assurance that housing:
and living would be available. Like some other institutions, this financial

arrangemer.t witnessed grave abuses.” Vatican II consequently called for the
abolition of this system.

3. Related Conciliar and i’ost-Conciliar indications

The ecclesiology of Vatican Il clearly shifted the focus of the structure of
the C'hurch from the universal to the particular, i.e. from the world-wide to
the d19cesan setting. As a consequence the legal system derived from such
ecclesiology mirrors that shift. The 1983 Code also necessarily had to
addre§s special situations and institutions concerning the propény and
fnatena] resources of the Church with the view of properly integrating these
into the mission of the Church.

The Council Fathers sought a radical renewal of the Church’s legal
system on temporal goods. In the Decree on the ministry and life of priests,
}?re.s*byterorum Ordinis, the Church tried by all means to clearly state that its
right to own property, which is inherent and independent of any secular
power, was for definite objectives: the regulation of divine worship, the
provision of fitting support for the clergy and other ministers, and the
carrying 0% of works of the sacred apostolate and of charity, especially for
the needy:  This norm was enunciated within an inescapable dialectic. On
the ore hand, the Church teaches that the priest must administer the gifts of

God with no thought of recompense. Certainly these gifts cannot be sold for
monztary gain. To do or attempt to do such a thing is simony.”_ On the other

" hand, the priest must and has to be recompensed for his labour.

The Co_uncil, seeing the difficulties in the system of benefices, decreed
that be_neﬁces be either abandoned altogether or else radically reformed.The
Coqncﬂ Fathers went further and indicated the basic minimum reform
desired. This reformation is to be done:
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‘The Code clearly asserts that the Church has the right to expect from her
Falthful whatever assistance it may require in the exercise of its mission and
its multiple activities. Corresponding to this right is the obligation of the
falt!lful. referred to in the above canon. With special reference to this
; 7 1L obligation, another canon reminds the diocesan Bishop that he is bound t

The general understanding from this statement 1S that the institution of admonish the fg’ithful of their obligation in this matter and indeed to insi (o}
benefices is to be abandoned, and not only to be reformed.* The Conciliar its fulfilment. shdIncecd Bansiston
document went further to recommend that when the support comes from the As a result of this obligation Fai . v
faithful, a good system would be to collect it through a diocesan agency be given adequate remunegrattlign.c;i glt;tjsj lt,]: fgl;}; 1§alwgie2g1slates that clerics
which is to be administered by the Bishop with the help of priests and lay ’
experts in financial matters..

In Ecclesiae Sanctae, an Apostolic Letier of Paul VI, further directives
were given for the reform of benefices and the special agency for the support
of the clergy. In article 8 we read:

“‘in such a way that the part that has to do with the benefice —
that is, the right to the revenues attached to the endowment of the
office — shall be regarded as secondary and the principal
emphasis in law given to the ecclesiastical office itself”’.

81“Since clerics dedicate themselves to the ecclesiastical ministry,
{hey deserve the remuneration that befits their condition, takm‘é
into account both tne nature of their office and the conditions of
fﬁi a‘na; g)lace. It is to be such that it provides for the necessities
of their li ;i : :

““The reform of the system of benefices is entrusted ta the they need{?.%! d for the just remuneration of those whose service

Commission for the Revision of the Coae of Canon Law. In the s

meantime bishops, having heard the Views of the council of

priests, are to see that revenues are equitably distributed, even

those revenues deriving from benefices.””

§2 ““Suitable provision is likewise to be made jor such 5?cial welfare
as they may need in infirmity, sickness or old age”’.

T!'le emphasis here is that a cleric, in the service of the Church should
receive a remuneration sufficient to enable him to live with fitting dignity in

Concerning the special agency the document states:
conformity with the general economic condition of his lacality, priestly

““The conferences shall take care that at least in those regions
where the revenues of the clergy derive entirely or in part fram

the offerings of the faithful, a special agency (institution) shall be
established in each diocese o collect the offerings made for this
purpose. The Bishap of the diocese is himself tu administer it and
he is to have the assistance of delegated priests and, where it

poverty or simplicity demanded by the Gospel, and the obligation to which
he is subject.

This legal position ought to be examined in a wider theological
perspective. Priests are. invited to embrace voluntary poverty. ’I‘hou:h1 in
neec of created goods, they are to be detached, live a simple life and keep
from all that smacks of vanity. This theological attitude enables prlests to

seems useful, of laymen expert in economic matters as well”".17

The Ius Vigens on ‘Speciale Institutum’ and ‘Massa Communis’
These provisions as we find them in Presbyterorum Ordinis. and in
Ecclesiae Sanctae are also taken up in C. 222 where the Church legislates:

‘become more clearly conf d to Chii '

learly conforme rist and more re to devote
ther?lselves to their ministry’’™ Poverty is indeed viewed ana:ypmalted in
Vatican II theology @ntl New Codeas a liberation from all inordinate anxiety
and a wholesome detachment from possessions. To promote this humane

“‘Christ’s faithful have the obligation to praovide for the needs of
the Church, so that the Church has available to it those things
which are necessary for divine worship, for works of the
apostolate I%nd of charity and the worthy support of s
ministers”’

countenance the 1983 Code states:

§1: ““Clerics are to follow a si ]
i mple way of life and ;
anything which smacks of worldliness’’ e b




§2: ““Giods which they recetve on the occasion of the excrcfc of
oy ; : 7 7 er 2 W s
an ecclesiasiical office, and which are over anff above ‘n. ];um_
necessary for their worthy upkeep and the Julfilment of ; 2 ;:
. ¢ of thei oy 1 use for the good of the
duties of their state, they may m{{ 4 5‘“}’ 10 use f

Church and for charitable works™.

It is important to note that the Schema de Populo Dei in C. 142 had been

more explicit and even particular:

2416 . N T 1
“Let all clerics take care thet they never ums.fa’e; ::;
ecclesiastical office as a way of making money nor apply Ihe

L % o o
revenues derived from an ecclesiastical office t the enrichme
of their own families’ b

It is within this perspective that C. 127481 envisions the osxabﬁs};:;?l ?:1
/ > or son’’ which in each diocese collects goods ar
“‘special fund’’ or ‘‘foundation”” W | e
szggfxgs whose purpose is to provide for the support of the i:le.r gy, \ft\;ls;f :
f the same Canon provides that each Episcopal Conference 1s 10 S¢e -
Shat a fund exists for the adequate social security of the clergy if there 15

one already.

. The Contents of the Law :
¥ 1. The present Code has in effect called for the gradual. abohupn (_)f $2
| forrr-ler 1awpaocording to which a Cleric at ordination waﬁ glfven a nt]stielrf; .
i ' C. 1274) calls for a 8y
f a benefice. The present Code ( 1 ‘ i
f)(;fn;rir?gs whereby clerics would be given befitting remuner(al;o;. Thi reoil:;
i i in criteria: (a) the natu
isions a remuneration that considers two main : &
;r::ilr services (muneris natura) and (b) the level of the economic szzla
ambient it Wh%'cbh.me cleric exercises his ministry (ltc;czdn:ut;ré\pn?ar?;g )
; 2 . . - oMol .
condicionum).”~ This legislation serves o p s s
itti i ics. It abhors the practice of according
and befitting remuneration of clerics. s | : i
i ivi fitting remuneration Wi
1 privileges to some. Rather the be 2
Sdzf:;;ﬁn%d b)% the ‘‘muneris natura’’ and ‘‘locorum temporumque
condicionum’’. ' . -
2. Whatever remuneration a cleric gets should also consn;le; O{;reea];set;:]ail;
the necessities of the cleric’s life and a just rer.nu?,erauon o 55 b
he needs. The Code uses ‘befitting remuneration - when it speaks i
the cleric should be gig_sn and “just re_'.'m.meranon when it sggn sh(;,l i
the cleric should pay.” The emphasis is that the remunera
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sufficient to provide for their owi’é needs and for the just recompense of
those whose services they need.” Obviously, wretchedness on the one
hand, or, luxury on the other is not counselled.

3. "With the express inspiration in No. 20 of Preshyterorum Ordinis (of
the Second Vatican Council, the Code in C. 1272 legislates a complete
reform of the previous system of benefices. The law specified that all extant
benefices gradually be transferred to the special fund mentioned in C. 1274
§1. In essence extant benefices are eventually to be abolished and the new
ecclesiastical institution referred to as a special fund is to replace them.

4. The law demands, while legislating the elimination of the system of
benefices, that in each diocese a diocesan institute or agency be established
which will collect the offerings of the faithful and other gifts and see to the
adequate support of the clergy, ‘‘nisi aliter eiderm provisum sit’’ (unless they
are otherwise catered for) (cf. C. 1274 §1). With this italicised expression it
is clear that this new system is not obligatory if the obligation of providing
adequate remuneration for clerics as demanded in C. 281 is already being
met. This Canon states it is the responsibility of each diocese to examine the
issue of adequate support of the clergy and the establishment of an effective
means for such support. In other words this diocesan institute or agency is
obligatory for a di%%ese. unless the Clergy are otherwise adequately catered
for in another way.

5. The law further legislates in C. 1274 §3 the establishment of a
““‘common reserve’’ (massa communis) for other necessities of the diocese.
This reserve or fund is for the diocese to meet its obligations towards those
(religious inclusive) lay persons who pledge their services to the Church as

indicated in C. 231.°” This common fund is for the diocese to meet its
financial needs, explicitly its pastoral programmes. Determining how to
implement this Canon, the provision ‘‘quatenus opus sit’* (to the extent that
it is required) must be duely considered. Each diocese is to determine what
to opt for: economic centralization or decentralised economic system.
Whatever system is chosen must respect the principle of collective
participation. The paragraph concludes with the provision that with such a
fund, richer dioceses, in the spirit of solidarity, collegiality and ecclesial,
communion, can come to the aid of poorer dioceses. . This form of
cooperation or assistance is another innovative trend in the 1983 Code. It
should also be stressed that the Church’s legal system does not provide a

blue print on how to organise this ‘‘massa communis’’ (comrion reserve or
central fund).




6. Some Basic Problems

1. In general these innovations will have to content with the new attitudes
present in the Church: the participative decision-making process. In the past
most Church functionaries were used to a one-person decision-making
process. Now the legal system calls for the agvice or consent of a wider
group (i.e. the diocesan financial council).. Participative decision-making is
never a'simple process. Because of its complex nature, some do not have the
ability; courage or patience to apply it. This process entails choice-making,
drawing up agenda, implementation of decisions, control etc.

2. Participation of the Jaity: Though Vatican II sees the participation of
the laity in the administration of the temporal goods of the Church as a
normal thing, its acceptance in many Churches is still very far from beh}%
achieved. The Code does not distinguish in this matter between the sexes.

It merely refers to the laity. In particular, fhe diocesan finance committee is
to be composed of at least three persons. These members must be learned
in both civil law and finances. As for the parish finance committee, the
members are to be presented in accordance with the norm provided by the
diocesan Bishop.” The diocesan financial administrator does not have to a
Cleric. :
3. Existing financial arrangements before the implementation of the 1983
Code’s provisions: ;;, Due to the many different religious institutes and
societies of Apostolic life and varied background of missionaries and
ecclesiastical functionaries, the young Churches in Africa and some parts of
Asia have adopted financial arrangements which are not uniform. Even in
the same country where the system of cathedraticum was adopted as the
main m of revenue for a diocese, the percentage varied from one place
to another.”> Though the tax was to be proportionate to the income of the
juridic entity, this was neither very successful nor effective. The problem
was not just with the system but also with the basic attitude. Not many could
understand why any money should be contributed from parish account {0
any other entity which they presume has more funds. The theological-juridic
basis for such a practice was definitely not adequately appreciated. Bue to.a
lack of proper explanation conceming the sources of funds of the diocese,
some pastors merely concluded that paying their cathedraticum was like
carrying coal to New Castle. -
4. Special problems regarding *“Special fund’” (speciale institutum) and

 commeon fund’’ (massa communis): The transition from the old system ¢o.

this “‘special institutum’’ will certainly be problematic. First, in regiong .

wnere the system of benéfices is strictly practiced, to bestow or transfer such
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:?efloo? cx;]poarrll cti]'le r;lew institute will meet with some obstacles. Such could
mmhmu-a]jzaﬁon andpgl lncfal in nature, 'Fhe concept ‘‘common fund’’ evokes
o % is ]'111'11 itself especmll'y in the African context is fraught
i oonsno;')posmte on. The many experiences of central funding systems in
ot ;g;ne serious obstacles towards implementing, the
8 ool the.se A and 12?4. Even Fhe delicate relationship that should
e ;1 e'stabhsh.mepts is another fact that will not be easy
oo [k €s, their constitutions, their scope and form will have to
ell worked out. Both funds are distinct and are to be i
e established and
fﬁ:;’l’m::; a;lea ‘L‘hat has to be -r,:?nsidered is the funding of this ‘‘special
juridica] rSuce .ccz;nmon fund’’” Each parish is “‘ipso iure’ already a
g geithfnlm e sense c_’f C. 515 §1, i.e., a ‘“‘certain community of
.- uhstat?ly established within a particular Church’’. It is a
= i?r 'n:etse a; i?ttslz 1?; Z]ftfgq()ds and all the offerings, at least in theory,
it. Th erings, are not, at least di
g; the ]?n:sts in the digcgse. But whatever is the right g;rg:i);:sfi};h:n?c?egsd
Bis}?c?;i a:s‘;]“l;he Erowszons Of C. 1263 are very relevant. The dioceian
e p[eSbmﬁa]n(g: t, af-ter hez_mng the advice of the financial committee g
o nevero]tjmc:xll, to 1_mpo§e' a moderate tax, for diocesan meed;].]3
p e l;rut €ss since 1t'1s to be exercised ‘‘ad norman iuris’’, in
i m };hould ;e uses are avoided. 1The mode of funding; these two
fomrcaion of fa s e o o L e
; ; of the t

the parishes they are assigned to, priests need to be made E)jg;::liga?g%sﬁgi

unique role in th i i i 5
e e establishment of the “‘special fund’’ and the ‘‘common

7, Some Related Legal Institutions

P lsmS ;:ixl']tt g: 311:t1$pe11'd“;£ n;;w briefly sketch the nature of some specific
ou of great relevance in the implementati
norms on the provision for the s 4 LA
: . i upport of the cler, d th
- - . of gy and the needs of the
Steo;&se. We s;l_all cc_msxder l:fnfafly, public juridical personalities, canonical
ardsh. 1p, financial administrator, and diocesan and parish fi
committees. Al
ar'Ii‘Sl';:eeiegltimate g_roupings of the Universal Catholic Church dioceses, and
gistmct% are considered as legal persons. The notion of a legal person, as
ik romﬁla natural, phymcaj _person, exists in the Church’s legal system
ost other legal systems.™" This concept is used to describe what civii
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legal system refersto as a corporation or a company. A juridical person in the
Church is an entity distinct from physical persons, catpable of 0‘:3»11gauons
and rights, constituted by the competent ecc!es1ashcal authority for Ef
religious or charitable purpose. A juridic person is an gggregatg of }_:?erso;ﬁ,
or aggregate of things and it is_. the subject of its own rights and duues.. He
affairs of a juridic person are directed by human agents who are canomc; 1.y
charged with its administration. All Church property belongs to public

juridic person.

Tne aggregate of parishes, and other physical and lower juridic bodies con-

stitute a diocesan juridic person. The diocesan' Bishop_ is the canortmal a;i—
ministrator, though a diocesan financial adm'imstrator is to be'appomted y
him. The parish priest is the canonical adn*lliz}mtraFor for his parish. Wél;te;er
approaches administrators take in the administration of tempoz"a} goods, t ;ﬁ
must remember their canonical obligations of faith and admmlstrafxor'l. .
approaches , methods and procedures are .to qgnducted \:;thm tht e
perspective of faith, trust and responsibility. ' This means '1;1[ e {
ecclesial juridic person has dury 1o expe-cl that its members Wi 'accepf
this faith authority in their own lives and hvelaf:cordmg to the tegchl_nlgj 01
the Church. This is always important. Jund:c.: persons, like indivi gal
catholics, are to act in conformity with the faith, v.mh mor‘al. and socia
justice teachings of the Church. Consequently, canonical admmlst.ratc;rs arz
expected to be guided by the provisions of the Code and. thus act jtfst );l afnr
responsibly. This implies that each juridic person acts with greald regard fo
the teachings of faith and refrains from morally r‘)b]gzcnn':mable con uct.‘d o
Canonical administrators, bishops, or parish priests, are conside :
canonical stewards. Every juridic person in the Churchl has a canolelca. ;
appointed administrator or group of administrators who is/are c}llarge w1l
the administration of the juridic entity. Canonical SIEWE'II‘(‘:lShlp pro;c)ie:hz
describes the relationship that should exist between the :adm-lrustratorf ac? e
property of the juridic person. As stewards they stand in a conli ;—15 -
position, a position of trust. Such persons need ‘;he trusts of othe_r 'persf e
the Church. As stewards, such administrators aiso hold the position | o
good of others. In this case the property does not belong to the\admmlitrz =
but to the juridic person. As stewards also the§e administrators aiie ;:la Sethe
know that their Egﬁponsibility is given by a higher authority, and thu: y
e. ;
m%czc:f‘fnetcagire administration of temporal goods in r.he Church_reqmt;es 11::2:
each juridic person has financial administrators. So in cases I\?vherteh t::e
does not directly appoint financial administrators, the law provides that:
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“The administration of ecclesiastical goods pertains to the one
with direct power of governance over the person to whom the
goods belong, unless particular law or statutes or legitimate
custom state otherwise; (C. 1279 1)”

'This Canon, thus, makes provisions for all ecclesiastical goods and CC:
1282—1287 point out the many duties of financial administraters, and
specifically that of C 494 § 3 and 4, the duties of diocesan financial
administrators.

The finance committee is obligatory for each diocese.‘m It is also
obligatory for each parish and every juridical person in the Church to have
its own finance committee, or at least two counsellors, who are to assist the
administrator in the performance of his duties.*! These canons enable
administrators to bring expert advice into the administration of the Church.
The administrator presides over such committees much as the diocesan
bishop presides over the diocesan finance committee. The form and size is
expected that good persons, besides being experts, are made members of
such committees A practical and good system of collection, receipting and
accouritm¥ 15 to be established for similar juridic persons in a region.

8. Towards Implementing These Norms

Our study shows that the basic objectives of the legislator are the support
of the clergy, satisfying the Churches’ obligation towards other persons who
serve it, and meeting the various needs of the diocese. Implementing these
norms does not necessarily mean establishing the said *‘speciale institutum’’
and ‘*massa communis’’. The establishment of these special institutions are
conditioned by law. :

The “‘speciale institutum’’ need not be established if a diocese considers
1t has glready made adequate and etfective provisions tor the support of the
clergy. The decision, however, of the adequacy and effectiveness of the
support of the clergy should not be left alone to the discretion of the
canonical administrator of the diocese. Since the proximate objective of this
legal provision is so vitdl to the fundamental objective of the mission of the
Church, it is expected that the presbyterium be duly consulted. The clergy
fwould cggtain]y be very helpful in establishing the provisions for their own
support.

.For some dioceses, it could be a matter of necessity 10 establish the said
“speciale institutum ’. In this case proper arrangements arc to be made
regarding the collection of all goods and offerings provided for this institute.
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The faithful certainly should be well educated and sufficiently motivated so
that the objective of the new innovations is realised. The collections are to
be saved and invested. It is recommended that this special institute be
established in such a way that it be recognised as existent and effective
under the civil law.

The second institute we are concemned with is the ‘‘massa communis’’ or
common fund, The enabling law clearly articulates ‘‘quatenus opus sit”’ (in
so far or to the extent that it is necessary). In implementing the provisions of
this law it is necessary to determine the extent. The central fund system
could mean a total centralization of all the funds before a centralised
disbursement. This approach necessarily entails the service of agencies or
personnel to effectively collect- and remit collections to the determined
centre. On the other hand, there is also a partial centralised system. In this
case, a basic tax is levied on some certain needs. This tax is remitted to a
certain purse and trom it the needs for which they have already been deter-
mined are funded.

In implementing this law of establishing “‘massa commuiKe K iS
necessary to ensure that the principle of collective participation is respected.
This means the funding should be established in such a way that the faithful
collectively in various groups contribute. The needs to be cared for should

be made known to the faithful at least generally. As in the ‘‘speciale
institutum’”, it is necessary so that they contribute generously to it. Agencies
could be set up at both diocesan and parish levels entrusted with the
organisation and collection of the funds.

Conclusion

Churches in missionary territories can leamn from the numerous messages
in history not to allow the ecclesiastical institute of benefices strictly
speaking to develop. The administration of the temporal goods of the
Church should indeed be accomplished effectively in such a way as to order
them to the ultimate goal of all the establishments in the Church viz: Salus
animarum. The Church needs temporal goods to help it in pursuing its
mission.

The ius vigens i.e. “‘living law’’ articulately legislate that a ‘‘speciale
institutum’’ for the support of the clergy in the diocese and a “‘massa
communis’’ also for the various needs of the diocese may be established.
Basically, financial administrators know that the temporal goods in the
Church are for the following objectives: *‘regulation of divine worship, the
provision of fitting support for the clergy and other" ministers, and the
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carrying out of the works of the sacred aposto charity, especiall
for the need””. (C. 125452). g i

: Any creditable financial establishment on both diocesan and parish levels
will need some well established subsidiary institutions. In a definite way
each jqndxc person should have effective and credible financial
arrangements. Canonical stewardship which is a duty in conscience to the
Lord and to the faithful, is to be promoted always.

Though “‘upward” or hierarchical accountability is what the law
le.glslates, the so-called ‘downward’ accordingly done with due prudence
will also.be very useful. Viable and functional finance committees have to
be constituted in all juridic persons, including dioceses and perishes, after
some preparatory education and formation. Standards of accountability and
responsibility for canonical administrators ought also to be established.

:I'he_ support of the clergy and the needs of a diocese are specific
objectives which each diocese must seriously determine how to accomplish.
The “‘speciale institutum’” is- particularly proposed as a viable method of
adequately providing for the recommended worthy support and befitting
remuneration of the clergy. For the many cother needs of a diocese: the law
proposes as a viable method of adequately providing for the recommended
many other needs of a diocese the law proposes the ‘‘massa communis’’,
without determining its details. The Churches in.each nation or region should

endeavour to consult among themselves so as to establish a rather similar or
congruent financial system, especially for the support of their clergy.
I\_Iotlceable discrepancies in financial arrangements often arouse dissatisfac-
tion, confusion and unrest. It is therefore in the interest of the Church that
concrete efforts be made to establish a more unified system for the Churches
in missionary territories. By providing such a clear basis of organisation, ac-
countability, and responsibility, the Church can be better strengthened te ac-
complish its mission in the world.
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“GOD”’ IN THOMISTIC METAPHYSICS: A HELP
IN THE FACE OF CONTEMPORARY ATHEISM

Paul K. Oredipe

Introduction

In the whole course of philosophical development, the subject of God has,
in one form or another, been a central and significant one. The view of
Miguel De Unamung that the history of philosophy *‘is strictly speaking a
history of religion’’" may be' an exaggeration, but the fact remains that the
subject of God has been central to Western philosophy from Thales to
Sartre. The question is no less central to the philosophies of the Eastern
world, where the line of demarcation between philosophy and theology is
more difficult to draw. At the present time, this same interrogative has
continued to impresses itself on us with acute urgency, relevance and
renewed interest.

My choice of this topic is prompted by the unique character and problem
of contemporary atheism which no responsible philosopher can neglect to
reflect upon. There is little doubt that what in faimess could be called the
classical proofs for the existence of God leave contemporary man
unimpressed and seldom, if ever, convinced. The issue of God’s existence
(though it may be not the most important religious issue) is one of the most
interesting philosophically and it has recently become very crucial due to the
influence of the ‘‘God is dead’’ thinkers. Difficulties about believing in
God, and doubts about Him assault most of us, and we are surrounded by
people who suffer from such doubts and difficulties more acutely than
ourselves, or else who suffer from no such doubts because they are clear that
God does not exist. In modern times, there is a strong current of atheism all
over the world, propagated politically by Communists and (at least in
contemporary western civilization) promoted by eulttral conditions that are
inimical to a religious orientation. All these give additional importance and
urgency to the subject of *‘God”’

In this article, I do not intend either to rationalize faith or to offer any
proof of God’s existence, for that would mean a wrong application and use
of the word ‘proof’, but rather to articulate reasons which seem to me
capable of convincing anyone for whom the question is an open one that we
are justified in holding that there is a God, thatis, a Ee'ing, (at least
legitimately thought as a person) who is the source of all being and value.
This will
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