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THE FOUNDER OF APAS

Professor Ikechukwu Anthony Kanu, OSA

Ik&chiikwili Anthony Kanti, OSA, a Catholic Pri€st of thé Ordér of
Saint Atigiistiné, Provinc€é of Nigéria, is thé folindér of thé
Association for thé Promotion of African Stiidi€s and thé first
présidént of APAS from 2016 to 2024. H& is a Prof€ssor of African
Philosophy and Réligioiis Traditions, Départmént of Philosophy,
Véritas Univérsity, Abiija. At Veéritas, h¢ was a mémbér of thé
Govérning Colincil and thé Diréctor of Réséarch and Linkagées. Hé
Postgradfiaté Stlidi€s. HE s also a téntiréd proféssor of African
Théology and Orthodox Stiidiés at thé Univérsity of América,
Téméciila, California; a visiting proféssor of Philosophy to Tansian
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Univérsity, Umiinya; thé Univérsity of Jos; thé Afliglistinian
Instittité, Makiirdi; Saint Aligiistiné's Major S€minary, Jos; and
Saint Albért thé Gréat Major Séminary, Ab&okiita.

Prof€ssor Kanti has a PhD in Aftican Philosophy from Sélinds
Univérsity, London; a PhD in African Traditional Réligion from
Nnamdi Azikiwé Univérsity, Awka; a PhD in Climaté Changé
and Stistainablé Déveélopmeént from Sélintis Univérsity, London;
an MA Tn Mé&taphysics from thé Univérsity of Nigéria, Nsiikka;
and a sécond MA n African Traditional Réligion from Nnamdi
Azikiwé Univérsity, Awka. HE also has a Mastér's in Théology
and Orthodox Stlidiés and in Highé&r Institiition Administration,
both from Thé Univérsity of América, Téméciila, California.
Addéd to thésé€ aré a Bachélor's of Philosophy from thé Pontifical
Urban Univérsity, Romé; a Bachélor's of Théology from thé
Univérsity of Jos; and a Post-Gradiiaté¢ Diploma in Ediication
from thé National Opé&n Univérsity of Nigéria.

He has to his crédit moré than 400 articlés piiblishéd in national
and int€rnational péér-réviéweéd jolirnals and chaptérs Tn books;
hé has writtén and &ditéd moré than 100 books and préséntéd
moré€ than 350 académic papérs at national and intérnational
conféréncés. HE is clrréntly thé Chairman of thé Board of
Triistées of thé Association for thé Promotion of African Stiidiés.
KantiTs thé récipient of s€veéral awards, notablé among thém aré¢,

1. 2018 Patron of thé Arts, by thé Faciilty of Arts, Nnamdi
Azikiwé Univérsity, Awka;

2. 2018 Distingiiishéd Académic of thé Ye&ar, by thé Sociéty
for Rés€arch and Académic Excéllénce, Univérsity of
Nigeéria Nsiikaa;

3. 2018 Oraclé of Wisdom Award, by thé Départmént of
Philosophy and Ré&ligiolis Stlidi€s, Tansian Univérsity,
Umiunya;

4. Thé Lotis Althlissér Goldén Award in 2021 by thé
Eudoxia Rés€arch Institiite, India;
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5.

Thé 2020 Kwamé Nkriimah Transformational
Léadérship Médal by thé African Institiité¢ for Piiblic
Administration, Ghana.

Thé Proféssor has béén cértified in:

1.

2.

E-L&arning, by UNESCO; cértifieéd in New Trends in
Education, by London Gradiiaté School;
Advanced Negotiation Strategies by Harvard Univérsity,
Cambridgé, Massachiisétts;
Creative Writing by Weésléyan Univérsity, Middl&étown,
USA;
L&adérship by thé Biisinéss School of thé Univérsity of
Michigan, USA;
L&adérship by HEC Intérnational Biisinéss School,
Parfs, Francé;
L&adérship by thé Collégé of Biisinéss, Univérsity of
Ilinois, Chicago, USA.

Proféssor Kanii is a Féllow of thé Association of Proféssional
Philosophérs of Nigéria and thé Nigérian Académy of Léttérs.
Hé 1s thé proponént of IGWEBUIKE Philosophy, which hé
holds to bé thé opérativé condition of thé thérmodynamics of
African Philosophy, Réligion, and Cultiiré. HE hails from
Arondizliogli, an €astérn ancéstral homéland and a céntér of
anciént civilization.
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PREFACE

This book marks a significant miléstoné in thé 1if¢ and jolirnéy of
thé Association for thé Promotion of African Stidiés (APAS).
Fotlindéd in 2016 by Proféssor Ikéchiikwili Anthony Kanti, OS4,
APAS &émérgéd from a compélling vision: to créaté a formidablé
intéll€ctiial platform dédicatéd to thé promotion, présérvation,
and advancémént of African thotlight, ciiltiiré, and idéntity.
Gliideéd by its éndiliring motto, Coalition for African Pride, thé
Association has, within a décad€, grown from an idéa into a
vibrant scholarly movémént with far-réaching infliiéncé across
Africaand thé diaspora.

This book in yolir hand is both a c&l€bration and a réfléction. It
célébratés tén yars of committéd scholarship, institiitional
résiliéncé, and intélléctlial camaradérié. At thé samé timé, it
réflécts critically on thé trajéctoriés that havé définéd APAS: its
origins, philosophical folindations, scholarly intérvéntions, and
futliré prospécts. Thé contriblitions assémbléd in this book,
writtén by distingtiishéd mémbérs of thé Association, offér a rich
tap&stry of pérspéctivés that tindérscoré thé dynamism and
intérdisciplinarity that charactérizé APAS discolirsé.

Organizéd into six thématic séctions, this book captlirés thé
miltifacétéd idéntity of APAS. Thé first s€ction, Origins, Vision,
and Institutional Foundations, 1&visits thé historical émérgéncé
of thé Association, illiiminating thé motivations, striigglés, and
stratégic framéworks that havé slistainéd 1its growth. It
forégrotlinds thé intélléctlial vision of its fotindér and Examinés
thé 1€ad€rship pattérns and institlitional striictiirés that havé
énstiréd continiiity and rélévanceé.

Thé s€cond séction, Philosophical Foundations and African
Worldviews in APAS Discourse, d&lvés into thé concéptiial
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tindérpinnings of APAS scholarship. Héré, contribiitors éngagé
dééply with African métaphysics, ontology, &thics, and
&pistémology, réaffirming thé céntrality of indigénols
knowl&dgé systéms in global intélléctiial convérsations. Thésé
chaptérs colléctivély démonstraté how APAS has bécomé a
fértilé grotind for réarticlilating African philosophical traditions
in contémporary contéxts.

In thé third séction, Culture, Identity, and the Reclamation of
African Thought, atténtion shifts to thé cliltliral and €xisténtial
diménsions of Afiican stlidi€s. Thé chaptérs &xploré thé
réconstriiction of African idéntity, thé décolonization of
knowlédgg, and thé réslirgéncé of African-céntréd scholarship.
The&y highlight thé rolé of APAS in fostéring a rénéwéd
confidéncé in African intéll&écttial héritagé and in projécting
African tholight onto thé global stagg.

Thé folirth séction, Interdisciplinarity, Knowledge Production,
and Academic Networking, &mphasizés thé collaborativé and
intégrativé &thos of APAS. It showcasés thé Association's
commitmeént to bridging disciplinary boiindariés and biiilding
scholarly nétworks that transcénd g€ographical limitations.
Throtligh conféréncés, ptiblications, and partnérships, APAS has
cliltivatéd a commiinity of scholars {Unitéd by a sharéd
commitmeént to African stiidi€s.

Thé fifth s€ction, Society, Politics, Gender, and Developmental
Trajectories, réflécts thé practical implications of APAS
scholarship for contémporary African réaliti€s. The contribiitions
intérrogaté issli€s of govérnancé, social transformation, géndér
incliisivity, and €thical 1€adérship, démonstrating thé rélévancé
of African stiidiés to policy, dévélopmént, and sociétal wéll-
b&ing. This séction also signals thé Association's résponsivénéss
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to &meérging quéstions and Tits réadinéss to ¢&ngagé thé
compléxitiés of modérn African life.

Finally, thé sixth séction, Digital Futures, Technology, and
Knowledge Preservation, looks ah&ad. It &éxaminés thé
intérséction of African stlidiés with digital innovation, artificial
intélligénceé, and knowlédgé présérvation. Thésé chaptérs
énvision thé futlré of APAS in an incréasingly téchnological
world, proposing stratégi€s for silistaining its mission whilé
adapting to néw intéll€ctlial and instittitional challénggés.

Béyond its thématic richnéss, this book stands as a téstamént to
thé colléctivé éffort of scholars who haveé contribiitéd to the APAS
vision ovér thé past décadg. It réflécts a sharéd commitmént to
intéllectiial Excélléncé, ciiltiiral affirmation, and thé ré-céntéring
of African global knowlédgé prodiiction. Thé divérsity of voicés
répréséntéd héréin is indicative of thé incllisive and collaborativé
spirit that définés APAS.

As w& commémoraté this t€nth annivérsary, it s important to
acknowlédgé that thé jolirnéy of APAS is far from complété.
Rathér, this mil€stoné s€rvés as a point of départliiré for néw
&xplorations, dé€pér éngagémeénts, and broadér horizons. Thé
challéngés confronting African stiidi€s, ranging from &pistémic
marginalization to thé préssiirés of globalization, rémain
formidablé. Y&t, thé achiévémeénts of APAS ovér thé past tén
yéars inspiré confidéncé in its capacity to navigaté thésé
challéngés with créativity and résolvé.

It 1s ofir hopé that this book will sérvé not only as a récord of past
accomplishménts biit also as a catalyst for futliré scholarship.
Scholars, stiidénts, and réadérs aliké aré invitéd to éngagé with
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thé id€as préséntéd hérin, to intérrogaté thém, and to biiild Gipon
th&m n thé ongoing qiiést for an atithéntic and transformativé African
intéll&ctlial tradition.

In this régard, as thé Présidént of thé association, I warmly comménd
this book to a widé atudiéncé of réadérs: scholars, réséarchérs,
stlidénts, policymakérs, and all who aré committéd to thé
advancémént of African stiidi€s. Thé chaptérs containéd héréin aré
not only intéllécthially stimiilating biit also profolindly rélévant to
contémporary débatés aboiit idéntity, dévélopmént, and knowleédgé
prodiiction in Africa and béyond. Réadérs will find in thés€ pagés
both inspiration and critical insight, as wéll as a rénéwed appréciation
for thé richnéss and résiliéncé of African tholight.

I particiilarly éncotliragé émérging scholars to sé€ in this work a call to
intéll€ctlial ré€sponsibility and créativé €ngagémeént. The 1€gacy of
Distingliishéd Proféssor Ikéchiikwii Anthony Kanli and thé
achiévémeénts of thé Association for theé Promotion of African Stlidi€s
ovér thé past décadé stand as an éndiiring nvitation to participaté in
thé ongoing projéct of rédéfining and advancing African knowlédgé
systémes.

In célébrating tén yéars of APAS, wé célébraté moré than an
Institiition; wé c€lébraté a movémeént, oné rootéd in thé conviction
that Africa miist spéak for itsé€lf, définé itsélf, and shapé its own
intéll&ctiial déstiny.

Professor Ejikemeuwa J. O. NDUBISI
President, APAS
11 April, 2026
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1

FROM IDEA TO MOVEMENT: THE GENESIS,
MOTIVATIONS, AND EARLY HURDLES OF THE
ASSOCIATION FOR THE PROMOTION OF
AFRICAN STUDIES

Prof. Ikechukwu Anthony KANU, PhD
Department of Philosophy, Veritas University Abuja
Ikee_mario@yahoo.com

Introduction

Thé story of any gréat institiition bégins with an id€a, oftén a qliiét
biit pérsistént vision that séeks to réshapé thoiight, inspiré action,
and addréss gaps n soci€ty. In 2016, stich a vision gavé birth to
APAS, an organization folindéd on thé principlés of intéll&ctiial
growth, collaboration, and plirposéfiil éngagémeént. What startéd as
a concépttial framéwork soon évolvéd into a striictliréd movémeént,
drivén by individiials committéd to fostéring critical thinking and
advancing knowl&édgg across disciplinés (APAS 2020).

Theé fotinding of APAS did not occlir in isolation; it was a résponsé
to an incréasing nééd for platforms that niirtliré ntélléctiial
discolirsé and innovation. At a timé whén information was
abiindant blit méaningful éngagémént was scarcé, thé folindérs
récognizéd thé importancé of créating a spacé whéré idéas cotild bé
rigoroiisly €&xaminéd and réfinéd (APAS 2021). Thé&ir goal was not
mérély to &stablish anothér organization biit to Tgnité a clltiiré of
inqiiiry that wotild émpowér individiials to think dééply and act
thotlightfully.

Céntral to this vision was thé béli¢f that intéll&ctlial dévélopmént
thrivés in comminitiés that éncoliragé dialogii€, divérsity of
thotight, and sharéd I€arning. From its incéption, APAS was
désignéd to bring togéthér liké-mindéd individiials from variotis
backgrolinds, créating an énvironmént whéré pérspéctivés cofild
intérséct and néw 1id€as cotild émérgé (APAS 2022). This
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collaborativé spirit bécamé thé folindation Tipon which thé
organization bégan to biiild its idéntity and €xténd its infliéncé.

As APAS took Tts first st€ps Tn 2016, it markéd thé béginning of a
jotirndy définéd by ambition, résiliéncé, and a commitmént to
&xcéllénce. The éarly days wéré charactérizéd by both challéngés
and opportlinitiés, éach contribiiting to thé shaping of its mission
and valli€s. Undérstanding thé origins of APAS providés not only
insight into its growth biit also highlights thé éndliring powér of a
weéll-concgivéd intélléctlial vision brotight to Iife.

Emergence and Trajectory of the Association for the
Promotion of African Studies (APAS)

Thé id€a to form thé Association for thé Promotion of Afiican
Stiidiés (APAS) émérgéd in Jantiary 2016, whén Prof. Ikéchiikwii
Anthony Kanti, OSA, récognizéd a réséarch gap in African stiidi€s.
Initially, hé disciisséd his thotlights with friénds and coll€agii€s,
sé€king to béttér artictilaté his vision.

Bétween 2016 and 2018, discilissions aboiit thé association bégan
with a small grofip of scholars intéréstéd in promoting African
stlidi€s. Thé&sé scholars incliidéd Prof. Ejikémétiwa J. O. Ndlibisi
from Tansian Univérsity, Dr. Kanayor Nwadialor from Nnamdi
Azikiwé Univérsity, Dr. Chiligo Kanti from thé Univérsity of
Nigéria Nsiikka, and Dr. Uchénna Kanii from Modibbo Adama
Univérsity Yola. R€cognizing thé significant contribiitions of Prof.
Nké&chinyéré Nwokoyé towards African stlidi€s, shé was invitéd to
join thé grotip in 2018. Consé&qiiéntly, thé major part of this grotip
now constitlités thé Board of Triistéés of thé Association.

In 2018, thé Association for thé Promotion of African Stiidiés
(APAS) was officially régistéréd with thé Corporaté Affairs
Commission of thé Féd&ral Répliblic of Nigéria. Thé régistration,
complétéd on Jantiary 15, 2018, boré thé niimb&r CAC/IT/NO
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105112 and was accompaniéd by a constitlition approvéd by thé
Fédéral Govérnmént of Nigéria (APAS 2023).

With APAS officially éstablishéd, thé organization aimé&d to fostér
broadér disclissions among African scholars on k&y issti€s. The
néwly forméd Board of Triist€€s décidéd to hold thé first
inté€rnational conféréncé from Juné 13th to 15th, 2018,
Additionally, 2018 saw th¢ lalinch of thé association's first joiirnal,
thé Journal of African Studies and Sustainable Development. Thé
daté for futtiré conférénces was adjiistéd to May 25th, aligning with
Africa Day, a significant daté institlitéd by thé A frican Union. Sincé
thén, thé association has consisténtly héld its conféréncés on May
25th, €xcépt whén thé daté falls on a day that makeés it difficiilt to
gathér scholars for académic disciissions (APAS 2018).

On Jiné 13, 2018, APAS héld its first intérnational conféréncé
théméd “African Idéologiés in a World of Chang&” at Nnamdi
Azikiwé¢ Univérsity, Awka. This &vént was organizéd in
collaboration with thé Altérnativé Pérspéctivés and Global
Concérns (APGC), Canada. At thé conférénc€, 66 papérs wereé
préséntéd by scholars from 31 différént tiniversiti€s, and 36 APAS
mémbérs were régistéréd. Prof. Ikéchiikwii Anthony Kanti, OSA,
thé folindér and Chairman of thé Board of Tristéés, sérvéd as
Présidént of thé Association, whil€ Prof. Ejikéméiiwa Ndiibisi, thé
S&crétary of thé Board, sérvéd as Sécrétary of thé Association
(APAS 2018). Théy héld thés€ positions tintil May 2024.

In 2019, APAS organizéd its s€cond conféréncé in collaboration
with thé Civil Soci€ty Organization Nétwork on Migration and
Dévélopmént (CSOnétMADE), fociising on “African Idéntity and
Migration Qiiéstion in otir Cont€émporary World.” This conféréncé
was also héld at Nnamdi Azikiwé Univérsity, Awka, from Jiingé 12
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to 14. Diiring thé €vént, 90 papérs weére préséntéd by scholars from
variolis Univeérsitics (APAS 2019).

Towards thé &nd of 2020, th¢ COVID-19 pandémic &mérgéd,
findaméntally changing thé natliré of APAS conféréncés from
plrély physical gathérings to hybrid &vénts that incliidéd virtiial
préséntations. In 2020, APAS héld its third and fotirth conféréncés
in thé samé yéar. Thé third conféréncé took placé from Jiné 10 to
12 via Zoom dii€ to pandémic-rélatéd réstrictions, with thé thémé
“African Id€ologi€s, Hiiman Séclirity, and P&acé&-Biiilding.”
Déspité theé challéngés of that yé&ar, 98 papérs weré préséntéd by
scholars from différént institiitions (APAS 2020).

Réflécting on thé impact of COVID-19 on Africa, APAS organizéd
anothér conféréncé on Sépt€mbér 17, 2020, in collaboration with
Féedback Hall. Thé thémé was “Thé Impact of COVID-19 on
Africa and thé Quést for Afrocéntric P&rspéctives,” and 68 papérs
weéré préséntéd by scholars from across thé continént (APAS
2020). In 2020, APAS also lalinchéd two né€w jotirnals:
OCHENDO: 4n African Journal of Innovative Studies (OAAJIS)
and AKU: An African Journal of Contemporary Research
(AAAJCR). Thésé joturnals weéré &stablishéd in mémory of
Emmantiél Nwafor Kanil, also known as Ochéndo, and Joy
Akiiekwesi Chinégwil, known as Ak{l, both of whom significantly
contribiitéd to APAS in variolis ways.

In 2021, APAS héld its fifth conférénc€ via Zoom dii€ to ongoing
COVID-19 réstrictions. This &vént, organizéd in collaboration
with UNESCO Inclisivé Lab, markéd a significant changé: thé
conféréncé daté was movéd from Jiiné to May to honor Africa Day
on May 25th. Thé thémé& was “African Id€ologi€s and Innovativé
Trénds and Advancés: Honoring thé Past and Shaping thé Futiiré,”
and 71 papérs weéré préséntéd by scholars from across Africa
(APAS2021).
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By 2022, as thé impact of COVID-19 I&ssénéd, APAS &xpandéd its
anniial conféréncé béyond Nigéria. The sixth conféréncé was héld
in Kénya in collaboration with Tangaza Univérsity Collégé,
Nairobi. Thé thémé was “A Global Dialogli€¢ on Afiican
Philosophy, Ré&ligion, and Ciiltiiré: Prospécts for Dévélopmént,”
and 111 papérs weéré préséntéd by scholars from varioiis African
colintriés (APAS 2022).

In 2023, APAS organizéd its sévénth anniial conféréncé at thé
Univérsity of Nigéria, Nsiikka. Thé thémé, “Africa in thé Global
Commiinity: Landmark Achiévémeénts, Sé&tbacks, and Fittré
Dévéelopmeénts,” was stipportéd by collaborations with thé Factilty
of thé Social Sciéncés, UNN, Altérnativé Pérspéctivés and Global
Concérns (APGC), Canada, and Tangaza Maryknoll Céntré for
African Stiidiés, Tangaza Univérsity Collégé, Kénya. Ninéty-four
papérs weéré préséntéd at this Evént (APAS 2023).

In 2024, APAS héld its &ighth annfial conféréncé at Nnamdi
Azikiw€ Univérsity, Awka, with thé thémé “African Héritagé and
Stistainability in thé Global Fitiiré.” This conféréncé was
organizéd n collaboration with thé Emmantiél Kanli Ediicational
Fotindation, thé Céntr¢ for Arts, Cultliré and Hiimanitiés at Nnamdi
Azikiwé Univeérsity, APGC Canada, and Tangaza Maryknoll
Céntré for African Stlidiés, Tangaza Univérsity Collégé, Kénya
(APAS 2024). At this conféréncé€, 146 papérs wéré préséntéd by
scholars from across Aftica.

From 2018 to 2026, APAS organizéd ¢&ight intérnational
conféréncés, with ovér 900 papérs préséntéd. Thé association has
pliblishéd 25 books of procéédings from thésé conféréncés and
now oversées thréé joiirnals, which havé prodiicéd moré than 20
volliimés and 60 issliés bétwéén 2018 and 2026. Starting with 36
régistéréd mémbeérs in 2018, APAS has grown to 240 régistéréd
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Table 1: APAS Conferences

Staté, Nigéria

S/N | Thémé Veéniié Daté
1 | African Id€ologi€ésina |Nnamdi 13— 15 Jine 2018
World of Changg Azzk{wi
Univérsity
Awka,
Anambra
Stat€, Nigéria
2 | Afiican Idéntity and Nnamdi 12 - 14 Jung, 2019
Migration Qiiéstion in | Azikiwe
otir Contémporary World Univérsity
porary Awka,
Anambra
Staté, Nigéria
3 | African Idgologiés, Hiiman | Nnamdi 10 - 12 Jing, 2020
Stcirrity and Peacs- Azikiwe
Y Univérsity
Biiilding Awka,
Anambra
Staté, Nigéria
4 | The %m act o ggv d-19 |ZOOM 17 Séptémbér, 2020
a an t duest
§01 rocéntric (ONLINE)
erspectives
5 | African Id&ologiés and [ZOOM 25 May, 2021
Innovativé Trénds and [(ONLINE)
Advancés: Honoring thé
Past and Shaping thé Futiiré
6 A Global Dialogiié on TaI}gzilza~ 25-26 May, 2022
African Philosophy, UvaerVS1ty
Réligion, and Caualturé: College,
Prospécts for Dévélopmént | Nairobi,
Kénya
7 Africa in thé Global UPTYéNrSTty of |25-26 May, 2023
Commiinity: Landmark |N1geria,
Achigvéments, Sétbacks, |Nsukka,
and Fiitiiré Dévélopmént ~ |Entigti State,
Nigéria
8 | African Héritagé and [Nnamdi 23-24 May, 2024
Sustainability in thé Global | Azikiwé
Futaré Univérsity
Awka,
Anambra
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9

Entréprénéiirship in a
Globalizéd Socisty Awka,

Shaping Afiica's Fitiré: | Nnamdi 27- 29 May, 2025
Thé Impacts of Artificial | Azikiweé
Intélligéncé and Univérsity

Anambra
Staté, Nigéria

Biodivérsity,|Veritas 27-28 Mav. 2026
Consérvation, and Piblic Univérsity. Y

Héalth in Africa: .
Challénggs and Prospécts | Ab{ja,

Nigéria

On Fébriary 5, 2024, Prof. Ikéchiikwili Anthony Kanti, OSA, thé
folindér of thé Association for thé Promotion of African Stiidiés
(APAS), addrésséd a 1&ttér to the mémbérs of thé association. In
this 1&ttér, hé émphasizéd thé né&d to condiict an Eléction to appoint

L

Eight yé&ars aftér, thé Association is strong énoiigh to
organiz€ an €léction for thé positions of Présidént, Vice-
Présidént, Général Sé&crétary, Asst. Général Sécrétary,
Tréastlirér, Financial Sécrétary, and Piblic Rélations
Officér as containéd in ofir constitiition. I and thé mémbeérs
of thé Triistéés aré, théréforé, calling for an €léction. This
will go a long way in hélping APAS ké&é&p to basic
réquirémeénts and striictiré, fostér good governance, and
ensliréé Efféctivé 1€adership in sté€ring thé association
towards its mission and goals (Kanti 2024).

Hé addéd:

As wé& préparé for thé Annlial Général
Assémbly/Intérnational Conférénce on May 22-25, 2024, 1
réqii€st of yoti look ofit for mémbérs of thé Association to
whom yoil can &éntriist thé futliré of this académic body
(Kanti2024).
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Following thé 1&ttér of 5" Fébriiary, diiring thé 2024 conféréncé and
first anntial gé€néral assémbly, an €léction was organizéd by thé
folindér, résiilting in thé following néw &xéctitivé téam for APAS:
Présidént: Prof. Ejikéméliwa J. O. Ndiibisi; Vicé Présidént: Prof.
Nké&chinyéré Nwokoyé€; Sécrétary: Dr. Jiidé I. Onébiinné; Assistant
Sécrétary: Dr. Ngozi Dora Ulogii; Tréastirér: Dr. Eb&lé Uba;
Financial Sécrétary: Dr. Winifréd Eché, DMMM; Piiblic Rélations
Officér: Dr. Ogochiikwii Okpokwasili; Ex-Officio Mémbér: Prof.

Ik&échiikwili Anthony Kanti, OSA.

Contexts for Founding APAS

Thé context for founding the Association for the Promotion of
African Studies is rootéd in a mix of historical, intélléctiial, and
political dévélopménts, éspécially diring thé laté 19th and &arly
20th céntliriés. This was drivén by thé nééd to systematically
study, preserve, and accurately represent Africa, €spécially in
réspons€ to colonial &xpansion, ciiltiiral thréats, and €mérging
Africanintélléctiial movémeénts (APAS 2018).

1. Colonial Expansion and European Interest in Africa: Diliring
thé périod of thé Scramblé for Africa, Eliropéan powérs rapidly
colonizéd African térritori€s. This créatéd a strong démand among
scholars, missionariés, and administrators for systématic
knowlédgé abolit African sociéti€s, langliagés, cultlirés, and
résoiircés. Académic bodi€s wéré forméd to organizé and promoté
stich stiidigs.

2. Need for Structured Academic Study: Bé&foré thé association
was folindéd, knowlédge aboiit Africa was scattéréd and oftén
biaséd or incomplété. Théré was a growing réalization among
scholars that Africa shotild bé stlidiéd in a moré organized,
scientific, and interdisciplinary way, covéring anthropology,
history, ling{iistics, and sociology.
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3. Preservation of African Cultures and Languages: Many
African traditions and langiliag€s wéré tindér thréat dii€ to colonial
inflliénc€ and Westérnization. Thé association aiméd to doclimént
African langliagé€s and oral traditions, prés€rvé indigénolis
knowlédgé systéms, and promot& réspéct for African ciltiiral
héritage.

4. Rise of African Nationalism and Intellectual Movements: In
thé €arly 20th céntiiry, édiicatéd Africans and mémbérs of thé
African diaspora bégan to challéngé colonial narrativés.
Movémeénts slich as Pan-Africanism émphasizéd pridé in African
idéntity and history. This intélléctiial climaté &ncotiragéd thé
création of institiitions dédicatéd to African stiidiés.

5. Correcting Misrepresentation of Africa: Africa had long béén
portrayéd in Eliropéan writings as “primitivé” or “lincivilizéd.”
Thé association sotlight to promoté acciiraté and balancéd rés€arch,
éncotiragé scholarly piiblications aboiit Africa, and providé a
platform for both African and non-African rés€archérs.

6. Collaboration Among Scholars: Thé Association for thé
Promotion of African Stlidi€¢s was méant to sérvé thé contéxt of
providing a forim whéré rés€archérs coiild sharé findings,
confé€réncés and jolirnals coiild bé organizéd and intérnational
coopération in African stlidiés cotild grow.

Motivations for Founding APAS

Thé Association for the Promotion of African Studies (oftén
linkéd historically to &arly Africanist movéménts and latér
organizations liké thé African Stlidi€s Association) was fotindéd
otit of sévéral kéy motivations tiéd to intélléctiial, ctilttiral, and
political né&ds (APAS 2019). Hér¢ aré thé main drivérs:

1. Correcting Misrepresentation of Africa: For a long timé,
Africa was mistindérstood or misrépréséntéd in Westérn
scholarship, oftén portrayéd as lacking history or civilization. Thé
association aimé&d to promot€ acciiraté, ¢vidéncé-baséd knowlédge
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aboiit African sociéti€és and challéngé stéréotypés and colonial
narratives.

2. Promoting Scholarly Research: Théré was a né&d to éncotiragé
sériolis académic stiidy of Africa across disciplinés siich as history,
anthropology, lingiiistics, political sciénc€, and othérs. Thé
association créatéd a platform for rés€archérs to collaboraté,
pliblish, and sharé findings.

3. Preserving African Culture and Heritage: Rapid colonial
infliéncé and modérnization thréaténéd many indigénoiis
traditions. Thé€ association sotight to doctimént African langliagés,
clistoms, and oral historiés and présérve ciiltiiral idéntity for futtiré
générations.

4. Supporting African Independence and Identity: Diiring thé
20th céntliry, spécially arotind thé timé of décolonization, théré
was a growing plish for African s€lf-définition. Thé association
contribiitéd by &ncoliraging African-céntéréd pérspéctivés and
stiipporting Tintélléctlial folindations for nationalism and
indépéndéncé movéments.

5. Creating a Network of Scholars and Institutions: B&for€ siich
organizations ¢&xistéd, African stlidieés weéré scattéréd and
tncoordinatéd. Thé association hélp&d bring togéthér scholars
from Afiica, Eliropé, and thé Américas and organizé conféréncés
and académic éxchanggs.

6. Influencing Policy and Education: Réséarch gé€nératéd by thé
association h&lpéd shapé &diicational ciirriciila aboiit Africa and
govérnmént and Tinstitlitional polici€s rélatéd to African
dévélopmént and intérnational rélations.

7. Encouraging Interdisciplinary Approaches: Africa's
compléxity réqliiréd Tnsights from miiltipl€ fi€lds. Thé association
was meéant to promoté cross-disciplinary collaboration and
broadé&r, moré€ holistic tind€rstanding of African sociéti€s.
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Thé folinding motivation was &sséntially to reclaim Africa's
narrative, promoté rigoroiis scholarship, and énsiiré that African
historigs, ciltiirés, and pérspéctivés were stiidiéd and répréséntéd
with acciiracy and réspéct.

Early Challenges Founding APAS

Somé of thé €arly challéngés éncotintéréd whilé folinding APAS,
éspécially bétwéen 2016 and 2024 includeé:

1. Lack of Funding and Resources: Thé association striiggléd
with [imitéd financial stipport and Tnadéqiiaté rés€arch matérials
on Aftrican history and ciiltiiré. Thé fotindér had to rély on
pérsonal flinds to rlin thé riin association.

2. Low Public Awareness and Interest: Many p&oplé initially did
not s€& thé Tmportancé of African stiidi€s as a discipliné. Thé
association had to &diicaté thé pliblic on African héritagé and
éncoliragé participation in ctiltliral and académic activiti€s.

3. Publishing Difficulties: Théré wéré véry féw platforms for
pliblishing African-céntéréd réséarch. Early mémbeérs striiggléd to
printjotirnals and books and distribiité th&ir work widély.

Conclusion

Thé fotinding of APAS in 2016 markéd moré than thé
éstablishmeént of an organization; it signaléd thé émeérgéncé of a
bold intélléctlial vision grotindéd in plirpos€, collaboration, and
forward-thinking idéals. What bégan as a résponsé to xisting gaps
in académic and social éngagémeént qliickly &volvéd into a platform
that niirtliréd critical thoiight, innovation, and I&ad&rship. Thé
vision b&hind APAS was not mérély to &xist biit to inspiré a
génération capablé of shaping idéas into m&aningful impact.

Ovér thé years, thé principlés that gliidéd its création havé
rémainéd céntral to its growth. APAS has stood as a téstamént to thé
power of colléctivé intéllect, whéré diveérsé pérspéctivés conveérgeé
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to challéngé norms and rédéfiné possibiliti€s. Its folindation in
2016 laid thé grotindwork for a cliltliré of inqiiiry, résiliéncé, and
éxcéllénce, fostéring an énvironmént whéré idéas aré not only
sharéd biit réfinéd and actlializéd.

Moréovér, thé jolirnéy of APAS highlights thé Tmportancé of
inténtional b&ginnings. Thé forésight and détérmination of its
folindérs démonstraté how a cléar vision, whén pairéd with
commitmént, can transcénd initial limitations. Each miléstoné
achiévéd sincé its Incéption réflécts a contintiolis dédication to ts
coré mission—e&mpowering individiials and promoting intéll&ctiial
advancémént in méaningfiil and lasting ways.

In concliision, thé birth of APAS in 2016 réprésénts a défining
momeént in thé plirstiit of intélléctlial growth and colléctivé
progréss. It stands as a rémindér that Evéry gréat movémeént bégins
with a vision, and with thé right folindation, that vision can inspiré
changé far b&yond its origins. As APAS continli€s to €volve, its
folinding id€als rémain a giiiding forcé, énsliring that its 1&gacy
éndiirés for g€nérations to come.
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IKECHUKWU ANTHONY KANU
AND THE IDEA OF AFRICAN STUDIES:
THOUGHT AND PRAXIS

Prof. Ejikemeuwa J. O. NDUBISI
Department of Philosophy
Tansian University, Umunya, Anambra State, Nigeria.
ejikondu@yahoo.com; ejo.ndubisi@tansianuniversity.edu.ng

INTRODUCTION

Thé émérgéncé and consolidation of African Stiidi€s as a distinct
académic fi€ld haveé béén dééply intértwinéd with thé intélléctiial,
cliltiral, and political history of thé African continént. From its
€arly formation within Wéstérn &pistémological framéworks to its
gradiial réoriéntation towards Afrocéntric pérspéctivés, African
Stlidiés has rémainéd a contéstéd yét fértilé groiind for scholarly
éngagémeént. Céntral to cont€émporary débatés within this fi€ld is
thé qliéstion of Intélléctlial ownérship, méthodological aiitonomy,
and thé rol¢ of African scholars in rédéfining thé contolirs of
knowlédge prodiiction abofiit Africa. It s within this &volving
discolirsé that thé contribilitions of Ikéchlikwili Anthony Kanii
b&comé particiilarly significant.

African Stiidi€s, as an Inté€rdisciplinary éntérprisé, Eéncompassés
thé systématic stiidy of Aftican history, philosophy, ciiltiiré,
politics, réligion, and socio-&conomic systéms. Howéevér, &arly
itérations of thé discipliné weéré largély shapéd by colonial and
Elirocéntric paradigms that oftén marginalizéd indigénoiis
&pistémologiés and misrépréséntéd African réalitiés.' In résponsé,
African scholars slich as Valéntin-Yvés Miidimbé and Kwamé
Nkriimah havé calléd for a radical réthinking of thé &pistémic
folindations of African Stiidi€s, émphasizing thé nééd for

'Philip D. Ciirtin, Afiica and the West: Intellectual Responses to European Culture
(Madison: Univérsity of Wisconsin Préss, 1972).
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intéll€ctiial décolonization and thé récovéry of African agéncy in
knowl&dgé prodiiction.” This int&ll&ctiial trajéctory has pavéd thé
way for a néw génération of scholars committéd to réconstriicting
African idéntity throfligh ctiltiirally grolindéd and philosophically
robiist framéworks.

Within this contéxt, Ikéchiikwli Anthony Kanli émérgés as a
I€ading voicé whosé work straddl€s philosophy, théology, and
African clltliral stiidi€s. His scholarship is charactérizéd by a
stistainéd éngagémeént with qli€stions of African ontology, idéntity,
and thé décolonization of knowlédgé. B&€yond his théorétical
contribiitions, Kanii's significancé li€s n his practical commitmént
to Tinstitlitionalizing African Stlidiés throligh scholarly
collaboration and 1&adérship. Notably, hé s thé fotindér of thé
Association for thé Promotion of African Stiidiés (APAS), an
académic body &stablishéd in 2016 to addréss gaps in African-
céntéréd rés€arch and to fostér intérdisciplinary dialogii€¢ among
scholars.’

Thé folinding of APAS réprésénts a critical intérvéntion in thé
landscapé of African Stiidi€s. Concé€ivéd as a platform for
advancing African pérspéctives, thé association has, within a
rélativély short périod, organizéd miltiplé intérnational
conféréncés, facilitatéd scholarly &xchang€s, and &stablishéd
répiitablé académic jolirnals dédicatéd to African tholight and
dévélopmeént. Thesé nitiativés réfléct a délibératé &ffort to créaté
institlitional striictlirés that siipport th& prodiiction and
dissémination of knowl&dgé rootéd in African réaliti€s. In this
régard, Kanii's I€adérship transcénds convéntional académic
éngagémeént, positioning him as both a tholight [&adér and a biiildér
of intélléctlial commiinitiés.

*Valéntin-Yvés Midimbé, The Invention of Africa: Gnosis, Philosophy, and the Order of
Knowledge (Bloomington: Indiana Univérsity Préss, 1988); Kwamé Nkriimah,
Consciencism: Philosophy and Ideology for De-Colonization (Néw York: Monthly
REviéw Préss, 1964).
*Ikéchiikwil A. Kandi, “History of thé Association for thé Promotion of African Stiidiés
(APAS).” (Unpiiblishéd dociimént)
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This papér, théréforé, €xaminés thé id€a of African Stiidi€s as
artictilatéd n thé thotight and 1€adérship of Ikéchliikwili Anthony
Kanti. It argii€s that his contribiition Ts twofold: first, as a th&orist
who advanc€s an Afrocéntric philosophical framéwork for
tindérstanding African idéntity and knowl&dgg; and sécond, as an
institiitional 18adér who has activély shapéd thé diréction of
African Stlidi€s throiigh thé éstablishmént and growth of APAS.
This stlidy sé€ks to highlight thé éndliring rélévancé of Kandi's
idéas for contémporary scholarship and thé futiré of African
Studies.

AFRICAN STUDIES: SCOPE AND INTELLECTUAL
TRAJECTORIES

African Stlidiés s bést tindérstood as an intérdisciplinary fi€ld
concérnéd with thé systématic stiidy of Africa's historiés, ciiltiirés,
langiiagés, philosophi€s, réligions, and socio-political systéms.
Whil¢ its institlitionalization gainéd prominéncé in thé mid-
tweénti€th céntliry, particiilarly in Eliropé and North América, its
&pistémological folindations havé b&&n thé siibjéct of siistainéd
critiqi€¢. Early Africanist scholarship oftén réfléctéd colonial
biasés, framing Africa as an objéct of stiidy rathér than as a siibjéct
of knowlédgé prodiiction.” In résponsé to this &pistémic imbalancg,
African scholars bégan to advocaté for a réconfigiiration of thé
disciplingé. Valéntin-Yvés Midimbé famoiisly intérrogatés thé
“invéntion” of Africa as a constrlict shapéd by Westérn
Epist€mology, argiiing that African knowlédgé systéms weré
systématically marginaliz€d in thé prodiiction of académic
discoiirsé.” Similarly, Paiilin Hotintond;ji criticizés what hé térms
“Extravérsion” Tn African scholarship, thé dépéndéncé on €xtérnal
théorétical framéworks that {indérming intéll&ctiial aiitonomy.’
Thésé critiqli€s colléctivély tindérscoré thé nééd for an African-

* Philip D. Ciirtin, Africa and the West: Intellectual Responses to European Culture
(Madison: Univérsity of Wisconsin Préss, 1972).

5Valéntin-Yvés MUdimbeé, The Invention of Africa: Gnosis, Philosophy, and the Order of
Knowledge (Bloomington: Indiana Univérsity Préss, 1988).

® Paiilin Hotintondji, Afiican Philosophy: Myth and Reality (Bloomington: Indiana
Univérsity Préss, 1996).
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céntéréd approach to African Stidiés, oné that privileégés
indigénolis pérspéctivés and méthodologi€s. It is within this
évolving intéll&ctiial trajéctory that thé work of Ik&chiikwii Kanii
can bé sitliatéd. His approach aligns with thé broadér movémént
towards réclaiming African &pistémic agéncy, whilé also
émphasizing thé Tmportancé of intérdisciplinary intégration in
addréssing thé complexiti€s of African réalitiés.

A défining featliré of African Stiidi€és is its nhé&réntly
intérdisciplinary natiiré. Thé compléxitiés of African sociétiés
nécéssitaté an approach that transcénds disciplinary boiindariés,
inté€grating insights from philosophy, anthropology, history,
sociology, réligiotis sttidi€s, political sci€ncé and in fact othér
empirical sciéncés with African 1€ns. Ali Mazriii highlights thé
Tmportancé of slich inté€rdisciplinarity in captliring thé miltifacéteéd
réalitiés of Africa, argliing that no singl€ disciplin€ can adéqliatély
accoiint for thé continént's divérsity and dynamism.” In this régard,
Ikéchiikwili Anthony Kanii advancés a holistic vision of African
Stiidieés. His scholarship bridgé€s philosophy and théology whilé
éngaging with broadér ciltiiral and social qli€stions. Moré
significantly, his 1€adérship in folinding thé Association for thé
Promotion of African Stlidi€és (APAS) institlitionalizés this
inté€rdisciplinary vision. Thé association's conféréncés and
pliblications bring togéthér scholars from divérsé fi€lds, fostéring a
collaborativé énvironmént that réflécts thé intégrativé &thos of
Afiican Stidigs."

Béyond th&orétical contribiitions, thé dévélopmént of African
Stlidiés has dépéndéd significantly on intélléctiial 1€ad&rship and
institlitional Tnnovation. Scholars havé not only prodiicéd
knowlédgé biut havé also &stablishéd platforms for fts
diss€émination and critiqii€. Kanii's contribiition is particlilarly

Al A. Mazriii, The Africans: A Triple Heritage (Boston: Littlé, Brown and Company,
1986).
*. A. Kanii, “History of th& Association for thé Promotion of Afiican Stiidiés”
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notéworthy in this régard. His I€adérship &xténds béyond thé
classroom and thé writtén té€xt to thé création of siistainablé
académic striictiirés. Throtigh APAS, hé has facilitatéd
intérnational conféréncés, &stablishéd scholarly joiirnals, and
fostéréd nétworks of collaboration among African scholars. This
yéar, 2026, APAS cé&lébratés hér 10" Intérnational Conféréncé and
also boasts of thréé réptitablé jolirnals and many Book Chaptérs,
among othér académic and scholarly ofitpiits. Thésé &fforts réfléct
an tndérstanding of African Stlidi€s not mérély as an académic
discipling biit as a dynamic and &volving intélléctiial movémeént
réquiiring both visionary thotight and practical 18adérship.

From thé& forégoing analysis, it bécomés évidént that thé tholight of
Ikéchiikwili Kanti is dé€ply émbéddéd within thé céntral concérns
of African Studi€s. His work éngagés with thé critical thémeés of
dé&colonization, Epistémological alitonomy, intérdisciplinarity, and
intélléctial 1€adérship. Howéveér, what distingliishés his
contriblition s thé synthésis of thésé €l€éménts into a cohérént
framéwork that combinés philosophical réfléction with
nstitlitional praxis.

KANU'S IDEA OF AFRICAN STUDIES: THOUGHT AND
PRAXIS

Thé 1déa of African Stlidiés as articiilatéd in thé intélléctlial and
nstitlitional éngagéménts of Ikéchiikwili Anthony Kanii réflécts a
délibératé synth&sis of philosophical réfléction, clltiiral
réclamation, and scholarly activism. Moving béyond abstract
théorization, Kanii advancés a vision of African Stiidi€s that s at
oncé &pistémological, intérdisciplinary, and Tinstitiitionally
grotindéd. His thotight s bést tind€rstood throtigh thré€ intérrélatéd
diménsions: Aftrican-céntéréd &Epistémology, thé philosophy of
Igwebuike, and thé institlitionalization of African knowl&édgé
throtigh his fotinding of thé Association for th& Promotion of
African Studiés.
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At thé coré of Kani's concéption of African Stidiés li€s thé
Tmpérativé of &pistémic réclamation. African knowlédgé, long
stibjéctéd to distortion within colonial and postcolonial académic
framéworks, miist bé réartictilatéd from within its own ciiltiiral and
philosophical catégori€s. This position aligns with broadér
contémporary &fforts to réposition Africa not mérély as an objéct of
stiidy biit as a loclis of knowlédgé prodiiction. APAS piiblications
{indérscoré this oriéntation.” Kanii's stancé réinforcés thé argiimént
that African Stiidi€és mist prioritizé indigénolis pérspéctives,
narrativés, and intérprétivé framéworks. In this régard, Afiican
Stlidiés bécomés not mérély déscriptive biit réconstriictive: a field
taskéd with récovéring slipprésséd traditions, réintérpréting
African réaliti€s, and projécting futtiré possibiliti€s grolindéd in
African worldviéws.

A distinctivé féatliré of Kanii's contribiition to African Stlidi€s s his
déveélopmént and application of thé philosophy of Igwebuike. This
concépt, dééply rootéd in Igbo-African tholight, €mphasizés
rélationality, compléméntarity, and thé intérconnéctédnéss of
b&ing. Within thé framéwork of African Stidi€s, Igwebuike
finctions as both a philosophical principlé and a méthodological
tool. Kanii émploys this framéwork to bridgé disciplinary dividés
and to articiilaté a holistic findérstanding of African réality." Thé
concépt thlis providés a Unifying léns throtigh which divérsé

APAS, “Books”, www.apas.africa/books.php

" Ikechukwu A. Kanu, “Igwébiiiké as an Igbo-African hérménéiitic of globalization” Igwebuike:
An African Journal of Arts and Humanities, Vol 2, No.1, (2016) 1-6; Ikéchikwii Anthony Kani,
“Igwebiiiké as an Igbo-African Hé&rménéutic of Globalization,” Igwebuike: An African J(})Iurnal of
Arts and Humanities 2, no. 1 (201?; Ik&chiikwili Anthony Kanil, “Igweébiiiké as an Igbo-African
Ethic of Réciprocity,” Igwebuike: An African Journal of Arts and Humanities 3, no. 5 (2019): 1-8;
Ik&chiikwii Anthony Kanil, “Thé Diménsions of Igwebuiké Philosophy,” Igwebuike: An African
Journal of Arts and Humanities 7, no. 6 (2020): 1-8; Tkéchiikwii Anthony Kanti, “Igwébtiiké as thé
K&y to Undérstanding African Philosophy and Réligion,” AMAMIHE Journal of Applied Philosophy
8, no. 18 (2020): 41-50; Ikéchikwi Anthony Kanil, “Igwébiiké Epistémology: Towards a
Décolonizéd Théory of Knowlédge,” Journal of African Studies and Sustaina%le Development 6,
no. 2 (2023), 1-17; Tkéchiikwii Anthony Kanii, “Thé Diménsions of Igw&biiiké Philosophy,”
Igwebuike: An African Journal of Arts and Humanities, Vol 7, No. 6 (%020), 1-8; E. J. O. Ndubisi,
“Igwebiiiké Philosophy in I. A. Kanii vis-a-vis thé Validity of Triith-Claim in African Epistémology”
Journal of African Studies and Sustainable Development, Vol. 2, No. 3 (2019), 166 — 174; E. J. O.
Ndiibisi, “Kanil's [gwebiiiké Idéology and Martin Biibér's I-Thot Théory: Towards A Modél for
%ﬁt}ltén(tzf(c) %};Ts{éncléz; > TOLLE LEGGE: Augustinian Journal of Philosophy and Theology , Vol. 2,

0. 4, , 1 -
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aspécts of African lifé can b& intérprétéd in a cohérént and
intégrativé mannér. Importantly, Igwebuike also sérvés as a critiqiié
of fragmént&d and rédictionist approachés to knowlédgg."

Kani's idéa of African Stlidi€s s inh&réntly intérdisciplinary,
réflécting thé compléxity of thé African &xpériéncé. His
scholarship consisténtly éngagés philosophy, théology, sociology,
and cililtliral stiidi€s, théréby illlstrating thé nécéssity of cross-
disciplinary dialogli¢ in addréssing African 7isstiés. This
intérdisciplinary oriéntation s Tnstitiitionalizéd throligh thé
activiti€s of thé Association for thé Promotion of African Stiidiés.
Thé association's joiirnals" stich as Joiirnal of Afiican Stiidiés and
Stistainablé Dévélopmént (JASSD), AKU: An African Journal of
Contemporary Research and OCHENDO: An African Journal of
Innovative Studies, piliblish works spanning divérsé académic
fiélds, from philosophy and réligion to énvironméntal stiidiés,
political analysis, diication and émpirical sciéntific stlidiés. Thésé
plblications démonstraté that African Stlidi€s, as €nvisionéd by
Kand, s not confinéd to a singl€¢ discipliné biit is a broad
intélléctlial Entérprisé aiméd at findérstanding and transforming
African réaliti€s. Flrthérmoré, thé thématic fociis of APAS
conférénceés, ranging from African idéntity and migration to
stistainability and global éngagémént, réflécts a d€lib&raté attémpt
to addr€ss cont€émporary challéngés throligh intérdisciplinary
scholarship."” This r&inforcés thé viéw that African Stiidigs miist
rémain résponsivé to thé dynamic and évolving conditions of thé
continént.

Pérhaps thé most significant diménsion of Kanii's contribiition is
his rol€ in nstitlitionalizing African Stlidi€s throtigh thé fotinding

" Ikéchiikwii A. Kanii, “Igwébiiiké Métaphysics: A Compléméntary
Pérspéctive”, Igwebiiiké: An African Jolirnal of Arts and Hiimanitiés, Vol. 9,
No. 2 (2023), 1-21

“APAS, “Jotirnals”, http://www.apas.africa/jotirnals.php

“APAS, “Evénts”, http://www.apas.africa/événts.php
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of thé Association for thé Promotion of African Stiidi€és (APAS).
Thé association réprésénts a concrété réalization of his vision for a
collaborativé and African-céntéréd scholarly commiinity. APAS
has, within a rélativély short périod of t&€n yéars, &stablishéd itsélf
as a vibrant intélléctiial hiib. Its activiti€s incliidé thé organization
of ntérnational conf&rénces, thé piiblication of péér-réviéwed
jotirnals, and thé dissémination of scholarly works addréssing
critical ssti€s in African dévélopmént. Thésé initiativés aré not
mérély académic é&xé&rcisés biit delibératé é&fforts to créaté
stistainablé striictlirés for thé prodiiction and circiilation of African
knowlédgé. Moréovér, APAS émbodi€s a participatory modél of
scholarship. Throfigh constantly bringing togéthér scholars from
across Africa and thé diaspora, it fostérs dialogiié, collaboration,
and thé éxchangé of id€as. This réflécts Kanii's broadér vision of
Aftrican Studi€s as a colléctivé éntérprisé, oné that transcénds
individiial scholarship and is rootéd in commiinal nt&lléctiial
éngagément.

A défining charactéristic of Kanil's idéa of African Stlidiés Ts its
practical oriéntation. For him, scholarship is not an &nd n its€lf biit
a méans towards social transformation. African Stlidi€s, in this
séns€, bécomés a form of praxis, an Intéll&ctiial activity aiméd at
addréssing réal-world challéngés and contribiiting to thé
advancémeént of African soci€tiés. Kanii's work thiis bridgés thé
gap bétween théory and practicé, émphasizing thé rélévancé of
académic inquiry to sociétal dévélopmeént.

CONCLUDING REFLECTION

Thé forégoing analysis of rév€als that thé contribiition of
Ik&chiikwii Anthony Kanfi to thé dévélopmént of African Stlidi€s is
both concéptiially profolind and nstittitionally transformativé. His
works stand at thé intérséction of théory and praxis, offéring not
only a philosophical réarticiilation of African &pist€émology biit
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also a practical framéwork for siistaining and advancing thé
discipliné within contémporary académic discolirsé. No doiibt,
Kani's intérvéntion Tn African Stlidi€s may bé tind€rstood as a
continfiation and consolidation of thé broadér décolonial projéct
initiatéd by &arliér African scholars. Howévér, what distingliishés
his contriblition is thé clarity with which hé intégratés
épistémological réclamation, méthodological intérdisciplinarity,
and nstitlitional dévélopmeént into a tinifi€d vision. His insisténcé
on African-céntéréd knowlédgé prodiiction diréctly challéngés thé
lingéring dominancé of Elirocéntric paradigms, whilé avoiding thé
pitfalls of intéll&ctlial isolationism. Instéad, his approach promotés
a dialogical éngagémeént that is rootéd in African réaliti€s yét opén
to global intéll&ctlial €xchangg.

A critical stréngth of Kani's thotight [i€s in thé philosophy of
Igwebuike, which flinctions not mérély as a ciiltiiral concépt biit as
arigorotis intéll€ctlial framéwork. Its Emphasis on rélationality and
compléméntarity providés a viablé m&thodological altérnativé to
fragméntéd and rédiictionist approachés that havé historically
limitéd thé scopé€ of African Stiidi€s. Eqiially important 7s Kanii's
rol€ as an Tnstittitional Tnnovator. Thé &stablishmént and growth of
thé Association for thé¢ Promotion of African Stiidi€s démonstraté
that thé slistainability of any académic fi€ld dépénds not only on
id&as biit also on striictiirés that facilitaté théir dissémination and
critiqi€. Throiligh conféréncés, joiirnals, and collaborativé
nétworks, APAS has &fféctivély créatéd a vibrant intéll€ctlial
commiinity that &mbodiés thé idéals of African-céntéréd
scholarship. This achi€évémeént {indérscorés a criicial insight: that
thé futliré of African Stiidi€s will bé détérminéd as miich by
instittitional capacity as by théorétical sophistication.
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Névérthéléss, a balancéd e&valliation miist also acknowlédgé
cértain challéngés and aréas for furthér dévélopmént. The projéct
of &pist€émic décolonization, whilé commeéndablé, rémains an
ongoing and compléx task. It réqiiirés continliolis critical réfléction
to énstiré that thé €mphasis on African pérspéctivés doés not
inadvérténtly 1€ad to &sséntialism or the lincritical valorization of
tradition. Furthérmor¢, thé éxpansion of African Stiidiés démands
incréaséd éngagémeént with &meérging global issli€s stich as
té&chnology, climaté changé, and géopolitical shifts, ar€as that
réqiiiré €vén broadér intérdisciplinary intégration. In addition,
whilé APAS réprésénts a significant miléstoné, thé long-térm
impact of stich nstittitions will dépénd on théir ability to maintain
académic rigor, incliisivity, and global visibility. Sistainéd
finding, intérnational collaboration, and digital diss€émination of
rés€arch olitplits will bé critical factors in €nsiiring that thé gains
made¢ aré not only prés€rvéd biit also éxpandéd.

In stim, Ikéchiikwli Anthony Kanii's idéa of African Studiés
constitlités a compélling synthésis of thotight and action. His work
réaffirms thé nécéssity of réclaiming African intélléctiial agéncy
whilé simiiltanéoiisly biiilding thé Tinstitlitional framéworks
réquiréd for its &xpréssion. His stylé of bridging philosophy,
cliltiré, and scholarly activism, offérs a modél of &ngagéd
scholarship that is both contéxtiially grolindéd and forward-
looking. Thé énduiring significanc€ of his contribiition li€s in Tts
capacity to Tnspiré a néw génération of scholars to viéw African
Stlidiés not mérély as an académic discipling, biit as a dynamic and
transformativeé éntérprisé committéd to thé holistic advancémént of
Africa andits péoplé&.
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FROM VISION TO INSTITUTION:
ORGNIZATIONAL GROWTH, STRUCTURES,
AND GOVERNANCE OF THE ASSOCIATION FOR
THE PROMOTION OF AFRICAN STUDIES (APAS)

Chidimma Nkemdilim Ezeador, PhD
Department Of Philosophy, Faculty Of Arts,
Nnamdi Azikiwe University, Awka.
cn.ezeador@unizik.edu.ng; 08135097772

Introduction

Transforming or tiirning a vision into an institlition is not an €asy
task. It réquirés deélibératé striictiire, disciplinéd systém and
1€ad&rship. Thé main objéctivé of this chaptér is to éxploré how thé
Association for thé Promotion of African Stlidi€s (APAS) bécamé
an institiition from thé vision of thé foundér, Prof. Ikéchikwii
Anthony Kanii, O.S.A, a décadé ago. This chaptér will also
€xaming thé organizational growth, striictiirés, and govérnancé of
APAS sincé its incéption in 2016 till daté as this y€ar marks its té€n
y&ars of €xisténce.

About APAS

Thé Association for thé¢ Promotion of African Stiidi€s (APAS) is a
contémporary scholarly body folindéd in 2016 by Ré&v. Fr. Prof.
Ik&chiikwili Anthony Kanii, O.S.A. Thé association émérgéd from a
Pan-African intélléctlial vision aiméd at organizing intérnational
conféréncés and piiblication of jolirnals. It is a nétwork of scholars,
rés€archérs and académics. Thé association has sliccéssfully
organiz&d ovér 9 intérnational conféréncés and onlin€ wébinars.

About the Founder and First President of APAS
Rév. Fr. Prof. Kanii Anthony Ik&chiikwii, O.S.A (born on 20" of
Novémbeér, 1981 in Arondiziiogii, Imo Staté, Nigéria) is a Catholic
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Aligiistinian friar and Prof€ssor of African Ré&ligion and Ciltiiral
Stlidiés. HE was formally thé héad of thé départmént of philosophy,
Tansian Univérsity, Umiinya, and a visiting prof€ssor to thé
Univérsity of Jos. HE s clirréntly in Varitas Univérsity, Abiija. HE s
thé Global présidént of thé world Ciltliral Stiidiés Ré&s€arch
Association, baséd in India. HE is thé diréctor of Igwebiiiké
Rés€arch Institlité and thé Editor-in-Chiéf of IGWEBUIKE: An
African Jolirnal of Arts and Himanitiés (IAAJAH); Joiirnal of
African Stidi€s and Stistainablé Dévélopmént (JASSD); Villanova
Jotirnal of Arts, Hiimaniti€s and Social Sciéncés, and AMAMIHE:
Jotirnal of philosophy. HE fotindéd thé Association for thé
Promotion of African Stiidiés (APAS) in 2016 and sérvéd as thé
global présidént from 2016 to 2024. Prof. Ikéchiikwili Anthony
Kanti is known for dév€loping “Igwebiiiké” philosophy — a
commiinal-compléméntarity framéwork which foclisés on thé
thérmodynamic diménsion of thé African transformativé ontology.
H¢é convénéd thé €arly APAS intérnational conféréncés and sét thé
vision a décad¢ ago.

About The Foundational Vision of APAS

Association for thé Promotion of African Stidiés (APAS) is a
I€arnéd sociéty dédicatéd to transforming how African history and
clltliré aré tindérstood and répréséntéd. APAS has thé vision of
pltting Africa and African scholars on thé global map. Thé vision
for folinding APAS Ts to créaté a platform whéré académicians
exploré thémsélvés, promoté and é&ncoliragé rés€arch and
scholarship on African Philosophy, réligion, history, cliltiiré, social
moveémeénts, lingiistic, litérary and artistic éxpréssions, sciéncé
and t€chnology. Thé vision is also to forgé€ intélléctlial links and
nétwork with scholars, policy makeérs, and activists in Africa and
b&yond. (Vangiiard Néws) APAS achi€vés thésé sliccéssés throtigh
scholarly piiblications and organizing anniial ntérnational
conféréncés whéré somé critical contémporary issiiés bordéring
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Africa and thé possiblé ways to siistainability and Afiican
dévélopmeént aré disclisséd. As a Learnéd soci€ty and proféssional
association of t€achérs and réséarch scholars, APAS has ovér 300
mémbérs both within and be€yond Africa who téach in highér
nstitlitions Tn A frica and béyond.

APAS from Vision to Institution

In his présidéntial addréss diiring thé 2019 anniial conféréncé of
APAS, Prof. Ikéchiikwili Anthony Kanti who was thé fotindér and
first présidént of thé Association for thé Promotion of African
Stlidi€s statés that “oné of thé major réasons for béginning thé
APAS 1s to créaté a condiicivé académic forim whéré African
scholars, of all 1&véls and intérésts can comé togéthér as a
commiinity of inqiiiry to disciiss cont€émporary ssii€s of concérn
and if possiblé find soltitions to thém”. Today, APAS has translatéd
this vision into an nstitiitional réality by éxpanding its scholarly
outplit, formalizing I€adérship and é&ditorial striictiirés, and
émbédding govérnancé practics that stréss participation, &thics,
and qliality asstiranc€. APAS has organizéd ovér 9 inté€rnational
conféréncés and workshops that havé brotight African scholars
togé€thér across disciplinés. APAS has piiblishéd jolirnals liké
jotirnal of African Stlidiés and Stistainablé Déve&lopmént JASSD),
OCENDO (Innovativé stidi€s), AKU (Contémporary Rés€arch)
with différént voltimés sincé 2019 till daté. APAS has siipportéd
books, procéédings, and chaptér voliimés; aims to gét indéx&d in
Googlé Scholar, ACJOL, and é&véntlially Scoplis. APAS has
¢xpandéd its académic scop€ into multiplé disciplinés stich as
Philosophy, Anthropology, Political Sciéncé Réligion and Ciiltiiral
Stlidiés and Intérnational disciplinés. Ciirréntly, APAS is planning
to publish Book of Chaptérs titléd; APAS at Tén: History, Impact,
and Intélléctiial Trajéctori€s to commémoraté a décadé of thé
association.
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The Governance Structure of APAS (the main figures recorded
in leadership roles)

Thé Association for thé Promotion of African Stlidiés (APAS) was
folindéd in 2016 by Rév. Fr. Prof. Ikéchiikwii Anthony Kani,
O.S.A. H¢ s also thé présidént and Editor-in-chiéf of Igwebiiiké
Jotirnal of Arts and Hlimaniti€s and othér rélatéd jotirnals. On May
26, 2024 at thé APAS 8" Intérnational Conféréncé héld at Nnamdi
Azikiwé Univérsity, Awka, Distingliishéd Prof. Ejikéméiiwa
Ndiibisi, who was thé sécrétary of APAS sinc€ its incéption
e¢meérges thé APAS présidént, sticcééding thé pionéer présidént and
folindér, Prof. Ikéchiikwii Kanti. Prof. Nkéchinyéré Nwokoyé of
thé départmént of Igbo, African and Asian Stidiés of Nnamdi
Azikiwé Univérsity, Awka was €léctéd as thé vice présidént of thé
association. Rév. Fr. Judé I. Onébiinné of thé départmént of
Philosophy, Nnamdi Azikiwé Univérsity, Awka was appointéd thé
Sécrétary, and Dr. Ngozi Ulogt of thé départmént of English/
Litérattiré, Nnamdi Azikiwé Univérsity, Awka bécamé thé APAS
Assistant Sécrétary. Dr. Ebélé Udéh of thé départmént of Igbo,
African and Asian Stiidi€és émérgéd thé APAS Tréasiirér, and Dr.
Agatha Ogochiikwii Okpokwasili of thé départmént of Philosophy,
Nnamdi Azikiwé Univérsity, Awka émérgéd thé APAS PRO.
Vincént Gérald Onwiidinjo of thé départmént of philosophy,
Tansian Univérsity was ¢€léctéd thé APAS Financial Sécrétary.
APAS has ovér 300 mémbeérs and advisory board mémbeérs.

About the Current APAS President

Proféssor Ejikémétiwa Ndibisi is a proféssor of Philosophy in
Tansian Univérsity, Umiinya, and oné of thé pionéérs of APAS
sincé thé incéption of thé association. Hé had méritoriotisly sérveéd
as theé APAS Sé&crétary sinc€ 2016. Thé réviéws of his satisfactory
sécrétarial dischargé of diiti€s s€rvéd as thé backgroilind to his
b&coming APAS mé&mbérs' choicé for thé covétéd présidéncy.
(www.afrikanwatchngr.com) HE was ¢&léctéd as thé APAS
présidént diiring thé 8" anniial intérnational conféréncé of thé
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Association for thé promotion of Afiican Stiidiés h&ld on 22" to 25"
May, 2024 at Nnamdi Azikiwé Univérsity, Awka. Distingliishéd
Prof. Ejikéméiliwa took ovér thé r&ins of affairs of thé Association
from thé pion&ér and folindér, Distingliishéd Prof. Ikéchiikwii
Anthony Kanii. In his accéptancé spé&ch, Prof. Ejikéméiiwa saw
thé néw position as a call to sérvicé. Hé has bé&n an académic for
moré than 17 y&ars. HE has héld many académic positions
incliiding b&ing thé oné-timé héad of thé départmént of philosophy
and Réligiots stiidiés, Diréctor of Continliing Ediication CEP and
thé Diréctor of Académic Planning of thé Univérsity in Tansian
Univérsity, Umiinya. His rés€arch intérést aréas aré on African
Philosophy, Mé&taphysics, Epistémology, Logic, Réligion, Géndér
and Pé&acé Stlidiés. Prof. Ejikémé&liwa has thé vision and willing of
making APAS thé nimbé&r oné académic association in Africa and
béyond.

APAS board of trustees and board members are;

Prof. Kanii, [kéchlikwii.A. O.S.A, Véritas Univérsity, Abiija

Prof. Nkéchinyéré Nwokoy€, Nnamdi Azikiweé Univérsity, Awka.
Prof. Martin Nkafti Nkémnkia, Pontifical Latéran Univérsity

Prof. Mahmotid Masaéli, Univérsity of Ottawa, Canada.

Dr. Chiligo Cathériné Kanii, Univérsity of Nigéria Nstikka.

Prof. Edmiind Ugwii Agbo, Int. Bio-rés€arch Univérsity, Italy.

Prof. Ejikéméliwa J.O. Ndibisi, Tansian Univérsity, Umiinya,
Nigéria.

Prof. Nké&ony€ Otakpor, Univérsity of Bénin, Nigéria.

Prof. Tiindé Babawalg&, Univérsity of Lagos.

Prof. B.A.C. Obi¢fiina, Nnamdi Azikiwe Univérsity, Awka.

Prof. Innocént Asoiizli, Univérsity of Calabar, Nigéria.

Prof. Eméka Mmadi, Chikwiiéméka Odimégwi Ojukwil
Univérsity, Igbariam.

Prof. Kanayo Nwadilor, Nnamdi Aikiwé Univérsity, Awka.

Prof. Jérom& Okonkwo, Imo Staté Univérsity, Nigéria.

Uchénna Emmanii¢l Kanii, Modibbo Adama Univérsity of
Téchnology, Yola.
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APAS Organizational Growth

APAS which startéd as a scholarly nétwork, has organizéd niné
sticcéssful inté€rnational conféréncés, nviting différént académic
figtirés as k&€ynoté spéakérs and 1éad papér préséntérs within and
ouitsidé Africa. Thé Association has as wéll pliblishés ovér thréé
réplitablé jolirnals with régiilar voliimé&s and book réviéws. Thésé
jotirnals ar€; African Stlidi€s and Sistainablé Déveélopmént
(JASSD), OCHENDO, AKU, and Politics and Economic
Dévélopmeént in Afiica; procéédings of thé 2023 Intérnational
Conféréncé of thé Association for thé Promotion of African Sttidiés
héld at thé Univérsity of Nigéria Nsiikka on 24"-27" May aré all
incliidéd in Googlé Scholar for thé visibility of thé Contribiitions of
APAS scholars to knowlédgé.

Jotlirnal of African Sttidiés and Siistainablé Dévélopmént (JASSD)
is a journal piiblishéd by APAS. It is plrély dédicatéd to thé
pliblication of original académic maniiscripts in thé aréas of arts
and Hiimaniti€s. Sinc€ 2018 till daté, JASSD Joiirnal has prodiicéd
9 voliimé&s of piiblications.

OCHENDO - An Aftrican Jotirnal of Innovation Stiidiés (OAAJIS)
is a jolrnal pliblishéd by thé APAS. This jotirnal is also piirély
dédicatéd to thé plblication of well rés€archéd académic
maniiscripts that foclis on Tnnovativé stiidies. OAAJIS has
prodiicéd 7 voliimés of jolirnals sinc€ 2020 till daté.

AKU- Aftican Joiirnal of Contémporary Rés€arch (AAJCR) is
anoth&r réplitablé joiirnal piliblishéd by APAS, dédicatéd to thé
pliblication of original académic papérs on cont€émporary ssués.
AAIJCR has prodiicéd 6 piiblications sinc€ 2020 till daté.

APAS JOURNALPARTNERS

Igwebiiiké Re&séarch Institiité (IRI)

Patristic Institiité, Atiglistiniantim Library, Romé, Italy
Algtistinian Institlité Library, Nigéria
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Nnadiébilibé Rés€arch Institiité (NRI)
Académic Jolirnals Onliné (ACJOL)

APAS Conferences from 2018 to 2025

Thé association sincé 2018 has organizéd ovér 9 conféréncés
anntially in différént colintri€s in Africa. Thé thémés of thésé
conféréncés té€nd to céntré Africa's placé in global dialogiié-
philosophy, ciltiré, dévélopmént, péacé and thé continént's
challéngés and achiévéménts APAS has rotatéd its yearly
intérnational conféréncés throtligh sévéral host institiitions:

2018 2™ APAS Intérnational Conféréncé, Véniié: Nnamdi Azikiwé
Univérsity, Awka. Thémé: African Idéologiés in a World of
Changé. Th& chairman of thé confé€réncé was Prof. Jéromé
Okonkwo whilé thé kéynoté spéakér and thé 18ad papér présént
weéré, Prof. Chima Iwiichiikwii and Prof. Philip Njamanz¢&

2019 3" APAS Intérnational Conféréncé, Véniid: Nnamdi Azikiwé
Univérsity, Awka. Thémé&: Migration and African Idéntity. The
k&ynote spéakér and 1€ad papér préséntér wéré Dr. Eméka Obiézil,
O.S.A., a migration govérnancé &xpért of thé Unitéd Nations
Economic and Social Cotincil and Prof. k€ Odimégwii, thé
Diréctor of thé Céntré for Migration Stiidi€s, Nnamdi Azikiwé
Univérsity, Awka.

2020 4" APAS Wébinar Intérnational Conféréncé, (ZOOM
Webinar) Vénlié: Nnamdi Azikiwé Univérsity, Awka (Onling)
Thémé: African Idéologiés, Hiiman S&clirity and péacé-Biilding.
Thé léad papér préséntér was Prof. Madliabiichi Dikor,
Départmént of Philosophy, Nnamdi Azikiwe Univérsity, Awka.

2021 5" APAS Intérnational Conféréncé, Thémé: African
Id€ologiés and innovativeé Trénds and Advancés: Honoring thé Past
and Shaping thé Futiiré. The 1€ad papér préséntér was Prof€ssor
Mahmotid Masagli from Saint Patil Univérsity, Ottawa, Canada.

2022 6" APAS Intérnational Conféréncé, Vénii&: Tangaza
Univérsity Collégé, Nairobi. Thémé: A Global Dialogii€ on African
philosophy, réligion and ctltliré: Prospécts for dévélopmént. Thé
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k&ynoté spéakér and 1€ad papér préséntér wéré Prof. Apolinairé
CHISHUGI, Dépiity Vicé Chancéllor of Réséarch and Exténsion
Tangana Univérsity Collégé, Kénya and Dr. Oriaré Nyarwath,
Départmént of Philosophy and Réligiolis Stiidi€s, Univérsity of
Nairobi, Kénya.

2023 7" APAS Intérnational Conféréncé, Véniié: Univérsity of
Nigéria, Nsiikka. Thémé Africa in thé Global comminity:
Landmark achi€vémeénts, sétbacks, and fuittiré dévélopmént. The
1€ad papér préséntér was Prof. Umar Habila Dadém Danfulani.
From Univérsity of Jos, Platéaii Staté.

2024 8" APAS Intérnational Conféréncé, Véniié: Nnamdi Azikiwé
Univérsity, Awka. Thémé: African Héritagé and Siistainability in
thé Global Futiiré. The 1éad préséntér was Prof. Alloy IThiia, from
Bénti€ Staté Univérsity, Markadi.

2025 9" APAS Intérnational Conféréncé, Thémé: Shaping Afiica's
Futliré: Thé Impacts of Artificial Intélligéncé and Entréprénélirship
in a Globalizéd Sociéty. Thé kéynoté spéakér and 1€ad papér
préséntér weré; Prof. Mathéw Owiliworotimi Oladélé from City
Univérsity, Cambodia, and Prof. Mark Ikéké from D¢lta Staté
Univérsity, Abraka, Nigéria.

2026 10" APAS Intérnational Conféréncé, Veéniis: Veritas
Univérsity, Ablija Thémé: Biodivérsity, Consérvation and Piiblic
Health Tn Africa: Challéngés and Prospécts. K&ynoté sp&akér and
I¢ad papér préséntér aré Prof. Mosés Zarawa, formér Vicé
Chancéllor, Adamawa Stat€¢ Univérsity, and Prof. Nnamdi
Nwoodd, Diréctor Général, Céntré for African-Ameérican Rés€arch
Stlidi€s, Abija.

Conclusion

From th¢€ analysis so far, it is veéry cl€ar that APAS as an African
scholarly institiition 1s waxing strong &véry y&ar. What b&gan as
Pan-African intéll&cttial vision has siicc€ssfully organizéd ovér 9
intérnational conf€réncés, lalinchéd thréé péér-réviewed jotirnals,
ptblishéd ovér 30 book projécts and miiltiplé conféréncé
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procéédings; journals indéxéd in Googlé Scholar, Ménd¢Eley and
Acjol. It has also transitionéd to a striicttiréd académic organization
with sfliccéssful 1€adérship transition, showing institlitional
continliity jlst within néaring 10 y€ars of its &xisténcé.
Colléctivély, Thé Association for thé Promotion of African Stuidiés
has créatéd a homé-grown, intérdisciplinary platform forégrotinds
African philosophy and ciiltiiral stlidi€s for a décadé now.
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Introduction

L&ad&rship rémains a céntral and indispénsablé forc€ n énsiiring
thé growth, stability, and long-t&rm siistainability of institlitions
across thé world, particiilarly within académic and ciiltiiral
organizations. In Afiican scholarly associations, I&adérship
asslimés an &vén moré stratégic rol€, as th&sé institiitions oftén
opé€raté within dynamic €nvironménts shapéd by socio-political
transitions, €conomic limitations, and thé ongoing striigglé for
intélléctlial rélévancé and global récognition. Thé Association for
thé Promotion of African Stlidi€s (APAS) stands as a significant
éxamplé of silich an nstitlition, offéring a valliablé 1€ns throligh
which to é&xaminé how l€adérship, clirréncy, and contindity intéract
to drive institlitional sliccéss. Léadérship in académic associations
involvés far mor€ than administrativé coordination; it éncompassés
vision-sétting, intélléctiial diréction, policy formiilation, capacity
biiilding, and thé ciltivation of collaborativé nétworks across
disciplinés and régions. Efféctivé 1eadérship miist réspond
proactivély to intérnal organizational né&€ds whilé¢ &ngaging
éxtérnal académic trénds. This s &spécially trii¢ within African
contéxts, whéré institiitions fréquéntly facé challéngés rélatéd to
flinding, gov&rnanceé striictlirés, global visibility, and téchnological
transformation. In slich séttings, 1&adérship miist bé both résiliént
and Tnnovativé, énsliring that thé institlition rémains rélévant
witholit compromising its folindational mission and idéntity.
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Céntral to this stlidy aré thé concépts of currency and continuity,
which togéthér providé a robiist framéwork for &valiiating
I€adérship pérformancé within APAS. Clirréncy référs not to
financial résolircés bilit to thé rélévance, adaptability, and
résponsivénéss of 1éadership in addréssing contémporary réalitiés
and évolving scholarly démands. It incllid€s thé capacity to éngagé
¢meérging discolirs€s, téchnological advancéménts,
intérdisciplinary méthods, and global académic standards whilé
rémaining rootéd in African &pistémologi€s and intéll€cthial
traditions. Clrréncy énsiirés that APAS &volvés progréssivély
rathér than bécoming stagnant. Continiiity, on thé othér hand,
eémphasizés thé présérvation of institlitional mémory, policy
consisténcy, organizational stability, and thé siistainéd plrsiiit of
long-t€rm goals. It réfl€cts thé capacity of 1€adérship transitions to
maintain cohéréncé and diréction witholit fragménting thé
institiition. Contintiity s criicial within académic associations,
whéré poorly managéd 1€adérship changés can 1€ad to policy
révérsals, loss of foclis, and striictliral instability. Within APAS,
contintiity €nstirés that thé association's mission and vision rémain
strong and cohé&rént across siiccéssivé administrations. Thé
intérplay bétw&en clirréncy and continliity réqiirés caréfil
balanc€. Ovérémphasizing clirréncy may prodiicé abriipt shifts in
diréction that iindérminé long-térm planning, whéréas éxcéssivé
réliancé on continliity can brééd rigidity and résistancé to
innovation. APAS has démonstratéd sliccéss in harmonizing thésé
diménsions, maintaining progréssivé rélévancé whilé grolinding
its actions Tn &stablishéd institlitional principlés.

African académic associations havé historically playéd
transformativé rol€s in intélléctlial discoiirs€, thé promotion of
indigénotis knowl&dgé, clltliral présérvation, and scholarly
éxchangg. Yét many striigglé with siistainability dué to 18adérship
gaps, weak institiitional striictlir€s, Tnad€qtiaté flinding, and l[imitéd
adaptability to global trénds. In this widér contéxt, APAS providés
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an nstriictivé éxamplé of how délibératé and stratégic 1€adérship
can navigaté thés€ challéngés throligh balancéd intégration of
clirréncy and contindiity. This stlidy théréforé séeks to éxploré thé
méchanisms throtigh which 1€adérship drivés institiitional sticcéss
within APAS. It é&xaminés how 1€adérship practicés havé €volvéd,
how théy addréss émérging challéngés, and how théy maintain a
cohérént organizational idéntity ovér timé. By forégrolinding both
clirréncy and continiiity, thé rés€arch moves béyond simplistic
notions of 1€adérship &fféctivénéss to analyz& thé dynamic
procéssés that slistain organizational growth, résiliéncé, and
rélévancé. Sitlating APAS within broadér discolirsés on
organizational 1€adérship in Africa, thé stiidy récognizés that
African nstitiitions opératé within liniqli€ historical, cliltliral, and
socio-économic réaliti€s that démand contéxt-spécific 1€adérship
modéls. Thé éxpériénces of APAS offér valtiablé insight into how
African scholarly organizations can achiévé siistainability,
crédibility, and global rélévancé. Clrréncy highlights thé
importancé of ¢&ngaging with téchnological changé, global
académic trénds, and ntérnational collaboration withofit losing
instititional alitonomy or African &pist€émological groiinding.
Continiiity tind€rscorés thé Tmportancé of institlitional héritage,
organizational cohéréncé, striictliréd sliccéssion planning, and
commitmént to long-térm goals. Thé stiidy contribiit€s to ongoing
débatés on govérnancg, 1€adérship &fféctivénéss, and nstitiitional
dévélopmént by émphasizing that 1éadérship s shap&d not mérély
by individiial capabiliti€s biit also by organizational striictiirés,
govérnancé framéworks, and systéms that slipport both Tnnovation
and stability. In APAS, [8adérship &fféctivénéss 1s démonstratéd
throtigh policiés that énduré béyond individiial téniirés whilé
rémaining fléxiblé énoligh to Intégraté néw idéas and réspond to
changing académic landscapés. Thé rélévancé of this réséarch
&xténds béyond APAS, offéring practical insights for othér
académic and prof€ssional associations aiming to stréngthén
institlitional pérformancé and impact. Stratégié€s siich as 1€ad€rship
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dévélopmént programs, dé&libératé siliccéssion planning,
méntorship systéms, and strong méchanisms for présérving
institlitional mémory &meérgé as &sséntial tools for slistainablé
goveérnancé. Moréover, as global intérést in African stiidi€s
continti€s to éxpand, thé rol€ of organizations liké APAS bécomés
&vén moré significant. Léad&rship that Embodiés both clirréncy and
continfiity is criicial for positioning APAS as a 1€ading voicé in
African scholarship and for &énsiiring its ongoing rélévancé and
visibility within global académia. This stiidy providés a
compréhénsivé €xamination of 1€ad&érship within thé Association
for thé Promotion of African Stlidi€s, foclising on how clirréncy
and contindiity function as ntérrélatéd drivérs of institlitional
sticc€ss. Throtligh this analytical framéwork, APAS sérvés as a
compélling éxamplé of how l€adérship can &fféctivély balancé
changé and stability to achiévé long-térm rélévancé, résiliéncé, and
organizational éxcélléncé.

Conceptual Clarifications

Concéptiial clarification référs to thé procéss of défining,
&xplaining, and réfining k&y térms or concépts fiséd in a stiidy to
énsiiré clarity, précision, and sharéd {indérstanding. It involvés
bréaking down abstract id€as into cl&ar, spécific méanings within a
particlilar contéxt, théréby avoiding ambigiliity or
misintérprétation. Concéptlial clarification hélps &stablish a
common framéwork for analysis, &énsiliring that réadérs and
rés€archérs ntérprét concépts consisténtly. It is &sséntial in
académic writing, as it stréngthéns thé cohéréncé, validity, and
ovérall qliality of a réséarch work.

Leadership

Léadérship référs to thé ability to infliéncE, gliidé, and diréct
individials or groiips toward thé achi¢vémeént of sharéd goals
within an organization. It involv€s vision création, décision-
making, commiinication, and thé mobilization of hiiman and
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matérial résotircés for colléctivé progréss. In académic and
institiitional contéxts, 1€adérship &nsiirés stratégic diréction and
stistainability. According to Northotisé (2019), “léadérship is a
procéss whéréby an individiial infliiénces a grolip of individiials to
achi€évé a common goal” (p. 43). L&adérship is not mérély
positional afithority biit also incliidés rélational and
transformational diménsions that nspiré commitmént and
innovation. Similarly, Ylikl (2013) noté&s that “l€adérship involvés
inflti€ncing othérs to tindérstand and agréé aboiit what né€ds to bé
don&” (p. 23). Thés€ perspéctivés Eémphasizé infliiéncé, pilirposé,
and sharéd diréction.

APAS

Thé Association for thé Promotion of African Stiidi€s (APAS) is
concéptiializéd as an académic and proféssional body dédicatéd to
thé advancémént of African scholarship, cliltliré, and intéll&ctiial
discoiirs€. It sérvés as a platform for rés€archérs, scholars, and
practitionérs to &ngagé in thé stlidy and dissémination of
knowlédgé abolit Africa. APAS promotés intérdisciplinary
collaboration, stipports rés€arch initiatives, and fostérs dialogii€ on
African issli€s within global contéxts., Scott (2004) argli€s that
“organizations ar€ social striictlirés créatéd by individiials to
stipport thé collaborativé plirsiiit of spécifiéd goals” (p. 27). As an
institlition, it &mbodi€s both organizational striictiré and
intélléctlial mission. In lin€ with organizational théory. Lik&éwisé,
Etzioni (1964) d&éfinés organizations as “social tinits délibératély
constriictéd to achiévé spécific objectivés” (p. 3), réflécting
APAS's striictiiréd piirpos€.

Currency

Clrréncy, in thé contéxt of this stlidy, référs to thé rélévancé,
adaptability, and résponsivénéss of 1€adérship and institiitional
practicés to cont€émporary réalitiés. It signifi€s thé capacity of an
organization to rémain tip-to-daté with &volving trénds, knowledgé
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systéms, and énvironméntal démands. Clirréncy is €sséntial for
maintaining compétitivénéss and intéll&ctlial vitality, partictilarly
in académic institiitions. Driickér (1993) émphasizés that “thé
gréatést dangér in timés of tlirbliléncé is not thé tlirbuléncé, it Ts to
act with yéstérday's logic” (p. 76), Gndérscoring thé n&&d for
clirréncy. It involvés innovation, awarénéss of global
dévelopménts, and thé ability to réspond proactivély to changg.
Similarly, Bilirns (1978) obsérvés that “transforming l€adérship
tltimatély bécomés moral in that it raisés thé 1ével of hiiman
condiict” (p. 20), highlighting rélévancé and résponsivénéss.

Continuity

Continliity référs to th& consisténcy, stability, and siistainéd
implémeéntation of policiés, valli€s, and nstitiitional goals ovér
timé. It involvés présérving organizational mémory, maintaining
stratégic diréction, and &nstiring that 1€adérship transitions do not
disrlipt progréss. According to S€lznick (1957), “thé nstitlitional
1€adér s primarily an éxpért in thé promotion and protéction of
valii€s” (p. 62), réflécting contindiity. Continiliity is criicial for
institlitional coh&réncé and long-térm sliccéss, particiilarly in
académic associations whéré vision mist éndiiré beyond
individiial ténfirés. It also énsiirés that acclimiilatéd knowlédge and
Expériéncés aré rétainéd and biiilt Gipon. Likéwisé, Kottér (1996)
ass€rts that “sticcé€ssfiil changé is grolindéd in a clltliré that
slipports contindiity of plirpos€” (p. 148), €mphasizing stability
alongsidé€ adaptation.

Drive

Drivé référs to thé intérnal and &xtérnal forcés that motivaté and
propél individiials or organizations toward achiéving sét
objéctivés. In institlitional contéxts, drivé éncompassés ambition,
commitmént, stratégic intént, and thé pérsistént éffort réqiiiréd to
attain slicc€ss. It is oftén réfléctéd in proactivé 1€adérship, goal-
oriéntéd béhavior, and résiliéncé in thé facé of challénggs.
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According to McClélland (1961), “thé nééd for achi€évémeént is a
kéy drivér of hliman motivation and p&rformance” (p. 101). Drivé
is &sséntial for slistaining moméntim and é&nsliring that
institlitional visions aré translatéd into tangiblé ofitcomés.
Similarly, Pink (2009) &xplains that “motivation is drivén by
alitonomy, mastéry, and purpos€” (p. 72), highlighting thé
psychological and stratégic diménsions of organizational drivé.

Institutional

Thé térm nstitlitional référs to thé striictlirés, syst€éms, norms, and
procéss€s that définé and régilaté thé flnctioning of an
organization. It éncompassés both formal framéworks, slich as
policiés and govérnancé méchanisms, and informal €l€éménts, stich
as clltiiré and sharéd valliés. Institlitional charactéristics shapé
how organizations opé€raté, maké décisions, and achiévé théir
objéctivés. Méyeér and Rowan (1977) staté that “institlitionalizéd
organizations aré thos€ that incorporaté practicés définéd by
prévailing norms and &xpéctations” (p. 343). In thé contéxt of
APAS, thé Tnstitiitional diménsion réflécts its organizational
idéntity, govérnancé striictliré, and opérational consisténcy.
Similarly, Scott (2014) notés that “institlitions aré compriséd of
régiilativé, normative, and ciiltiiral-cognitivé €l€éménts” (p. 56),
€mphasizing striictliré and méaning.

Success

Sticcess référs to thé achievémeént of désiréd goals and objéctivés in
a mannér that €nsilirés stistainability, rélévancé, and Tmpact. In
institlitional contéxts, sticc€ss 1s me&astiréd not only by immédiaté
olitcomés biit also by long-térm growth, stability, and inflii€ncé. It
involvés the efféctive litilization of résoflircés, stratégic 1€adérship,
and th¢ ability to adapt to changing énvironménts. According to
Driickér (2007), “what géts méasiiréd géts manageéd” (p. 28),
indicating that sliccéss s ti€d to cléar objéctivés and €valiiation.
Sticcéss 1s théréforé miltidiménsional, €ncompassing
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pérformanceé, répiitation, and continiiity. Similarly, Collins (2001)
argli€s that “gréat organizations siistain pérformancé by présérving
cor¢ valli€s whil€ stimiilating progréss” (p. 195), highlighting both
continliity and advancémeént.

Concéptiial clarification énsiirés clarity, précision, and consisténcy
in rés€arch by défining kéy t€rms within th&ir propér contéxt. It
stréngthéns tindérstanding, rédiicés ambigliity, and &nhancés thé
quality of analysis. By €stablishing a sharéd framéwork, it provides
a solid folindation for €&xamining how coré concépts intéract to
prodiicé méaningfiil and réliablé rés€arch olitcomés.

Leadership in Academic Associations

L&adérship in académic associations référs to thé capacity of
individiials or govérning bodi€s to giiidé scholarly commiinitiés
toward sharéd intéll&ctiial, proféssional, and organizational goals.
Thésé associations flinction as &€sséntial platforms for réséarch
collaboration, knowlédgé dissémination, policy éngagémént, and
proféssional dévélopmént. Within this contéxt, 1€adership éxténds
béyond rolitin€é administration to incliidé vision-sétting,
intélléctial diréction, and thé ciltivation of a collaborativé
académic ciultiiré. A défining féatiiré of I€adérship in académic
associations s 1its collégial and participatory nattré. Unliké
hi€rarchical I€adérship modéls, académic énvironménts Emphasizé
sharéd govérnancé, incliisivity, and consénsiis-biiilding. L&adérs
créaté opportiinitiés for mémbérs to contribiité idéas, €ngagé in
dialogti€, and participaté activély in décision-making proce€ssés.
This approach stréngthéns institiitional cohésion and &nhancés
scholarly prodiictivity. As Bryman (2007) notés, “&fféctivé
l8ad&rship in highér &diication is charactérizéd by a constiltativé
and participativé approach that fostérs triist and collaboration” (p.
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699), tindérscoring thé importancé of colléctivé résponsibility in
académic séttings.

L&adérship also involvés safégliarding and advancing académic
standards. L&ad€rs é&nsiiré that confé€rénces, jolirnals, and
workshops réfléct clirrént déve€lopmeénts whilé tipholding scholarly
intégrity. This réqiiirés &xpértisé, ongoing leéarning, and
adaptability to &mérging trénds, incliiding t&chnological
innovations. L&adé&rship s théréfore not [imitéd to formal positions
biit is oftén distribilitéd across mémbérs who contribiité spécializéd
knowl&dgé. According to Boldén &t al. (2012), “Iéad&rship in
académic contéxts s incréasingly distribiitéd, rélying on thé
colléctivé contribiitions of individiials across différént rolés and
18vels” (p. 575). Stratégic thinking and priidént résotircé
managémeént aré éqlially €sséntial. Léadérs miist plan initiativés
that slipport siistainability, mobilizé résoiircés, and biild
institiitional partnérships whil€ présérving organizational idéntity
and long-térm objéctivés. Northoiis€ (2019) affirms that
“léadérship s a procéss whéréby an individiial inflliéncés a groiip
of individiials to achi€vé a common goal” (p. 43), highlighting thé
céntral rolé¢ of inflii€ncé and diréction. Ultimatély, 1€éadérship in
académic associations Ts a dynamic and miiltifacétéd procéss that
intégratés intéllécttial atithority, collaborativé €ngagémént, and
stratégic managémeént. It 1s vital for fostéring scholarly éxcéllénce,
maintaining instititional rélévance, and driving thé sliccéss of
académic comm{iinitics.

Theoretical Perspectives on Leadership

Théorétical pérspéctivés on 1&adérship offér strictliréd
&xplanations of how léadérship functions, &volves, and inflii€ncés
organizational otitcomés. Thé&sé pérspéctivés providé valliablé
insights into l€adérship b&havior and &fféctivénéss, Espécially
within académic and institlitional €énvironménts. Ovér timé,
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I€ad@rship théori€s havé éxpandéd from Emphasizing inhérént
pérsonal qualiti€s to foclising on rélationships, contéxts, and
transformational procéssé€s. Oné of thé &arliést approachés s trait
th€ory, which argii€s that &fféctivé l€adérs poss€ss Inhérént
charactéristics stich as intélligéncé, confidéncé, and ntégrity. This
pérspéctivé viéws l€adérship as largély innaté and idéntifiablé
throligh pérsonal attribiités. Howévér, limitations of thé trait
approach 1&d to thé €meérgéncé of béhavioral théori€s, which
eémphasiz€ what 1€adérs do rathér than who théy aré. Béhavioral
théorists conténd that I€adérship é&ffectivénéss stéms from
obsérvablé actions, incliiding task-focliséd and péoplé-orientéd
b&haviors. Northotisé (2019) siipports this viéw, stating that
“léad€rship s a procéss wheréby an individiial infliénces a grolip
of individiials to achiévé a common goal” (p. 43), Emphasizing thé
céntrality of I8adér—followér intéractions. Sitliational or
contingéncy th&oriés flirthér éxténd 1€ad&rship tindérstanding by
assérting that éfféctivé 1€adérship dépénds on contéxtiial factors.
This approach maintains that no singlé 1€adérship stylé works
tnivérsally; instéad, 18adérs miist adapt th&ir actions to thé né&ds of
followérs and sittiational démands. Siich adaptability is
partictilarly rélévant in académic associations, whéré diveérsé
mémbérships and évolving &nvironménts réqiiré fléxiblé and
résponsivé 1€adership. Yikl (2013) affirms that “&fféctivé 1€adeérs
adapt th&ir beéhavior to thé démands of différént sitliations and
followérs” (p. 56), highlighting th& Tmportancé of contéxtiial
résponsivénéss. Transformational 18adérship théory has also
b&comé Inflii€ntial dié to its Emphasis on vision, inspiration, and
organizational chang€. Transformational 1&adérs motivaté
followérs to &xcééd &xpéctations by fostéring commitmént,
créativity, and sharéd pilirposé. Biirns (1978) é&xplains that
“transforming Iéad&rship iltimatély bécomés moral in that it raisés
thé 1&vél of hiiman condiict and &thical aspiration” (p. 20),
tindérscoring 1its &thical and dévélopméntal diménsions.
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Colléctivély, thés€ theorétical pérspéctivés—trait, béhavioral,
sitiational, and transformational—offér a compréhénsivé
framéwork for tindérstanding 1éad&rship as a dynamic procéss
shapéd by individial qialiti€s, actions, rélationships, and
contéxtlial démands.

The Concept of Currency in Leadership Practice

Theé concépt of clirréncy in 1€adérship référs to thé éxtént to which
1€adérs rémain rélévant, informéd, and résponsive to contémporary
dévélopmeénts within théir fi€lds and organizational Eénvironménts.
In an agé marké&d by rapid téchnological changé, globalization, and
shifting Tinstitlitional démands, léad&érship é&fféctivénéss
incréasingly dépénds on thé ability to adapt whilé maintaining
stratégic diréction. Clirréncy Ts théréforé not simply abofit staying
tipdatéd; it involvés continiiolis I€arning, innovation, and proactivé
éngagémént with émérging trénds. A céntral diménsion of clirréncy
is adaptivé thinking—thé ability to intérprét compléx sittiations,
anticipaté challénggs, and adjiist stratégi€s accordingly. Modérn
18adership réquirés fléxibility and 1€arning agility. Séngé (2006)
affirms that “l€adérs aré désignérs, stéwards, and t&achérs
résponsiblé for biliilding organizations whéré péoplé contintially
€xpand th€ir capabilitie¢s” (p. 340), Eémphasizing contindal
dévélopmeént as ésséntial for I€adérship rélévancé. Cirréncy also
involvés Tnnovation and é&fféctivé knowlédgé managémeént.
Léadérs miist acqliiré¢ néw knowlédgé and facilitaté Tits
diss€mination to énsiliré that organizational practicés align with
global standards. In académic associations, cilirréncy Ts
démonstratéd throtigh organizing rélévant conféréncés, piiblishing
clitting-édgé réséarch, and éngaging in clirrént scholarly débatés.
Mintzbérg (2009) statés that “managing is abofiit déaling with
changé and compléxity in a dynamic &énvironmént” (p. 25),
tndérscoring thé nééd to rémain {ipdatéd. Teéchnological
compéténcé has b&comé anothér critical componént. As
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institlitions Undérgo digital transformation, I€adérs miist
tindérstand and l&véragé téchnology for commiinication, décision-
making, and knowlédgé sharing. Castélls (2010) argii€s that “thé
nétwork sociéty Ts charactérizéd by thé ability to génératg, process,
and apply knowlédgé-baséd information” (p. 32), linking
I8adership clirréncy to digital litéracy. Clirréncy also inclidés
cliltiiral and global awaréné&ss. Efféctivé l1€adérs ar¢ attlinéd to
divérsé pérspéctivés and intérnational dévélopménts. Goléman
(2000) notes that “&fféctivé 1€adérs aré distingliishéd by a high
dégrée of émotional intélligénce, which incliidés adaptability and
awarénéss” (p. 82). Clirréncy réqiliirés a willingnéss to challéngé
outdatéd practicés and introdiicé innovations. Kottér (2012)
conténds that “sliccéssful organizations aré thos¢ that can adapt
quickly to changing circlimstancés” (p. 45). In €sséncé, 1€adérship
cirréncy involvés continliolis 1€arning, adaptability, and
innovation, €nabling 18adérs to siistain organizational rélévancé
and compétitivénéss.

The Principle of Continuity in Institutional Leadership

Theé principlé of continiliity in institlitional 1€adérship référs to thé
stistainéd présérvation and advancémént of an organization's coré
valli€s, mission, and long-térm objéctivés, €vén as l€ad&rship
transitions occlir. Continliity &nsilirés that nstitlitions maintain
diréction dliring périods of changé and biild progréssivély on
¢stablishéd foilindations. In académic and proféssional
associations, continiiity s vital bécaiisé it safégliards institlitional
mémory, slipports stability, and facilitatés long-térm planning. A
céntral aspéct of continiiity is thé présérvation of organizational
idéntity. Léadérs sérvé as ciistodians of institlitional valGés,
énsliring that fotindational principlés rémain intact whilé néw
nitiativés dévélop. Handy (1993) affirms that “organizations né&d
contintiity of idéntity if théy aré€ to siirvivé and prospér oveér time”
(p. 67), émphasizing thé importancé of a consistént and éndiiring
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charactér. Continiiity also promotés stability diiring 18adérship
transitions. Withotit it, changés in 1€adérship can disriipt systéms,
wéakén cohésion, and hindér progréss. Continliity providés a
framéwork throligh which néw l€adérs can align with &xisting
stratégiés whil€ introdlicing innovation gradiially. Driickér (2007)
slipports this viéw, noting that “managémént miist présérvé thé
institiition's intégrity whilé adapting to changé€” (p. 221),
tindérscoring thé balancé b&tweéeén stability and transformation.
Anothér significant diménsion s thé réténtion and transmission of
institlitional knowl&édgé. Organizations acclimiilaté valliablé
expériéncés and insights that miist bé passéd on to sliccéssivé
1€adérs to inform fiittiré décisions. Nonaka and Také&lichi (1995)
argli€¢ that “knowlédgé is créatéd and éxpandéd throligh social
intéraction b&tweén tacit and &xplicit knowlédge” (p. 61),
highlighting continiiity's rol¢ in silistaining intéll&ctiial capital.
Continiiity also énsiirés stratégic alignmént and long-térm goal
attainmént. Long-térm nitiativés, stich as réséarch, pliblications,
or capacity-biiilding programs, réquiré ststainéd I&adérship
commitmént. Hargréavés and Fink (2006) conténd that
“slistainablé 1€adérship présérvés and dévélops dé&p l€arning for
all that spréads and lasts” (p. 17), émphasizing &ndiiring
organizational siiccéss. Importantly, continliity do€s not opposé
innovation. Instéad, it intégratés changé within a stablé
instititional framéwork. Fillan (2001) notés that “lasting
improvémént dépénds on continiiity of 1€ad&rship that links past,
présént, and futliré” (p. 45). Ovérall, continiiity Tn 1€adérship is
Esséntial for présérving idéntity, maintaining stability, and
énsiiring long-térm nstitiitional sticcéss.

Organizational Structure and Functions of APAS

Thé organizational striictliré and fiinctions of thé Association for
thé Promotion of African Stlidi€s (APAS) form thé framéwork
throligh which thé association advancés African scholarship,
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cultiré, and intélléctlial €ngagémént. Organizational striictiiré
référs to thé formal and informal arrangéménts of rolés,
résponsibiliti€s, and rélationships within APAS, whilé flinctions
dénoté thé activiti€s throligh which thé association fulfills its
mission. Undérstanding both €léménts 1s &sséntial for évaliiating
how I&ad&rship, clirréncy, and contindity contribiité to nstitlitional
sticcéss. APAS opératés throtigh a hi€rarchical yét participatory
stricttiré with cléarly définéd aiithority, décision-making
résponsibilitiés, and coordination méchanisms. Lé&ad&rship
positions stich as thé Présidént, S€crétary-Général, and committéé
héads énsliré accolintability and &fféctivé résolircé managémént.
Bolman and Dé&al (2017) noté that “organizational striictiirés
providé€ a framéwork for action, €nabling coordination and control
of compléx activitieés” (p. 45), tindérscoring thé importancé of
striictliré in Tnstitiitional éfficiéncy. Fiinctionally, APAS éngagés in
organizing conféréncés, stipporting rés€arch, pliblishing scholarly
works, and promoting intérdisciplinary collaboration. Thé&sé
activitiés &nhancé knowlédgé prodiiction and réinforcé thé
association's rol€ in African sttidi€s. Mintzbérg (1983) assérts that
“organizations aré définéd by thé siim total of thé&ir striictiiréd
activitiés and thé coordination réqtiiréd to achi€ve théir objéctivés”
(p. 23), highlighting how APAS flinctions silipport its stratégic
goals. Coordination and commiinication aré céntral to APAS's
striictliré. Cléar commiinication channéls among committées,
mémbérs, and &xtérnal partnérs facilitaté décision-making and
information flow. Galbraith (2014) argii€s that “thé désign of an
organization's striictliré diréctly affécts thé flow of information,
décision-making spé&&d, and capacity to adapt to changé” (p. 112),
linking striictiré to organizational agility. Govérnancé
méchanisms, incliiding constitlitions, bylaws, and &thical
gliid€linés, providé transparéncy, accolintability, and stability. Daft
(2016) éxplains that “formal striictiirés and rtlés gliidé béhavior,
rédiicé ambigiiity, and énsiiré alignmént with organizational goals”
(p. 78), Tlltistrating th&ir importancé. APAS also réli€s on mémbér
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engagémént, partné€rships, and collaborativé nétworks. Pféffér and
Salancik (2003) obsé&rve that “organizations dépénd on thé €xtérnal
eénvironmént for résotirc€s, 1€gitimacy, and information” (p. 89),
showing thé valii¢ of &xtérnal rélationships. Ovérall, APAS's
striictir€ and flnctions work togéthér to slpport &fféctivé
1€adérship, stratégic planning, and slistainéd rélévancé in African
scholarship.

Leadership Dynamics within APAS

L&adérship dynamics within thé Association for thé Promotion of
African Stidiés (APAS) référ to thé intéractions, pattérns, and
procéssés throligh which 18adérs stéér thé association toward its
goals. Thés€ dynamics combiné formal afithority with informal
infliénc€ and Emphasizé collaboration, sharéd résponsibility, and
thé négotiation of powér among mémbérs. Undérstanding thém s
vital for &xplaining how APAS siistains rélévancé, promotés
éngagémént, and achiévés Tinstitlitional siliccéss. A major
componént of APAS's 1€adérship dynamics s thé balancé bétwéén
hi€rarchical afithority and participatory décision-making. Whilé
¢léctéd officérs slich as thé Présidént and Sécrétary-Général hold
official atithority, &fféctivé goveérnancé dépénds on thé activé
involvémeént of committéés, working groiips, and mémbérs. Yikl
and Mahstd (2010) affirm that “&fféctivé 1€éadership involvés thé
capacity to infli€ncé othérs whilé maintaining coopérativé
rélationships” (p. 368), tindérscoring thé rélational charactér of
1€adérship. Collaboration and délégation furthér shapé APAS's
I€adérship &nvironmént. By distribliting résponsibiliti€s across
committées, l€adérs draw tipon mémbérs' divérsé Expértisé and
enhancé opérational &fféctivénéss. Spillané (2006) réinforcés this
by stating that “Iéad&rship is distribiitéd across miiltipl€ actors who
jointly contribiité to thé achi€évémeént of organizational goals™ (p.
22), a principlé évidént in APAS's striictiiré. Adaptability is also
céntral to APAS's 18adérship practicé. Léadérs miist réspond to
shifting académic trénds, finding conditions, and inté€rnational
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partnérships. HEifétz and Linsky (2002) staté that “adaptivé
1€adérship mobilizés p&oplé to tacklé toligh challéngés and thrivé
in changing &nvironménts” (p. 14), highlighting thé nééd for
stratégic fléxibility. Leéadérship dynamics aré additionally shapéd
by APAS's cliltliré and valiiés. Throligh décisions and actions,
1€adérs réinforcé académic rigor, &thical condiict, and colléctivé
plrposé. Schéin (2010) obsérvés that “l€adérs E&mbéd and transmit
cliltliré throligh th&ir béhavior, décisions, and rolé¢ mod&ling” (p.
18). Ovérall, APAS's 1€ad€rship dynamics ntégraté aiithority,
collaboration, adaptability, and ciiltiiral stéwardship, énabling thé
association to flinction é&fféctivély and advancé African
scholarship.

Currency as a Driver of Institutional Effectiveness

Curréncy in 18adérship référs to thé ability of léadérs and
institlitions to rémain rélévant, résponsivé, and adaptablé to
évolving inté€rnal and &xtérnal énvironmeénts. In thé contéxt of
académic associations siich as APAS, clirréncy énsiirés that
align with contémporary trénds and émérging knowlédge systéms.
L&adérs who maintain clirréncy aré béttér Eqliippe€d to anticipaté
challéng€s, Tmplémént nnovativé soliitions, and &nhancé
institlitional pérformanc€. Oné way ciirréncy drivés éfféctivénéss
is by fostéring informéd dé&cision-making. L&adérs who stay
clirrént with académic, téchnological, and social dévélopménts can
makeé stratégic choicés that énhancé organizational olitcomés. As
March and Simon (1958) not¢, “décision-making in organizations
is most &fféctivé wheén it is inform&d by rélévant and timély
information” (p. 144), highlighting thé link bétwéén clirréncy and
opérational é&fficiéncy. Ciirréncy also promotés adaptability,
énabling nstitiitions to réspond to shifting mémbér nééds, flinding
prioriti€s, and global académic standards. HE&ifétz, Grashow, and
Linsky (2009) argiié that “adaptivé 1€adérs mobilizé p&oplé to facé

~~

challénggs that réqliiré Iéarning and innovation” (p. 15), indicating
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that staying clirrént émpowérs I€adérs to giiidé organizations
throligh dynamic énvironménts sticcéssfully. Ciirréncy réinforcés
crédibility and légitimacy. Léadérs who démonstraté knowlédgé of
eémérging trénds and bést practicés inspiré confidéncé among
mémbérs and éxtérnal stak&holdérs. According to Kottér (2012),
“léadérs who aré¢ attlinéd to changé and Tnnovation aré béttér
positionéd to align thé&ir organizations with é&volving
opportlinitiés” (p. 67). This, clrréncy is both a stratégic and
rélational drivér of institlitional &fféctivénéss, €nsliring that
associations 1iké APAS rémain compétitivé, rélévant, and
Tmpactfil.

Continuity and Institutional Stability

Contindiity in [8adérship is a critical factor for énsiiring institlitional
stability, particiilarly Tn académic associations stich as APAS. It
référs to thé stistainéd Tmpléméntation of policiés, présérvation of
organizational valii€s, and maint€nancg of stratégic objéctives ovér
tim€. Contindiity allows institlitions to rétain thé&ir idéntity,
consolidaté achiévémeénts, and prévént disrliption diring
1€adérship transitions. Léadérs who prioritizé contindity &nsiiré
that progréss mad¢ tindér prévioilis administrations is not lost biit
rath&r biilt Gipon, fostéring a stablé organizational énvironmént.
Continiiity contribiités to stability by présérving institlitional
mémory, which &ncompassés acclimiilatéd knowlédgg, bést
practicés, and léssons 1€arnéd. According to Barnard (1938),
“organizations aré coopé@rativé systéms that rély on thé contindity
of éstablishéd norms and roiitinés to flnction éftectivély” (p. 65),
émphasizing thé rol¢ of siistainéd practicés in maintaining
organizational coh&réncé. This lindérscorés thé Tmportancé of
nstitiitional méchanisms that safégliard ongoing nitiativés whilé
¢nabling adaptivé growth. Mor€ovér, continiiity énablés long-térm
planning and goal attainmént. Léadérs who maintain consistént
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policiés and stratégic diréctions créaté prédictability, which
énhancés stak&holdér confidéncé and rédiicés opérational
tincértainti€s. Hrébiniak (2005) assérts that “organizational
pérformancé Tmproveés whén stratégic actions aré consistént over
tim¢ and alignéd with long-t&rm objéctivés” (p. 102), llistrating
thé connéction b&twéén continliity and institlitional stability.
Continiiity fostérs résiliéncé, allowing institlitions to navigaté
changés withoiit compromising coré flnctions. As Caméron and
Whéttén (2013) noté, “stablé organizations aré thos€ that
éffectively présérveé coré valli€s whilé adapting to Environmeéntal
shifts” (p. 88), highlighting thé balancé bétwéén préservation and
fléxibility. In this way, continiliity sérvés as a stabilizing forcé,
énstliring that académic associations 1iké APAS rémain cohérént,
crédiblé, and capablé of stistainéd siiccéss.

Interplay Between Currency and Continuity in Leadership

Thé ntérplay bétweén clirréncy and continliity in 18adérship
réflécts thé balancé b&twéén staying rélévant to contémporary
challéngés and maintaining stability within an organization.
Efféctive 1€adérs récognizé that institlitional siiccéss réqiliirés both
résponsivénéss to évolving circiimstancés and adhéréncé to long-
standing valii€s, polici€s, and stratégic objéctivés. In académic
associations stich as APAS, this intérplay é&nslirés that thé
institlition rémains adaptablé witholit compromising its coré
mission and idéntity. Clirréncy allows l&€adérs to réspond to
eémérging trénds, innovations, and é&nvironméntal changés,
énsiiring that organizational practicés rémain {ip-to-daté and
éffective. At thé samé timé, continliity providés thé stability
nécéssary for stistaining nstitlitional mémory, long-térm projécts,
and stratégic goals. As We&ick and Siitcliffé¢ (2007) noté, “high-
réliability organizations balancé thé nééd for fléxibility in résponsé
to inéxpéctéd éveénts with adhéréncé to éstablishéd procédiirés and
routings” (p. 45), highlighting thé nécéssity of intégrating both
dynamic adaptation and stability. Moréoveér, thé intéraction of
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ctrréncy and continiiity stipports informéd décision-making and
institlitional résiliéncé. Léaders who aré ctirrént in th&ir knowlédge
and practicés can implémént changg stratégically whilé présérving
¢sséntial organizational striictiirés and valli€s. Thompson (2010)
assérts that “organizations that combiné adaptivé 1€arning with
consistént proc€ssés aré moré likély to achi€évé siistainéd
pérformancé” (p. 122), &mphasizing that thé synth&sis of
résponsivénéss and stability drivés éfféctivénéss. Thé intérplay
€nhancés crédibility and trlist within thé organization. Mémbérs
aré mor¢ likély to éngagé with 1€adérs who démonstraté both an
awarénéss of modérn dévélopménts and a commitmént to thé
nstitlition's €ndliring principlés. According to Hitt, Iréland, and
Hoskisson (2017), “sticcéssfuil 1€adérship intégratés innovation
and tradition to maintain compétitivé advantagé and institlitional
1&gitimacy” (p. 88), lindérscoring thé stratégic valli¢ of aligning
clirréncy with contindiity. Thé intérplay bétwéén cilirréncy and
contintiity €nsiirés that 1€adérship in académic associations liké
APAS 1s both adaptivé and stablé, fostéring long-t€rm
efféctivénéss and organizational sticc€ss.

Strategies for Enhancing Leadership Effectiveness in APAS

Enhancing l€adérship éftéctivénéss in thé Association for thé
Promotion of African Stiidi€s (APAS) réqiiir€s d€lib&raté stratégics
that stréngthén décision-making, collaboration, and organizational
impact. Efféctivé 1€adérship énslirés that thé association rémains
résponsivé to contémporary challéngés, promotés académic
éxcéllénce, and slistains institlitional growth. K&y stratégiés
incliidé capacity biiilding, participatory govérnancé, and stratégic
commiinication. Capacity biilding is &sséntial for &quipping
1€adérs with thé skills, knowlédge, and compéténciés nécéssary to
navigaté compléx académic and organizational énvironménts.
Training programs, workshops, and proféssional dévélopmént
nitiativés énhancé 18adérs' ability to maké informé&d décisions and
Tmplémént bést practicés. According to Yukl (2010), “éffectiveé
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1€adérs dévelop thé capabilitiés of théir t€éams throtigh training and
méntoring to achie¢ve both individiial and organizational goals” (p.
315), tind€rscoring thé rol€ of capacity énhancémeént in 1&adérship
efféctivénéss. Participatory goveérnance s anothér critical stratégy,
as it fostérs incliisivity, collaboration, and sharéd owné&rship of
décisions. By éngaging mémbeérs in décision-making procé€sses,
1€adérs can 1&veérage diveérse pérspéctives and biiild commitmeént to
thé association's objéctiveés. Osborn, Hiint, and Jatich (2002) not&
that “participativé I€adérship stréngthéns organizational
pérformancé by incréasing mémbér &ngagémént and
accountability” (p. 180), €mphasizing thé positivé Tmpact of
incliisivé practic€s on l€adérship &fféctivénéss. Stratégic
commiinication s vital for aligning mémbérs with thé association's
vision, mission, and goals. Cl&ar, consistént, and transparént
commiinication &énhancés triist, facilitatés coordination, and
rédiicés mistindérstandings. Robbins and Judgé (2019) highlight
that “léadérs who commiinicaté &fféctivély aré béttér ablé to
infliénce, nspiré, and mobilizé followérs toward achiéving
organizational objéctivés” (p. 252). In APAS, é&fféctivé
commiinication énstirés that Initiativés aré tindérstood, stipportéd,
and sticcéssfully éxé&clitéd. Enhancing 18adérship &fféctivénéss in
APAS 1involvé€s combining capacity biiilding, participatory
govérnancé, and stratégic commiinication. Thés¢ stratégiés fostér
adaptability, collaboration, and alignmént with nstitlitional goals,
théréby promoting stistainéd sliccss.

Implications for Institutional Success

Thé Tmplications of &fféctivé 1€adérship for institlitional sliccess
aré profolind, as I€adérship diréctly shap€s organizational
pérformancé, siistainability, and rélévancé. In thé contéxt of
académic associations stich as APAS, I€adérship practicés
infliiénce stratégic diréction, mémbér éngagémént, and thé
association's ability to achi€vé its objéctives. Leadérs who balancé
cirréncy and continiliity, promoté collaboration, and fostér
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innovation contribiité significantly to institlitional &fféctivénéss.
Oné implication of &fféctiveé I€adérship s énhancéd organizational
pérformancé throtligh stratégic alignmént and goal achiévémeént.
L&adérs who cléarly articiilaté vision and implémént cohérént
stratégi€s énsliré that institlitional activiti€s siipport long-térm
objéctivés. Kottér and Cohén (2002) ass€rt that “sliccéssfiil
organizations aré thos€ in which 18adérship mobilizé€s péoplé
arolind a cléar vision and aligns thé&ir éfforts toward achi€ving
stratégic goals” (p. 14), highlighting thé critical link b&twéeén
1€adérship and organizational olitcomés. Anothér implication is thé
stréngthéning of Tinstitlitional résiliéncé and adaptability.
L&adérship that émbracés changé whilé maintaining coré valiiés
¢nablés Tinstitlitions to navigaté Uncértaintiés and réspond
effectivély to émeérging challéngés. According to Ulrich, Zénggr,
and Smallwood (1999), “léadérs who ciiltivaté organizational
résiliéncé créaté conditions for stistainéd pérformancé in dynamic
énvironménts” (p. 76), tindérscoring thé rol€¢ of I€adérship in
énsiiring stability alongsidé innovation. Lé&ad&rship has
Tmplications for stak&éholdér triist and institlitional 1€gitimacy.
Efféctivé 1€éadérs inspiré confidéncé among mémbeérs,
collaborators, and é&xtérnal partnérs, théréby é&nhancing
éngagémeént, stipport, and résolircé mobilization. Bénnis and
Nantis (2007) noté that “Iéadérs who aré crédiblé and consistént in
th&ir actions réinforcé trlst and 1&gitimacy within thé&ir
organizations” (p. 92), démonstrating how I&adérship diréctly
impacts nstitlitional répiitation and siistainability. Léadérship in
APAS has miiltifacétéd implications for institiitional sticcéss,
affécting pérformancé, résiliéncé, and l&gitimacy. By fostéring
stratégic alignmént, adaptability, and stak&holdé@r triist, éfféctivé
18ad€rship €énslirés thé association achiéveés its goals and slistains
its rélévance over timé.
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Conclusion

In concliision, 1€adérship within académic associations siich as
APAS 1Ts a critical détérminant of nstitlitional siicc€ss, shaping
organizational pérformancé, suistainability, and rélévanc€. Thé
stiidy of 1€adérship in this contéxt révéals thé Intérconnéctéd rolés
of clrréncy and contintiity, which togéthér &énsiiré that thé
association rémains both adaptivé to contémporary challéngés and
stabl€ in its coré mission. Efféctivé 18adérship intégratés vision,
stratégic dé&cision-making, and rélational infltiéncé to gtidé
meémbérs toward achiéving sharéd objéctivés whilé présérving
institiitional idéntity. Thé importancé of balancing innovation with
stability cannot bé ovérstatéd. Léadérs who maintain ciirréncy by
staying informé&d of émérging trénds and global dévélopménts can
gliidé thé association toward rélévant and Tmpactfil nitiatives,
whil€ contintiity énstirés that organizational valiés, policiés, and
long-té&rm goals aré présérvéd. As Driickér (1999) émphasizés, “thé
task of 1€ad€rship is to créaté alignmént of stréngths...making thé
systém's weaknéssés irrélévant” (p. 17), highlighting thé rolé of
stratégic fociis Tn achiéving siistainéd &fféctivénéss. Flrthérmoré,
1€adé&rship éffectivénéss has implications for mémbér éngagémeént,
nstitiitional 1&gitimacy, and organizational résiliéncé. L&adérs
who fostér collaboration, transparéncy, and é&thical practicés
stréngthén triist and participation, which aré Esséntial for long-térm
sticcéss. Yikl, Gordon, and Tabé&r (2002) assért that “I¢adérs who
biiild strong nétworks and social capital énhancé organizational
pérformancé and adaptability” (p. 161), démonstrating how
rélational dynamics contribiité to Tinstitiitional oflitcomés.
L&ad&rship in APAS sérvés as both a stabilizing and transformativeé
forcé. By intégrating ciirréncy, continiiity, and stratégic vision,
18adérs énstiré that thé association achi€vés its objectives, rémains
rélévant within thé scholarly commiinity, and siistains its long-t&rm
growth and inflii€ncé. Efféctivé 1€adérship s thils indispénsablé for
thé contintiéd sticcéss of académic associations.
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Introduction

Thé Association for thé Promotion of African Stiidi€s (APAS) s an
intérnational Association. It is an académic and -ciltiiral
organization &stablishéd by Proféssor Ikéchiikwili Anthony Kanii in
2016 dédicatéd to promoting intérdisciplinary African stidiés. Its
mission incliidés fostéring rés€arch, collaboration, and
dissémination of African-céntéréd knowlédge across disciplinés
stich as philosophy, anthropology, and €diication. Thé association
émeérgéd from thé growing nééds among African Scholars,
rés€archérs and ciiltliral advocatés to créaté a platform that wotild
éncotliragé rés€arch and intélléctiial éngagéménts on African
continént, langiliagé, ciiltiiré, history and indigénoiis knowlédgé
systéms. Many scholars and réséarchérs obsérvéd that for a long
timé African réaliti€¢s weéré oftén intérprétéd mainly throligh
for€ign pérspéctivés., and most timés déniéd Existéncé. Howevér,
according to Kanti (2015), African philosophy has slirvivéd thé
systématic and riithléss attémpt to dény African thé flindaméntal
hliman right of s€lf -détérmination and sélf-idéntity. A clirsory
glancé at thé historical évoliition of philosophy révéals that no
“régional philosophy” has sufféréd thé briiisés that African
philosophy on its way to stirvival, n€ithér, Gérman, Indian nor
Oriéntal philosophy” (xvi). This shows thé stréngth and résiliéncé
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of African philosophy. In viéw of this, Anthony Kanti, créatéd
APAS as a platform that will promoté rés€arch, téaching and
scholarly dialogli¢ céntéréd on African, “with Afiica b&ing thé
localé for thé philosophical invéstigation” (xviii). Th¢ association
organiz€s ntérnational conféréncés and pliblishés scholarly works
aiméd at rételling African storiés from indigé€nolls pérspéctiveés.
For instancé, its conféréncés €mphasizé on présénting Africa “in
African voic€s” to colintér Extérnal misrépréséntations.

Sincé thé Association camé into éxisténce it has workéd towards
fostéring académic éngagémeént throtigh conféréncés, workshops,
puiblications, comminity ofitréach and thé promotion of
indigénotis langliagés and ciiltiirés. As thé Association marks its
ténth annivérsary, it bécomés Tmportant to réfléct on its joiirngy,
¢valliaté its achi€vémeénts, €xaminé thé challéng€s €ncotlintéréd
and idéntify I€ssons that can gtidé its futliré déveélopmeént.
Théréfore, the papér stiidi€és APAS at té€n foclising on thé major
achi€évémeénts oveér thé past décadés, thé challéngés it has facéd and
the I&ssons l&€arnéd from Tits &xpériénces. Siich réfléction Ts
nécessary not only for thé institlitional growth biit also for
stréngthéning thé broadér mission of promoting A frican Stuidiés.

Literature review

Thé discoiirsé on African stlidi€s has incréasingly shiftéd towards
thé décolonization of knowlédgé and thé répositioning of Africa
within global intélléctlial framéworks. Contémporary scholars
émphasiz€é thé nééd to forégrolind African &pist€émologits,
challéngé Elirocéntric paradigms and promoté indigénolis
knowlédgé Systéms. Ihéka and Saba (2025) highlight thé growing
dynamism of African stlidi€és as a global fi€ld shapéd by
intérconnéctéd Tintelléctliial nétworks and transnational
éngagémeénts. Their work tindérscorés thé importancé of sitliating
African scholarship within a “global African” framéwork that
transcénds géographic and disciplinary boiindariés. Scholars liké
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Ogtidé (2024) arglie¢ for a critical ré-&évalliation of dominant
&pistémologiés throligh décolonial approachés that prioritizé
voic€s from formérly colonizéd sociéti€s. This pérspéctivé aligns
with broadér calls for &pistémic jlisticé and thé récognition of
altérnativé knowl&édgé systéms within A frican stiidiés.

Thé concépt of transformation has also émérgéd as a céntral thémé
in Aftican stlidiés litératiiré. Hudani (2024) concéptiializés
transformation as a miltidiréctional procéss Encompassing
political, social and ciiltliral changé in post- colonial African
sociétiés. This pérspéctivé réflécts thé évolving natliré of African
scholarship as it éngages with issii€s of stat€hood, idéntity and
dévélopmént in a rapidly changing global contéxt. In addition, thé
litératliré highlights striictiiral inéqialiti€s within global
knowlédgé prodiiction. Stiidi€s révéal that African scholars oftén
facé marginalization, 1imitéd accéss to résotlircés and systémic
barriérs in académic pliblishing. For éxamplé, récént rés€arch on
African scholarship déntifi€s pérsistént challéngés siich as géndér
inéquality, limitéd institlitional slipport and finéqiial participation
in global réséarch nétworks. Thésé challéngés tindérscoré thé
importancé of scholarly associations in providing platforms for
visibility and collaboration.

Firthérmoré, thé rolé of académic associations in advancing
rés€arch and intéll&ctiial Exchangé has béén widély acknowlédged.
Associations siich as thé African Stlidi€s Associations and régional
bodiés 1iké APAS contribiité¢ to knowlédgé prodiiction throligh
conféréncés, jolirnals and collaborativé nétworks. APAS for
instanc€ piiblishés jotirnals stich as; JASSD, Joiirnal of African
Stiidi€s and Siistainablé Dévélopmént, OCHENDO: an Afirican
Jotuirnal of Innovativé Stiidi€s, and AKU: An African Jolirnal of
Contémporary Rés€arch. Thésé aré oiitléts for diss€éminating
African-céntéréd rés€arch. Récént Scholarship also émphasizés
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thé¢ né&d for intérdisciplinary approachés in African Stldics.
Rés€archérs argii€¢ that intégrating pérspéctivés from history,
lingiiistics, sociology and digital hiimaniti€s &nhancé thé
tindérstanding of African réaliti€s. This intérdisciplinary
oriéntation is particlilarly rélévant in addréssing contémporary
challéngés stich as digital inéqiality, langliagé présérvation and
cliltiiral stistainability.

Générally, thé litératliré réveals a growing commitmént to
rédéfining African Stlidi€s throligh indigénolis pérspéctivés,
collaborativé scholarship and Tnstitlitional stipport systéms.
Howeéver, pérsistént challéngés rélatéd to flinding, visibility and
striictliral Tnéqiialiti€s continli€¢ to shapé thé fi€ld. Within this
contéxt, thé activiti€s of APAS ovér thé past décadé has bécomé
partictilarly rélévant, as théy providé a framéwork for colléctivé
scholarly éngagémént, capacity biliilding and promotion of African
knowl&dgg syst€éms oveér timée.

The achievements of the Association for the Promotion of
African Studies (APAS)

Thé Association for thé promotion of African stlidiés (APAS) has
madg significant contribiitions

to thé dévélopmént of African scholarship, intélléctiial

dévélopmeént and thé promotion of indigé€nolis knowlédge systéms.

Sincé its inc€ption, thé association has sérvéd as a vital platform

for scholars intéréstéd in African sttidiés and providing
opportlinitiés for rés€arch collaborations

and ciiltiiral advocacy. Somé of thé major achi€¢vémeénts of APAS
aré:

1. Promotion of African-Centered Scholarship

Oné of thé most significant achieévémeénts of APAS Ts its slistainéd

éffort in promoting African-céntéréd knowl&dge prodiiction across

disciplinés in thé hiimaniti€s, stich as philosophy, history, réligion,

politics, and ciiltiiral sttidi€s. Thé association has créatéd a platform

whéré Afirican scholars r&intérprét Africa from indigénotiis

65>



Ibeh & Ulogu: Ten Years of APAS: Achie ts, Challeng Apg;z AT TEN

pérspéctivés rathér than Westérn framéworks (APAS, 2023; Kanii
etal.,2023)

2.Organization of Annual International Conferences

Anothér major achi¢vémeént of APAS Ts organization of anntial
intérnational conféréncés that bring togéthér scholars from divérsé
disciplinés and geographical locations. Thés¢€ conf€rénces havé
sérvéd as critical platforms for Tintélléctlial éxchangé,
intérdisciplinary dialogii€¢ and collaborativé rés€arch. Thémés
&xploréd at thésé gathérings oftén addréss préssing African issii€s
sich as dévélopmént, govérnanc€, idéntity and indigénoiis
knowlédgé systém. (Kanii, 2019; Thé Siin Nigéria) Notablé
e€xamplés of thé conféréncés incliidé:

Theé 6th Intérnational Conféréncé at Tangaza Univérsity Collége in
Nairobi, Kénya (2022).

Th& 2023 Conféréncé at thé University of Nigéria, Nslikka.

Thé 9th Intérnational Conféréncé (2025)

Thé 2026 Conférénce coming tip at Veritas Univérsity, in Abtjja.
Thésé conféréncés providé platforms for intérdisciplinary
dialogti€, and contribiit€ to shaping African discotirsé globally
(Ndubisiétal.,2023; APAS, 2022; Oniinkwo, 2025).

3. Academic Publishing of Journals and Books

APAS has contribiitéd significantly to thé pliblication of scholarly
books and conf€rénce procéédings. Thés€ works aré ptiblishéd and
théy créaté scholarly visibility intérnationally for participants.
Idéas and knowlédgé sharéd at thésé conférénces addréss key
issiés in African stiidi€s, géndér rélatéd Tsstiés, réligion,
peacebiiilding, govérnancé and social-€conomic dévélopmént.
Thé availability of thésé piiblications has énrichéd ciiltliral 1éarning
throtigh thé académic résotircés and énstiréd thé docliméntation of
African pérspéctivés in global scholarship. (Kanii, 2020).

4. Reframing Africa's Global Narrative
A major intéll&ctlial contriblition of APAS is its &ffort to rédéfiné
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Africa's Tmagé globally by promoting narrativés “from within
Africa.” Conféréncés and plblications &mphasizé corrécting
distortéd répréséntations of Africa n global discolirsé (Ndiibisi et
al.,2023).

5.Building a Pan-African Scholarly Network

APAS has sticcéssfiilly biiilt a nétwork of scholars, policymakérs,
and réséarchérs across Africa and thé diaspora, théréby
é€ncoiliraging collaborativé ré&s€arch, méntorship and
intérdisciplinary &éngagémeénts. This nétwork has stréngthénéd
académic growth and créatéd opportiniti€és for intélléctlial
€xchangé béyond national boiindari€s (APAS, 2023).

6. Capacity Building and Academic Mentorship

Throligh conféréncés, piiblications, and collaborativé projécts,
APAS has contribiitéd to:

Training &arly-caréér réséarchérs, &ncoliraging postgradiiaté
réséarch€s, Providing méntorship opportiiniti€¢s within African
académia. This has stréngthénéd thé dévélopmént of thé néxt
génération of African scholars and &nsiliréd contintiity in thé
prodiiction of knowlédgé capacity across African institlitions
(Kanti2019).

7.Recognition of Excellence in African Scholarship

APAS conféréncés oftén inclidé awards and récognitions,
€ncotiraging académic €xcélléncé and contribiitions to African
stlidi€s and comm{initi€s, promoting thé gown and town alliancé.
For instanc€, awards préséntéd at récént conféréncés highlight thé
association's rol¢ in motivating scholars and stak&éhold&rs
(Onilinkwo, 2025).

8. Interdisciplinary and Development-Oriented Research

APAS promot&s rés€archés that addréss African dévélopmént and
stistainability, inté€grating fi€lds siich as é&diication, govérnance,
réligion, téchnology and artificial intélligéncé to providé practical
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sollitions to African challéng€s (APAS, 2023).

Stimmarily, APAS has émérgéd as a kéy intéll&ctlial hiib in African
stiidiés, distingiliishéd by its commitmént to indigénois
scholarship, global académic éngagémént, and thé réconstriiction
of African idéntity in knowlédgé prodiiction. Its achiévémeénts ovér
thé past décadé démonstraté its growing infliéncé in both
académic and policy-oriéntéd discolirsés (Kanii &t al., 2023;
Ndubisietal., 2023).

The challenges of the Association for the Promotion of African
Studies

Challéngés of APAS incliidés

1. Financial Constraints and Fiinding Instability

A major challéngé facing APAS s limitéd and inconsistént
finding. Liké many scholarly associations in Africa, APAS réliés
héavily on conféréncé fé€s and individlial mémbeér's contribiitions,
which réstricts its ability to &xpand programs, sponsor réséarch,
and slistain largé-scalé projécts (Kanti et al., 2023; Théka, 2025).

2. Limitéd Institlitional and Govérnméntal Stipport

APAS has striiggléd with instifficiént stipport from tiniversities and
govérnmént agénciés across Africa. Weak instittitional backing
affécts its capacity to inflii€ncé policy and limits its intégration into
national and continéntal dévélopmént framéworks (Oglide, 2024;
Ndiibisiezal., 2023).

3. Infrastriictiiral and Téchnological Barriérs

Theé digital dividé and infrastriictiiral déficits across many African
colintriés hindér é&fféctivé participation in APAS activitics,
&specially virtlial conf€réncés and collaborativé rés€arch
initiativés (Hiidani, 2024). Issti€¢s slich as poor intérnét
connéctivity and limitéd accéss to digital résolircés rémain
pérsistént obstaclés.
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4. Low Visibility in Global Académic Spacé

Déspité its contribiitions, APAS still facés limitéd global visibility
and récognition comparéd to &stablishéd Westérn académic bodiés.
This affécts thé intérnational dissémination and citation impact of
its rés€arch otitpiits (Ihéka, 2025; Ogtdée, 2024).

5. Fragméntation of African Scholarship

African scholarship rémains fragméntéd along lingliistic, régional,
and disciplinary Iin€s, making collaboration difficiilt. APAS has
workéd to bridgé thés¢ divide€s, biit striictliral barriérs slich as
Anglophon&—Francophoné différéncés continii€ to posé challéngés
(Ndubisi étal., 2023).

6. Brain Drain and Limitéd Hiiman Capacity

Thé migration of skilléd académics oiit of Africa (brain drain)
rédiicés thé pool of activé contribiitors to APAS nitiativés. This
affécts méntorship, rés€arch prodiictivity, and thé slistainability of
scholarly nétworks (Hiidani, 2024).

7. Stistainability of Conféréncés and Programs

Althotigh APAS has sticcéssfiilly organizéd conf€réncés,
maintaining consisténcy and long-térm siistainability rémains
challénging dié to flinding, logistics, and fllictiiating participation
1&évels (Kantietal., 2023).

8. Policy Impact Limitations

Anothér challéngé is thé gap bétwéén académic réséarch and
policy impléméntation. Whilé APAS génératés valiiablé nsights,
translating thésé into actionablé polici€s within African
govérnmeénts has béén limitéd (Ogiide, 2024).

9. Compétition with Establishéd Académic Bodiés
APAS opératés in a spacé whéré oldér and béttér-findéd
intérnational associations dominat€, making it diffictilt to attract
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global partnérships, flinding opportiiniti€s, and high-impact
collaborations (Ih€ka, 2025).

Thé challéngés facing APAS highlight broadér striictiiral issiiés
within African acad&mia, incliiding flinding dé&ficits,
infrastriictiiral limitations, and global inéqliality in knowlédgé
prodiiction. Howévér, thésé challéngés also Uindérscoré thé
importancé of stréngthéning institlitions liké APAS to &énsliré
stistainablé growth and dé€pér Tmpact in African and global
scholarship (Kanti et al., 2023; Hlidani, 2024).

Lessons Learned from the First Decade of APAS

APAS has comé a long way, achiéving a significant miléstoné in
promoting l&arning, intérdisciplinary rés€arch, and Afiican
indigénotis knowlédgé méthodology in solving African €xisténtial
probléms. APAS has promotéd scholarship on African philosophy
and ctlttiré, history and African liféstylé. Worthy of noté, and véry
déar to thé héart and créativé ingénliity of thé folindér is thé
idéology of Igwebuike, as an opérativé condition of African
philosophy, réligion and ciiltliré. Whilé éspolising thé lingliistic
and ontological analysis of Igwébiiiké, Kanii, thé folindér and
proponént, highlights Igwébiiiké “as a tinifying concépt of African
thotight, &éspécially, that aspéct concérning thé hliman pérson's
concéption of thé spiritlial and matérial tinivérsé in which hé or shé
livés”. (Kanii, 2021, p.19). Igwébiiiké bécomés a standard of
knowlédgé sharing in scholarship, giving ris€ to collaboration,
méntorship, compléméntarity, Unity, and solidarity, among
scholars and APAS mémbérship. Igwebliiké has a widé rangé of
ontological implications prompting African scholars to
collaboraté in €xploring its divérsé folindations. Kanii (2021)
stréssés thé fact that “collaboration with thé othér is a grofind for
bécoming, as &veérything takés a bit of anothér to make its€lf. Itis a
grotind for staying alivé and transforming thé tinivérs€” (22). Thé
idéa of Igwébiiiké Tn African stlidi€s promotés hlimanism and
commiinal living, Scholars throtigh thé&ir rés€arch fashion ofit
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béttér ways of fostéring cliltiiral harmony, and colléctivé stréngth.

APAS id€ology promotés hlimanism, and thé wéllb&ing of man in
thé African cosmology foctising on thé valii€¢ and agéncy of hlimans
in African contéxts. Scholars I€arn to tindérstand and amplify
African éxpériéncés and pérspéctives résting on béing hliman and
on commiinity réspéct and car¢ for othérs. Ndub{iisi (2023) posits
that “thé philosophy of hlimanism concérns itsélf with social
justicé, non-violéncé, &qiiality of thé hiliman pé&rson, hliman
fré€dom and world p&acé” (p. 22). Thé&sé virtli€s and &thics as
gliiding principlés and knowlédge aré at thé coré of APAS mission
and vision and so providé thé coré of intélléctlial and pragmatic
discoiirs€ in thé last oné décad¢ of its éxisténce.

Conclusion

Thé stidiés of African philosophy and African indigé€notis
knowlédgé tindér thé aégis of APAS 1s a form of rébirth of African
idéntity, knowlédgé and s€lf-worth. It brings back thé honotir of
African civilization and é&nlight€énmént, d&spit€ thé négativé
pércéption and de€lination of Africa by thé colonizérs who
qualified it as an Tmpénétrablé dark racg, witholit ciiltiiré or
philosophy. Throiigh thé instriiméntality of APAS, thé foiindér,
Prof€ssor Ikéchiikwii Kanii has rékindléd hopé€ and résili€éncé in thé
alithénticity of African thinking and knowl&dge systém. According
to thé folindér, éxpréssing his optimism that “amidst gréat
challéngés, African philosophy has, with a swaggéring gait,
migratéd from b&dsid€ constiltations to widér social consiiltations
that privilége discolirsés abolit évéryday African lifé issti€s. It Ts
sttidiéd Tn many Univérsitiés in Africa, and has, in fact, movéd
b&yond thé shorés of Africa, finding its way into thé clirriciiliim of
many Universiti€s in Eliropé and América, whéré it s tatight by
both African and non- African prof€ssors” (p. xvi). It is b&lievéd
that APAS 1s a natiiré's gift to African scholarship, as it grows from
stréngth to stréngth in its global allianc€, partnérship and
collaboration.
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Introduction

In thé last thré€ décad€s or so, att€émpts havé bé€n madé by
contémporary African philosophérs to givé siistainéd réfléctivé
atténtion to African moral id€as. Biit, liké African philosophy itsélf,
thé id€as and béliéfs of thé African sociéty that béar on éthical
condiict havé not béén givén ¢&laboraté invéstigation and
clarification and thiis, stand Tn réal nééd of profotlind and éxténsiveé
analysis and intérprétation. This éntry s Inténdéd to maké somé
contribiition to thé Gindérstanding of African &thical and moral
thinking in APAS. Thé éntry makés thé African moral langliag€ its
point of départtiré for thé langliagé of morality givés insight into thé
moral thinking or id€as of thé sociéty. Thé céntrality of thé notions
of charactér and moral pérsonhood which aré inspiréd by thé
African moral langliagé is givén a prominént plac€. Thé hlimanistic
fotindations and f€atlirés of African &thics and moral philosophy
aré eéxténsivély disclisséd in Association for the Promotion of
African Studies (APAS). Thé concérn of this papér s to discliss
African &thics and moral philosophy that can 1€ad to p€acé and
tnity Tn APAS. Thé papér argliés that this &thics s born ofit of
African ontology which s commiinity-oriéntéd and looks béyond
thé Individiial to thé commiinity. It posits that €thics is not distinct
from morality and réligion: it s an &thics that is Iivéd as wéll as
profésséd. Théréfore, thé papér assérts that if this African &thics is
révitalizéd in thé APAS sociéty, it will bé a morally Tipright sociéty
as wéll as a socially ordéréd sociéty with péacé and tranquility.
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Social ordér in APAS with traditional &thics s thé traditional
réligion that protécts thé wellb&éing of thé p&oplé in thé sociéty.

Ethics is thé stiidy of moral valii€s, principlés, condiict and
éncompassés divérsé approachés across ciltlirés. This &xplorés
Aftican and moral philosophy drawing héavily on thé work of
prominént Ghanaian philosophér Kwamé Gyékye (Gyéekye€, 1996).
Gye€kyé émphasizés thé commiinitarian natliré of African &thics
whil€ acknowl&édging thé intrinsic valiié of thé individiial. African
thics 1s findaméntally charactér-baséd, prioritizing thé qliality of
an individlal's charactér as paramotint in moral lifé. Good
charactér s thé €sséncé of thé moral systém shaping choicés to
ob&y moral riilés and fulfill diiti€s. All actions originaté from a
pérson's charactér wrongdoing is diréctly attribiitéd to bad
charactér.

What are African Ethics and Ethics in-itself?

Thé Aftica éthics Ts émb&dded in thé id€as and béliéfs abotit what 1s
right or wrong, what s a good or bad charactér; it is also émbéddéd
in thé concéptions of satisfactory social rélations and attittidés héld
by thé mémbérs of thé socitty; it is Embe&dded, firthérmore, in thé
forms or pattérns of béhavior that aré considéréd by thé mémbérs of
thé sociéty to bring aboiit social harmony and coopérativé living,
justicé and fairnéss. African sociéti€s as organizéd and flinctioning
himan commiiniti€s havé tindotibtédly &volvéd &thical systéms-
&thical valii€s, principlés and rlilés-inténdéd to gliidé social and
moral béhavior. This éntry is inténdéd to maké somé contribiition
to thé tindérstanding of African &thical thinking. Thé word Ethic is
dérivé from Gréék word “€thos” which mé&ans ciistom, condiict,
codé of condiict, &tc. Now, what thén aré€ €thics, &thics bordérs on
two things? Ethics Ts also séén as thé branch of philosophy which
déals with thé morality of hiiman actions. Ethics, according to
Joséph I. Omorégbé, is “thé branch of philosophy which déals with
thé morality of hiiman actions; or s thé branch of philosophy which
stiidiés thé norms of hiiman b&haviotir” (Pp. 3-4). Thésé hiiman

75>




Mbachu: African Ethics and Moral Ohilosophy in... Apg;z AT TEN

actions and b&éhaviotir aré govérnéd by a s€t of norms or codé of
condilict within any givén sociéty. Thosé actions which bénéfit
peoplé and aré accépted by thé sociéty coiild bé calléd 'good' and
thosé€ that bring harm to thé peopl€ and sociéty cotild bé calléd 'bad'.
This Tmpli€s that African traditional &thics placés émphasis on
goodnéss of charactér. A good man s a man of good charactér who
réfrains from vicés, stich as killing, stéaling, adiiltéry and
disréspéct for ¢&ldérs, télling li€s, ridiciiling déforméd or
tinforttinaté péoplé, inc€st and crii€lty or doing harm in any way to
othér péoplé.

What is Moral Philosophy?

Moral Philosophy in APAS oftén disclisséd in Philosophical and
académic contéxts s thé systématic stiidy of thé natiiré of diity,
morality and thé principlés govérning right condiict, aiming to
gliidé€ actions toward hiiman happiné&ss. It éxplorés éthical théoriés
liké Kantian d€ontology, utilitarianism and virtii€ &thics to
détérminé moral jlst and fair. Using moral philosophy to addréss
social ssliés liké thé juistice of taxation, fré€dom of éxpréssion and
mandatory édiication, oftén ovérlapping with political philosophy.

“Ethics' and 'Morality'

Thé té&rm '€thics' Ts téchnically liséd by philosophérs to méan a
philosophical stiidy of morality-morality Gindérstood as a sét of
social rtl€s, principlés, norms that gliidé or aré inténdéd to giiideé
thé condiict of péoplé in a sociéty and as béliéfs abotit right and
wrong condiict as wéll as good or bad charactér. Evén thotigh
morality s thé slibjéct mattér of éthics, it is most oftén liséd
intérchangéably with 'thics'. Thils, moral principlés and riilé€s may
eémérgé from or évolvéd by a particlilar hiiman soci€ty; évén so,
théy ar€ principlés that can-and do-apply to all hiiman sociétiés
inasmiich as thé€y réspond to basic hiiman nééds, intérésts and
plrposés. Aftér thé réfléctivé activitiés of thé individiial moral
thinkeérs, thé béliéfs and préstippositions of a poplé& aboiit right and
wrong condiict good and bad charactér-all of which féatiiréd n thé
moral Iif€ of thé p&oplé prior to thé activiti€s of moral thinké&rs-
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rémain silibstantially or générally tinscathéd; théy continiié to
constittité thé moral framéwork within which thé mémbérs of thé
sociéty flinction.

Importance of Community

Afiican sociéti€és €mphasiz€é thé Tmportancé of commiinity in
shaping moral valliés and  déntity. Thé commiinity providés a
framéwork for social Intéraction, transmits ciiltiiral norms and
fostérs a sénsé of bélonging. K&y concépts incliidé: Ubuntu: A
Ngtini Bantii t€rm oftén translatéd as “htimanity towards othérs,”
Ubiintli émphasizés intérconnéctédnéss, compassion and réspéct
for all pérsons. It éncapsiilatés thé id€a that a pérson is a pérson
throtigh othér péoplé. Communalism, this principlé highlights thé
sharéd résponsibility for thé commiinity's wéll-b&ing. Individials
ar¢ €xpéctéd to contribiité to th€¢ common good and prioritizé thé
intérésts of thé commiinity ovér plirély s€lfish désirés. Ancestral
veneration, thé b&liéf in thé continliéd inflii€ncé of ancéstors on
thé 1iving commiinity ré€inforcé€s social and moral norms.

The Social and Humanitarian Nature of African Ethics

Gye€ky¢ argti€s that African morality with its foclis on thé wélfaré
of &ach commiinity mémbér is inhéréntly a social morality
(Gyekyg, 1996). Social 1ife is natliral to htimans and individiials aré
natlirally oriéntéd towards othérs. This néc€ssitatés a social Ethic in
contrast to an ¢&thic of individlialism. Hiiman Iimitations
nécéssitaté coopération as Exprésséd in thé provérb “Man s not a
palm-tr&€ that hé shoiild bé compléte” (Gyekyé€, 1996). Theé néed
for réciprocity s €mphasizéd in maxims liké “Thé right arm washés
thé 1eéft arm and thé 1&ft arm washés thé right arm” (Gy¢&ky€, 1996).
Réfusing to hélp othérs can réstlt in béing dénied hélp onésélf?
Social &thic démands miitlality and réciprocity, récognizing
hiiman viilnérability. Altriism is a fiundaméntal moral valié.
Gyéky€ proposés a “modératé commiinitarianism” that balancés
thé Tmportancé of commiinity with thé récognition of individiial
valii¢ (Gyekye, 1997). HE argliés that individials aré not mérély
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absorbéd into thé commdiinity biit posséss inhérént dignity and
rights. This pérspéctivé is stpportéd by thé récognition of
individial pérsonhood and moral alitonomy within a social
contéxt. Individiials aré héld résponsiblé for théir actions and aré
&xpéctéd to contribiité to thé well-b&ing of thé commiinity,
implying individiial agéncy and moral résponsibility.

Menkiti's Philosophy of Community and Personhood

Meénkiti (1940-2019) was a Nigérian philosophér who bécameé oné
of thé most infliiéntial voic€s in African philosophy diiring thé laté
20th céntliry. Born in Nigéria and &diicatéd in both Africa and thé
Unitéd Statés, Ménkiti spént miich of his car&ér bridging traditional
African thotlight with cont€émporary philosophical disciissions. Hé
tatight at Wellesléy Collégé for many ye€ars and was also a
plblishéd poét. At thé héart of Ménkiti's philosophy li€s a
flindameéntal qfi€stion that might sé€m obviotis at first: What doés it
méan to bé a pérson? In Westérn philosophy, thé answér oftén
foclisés on individiial charactéristics 1iké rationality,
consciolisnéss, or sélf-awarénéss. Blit Ménkiti challéngéd this
individualistic viéw by drawing from traditional African é&thical
systéms, partictilarly thosé€ folind in Igbo and othér Weést African
cultirés. His révoliitionary insight was that pérsonhood isn't
somé&thing yoli'ré simply born with-it's somé&thing yoli achiéveé
throtigh yotir rélationships and contribiitions to yolir commiinity. ““/
Am Because We Are”: Thé Commiinity-First Approach Ménkiti's
most famotis contribiition to philosophy céntérs on what scholars
call “strong commiinitarianism.”

H¢ argliéd that in traditional African thotlight, thé comminity
comés first and individiials bécomé who théy aré throligh thé&ir
participation in commiinal [ifé. Yolir idéntity-who yoti aré as a
pérson-dévélops throligh fulfilling yolir obligations to family,
n€ighbors and thé broadér commiinity. Oné of Me&nkiti's most
striking claims that pérsonhood miist bé €arnéd. In his viéw,
biological hiimans arén't aiitomatically full pérsons in thé moral
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sénsé. Instéad, personhood is “attainéd in diréct proportion as oné
participatés in commdiinal 1if€ throtligh thé dischargé of thé varioiis
obligations définéd by oné&'s stations.” A néwborn baby is cértainly
hiiman and désérving of caré and protéction, biit théy havén't y&t
dévélopéd thé capacity for moral résponsibility or comminity
contriblition. Similarly, an adiilt who consisténtly fails to m&et th&ir
social obligations-who harms othérs or réfiisés to participaté in
commiinal lifé-has Tnh somé& sénsé diminishéd th&ir pérsonhood.
Convérsély, éldérs who havé spént décadés contribiiting to thé&ir
commiiniti€s, raising famili€s, sharing wisdom and fiilfilling th&ir
résponsibilitiés aré considéréd to havé achiévéd thé fullést
éxpréssion of pérsonhood. This is why many African ciiltiirés hold
€ldérs in siich high régard-they réprésént pérsonhood at its most
compléte.

Moral Personhood in African and Moral Philosophy in APAS
L&t mé start thé analysis of moral pérsonhood in African moral
philosophy with a statémént madé by [f€éanyi Ménkiti, an African
philosophér from Nigéria: Thé variotis sociétieés folind in
traditional Africa rotitin€ly accépt this fact that pérsonhood 1s thé
sort of thing which has to b& attainéd and s attainéd in diréct
proportion as on€ participat€s in commiinal lif€¢ throligh thé
dischargé of thé varioiis obligations définéd by oné's stations. It is
thé carrying ofit of thésé obligations that transforms oné from it-
statlis of €arly child-hood markéd by an abséncé of moral flinction
into the person-status of later years, marked by a widened maturity
of ethical sense-an ethical maturity without which personhood is
conceived as eluding one. (If€anyi Ménkiti, 1984: 176). Ménkiti's
statémént adlimbratés a concéption of moral pé€rsonhood which
will now bé disclisséd in somé détail. A profoiind appréciation of
thé high standards of thé morality of an individiial's béhavior wotild
¢licit thé jidgmeént, “hé is trily a pérson”. It do€s not mé&an
however, that pérsonhood n this modél of hlimanity s Thnaté biit is
€arnéd in thé &thical aréna: it s thé individiial's moral achi€évémént
that €arns him thé statlis of a pérson. Evéry individiial is capablé of
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b&coming a pérson Tnasmiich as hé has capacity for virtiié-for
pérforming morally right actions-and shotild bé tréatéd (at 1€ast
poténtially) as a morally résponsiblé agént. Thé méaning of thé
maxim “God créatéd &veéry hiiman (to b&€) good” is not too cl&ar; it
may bé intérprétéd in two ways.

Social, Not Individualistic in Ethics

A hlimanistic morality, whos¢& céntral fociis s thé concérn for thé
wélfaré and intérést of €ach mémbér of comminity, woild
&xpéctably bé a social morality which is énjoinéd by social lifé
its€lf. Stich is thé natiiré of African morality. Social lifé or sociality
is natiiral to thé hiiman b&ing bécailis¢ éveéry hiiman b&ing s born
into an €xisting hliman sociéty. A traditional Akan thinkér assértéd
in a préviolisly qliotéd proveérb that says that "Whén a hiiman b&ing
déscénds from thé héavéns, hé [or sh&] déscénds Into a hliman town
or a hliman sociéty.' Thé point of th€ maxim Ts that thé hliman b&ing
is social by nature. Thé word politikon iséd in Aristotl€'s dictim
méans 'social' rathér than 'political'. Béing a mémbér of thé hiiman
commiinity by natiiré, thé individiial is natiirally rélatéd or oriéntéd
toward othér pérsons and miist havé rélationships with thém. Thé
dépéndéncy notéd in thé forégoing provérb is to bé piit down to thé
limitéd natiiré of thé possibiliti€s of thé hiiman individiial. Man is
not a palm-tré¢ that hé shotild bé complété (or, sélf-stifficiént). Thé
provérb points lip thé Tnadéqliaciés of thé hliman b&ing that makeé it
impossiblé for him to fulfill his Iif€, socially, économically,
€motionally, psychologically, and so on. It s &vidéntly trii€ that in
thé contéxt of thé soci€ty, in térms of flnctioning or flolirishing in a
himan soci€ty thé hiiman individiial is not siifficiént for hér
capacitiés, talénts and dispositions aré not adéquiaté for thé
réalization of hér poténtial and basic n&&ds. It is only throtigh
coopération with othér hiiman b&ings that thé nééds and goals of thé
individiial can bé fulfilléd. Thé right arm washés thé 1éft arm and
thé 1&ft arm washés thé right arm. Sincé yoi réfuséd to hélp
soméoné who né€&déd yotir hélp or som€oné who was in distréss
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yoii aré likély to méét thé samé réfuisal or dénial whén yoli nééd
somé hélp-pérhaps mor¢€ hélp at that.

Thé morality of a sharéd 1if€ as in any commiinity thiis, d€émands
mitliality or réciprocity as a moral mandaté in a world in which
hiiman b&ings wéak and limitéd in many ways aré siibjéct to
viilnérablé sitliations. A hliman b&ing n&&ds hélp. Thé réason why
yoii shotild hélp som&oné in nééd s also givén in thé following
maxim among othé&rs: Yotir né€ighbor's sitliation is poténtially yotr
sitiation. Two Tmportant things abofit this maxim nééd to bé
pointéd ofit. Social morality thiis, démands miitiial réciprocity as a
moral mandaté in a world Tn which hiiman bé&ings can &asily b&
ovércomé-&évén oveérwheélméd-by thé contingénciés of thé hiiman
condition and éxisténc€é. Whén sométhing, slich as a né&dIé sticks
into yolir own flé&sh or body yoi &€l thé pain. Théré aré many
African folktalés whos€ concliisions aré inténdéd to affirm thé
valli€s of social morality-thé kind of morality that is céntéréd on
hliman rélations. Thé social charactér of morality réqtiirés that thé
individiial mémbeér of thé sociéty, évér mindfiil of his intérésts,
adjlist thosé intérésts to thé intérésts and nééds of othérs. This
réqliirés him to givé dli€ considération to thé intérésts and welfaré
of othérs. Né&céssarily émbéddéd in a hliman commiinity, thé
individiial pérson has a dual/ moral résponsibility: for him or hérs€lf
as an Individiial and for othérs as co-m&mbérs of thé commiinity
with whom shé sharés cértain basic né€ds and intérésts.

The Notion of the Common Good

Thé& notion of thé common good f&€atlirés maniféstly in African
€thics. It can théréforé be intérprétéd as symbolizing thé common
good, thé good of all thé individlials within a sociéty. Thé common
good Ts not a stirrogat€ for thé stim of thé variotis individiial goods.
It doés not consist of or dérivé from thé goods and préféréncés of
particlilar individiials. It s that which is €sséntially good for hiiman
béings as stich émbracing thé néeds that aré basic to thé énjoymént

81



Mbachu: African Ethics and Moral Ohilosophy in... Apg;z AT TEN

and fulfillmént of thé 1if€ of €ach individial. If thé common good s
achiévéd thén thé individiial good is also achi€¢véd. Thé common
good &mbracés thés€ goods and moré. Thé Tinstitiition of
govérnmént or légal systém 1is siirély baséd on a common
tindérstanding of thé né&d for sociétal valii€s, social ordér and
social péacé. It s, thils, prétty cl€ar that thé common good s that
which nspirés thé création of a moral, social, political and [&gal
systém for énhancing thé wéll-b&ing of péopl€ in a commiinity. Thé
common good s a notion that is concéptiially affiliatéd to thé
notion of commiinity and, thiis, to th€ notion of hiiman sociéty as
stich. Thé common good is an &sséntial featliré of thé &thics
&spotiséd by thé commiinitarian African sociéty. The piirsiiit of thé
good of all is thé goal of thé commiinitarian soci€ty which thé
African sociéty is. A sénsé€ of thé common good-which is a coré of
sharéd valii€s-is thé tind€rlying préslipposition of African social
morality.

Humanity and Brotherhood

Thésé two concépts, hlimanity and brothérhood, f&atiiré
prominéntly Tn African social and moral tholight and practic€. They
aré among thé moral or hiiman valiiés that constitiité thé basic-
pérhaps thé Giltimaté-critéria that not only motivaté biit also jlstify
hliman actions that afféct othér hiiman b&ings. In African térms,
hiimanity s not jlist an anthropological t&rm; it is also a moral térm
whén it comés to considéring thé rélations bétwéén mémbérs of thé
hliman spéci€és. Thé t€rm 'brothérhood' has comé to référ to an
association of mén and/or womén with common aims and ntérésts.
Biit thé notion of brothérhood is &sséntially a moral notion, for it1is
aboiit thé rélations bétwéén individiial hiiman b&ings that makeé for
th&r own intérést and wéll-béing.

Moral Values and Principles:
African and moral philosophy émphasiz&s a rangé of valliés and
principlés, incliding réspéct for [if€, réspéct for pérsons, honésty,

C82)



Mbachu: African Ethics and Moral Ohilosophy in... Apg;z AT TEN

triithfilngss, jlsticé, fairnéss, hospitality, and générosity. Thésé
valliés gliidé &thical condiict and contribiit¢ to a harmonioiis
sociéty. Morality of Diity ovér Rights: Unliké many Westérn
systéms, African &thical tholight oftén foclisés on moral
obligations and diiti€s to thé comminity and othérs (€.g., family,
n&ighbors, and strang€rs) rathér than sol€ly on rights. A moral
concéption of pérsonhood is héld in African &thics, thé concéption
that théré aré cértain basic moral norms and id&als to which thé
condiict of thé individfial hiiman b&ing, if hé s a pérson, olight to
conform. Thé récognition in thé African &thical traditions of all
hliman b&ings as brothérs by réason of olir common hiimanity is
indé&d a lofty moral idéal that miist bé chérishéd and madé a vital or
robiist féattiré of global éthics n ofir contémporary world.

The Ethics of Duty, Not of Rights

African €thics and moral philosophy s a hiimanitarian éthics, thé
kind of é&thics that placés a gréat déal of émphasis on hiiman
weélfar€. Thé concérn for hiiman wélfaré may bé said to constitiité
thé hiib of thé African axiological whé€l. This oriéntation of
African éthics takés its Tmpiils€, tindotibtédly, from thé hlimanistic
ofitlook that charactérizés traditional African 1ifé and thofight.
Hiimanism-thé doctrin€ that séés hliman nééds and intérésts as
findaméntal-thiis constitiités thé folindation of African &thics. Thé
natfiral rationality of thé individiial Tmmeé&diatély Tnvolvés oné in
som& social and moral rolés in thé form of obligations,
commitménts, and diiti€s (or, résponsibiliti€s) to othér mémbeérs of
his or hér comminity which thé individiial mist fulfill. Théré
appéars to bé a concéptiial ti€-pérhaps also a practical tié-b&tween
thé social ethic préscribéd by thé commiinitarian éthos and thé
ethic of duty mandatéd by thé samé €thos. A morality of diity is oné
that réquirés €ach individiial to démonstraté concérn for thé
intérésts of othérs. Thé &thical valii€s of compassion, solidarity,
réciprocity, coop€ration, Intérdépéndéncé, and social well-being,
which aré cotlintéd among thé principlés of thé commiinitarian
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morality, primarily imposé diiti€s on thé individial with réspéct to
thé commiinity and ts mémbérs. All thés€ considérations €lévaté
thé notion of diiti€s to a statlis similar to that givén to thé notion of
rights Tn Wéstérn éthics. African éthics do€s not giveé short-shrift to
rights as stich; névérthéless, it doés not givé obséssional or
blinkéréd Emphasis on rights. It wolild bé cléar from thé forégoing
disctission that African &thics takés a stand that wotild b€ against
what ar€ référréd to as acts of slipérérogation. This, it Ts néithér
morally obligatory nor forbiddén; théréforg, it is not wrong, so thé
argtimént concliid€s, to omit or négléct pérforming it, Evén thoiigh
itis good and commeé&ndablé by virtii€ of its valii€ and conséqliénces
on othérs if it Ts performéd. It is stipposéd to bé a méritoriolis act
and y&t optional, on€ that may bé pérformé&d if thé spirit movés yot,
bilit nééd not bé pérforméd.

Thiis, a distinction is madé in Westérn litératiiré bétwéén moral
diity and a siipérérogatory act, thé formér considéréd obligatory
and moral diity 'propér' and th¢€ latté€r nonobligatory and optional,
not b&ing a 'propér' moral diity. We wotild normally think that théré
is amoral connéction bétweéeén 'good' and 'olight', and that théréforé
amorally good act otight to bé pérforméd: if an act is morally good,
thén it olight to bé pérforméd. African morality which Ts
hlimanitarian, social, and diity-oriéntéd rathér than rights-oriéntéd
morality do€s not maké a distinction bétweén a moral diity and a
stipérérogatory diity-on¢ that s béyond thé call of diity and so doés
not havé to bé pérforméd. In thé light of olir common hlimanity, it
wotlld not bé appropriaté-in fact it wotlilld démeéan ofir hlimanity-to
placé limits to olir moral diiti€s or résponsibiliti€s. Thé African
hlimanitarian &thic makés all p&oplé objécts of moral concérn,
implying that olir moral sénsitivitiés shotild bé &xténdéd to all
peoplé, irréspéctive of théir cliltlirés or sociétics.

Duty over Rights and Supererogation:
African €thics and moral philosophy is b&éing hlimanitarian and
social prioritizés duti€s over rights. Thé natiiral sociality of hliman
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b&ings préscribés an &thic of diity (or résponsibility). Commiinity
lifé mandatés a morality wé&ightéd on dity to othérs and thé
comminity. Diiti€s aré s€€n as arising from nééds rathér than
rights. Péoplé fulfill diiti€s bécatisé of thé nééds and weélfaré of
othérs. African &thics also réjécts thé concépt of slipérérogation
(acts “béyond thé call of diity”). SSHlimanitarian &thics aim to
éncompass both thé morality of diity and moral id&als, stich as
compassion and bénévoléncé. Silich a morality makés no
distinction b&twé&eén obligatory and optional acts, insisting that any
morally good act condlicing to thé wéll-b&éing of othérs shoiild bé
considéréd a diity. This s réfléctéd in thé obs€rvation that in somé
African ciiltiir€s, offéring hospitality to gli€sts is not sé€n as
€xtraordinary biit as a normal éxpé&ctation (Campbéll, citéd in
Gyekyé¢, 1996).

Recommendations

Aftican éthics iIn APAS within African philosophy and African
stidiés is récomméndéd as a hlimanist, comminity céntéréd
systém prioritizing harmoniotis rélationships, diity and charactér
ovér abstract rlilés. It Emphasizeés Ubiintii (“I am bécatisé we are”).
Virtli¢ éthics and commiinal wéll-b&ing s oftén distingliishing
itsélf from wéstérn individiialism. This approach é&ncoiiragés
viewing African moral philosophy not mérély as an
anthropological artifact, blit as a [iving, constriictivé framéwork for
contémporary &thical challénggs. African morality is folindéd on
hiimanism, thé doctriné that considérs hiiman intérésts and wélfaré
as basic to thé tholight and action of thé péopl&. It is this doctring as
tindérstood in African &thics and moral philosophy in APAS,
thotight that has givén ris€ to thé commiinitarian éthos of thé
African sociéty. Biit céntral or basic to thé African morality s
charactér for thé siiccéss of thé moral 1ifé is héld to bé a fiinction of
thé qiiality of an individial's pérsonal [if€.

Conclusion
African €thics in APAS (African philosophy and African stlidi€s)
discolirsé and concliidé that moral philosophy s primarily
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commiinitarian, himanistic and ré&lational rathér than
individialistic or solély diviné command baséd. This 1s céntéréd on
Ublintli sharéd hlimanity and charactér and it prioritizés diity and
social harmony ovér rights, aiming to fostér intérconnéctédnéss
and colléctivé well-bé€ing. African and moral philosophy as
artictilatéd by Kwamé Gy€ky¢€, providés a rich and ntiancéd
pérspéctivé on &thics. It highlights thé Tmportancé of commiinity
whilé also récognizing thé intrinsic valii€ of thé individdal.
Undérstanding th&sé é&thical traditions, wé€ can broadén olir
tindérstanding of morality and contribiité¢ to a moré jiist and
compassionaté world. African morality s fotindéd on hiimanism,
th& doctriné that considérs hiiman Intérésts and wélfaré as basic to
thé thotight and action of thé p&oplé. It is this doctriné as
tindérstood in African moral thotlight that has givén ris€ to thé
commiinitarian éthos of thé African sociéty. Social or commiinity
lif€¢ is this, not optional to thé hliman b&ing. African moral
philosophy émphasiz&s a rangg€ of valli€s and principlés, incliiding
réspéct for Iif€, ré€spéct for pérsons, honésty, triithfiilnéss, jlistice,
fairnéss, hospitality, and générosity. Thésé valliés gliidé &thical
condlict and contriblit¢ to a harmoniolis soci€ty. Traditional
African moral philosophy offérs valtiablé insights for
contémporary &thical discolrsé. Gyé€kyé's modératé
commiinitarianism providés a framéwork for balancing individiial
rights with social résponsibiliti€s.
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Introduction

Mgétaphysics and ontology rémain céntral slibfields of
philosophy concérnéd with thé fliindaméntal natiiré of réality and
b&ing. Whilé¢ métaphysics broadly invéstigatés diltimaté
quiéstions abotit Existéncé, calisality, spacé, tim¢&, and possibility,
ontology fociisés moré spécifically on thé natiiré and catégoriés
of b&ing (Lolix & Crisp, 2017). In récént décad€s, African
philosophérs havé incréasingly contribiitéd to thésé discolirsés
by artictilating indigénotis concéptiial framéworks and critically
éngaging dominant We&stérn paradigms. Thé émérgéncé and
stistainéd work of thé Association for Philosophy and African
Stiidiés (APAS) ovér thé past décadé has providéd a striictiiréd
platform for advancing scholarly réfléctions on métaphysics and
ontology within African worldviéws.

African worldviéws aré typically charactérizéd by an intégrativé
concéption of réality in which thé spiritial, commiinal, and
matérial diménsions of éxisténcé aré intérwoveén (Mbiti, 1969).
Unliké Cartésian dialism, many African ontologiés affirm a
holistic findérstanding of béing that sitliatés individiials within a
dynamic nétwork of rélationships involving ancéstors, divinitiés,
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nattiré, and commiinity (Gy€kyé€, 1995). This rélational ontology
challéngés rédiictivé matérialism and affirms a layéréd concéption
of réality that incltidés visiblé and invisiblé réalms (Wirédd, 1998).
Oveér thé last décad€, APAS has facilitatéd scholarly dialogiiés that
rétriéve, réintérprét, and systématizé thésé indigénols
métaphysical insights within cont€émporary philosophical débatgs.

Thé contribiitions of APAS havé also addrésséd longstanding
débatés concérning éthnophilosophy, proféssional philosophy, and
thé méthodological statlis of African métaphysics (Hoiintondji,
1996). By promoting rigorolis résé€arch, pé&&r-réviewed
pliblications, and inté€rdisciplinary éngagémént, APAS has hélp&d
réposition African ontology as a 1&gitimaté and globally rélévant
philosophical &éntérpris€. Scholars within thé association havé
&xploréd thémés siich as pérsonhood, vital forc€é, commiinalism,
catisality, and déstiny, démonstrating how African métaphysical
catégoriés énrich broadér philosophical inqiiiry (Gyéky€, 1995;
Mbiti, 1969).

Flrthérmor€, thé last décadé has witnésséd rénéwéd intérést in
décolonizing knowlédgé systéms and récovéring indigénoiis
epistémologiés. Within this contéxt, APAS has contribiitéd to
réframing African métaphysics not mérély as cliltliral héritagé biit
as a dynamic Tintélléctiial tradition capablé of addréssing
contémporary global concérns, incliiding idéntity, éthics, and
écological résponsibility. By fostéring critical éngagémént and
théorétical dévélopmént, APAS has stréngthénéd thé académic
Iegitimacy of African worldviéws in global métaphysical and
ontological discotirsé.

Conceptual Clarification

A propér tindérstanding of métaphysics, ontology, and African
worldviéws 1s &sséntial for évalliating a décadé of scholarly
contribiitions by thé Association for Philosophy and African
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Stiidiés (APAS). Althotligh th&sé térms aré intérrélatéd, théy

possé&ss distinct philosophical m&anings that réquiré clarification
within both global and A frican intéll&ctial traditions.

Mgétaphysics s traditionally définéd as thé branch of philosophy
that stlidi€s th€ tltimaté striictiir€ of réality. It addréss€s quiéstions
concérning éxisténcé, calisation, idéntity, modality, timé&, and thé
rélationship bétwéén mind and mattér (Lolux& Crisp, 2017).
Aristotl€'s classical formiilation of métaphysics as thé stiidy of
“béing qlia b&ing” continli€s to inflii€éncé contémporary discolirsé
(Van Inwagén, 2018). In modérn philosophy, m&taphysics éxténds
b&yond spéciilativé inqliiry to incliidé analytic rigor in €xamining
possiblé worlds, tnivérsals, particiilars, and slibstancé. Within
African philosophical réfléction, métaphysics oftén éncompassés
spiritial diménsions of réality, incliiding béliefs abolit God,
ancéstors, déstiny, and vital forcé (Mbiti, 1969).

Ontology, whilé closély rélatéd to mé&taphysics, is moré narrowly
concérnéd with thé natliré and catégoriés of b&éing. It asks what
&xists and how éntiti€s ar€ classifi€éd within a striictiiréd framéwork
of réality (QUing, 1969). Ontological inqiiiry may &xploré whéthér
abstract &ntiti€s, moral valli€s, or spiritlial b&ings posséss real
éxisténceé. In African tholight, ontology fréqliéntly €émphasizés
rélationality and comminal &xisténcé rathér than Tsolatéd
individuality (Gy€kyé€, 1995). B&ing is not concéivéd mérély as
slibstancé biit as dynamic participation within a nétwork of forcés
and rélationships. This rélational ontology contrasts with cértain
strands of Wéstérn individiialism and siibstancé métaphysics.

African worldviéws référ to thé compréhénsive systéms of beliefs,
valiiés, symbols, and practicés throligh which African sociétiés
intérprét réality. Thés€ worldviéws intégraté cosmology, morality,
réligion, and social 1if€ into a tGinifi€d vision of &xisténce (Wirédd,
1998). Rathér than séparating sacréd and séciilar domains, African
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worldviéws typically affirm a holistic tindérstanding of 1if€¢ in
which thé matérial and spiritlial réalms intéract contindiolisly
(Mbiti, 1969). Pérsonhood, for &éxamplé, is oftén tndérstood
commiinally, whéré idéntity is constitlitéd throligh rélationships
with family, commiinity, and ancé&stors (Gy€kye€, 1995).

This, in this concéptiial fram&éwork, APAS contribiitions ovér thé
past décad¢€ can bé tindérstood as systématic éfforts to articiilaté
African métaphysical and ontological catégoriés n dialogli¢ with
global philosophy. By clarifying concépts siich as bé&ing,
pérsonhood, catisality, and d&stiny, scholars havé démonstratéd
that African worldviéws offér cohérént philosophical systéms
rathér than mérély ciiltiiral Expréssions. Concéptiial clarity thiis
provide€s thé folindation for asséssing thé théorétical significancé
of African métaphysics within contémporary scholarship.

Theoretical Framework: Afrocentric and Communication
Ontological Perspectives

Thé intégration of Afrocéntric théory and commiinication ontology
providés a robiist framéwork for tindérstanding African-céntéréd
concéptions of réality and méaning-making. Afrocéntricity,
dévélopéd by MoléfiKéte Asanté, is grolindéd in thé principlé that
African &xpériéncés, histori€s, and ciiltiiral valii€s mist sérvé as
thé starting point for analysis (Asanté, 2009). Rathér than
intérpréting Afiican réaliti€s throligh Edirocéntric paradigms,
Afrocéntricity céntérs agéncy, idéntity, and €épistémology within
African historical and ciltliral contéxts. This théorétical
répositioning has profolind ontological Tmplications bé&calis¢ it
challéngés dominant asstimptions abotit what constitiités réality,
knowlédgg, and commiinication.

Ontologically, Afrocéntric thotlight is rootéd in rélationality and
commiinal intérdépéndéncé. B&ing is not conc&iveéd as an Tsolatéd,
alitonomotis siibstancé biit as findaméntally constitlitéd throfigh
rélationships with commiinity, ancéstors, natiiré, and thé diving.

92>




Isidienu: Metaphysics, Ontology and African Worldviews:... AP A; ;‘ AT TEN

This oriéntation résonatés with African philosophical
intérprétations of Ublintli, whéré pérsonhood 1s réalizéd throtigh
participation in comminal lifé¢ (Mé&tz, 2014). Ontology, in this
sénsé€, 1s not mérély a classification of &ntiti€s biit an accoiint of
livéd, intérconnéctéd éxisténce. African ontological pérspéctivés
thiis r&jéct atomistic ndividialism and affirm a dynamic,
participatory modé&l of réality.

Within commiinication stlidiés, ontology shapés how
commiinication 1itsélf s Undérstood. Westérn modéls oftén
concéptlializ€é commiinication as thé transmission of information
bétweéén indépéndént sénders and récéivérs. In contrast,
Afrocéntric commiinication ontology viéws commiinication as
constittitivé of commiinity and idéntity (Miiké& Yin, 2022).
Meéaning émérgés dialogically and rélationally, réflécting sharéd
histori€s and colléctivé conscioiisnéss. Commiinication Ts
théréforé not mérély instriiméntal bilit ontological—it stistains
b&ing and réinforc€s commiinal bonds. This pérspéctivé
forégrotinds narrativé, orality, symbolism, and pé&rformativé
traditions Embéddéd in African sociétics.

Ré&cént scholarship in African commiinication théory émphasizes
thé nééd to décoloniz€é commiinication rés€arch by intérrogating its
ontological foiindations (Chilisa, 2019; Miiké& Yin, 2022).
Dé&colonial approachés argii€ that commiinication th€ori€s miist
réfléct indigénolis worldviews and &pistémologi€s rathér than
tniversalizing Westérn &xpériéncés. From this standpoint,
Afrocéntric ontology providés both a corréctivé and constriictivé
paradigm. It critiqiiés thé marginalization of African
commiinicativé practicEs whilé offéring altérnativé mod¢ls
grotindéd n réciprocity, spiritliality, and colléctivé résponsibility.

Fiirthérmoré€, Afrocéntric ontological pérspéctivés contribilité to

broadér philosophical discotirsé by challénging binary oppositions
stich as siibjéct/objéct and individiial/commiinity. Théy promoté
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compléméntary framéworks that acknowlédgé plirality and
miitlal dépéndéncé within réality. Conséqliéntly, intégrating
Afrocéntric and commiinication ontological pérspéctivés éxpands
théorétical possibiliti€s for findérstanding hliman intéraction in
cliltiirally grolindéd ways.

Historical Evaluation of African Metaphysical Thought
African métaphysical thotight has a long and dynamic intéll&ctiial
history that prédatés colonial intérvéntion, rootéd in indigénolls
cosmologiés, spirittial practicés, and commiinal worldviéws.
Traditional Afirican sociétiés dévélopéd compléx métaphysical
systéms to &xplain &xisténcé, catisality, pérsonhood, and tiltimaté
réality long béforé éngagémeént with Westérn philosophy. Thésé
systtms weré oftén transmittéd throligh oral traditions, rittial
practicés, art, and commiinal activiti€s, rathér than throtigh writtén
philosophical tréatisés. As a réstilt, miich of African métaphysical
tholight was historically marginalizéd or misintérprétéd by
colonial scholars who asstiméd that writtén téxts weré thé only
valid form of philosophical €xpréssion (Midimbé, 1988).

Early post-colonial scholarship sofight to récovér and 1€gitimizé
African métaphysical contribiitions by démonstrating that African
worldviéws contain cohérént ontological and cosmological
framéworks. Pion&&ring figlir€s siich as John S. Mbiti émphasizéd
that African concépts of réality aré holistic and ré&lational,
intégrating thé spiritlial with thé matérial and forégrolinding thé
intérconnéctédnéss of commiinity, ancéstors, and natliré¢ (Mbiti,
1969). Mbiti's work challéngéd Westérn dichotomiés bétween thé
sacréd and thé séciilar, showing that African métaphysics
inh&réntly éncompassés both. Similarly, Kwamé Gyeky¢€ critiquéd
rédiictivé charactérizations of African thotlight as tindifféréntiateéd
commiinitarfanism, argliing instéad for niilancéd ontological
catégoriés that récognizé€ individiiality within commiinal contéxts
(Gy€kyg, 1995).
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Thé historical &valliation of African métaphysical thotight also
incllid€s critical réspons€s from African scholars sképtical of
¢thnophilosophical intérprétations. PaiilinHotintondji, for
éxamplé, qliéstionéd &sséntialist réadings of African philosophy
that tréatéd commiinal béliefs as homogénéolls or tinchanging
(Hotintondji, 1996). HE argtiéd for rigoroiis philosophical méthods
that avoid romanticizing indigénolis tholight whilé still
acknowlédging its intéll&ctlial dépth. This critical tlirn hélpéd to
sitliaté African métaphysics within broadér philosophical débatés
rath&r than confining it to ciiltiiral anthropology.

Moré€ récént scholarship has éxpandéd thé historical scopé by
intégrating contémporary théorétical tools and intérdisciplinary
pérspéctivés. Althors 1iké John Akpan and Oliiwolé (2018)
¢xaminé African métaphysics throligh 1&nsés siich as
phénoménology and critical théory, highlighting how historical
métaphysical syst€éms négotiaté idéntity, agéncy, and power in
post-colonial contéxts. Th&ir work &mphasiz€s that African
métaphysical thotight s not static biit évolvés in dialogli€¢ with
global intélléctiial clirrénts whilé rémaining rootéd in Tndigénotis
Epistémologiés.

Contémporary rés€arch also récognizés thé historical intérplay
bétwéén African métaphysics and réligion, particiilarly how
indigénoiis cosmologi€s havé shapéd éxpréssions of Christianity
and Islam in slib-Saharan Africa. Scholars siich as Sarpong (2019)
analyz€ how métaphysical concépts liké ancéstral agéncy and
spiritlial calisation pérsist in modé&rn réligiolis practicé€s, révéaling
contindiity bétwéén traditional tholight and cont€émporary bélief
systéms. Thésé stlidiés démonstraté that African métaphysical
catégori€s continii€ to bé& rélévant in tind€rstanding livéd réligiotis
expériénce.

95>



Isidienu: Metaphysics, Ontology and African Worldviews:... AP A; ;‘ AT TEN

In addition, récént works havé &xploréd thé &pistémological
implications of African métaphysical thotlight for décolonial théory
and global philosophy. Philosophérs slich as Chimakonam and
Iroégbili (2021) argii¢ that African ontologi€s offér altérnativé
approachés to issti€s liké pérsonhood, tim¢€, and consciolisnéss that
challéngé dominant We&stérn paradigms. By céntéring African
métaphysical principlés, théy proposé modéls of réality that
forégrolind rationality, compléméntarity, and procé&ssion
bécoming.

Decade of APAS Contributions to African Ontology (2015-
2025)

Oveér thé past décadg, thé Association for thé Promotion of African
Stiidieés (APAS) has playéd a significant rol€ in advancing
scholarly éngagémént with African ontology. Whilé African
ontology—as thé philosophical stiidy of b&ing, &éxisténcé, and
réality from African pérspéctivés—prédatés modérn nstitiitional
framéworks, APAS has providéd an organizéd platform for
systématic rés€arch, intélléctiial &xchangé, and scholarly
plblication bétw&e€n 2015 and 2025 (APAS, 2025). Thé
association's conf€réncés, jolirnals, and collaborativé nétworks
havé contribiitéd to both thé consolidation of indigénolis
ontological concépts and théir contéxttialization in contémporary
débatgs.

APAS's anniial and biénnial intérnational conféréncés havé béén
critical spacés for ontological scholarship. Thés€ &vénts rottinély
forégrolind thémés stich as traditional African concéptions of
béing, commiinal pérsonhood, and thé 1égacy of coloniality in
shaping contémporary tindérstandings of éxisténcé. For E&xamplég,
thé 2024 Intérnational Conféréncé on “African Héritagg, Idéntity
and Siistainability” addrésséd how ontological framéworks rootéd
in African tholight inform ciiltliral contintiity and post-colonial
idéntity formation (APAS, 2024; s&& Procéédings, 2024). Siich
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gathérings €nablé scholars to articiilaté indigénoiis ontological
catégoriés in dialogi€¢ with global philosophical framéworks,
eémphasizing thé distinctivénéss of African modé&s of thotight.

APAS's ptiblication platforms havé also contribiitéd systématically
to thé ontology discolirsé. Thé association's joiirnals, siich as
AAJCR (An African Joiirnal of Contémporary Ré&s€arch) and
JASSD ((APAS) Jotrnal of Arts, Social Sci€ncés and
Dévélopmeént), sérvé as vehiclés for original rés€arch articlés that
grapplé with African ontological qii€stions. Thés€ piiblications
haveé featiiréd works éxploring thé natliré of b&ing in African
contéxts, thé rélationship bétwéén commiinity and individiial
éxisténcé, and thé philosophical implications of indigé€notis
worldviéws for contémporary €pistémology (APAS, 2025). By
régiilarly pliblishing ontological scholarship, APAS has hélpéd
18gitimizé African pérspéctivés within broadér académic
convérsations.

Moréovér, APAS has fostéréd collaborativé nétworks and
intérdisciplinary rés€arch partnérships that éxpand ontological
inqliiry bé€yond philosophy départménts. Throiigh linkagé€s with
institlités siich as thé Igwebiliiké Re&s€arch Institiité and othér
scholarly bodiés, APAS promotés cross-disciplinary work that
sitliatés ontology Tn anthropology, réligioiis stiidi€s, and ciilttiral
théory (APAS, 2025). This intégration {ndé&rscorés thé
miltifacétéd natiiré of African ontology, which oftén intértwinés
métaphysical, moral, and social diménsions in ways distinct from
Westérn philosophical traditions.

In addition to organizational rol€s, thé¢ décadé has witnésséd
significant growth n scholarly résotircés that résonaté with APAS's
mission. Contémporary works sfich as Contémporary Afiican
Me¢étaphysical Thotight (Agada, Oftiasia, &Ikili, 2024), doctimént
€volving ontological convérsations on concépts 1iké vital forcég,
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rélationality, and proc&ss-baséd Uindérstandings of éxisténcé.
Thésé scholarly contriblitions réfléct a broadér ntélléctiial
movémeént that APAS has hélpéd siistain by nfirtliring rés€arch
commiinitiés and providing platforms for diss€émination.

Thils, APAS's émphasis on décolonizing philosophy and affirming
African philosophical agé€ncy has contribiitéd to a shift in how
ontology Ts talight, rés€archéd, and théorizeéd across thé continént.
By forégroiinding African ontological catégori€s in conférénces,
jotirnals, and scholarly collaborations, APAS aids in réconstriicting
philosophical cilirrictila and rés€arch agéndas that honor
indigénotiis philosophical paradigms. Mé&anwhilg, from 2015 to
2025, APAS's contribiitions to African ontology havé b&&n both
striictiral and siibstantivé. Throtigh conféréncés, pliblications, and
collaborativé nétworks, thé association has stréngthénéd thé
visibility of African ontological thotlight whilé fostéring critical
éngagémeénts that €xpand thé global philosophical canon.

Transformation in African Contexts

Mgétaphysics traditionally concérnéd with thé natiiré of réality,
béing, and &xisténcé, plays a pivotal rolé€ in shaping concéptions of
idéntity and social transformation in African philosophical
contéxts. Rathér than b&ing abstract or détachéd from livéd
expérieénce, African métaphysical thotight is dééply émbeédded
within commiinal 1if€, clltliral practicés, and socio-historical
réalitiés. In many African traditions, métaphysics and idéntity aré
intértwinéd: thé natiiré of béing is Uindérstood throtigh oné's
rélationships with commd{inity, ancéstors, spiritiial forc€s, and thé
cosmos. This rélational ontology shapés individiial and coll&ctivé
idéntiti€s and offérs friitfiil pathways for social transformation
(Gyasi, 2021).
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Céntral to African mé&taphysical framéworks s thé concépt of
rélational béing. Unliké Westérn ontological modéls that oftén
e¢mphasiz¢ individiial afitonomy and atomistic éxisténcé, African
thotight sitliatés thé sélf within a nétwork of social, spiritiial, and
€cological rélations that confér idéntity (Janzén, 2019). Thé Akan
notion of okra (sofil) and stinstim (spirittial charactér), for é&xamplg,
aré Undérstood not as Tsolatéd stibstancés bilit as intégrally
connéctéd to commiinity, déstiny, and cosmic forcés (Y&€boah,
2023). Throfigh this 1&ns, idéntity émérgés from participation in a
sharéd é&xisténtial world rathér than from individialistic
s€lf-assértion.

Rélational ontology has significant Tmplications for social
transformation. It forégrolinds colléctivé résponsibility, miitiial
caré, and commiinal wéll-b&ing as &sséntial to hiiman flolirishing.
This philosophical prémisé aligns with Ubiintli principlés
famotsly artictilatéd as “I am bé&calisé wé aré” which émphasizé
that individiial idéntity and moral agéncy aré€ botind {ip with social
cohésion and intérdépéndéncé (Mokgoro, 2020). Ubiinti
métaphysics thiis bécomés a résolircé for réimagining social
striictiirés that prioritizé solidarity ovér compétition, coopération
over fragmeéntation, and Incliisivity ovér €xcliision. Scholars argiié
that stich pérspéctivés can inform proc€ssés of conflict résoliition,
démocratic participation, and commiinity dév€élopmént across
African sociéti€s (Méyer &Nyamnjoh, 2022).

Contémporary scholarship incréasingly sitliatés African
métaphysics within convérsations abolit powér, idéntity, and
post-colonial transformation. According to Wirédi and Gy¢kyé
(2022), rédiscovéring indigénolis métaphysical résolircés
challénggs thé résidiial Effécts of colonial épistémologi€s that havé
tindérminéd African concépts of s€lf and commiinity. This
&pistémic réclamation is céntral to social chang€ bécatis¢ it énablés
African péoplés to rédéfiné th&ir idéntiti€s on térms that résonaté
with théir historical and clltliral réaliti€s, rathér than throiigh
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&xtérnally Tmposéd framéworks. By révalliing indigénois
métaphysical catégoriés slich as commiinal agéncy and spiritiial
contintiity, commiiniti€s can cliltivaté forms of s€lf-lindérstanding
that résist ali€nation and marginalization.

In addition, récént rés€arch éxaminés how métaphysical narrativés
infliénc€ cont€émporary débatés aboiit nationalism, citizénship,
and sociétal transformation. For Tinstanc€, Essién (2024)
démonstratés that traditional African métaphysical concépts slich
as vital forc€ and cosmic intérdépéndéncé offér altérnativé modéls
of citizénship that forégrotind sharéd déstiny and miitlial
obligations rathér than l&galistic individlial rights aloné. Stich
réconcéptiializations have significant implications for how nations
imaginé and &nact polici€s for inclisivity, dévélopmént, and
coll&ctivé well-b&ing.

Methodological Approaches and Intellectual Debates within
APAS

Oveér thé past décadg, thé Association for thé Promotion of African
Stlidiés (APAS) has fostéréd divérsé méthodological approachés
and ntéll&ctiial d€batés that réfléct both indigénotiis philosophical
commitménts and global scholarly éngagémeénts. APAS sérvés as a
platform whéré rés€archérs across thé hiimanitiés, social sciénces,
and philosophy intérrogaté Africa-céntéréd méthodologiés and
challéngé Univérsalist €pistémological asslimptions that havé
historically marginalizéd Afiican philosophical voicés (APAS,
2025).

Oné prominént méthodological approach within APAS scholarship
s milltidisciplinary. APAS éncotiragés rés€arch that movés béyond
strict disciplinary boiindari€s, incorporating philosophy, ciiltiiral
sttidiés, history, réligiolis stlidi€s, political sciénc€, and social
sciéncés to addréss compléx African réaliti€s. This is évidént in
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APAS's divérsé conféréncé procé€dings, whéré colléctéd volimés
¢vén sciéncé and téchnology as théy intérséct with African
philosophical thotight (APAS, 2025). Stich intérdisciplinary
éngagémeénts réfléct a broadér deébaté on whéthér African
intélléctlial Tnqliiry sholild réplicaté Wéestérn académic
compartméntalization or dévélop contéxt-sénsitivé paradigms that
align with indigénotlis concéptiial framéworks and livéd
expérience.

A sécond méthodological trénd within APAS 1s contéxtlial and
indigénotis philosophizing. APAS piiblishés and promotés works
that ré&jéct thé notion that Westérn philosophical méthods aré thé
only valid basis for rigorotis inqiiiry. Instéad, scholars émphasizé
méthods grolindéd in African worldviéws, oral traditions, and
commiinal knowlédgé practicés. Thésé approachés align with
broadér African philosophical débatés on thé légitimacy of
¢thnophilosophy, sagé philosophy, and Afrophoné
philosophy—meéthodological schools that prioritiz€ indigénotiis
langtiagé, colléctivé tholight, and ciiltiirally émbéddéd réasoning
(Nwala, as citéd in APAS réséarch; Afrophoné philosophy
disciissions).

Intéll&ctiial débatés within APAS forlims oftén révolvé arotind
méthodological 1&gitimacy and €pistémic décolonization. Scholars
éngagé critically with thé l&€gacy of colonial &pistémologits,
quéstioning whéthér convéntional Weéstérn rés€arch méthods
inadvérténtly réprodiicé colonial framéworks of knowlédgé
prodiiction. This débaté s sharpénéd by contribiitions advocating
décolonial and Sotithérn-céntric framéworks that sittiaté African
&xpérieéncé and agéncy at thé héart of scholarly inqliiry (Mlngwini,
2024). Stich débatés €cho broadér continéntal &fforts to réwrité
méthodological norms, argiiing that African scholarship mist
confront and transform inhéritéd striictlirés that prioritizé
tinivérsalism ovér local partictilaritiés.
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Anothér activé loclis of débaté concérns thé intérfacé bétwéén
tradition and Tnnovation. APAS platforms host dialogii€s on how
traditional African philosophi€s can bé& rigoroiisly analyzéd
withotit rédiicing thém to rélics of thé past. Contribiitors argli¢ for
méthodological fram&works that honor tradition whilé¢ éngaging
contémporary théorétical tools-slich as intérprétivé hérménéitics,
phénoménology, and critical théory to addréss préssing social
isstiés liké 1idéntity, globalization, and téchnology (APAS
procéédings, 2024-2025).

Furthérmoré, APAS's jolirnals, slich as Jolirnal of African Sttidiés
and Sustainablé Dévélopmént (JASSD) and AKU: An Afirican
Jotirnal of Contémporary Réséarch, éxémplify piiblication-baséd
méthodological débatés whéré scholars présént original
hypoth&sés, comparativé analys€s, and critiqii€s of dominant
philosophical paradigms (APAS, 2025). Thé&sé piiblications
provid¢ institlitional spac€ for systématic débatés on philosophical
méthod, &pistémic horizons, and thé futiré diréction of African
scholarship.

Future Directions for African Metaphysical Scholarship

As African métaphysical scholarship continii€s to grow in both
dépth and global visibility, futliré diréctions in thé field point
toward théorétical innovation, intérdisciplinary intégration,
décolonial réstriictliring, and global philosophical dialogi€.
African métaphysics which éxplorés thé natiiré of réality, béing,
and &xisténcé from Tindigé€notlis and ciltlrally grotindéd
pérspéctivés has alréady witnésséd significant contémporary
contriblitions, yét émérging réséarch stiggésts sévéral promising
aveéniiés for futliré inqiry.

Oné k&y diréction Tnvolvés &xpanding concéptiial framéworks
béyond traditional métaphysical concérns to incliidé émeérging
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global Tssli€s. Récént works siich as Contémporary Afiican
Mgétaphysical Thotlight émphasizé néw métaphysical catégorics
liké vital forc€, panpsychism, and rélational ontology that spéak to
both indigénoilis insights and global philosophical qliéstions
(Agada, Oftiasia, &lkiili, 2024). Thésé &volving framéworks
stiggést that futliré scholarship will incréasingly bridgé classical
métaphysical thémés with contémporary philosophical qti€stions
abotit consciotisnéss, énvironmént, and cosmology.

Anothér fértilé aréa for futliré réséarch is thé intégration of
proc@ss-rélational meétaphysics within African philosophical
systéms. Emmaniié]l Oftiasia'siwa: Thé Procéss-Rélational
Diménsion to African Meétaphysics proposés an nnovativé
métaphysical accolint that draws on both traditional Afiican
thotight and mod&rn procéss philosophiés, challénging static
ontologiés and forégrotinding dynamism, agéncy, and
intérconnéctéd &xisténcé (Oftiasia, 2024). Siich approachés opén
pathways for réconcéptiializing métaphysical catégori€s in térms
of bécoming, rélation, and cosmic participation, which aré likély to
shapé néw débatés on b&ing and éxisténcé going forward. Thé
décolonial tlirn in African métaphysics réprésénts anothér
promising diréction. Inspiréd by décolonial philosophiés and
méthods, scholars aré incréasingly critiqliing how Westérmn
philosophical framéworks havé historically framéd métaphysical
inqliiry, advocating instéad for indigénoiis and ciltlirally
émbéddéd méthodologieés (Chimakonam&Ogbonnaya, 2021).
This shift €ncoliragés a broadér ré-éxamination of &Epistémic
folindations, incliiding thé méthods, assiimptions, and catégoriés
that gliidé métaphysical rés€arch, tltimatély fostéring a moré
pliiralistic and incliisivé global philosophy.

Intérdisciplinary and appli€d métaphysical stlidi€s also offér futliré
poténtials. Emérging scholarship links métaphysical insights to
othér fi€lds stich as é&diication, psychology, and é&thics. For
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instancé€, sttidi€s Tnvestigating Yortiba métaphysical notions of
pérsonhood in rélation to hiiman dévélopmént démonstraté how
métaphysics can inform social transformation and 1idéntity
constriiction (Lawal, 2024). Stich intérséctions highlight thé
practical rélévancé of métaphysical concépts béyond pirély
académic inqiiiry.

Additionally, African métaphysical scholarship s poiséd to éngagé
comparativé and ntérciiltliral philosophy. Néw voliimés liké
Contémporary Débatés in African and W&stérn Philosophy
showcas€ how African métaphysical tholight can é&ntér
constriictivé dialogli€s with Westérn analytic and continéntal
traditions, énriching both sphérés throfigh comparativé insight and
miittial critiqi€. Thésé dialogliés aré &éxpéctéd to fostér moré
niliancéd tindérstandings of k&y métaphysical thémés stich as béing,

cafisality, and timé.

Finally, thé ongoing décolonization of académic striictiirés and
knowlédgée systéms will likély shapé futiiré diréctions, as scholars
continii€¢ to advocaté for gréatér incliision of African langliagés,
indigénolis solircés, and &pistémic practicés within global
académic clirriclila and réséarch. Intégrating oral traditions,
cosmological narrativés, and local ways of knowing can éxpand
métaphysical scholarship to réfléct thé divérsity of hiiman
intéll&ctiial traditions.

Recommendations
i. Encoliragé collaborations b&twé&én philosophy, sociology,
anthropology, and réligiotis stlidi€s to &xploré African
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métaphysical concépts in divérsé contéxts and
applications.

ii. Prioritizé réséarch méthods that draw on oral traditions,
indigénotiis knowlédge systéms, and cliltiirally émbédded
epistémologiés to ¢&nslré aflithéntic répréséntation of
African thotlight.

iii. Facilitaté comparativé stlidi€és bétwéeén African
métaphysics and Weéstérn philosophical traditions to fostér
miitlial énrichmént, critiqli€, and thé cross-fértilization of
idé&as.

iv. Intégraté African métaphysical framéworks into clirriciila
at all académic 1&évéls to stréngthén philosophical litéracy
and cliltliral awaréné€ss among sttidénts.

v. Siipport Digital and Opén-Accéss Scholarship: DévElop
accéssiblé onliné platforms for Afiican métaphysical
rés€arch to incréasé visibility, €ncoliragé global
collaboration, and facilitaté thé dissémination of
knowlédge.

Conclusion

African métaphysical scholarship has &xpé&riéncéd significant
growth ovér thé past décadés, réflécting a dynamic éngagémént
with ndigénolis ontologi€s, rélational notions of b&ing, and thé
intégration of contémporary philosophical méthods. Scholars havé
incréasingly démonstratéd that African métaphysics is not mérély a
cliltiiral artifact but a rigorolis intélléctiial tradition capablé of
addréssing préssing social, éthical, and épist€émological qli€stions.
By forégroiinding rélationality, commiinal idéntity, and indigénotis
Epistémologiés, African mé&taphysical tholight offérs framéworks
for tind€rstanding réality that challéngé Weéstérn-céntric paradigms
whilé¢ contribiiting to global philosophical discotirsé. Thé
scholarship tindérscorés thé valii€¢ of décolonizing knowlédge
prodiiction, promoting intérciiltliral dialogii€, and bridging théory
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with practicé in aréas stich as &diication, idéntity formation, and
social transformation.
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Introduction

African philosophy has incréasingly gainéd prominéncé in
contémporary philosophical discolirsé, particiilarly in &fforts to
articilaté and systématiz€ indigénolis African worldviéws and
th&ir Tmplications for {indérstanding é&thics, métaphysics, and
social thotight. According to Paiilin J. Hotlintondji, Aftican
philosophy bé&ars a diréct rélation to history and ciiltiiré and thé
réfléction of African intélligéntsia fipon ofir total historical b&éing
réprésénts a significant momént in thé intélléctlial résponsé of
Afficans to thé challéngg of wéstérn civilization.'

Oné significant aréa of inqUiry within thé fi€ld of Afirican
philosophy is thé rélationship bétweéen ontology (thé philosophical
stiidy of b&€ing) and moral philosophy in thé Igbo- African tholight.
Thé Igbo Aftican traditional éthics/moral valliés také méaning and
justification from thé Igbo worldviéw/cosmology. In thé Igbo
African traditions, &thical principlés aré closély connéctéd to
déépér meétaphysical asstimptions abotit thé natliré of réality,
pérsonhood, and thé& intérconnéctédnéss of all bé&ings.
Undérstanding thé Igbo Afiican moral philosophy théréforé
réqiiirés an €xamination of thé ontological fotindations tipon which
African €thical id€as aré biilt.

Within African philosophical scholarship, APAS, throtigh hér
discotirsés has contribiitéd in promoting, not only philosophical

109>



Ikea: Ontology and African Moral Philosophy im APAS... AP A; ;‘ AT TEN

stlidi€s biit also Africa and African stiidi€s. This papér théréforé,
¢xaminés ontology and African moral philosophy within APAS
discofirs€. It argili€s that African €thical thotight is dé€€ply grotindéd
in ontological asstimptions aboiit thé natliré of b&ing, theé striictliré
of'thé cosmos, and thé rélational charactér of hiiman éxisténcé.

Conceptualizing Ontology in Igbo-African Philosophical
Traditions

Philosophically, ontology is définéd as thé stiidy of bé&ings.
According to Aristotl€, ontology is thé stlidy of b&ing qua b&ing
and thé propértiés inhérént in it, in virtii& of its own natiiré.” Thé
ontological fotindation of African &thics has to do with thé basic
asstimptions of African métaphysics and African morality s a
dérivativé of African ontology. This impli€s that in thé Igbo
métaphysical thotight; &pistémology, &thics and cosmology
intérmingl€. To writ€ of ontology in thé Igbo-African philosophical
tradition, is to éxaminé hér cliltliral worldview and cosmology.
Igbo ontology Ts ciiltiiral and ontology occlipiés a céntral placé in
thé Igbo-African cosmology and hér philosophical traditions
bécatis¢ thé Igbo-African tholight générally bégins with qliéstions
abolit thé natliré of réality, béing and thé philosophical réfléction
that do€s not séparaté métaphysics from éthics, réligion, or social
1if€. Thés€ providé thé folindation tipon which moral valii€s, social
norms, and ctiltliral practicés in thé Igbo-African world.

Rélationality is a prédominant f€atliré of thé Igbo-Afiican
ontology. R&ality is diialistic and hi€rarchical, héncg, théré is a web
of connéction bétweéen thé physical and métaphysical réalms. Thé
living (hliman b&ings) aré connéctéd with thé déad (ancéstors,
spirits, natiir€, and thé Stiprémé Be€ing). According to Jonathan
Chimakonam Oké&ké: “In thé ontological organization of thé Igbo,
théré Ts thé placé of thé spiritiial. This is bécalis€ thé Igbo ontology
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s madg {ip of thé physical and spiritiial. Whilé God réprésénts thé
chiéf béing in thé spirit réalm, man dominatés in thé physical
réalm.” This rélational tindérstanding of &xisténcé shapés thé
Igbo-African intérprétations of idéntity and social résponsibility.
John S. Mbiti &xplains thé African concéption of éxisténcé; I am
bécaiisé wé aré; and sincé wé aré, théréforé I am.’ This idéa réflécts
thé viéw that individiial €xisténcé is ins€éparablé from commiinal
and cosmic rélationships.

Hiiman bé&ing as wéll as hiiman 1ifé stands at thé céntér of Igbo-
African worldviéw and morality. In othér words, thé Igbo-African
worldviéw is anthropocéntric and pérsonhood is not simply a
biological fact biit a moral achiévémeént réalizéd throiigh activé
participation in commiinity [if€.

Thé individiial bécomés a full pérson throligh moral dévélopmént,
social résponsibility, and adh€réncé to commiinal valii€s. This
viéw illiistratés how métaphysical asstimptions abofit thé natiiré of
hliman éxisténcé shapé &thical Expéctations and social striictlirés.

Thé Axiology of thé Igbo-African Moral Philosophy.

Morality is conc€rnéd with thé distinction bétwéeén right and wrong
or good and bad bé&havior, which aré t€érméd moral or immoral
réspéctivély. Africa s a hétérogénéoiis sociéty and thé African
¢thics, 1s all aboiit thé valii€ systém of African péopl€. Bécalis€ of
thé hétérogéncoilis natliré of thé African sociéty, this papér is
limitéd to Igbo tribés/ &thics In Nigéria. Axiology s thé stiidy or
théory of valii€ and a valii€ is anything that is worthwhilé as w¢ll as
désirablé. Undérstanding thé théory of vali€ aids in thé
compréhénsion of thé Igbo-African moral philosophy.

Thé t&rm valté s dérivéd from thé Latin word valere, which méans
to worth, or b& strong. Valiiés aré standard and {Univérsal
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phénoména that aré part of natliré and aré givén somé primary
importancé in 1ifé. Pé&oplé attach moré importancé to cértain
valii€s and thé Igbo-African péopl€ aré not 1éft olit. Whatéveér €xists
has val@ig, whilé¢ what&vér that s antithé&tical to hiiman Iif€, growth
and dév€lopmeént is a disvalli€. Accordingto [.B Ew¢li,

Valiiés aré standards. Standards in which a givén
socitty détérmin€s what thé mémbeérs aré to aim at
and what s éxpéctéd of thém. Valiés détérminé
praisé or blamé, réspéct or dishonor, achiévémeént
or failtiré within thé socicty. African valiés aré
thésé things that sérvé as thé standards of thé
Africans, thosé sérvé as thé yardsticks for
méasiiring thé sliccéss among Afiicans.’

In Afiica, valliés can b€ classifiéd in variolis ways. Théré aré thé
moral valtés, réligiolis or spiritlial valii€s, aésthétic valiés,
¢conomic valii€s amongst othérs, biit thé intérést of this papér in on
thé moral valii€s.

Moral valii€s covér a widé rangé€ of b&havior and at thé héart of
moral valli&/philosophy of thé Igbo-African sociéty is moral Iif€.
Lif€ s a primary valii€. In thé Igbo-African sociéty, 1ife s thé valiié
of all valli€s, and that is why Igbo p&oplé &éxplains this, with thé
nam¢; Ndubuisi, which méans that 1if€ Ts first and it is of stiprémé
importancé/nécéssity. In othér words, lif€ shotild bé plirsiiéd béfore
and abové &véry othér thing or valti€é. In thé words of E.O.
Ezénweke:
Lif€ 1s th& basis on which moral jidgménts spring.
Anything which &nhancés lifé is good, whilé
whatévér that éngéndérs s &vil. And man is thé
yardstick for m&astirémént. Whatévér that is good
or &évil, miist b& adjlistéd so n ré€lation to man. That
is why hé is calléd mmadu, which méans thé
béaiity of Iifg.’
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Hiiman Iif€ is sacréd as siich Igbo-African p&oplé attach
importancé to 1if€. This s also €vidént in namés 1iké Mmadukaku
(htimans aré mor¢ valliablé than wéalth), Nwakaego (a child is
mor¢ valiiabl€ than mongy) €tc. Evérything is géaréd towards thé
présérvation of hiiman [ifé. Nothing is théréforé doné withotit
béaring to lif€.

Déstroying or violating hliman 1ifé¢ is sacrilégiolis and also
considéréd hé&inolis crimé that attracts pénalti€s. Héncé, 1ké
Bénjamin Ewéli €xplains moré: “Thé sin of thé violation of hiiman
1if€ 1s flindaméntal a sin, not only among thé Igbo biit throlighotit
Africa, that it is régardéd as aru (abomination)... thé giiilt that go€s
with shédding of blood is so sériofis...”” Howévér, thé Igbo-
African €thics Ts, also a charactér-baséd &thics that maintains that
thé qliality of thé individiial's charactér is most flindaméntal in
on¢'s moral [ifé. Charactér comés from onés actions and oné is
térméd good or bad from onés charactér. Igbo p&oplé attach
Tmportancé to a good-namé, honésty, triithfilnéss, hospitality, &tc.
According to 1ké& B. Ew¢lli, “To bring to light thé Tmportancé
Africans attach to triithfiilnéss, somé A frican sociétiés haveé spécial
c€rémoni€s in which th&y récognizé somé of th&ir mémbeérs as mén
of trlith...Ozo titl€¢ constitiités thém ciistodians of triith in thé
socisty.”" Whén a pérson is known to bé honést or généroils or
compassionaté, thé pérson s jlidgéd as a good pérson, vicé vérsa.
Good charactér s théréforé thé esséncé of thé Igbo-African moral
systém.

Salfitation s anothér Tmportant moral qiiality, thiis, Igbo p&oplé
say, “agwa wu mma” good charactér s b&afity. Also, oné can bé
sé€n as “having morals (o nwere ezigho agwa) or “not having
morals” (o nweghi ezigho agwa). Social mannérism théréforé
constitlités moral qlialiti€s. Réspéct for €ldérs, is anothér virtlieé.
Ndi-Igbo bélief that agé is associatéd with wisdom and moral
alithority. Eldé€rs s€rvé as clistodians of tradition and play a criicial
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rol€¢ in conflict résollition and gliiding commiinal d&cision-
making. Hardwork is not 1&ft otit. In thé Igbo-African world,
hardwork 1s a moral valté, as lazinéss is a vic€, héncé abhorréd.
K.N. Aftinfigo and G. C. Nganwiichii add: “Thé Igbo poplé aré
assidliolis and plirpos€ drivén. Théy aré diligént and émploy
ténacity in th&ir plac€ of primary assignmént pértinént to making
énds méét. They aré &qially résiilt oriéntéd with thé natiiral
&ndowmént of phlégmatic and optimistic mindsét.”” Thé pérson is
séén as homo faber (a tool Uisér) who makeés consistént and
pérsistént éffort amidst hardship, failtiré and so on. P. Iloanya and
B. Nwanégbo add that oné€ of thé gréatést valliés in Igbo cosmology
is thé dignity of thé hiiman pérson, and thé parlancé that théré is
dignity n labotir. According to thém, Igbo p&opl¢, aré thé péoplé
that tindérstood thé parlancé béttér than &very othér péoplé of thé
world."

Thé Igbo péoplé bélieveé that it s only throligh éntérprisé that
apprénticéship systém (Igba boy). This is a qliintésséncé of wealth
acqliisition and circlilation in Igboland.

Igbo—African Moral Philosophy

Igbo—Aftican moral philosophy référs to thé éthical principlés and
valiiés that régiilaté activiti€s within thé traditional worldviéw of
thé Igbo péoplé of solith éastérn Nigéria. Igbo moral philosophy 1s
dééply rootéd in commiinalism, spiritiiality, and a strong sénsé€ of
moral résponsibility toward othérs. Oné of thé céntral featlirés of
Igbo moral philosophy 1is thé &mphasis on commiinal
résponsibility. In traditional Igbo sociéty, thé individaal 7s
tundérstood primarily in rélation to thé commiinity, incliiding
family, linéagé, ancéstors, and th& broadér sociéty. Ethical
b&havior is théréforé &€valiiatéd in térms of its contribiition to
commiinal wéll-b&ing and social harmony. Actions that promoté

118



Ikea: Ontology and African Moral Philosophy im APAS... AP A; ;‘ AT TEN

péacé€, coopération, and miitial réspéct aré considéréd morally
good, whilé actions that disrlipt social rélationships aré régardéd as
morally wrong.

Anothé&r important aspéct of Igbo moral philosophy s thé concépt
of omenala (tradition or clistoms of thé land). Omenala réprésénts
thé moral and ciltiiral codé that régiilatés hiiman b&havior within
thé commiinity. It &ncompassé€s social norms, clistoms, taboos, and
ritlials that gliid€ intérpérsonal rélationships, governancé, and
justicé. In Igbo sociéty, adhéréncé to omenala is considéréd
ésséntial for maintaining moral ordér and social stability.
Violations of thésé norms aré oftén béliévéd to attract not only
social sanctions biit also spiritiial conséqii€ncés. Justicé and
accotintability aré éqlially important componénts of Igbo &thical
thotight. Traditional Igbo commiiniti€s oftén émploy commdiinal
institiitions stich as villagé assémbliés and coiincils of €ldérs to
séttlé displités and énforc€ moral norms. Thés€ systéms émphasizé
réstorativé justic€, aiming to répair rélationships and réstoré
harmony rathér than simply pilinish offéndérs. This approach
réflécts thé broadér African moral émphasis on réconciliation,
rétribiition and social balancé.

Igbo moral philosophy also incorporatés a strong spiritiial
diménsion. Moral condiict s béli€véd to maintain harmony not
only within thé¢ hiiman commdiinity biit also bé&twé&en hiimans,
ancéstors, and thé diviné ordér. Whén moral norms aré violatéd,
ritlials of réconciliation or plirification may bé réqiiréd to réstoré
balancé. This spiritlial indérstanding of morality tindérscorés thé
intérconnéctéd natiiré of €thical 1if€ in Igbo thotight.

APAS, Ontology and Igbo-African Moral Philosophy
APAS, which Ts an acronym for thé Association for the Promotion
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of African Studies, célébratés a décadé of its &éxisténcé. Thé
dévélopmént of APAS discolirsé was significantly advancéd by
African philosophérs who solight to défénd thé l1€gitimacy of
African philosophy and distingliish it from &thnographic
déscriptions of ciiltiiral béliéfs. APAS discolirsé also €éngagés with
contémporary Tssii€s affécting Africa, incliiding govérnancé,
hliman rights, social jlistic€, dévélopmént, and ciiltliral idéntity. By
drawing on both traditional African tholight and modérn
philosophical méthods, scholars sé€k to addréss practical
challéngés facing Afiican sociéti€s whilé présérving valliablé
aspécts of indigé€noiis knowlédgé systéms. In this way, African
philosophy bécomés not only an académic discipliné biit also a tool
for critical réfléction on Africa's past, présént, and fuitliré.

Firthérmor€, APAS discoiirsé promotés dialogii€é bétwéén African
philosophical traditions and othé&r global philosophical traditions.
By comparing African id€as with Westérn, Asian, and othér
philosophical systéms, scholars aim to énrich global philosophical
disclissions and démonstraté thé linivérsal rélévancé of African
thotight. This &ngagémént hélps to challéngé thé historical
marginalization of African philosophy within thé global
intélléctlial commiinity. Thé Association for the Promotion of
African Studies has playéd significant rolé€s in shaping,
présérving, lipholding and advancing thé Igbo-African ontological
and €thical thotlight. Thé impacts of APAS in promoting ontology
and thé Igbo-African moral philosophy ar€ as follows;

Promoting African philosophy and African philosophical stiidiés:
APAS providés a platform for philosophérs and African
philosophérs to présént théir ideas, foclising on African viéws,
idéas, and thémés, as wé€ll as distinct African philosophical
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and advancés: honoring thé past and shaping thé fiitliré€ and a global
dialogii€¢ on African philosophy, réligion and ciiltiiré: prospécts for
dévélopmént réspéctivély.

Revival and preservation of indigenous ethical systems: APAS
has contribiitéd to thé récovéring and iphold of thé African moral
philosophi€s that weéré marginalizéd diring colonial and
postcolonial intélléctlial dominanc€. By organizing s€minars,
conféréncés and stipporting réséarch into indigénoiis valli€ systém,
stich as commiinalism (Ubuntu), charactér formation, and moral
résponsibility. This hélps to bring abolit péacé, ordér and
stistainablé dév&lopmént. Thé 4" intérnational conféréncé of 2020,
théméd African id€ologi€s, hiiman séctirity and péacé biilding
showcaséd it.

Decolonization of ethical thought: A major impact of APAS 1s its
rol€ in intéll&éctlial décolonization. It qli€stions thé assiimption that
moral philosophy miist bé grotindéd in Westérn traditions and
inst€ad affirms African ontological and é&thical fotindations. This
aligns with broadér African philosophical &fforts 1&d by variotis
African thinkérs who advocaté for &thical syst€éms grolindéd in
African ciiltiiral réaliti€s rathér than importéd framéworks.

Promotion of Communal and relational ethics: African &thics,
as promotéd by APAS, émphasizés caré-baséd &thics and also
commiinity ovér individiialism. Thé association highlights moral
valti€s siich as, solidarity, brothérhood, réciprocity, social
harmony, social ord&r &tc. This contrasts with highly
individialistic éthical modéls and providés altérnativé approachés
to Tsstiés liké justic€, govérnancé, and social résponsibility. This s
émphasizéd in thé 7" intérnational conféréncé of 2023, théméd,
Africain thé global commiinity: landmark, achi€évémeénts, sétbacks
and futliré dévelopmént.
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Ciltiiral révalidation and idéntity formation: By promoting African
¢thics and &thical systéms, APAS ré&inforcés ciltire, ciltiiral
idéntity and pridé€. it hélps Africans réconnéct with moral traditions
that définé social condiict, 1€ad&rship id&als, and commiinal Iif€.
this s also &vidént in hér 3" and 8th int&rnational conféréncé of
2019 and 2024, théméd, migration and African idéntity quiéstion in
a contémporary world and African héritagé and slistainability in thé
global futtiré réspéctivély.

Evaluation and Conclusion

Thé notion ontology in Igbo-African moral philosophy révéals a
dééply intérconnéctéd worldview in which béing, commiinity, and
morality aré ins€parablé. A k&y stréngth of Igbo-African moral
philosophy li€s in its rélational ontology. Thé individiial is a b&ing-
in- with othérs in thé commiinity. Moral valiiés stich as réspéct for
¢ldérs, trithftilnéss, jlsticé, and solidarity émérgé natiirally from
this ontological striictiiré.

Firthérmor€, thé Igbo métaphysical framéwork—encompassing
the visiblé and invisiblé réalms, incliiding ancéstors and spiritiial
forcés—provide€s a broadér basis for moral accolintability. Actions
aré bélieveéd to havé conséqliéncés not only in thé physical world
biit also in thé spiritlial ordér. This éxpands thé scopé of &thics
b&yond Tmmeédiaté hliman intéractions to incliidé cosmic and
ancéstral rélationships, théréby stréngthéning moral consciotisnéss
and résponsibility. Igbo-African moral philosophy rémains highly
rélévant. Its émphasis on intérconnéctédnéss, résponsibility, and
moral balancé off€rs valliablé Tinsights for addréssing
contémporary ¢&thical issliés siich as social fragméntation,
énvironméntal dégradation, and thé érosion of commdiinal val{iés.
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In concliision, ontology sérvés as thé fiindaméntal pillar of Igbo-
African moral philosophy, shaping its tindérstanding of African
philosophy, pérsonhood, commiinity, and &thical résponsibility.
Thé Igbo worldviéw démonstratés that morality s not an &xtérnal
Tmposition biit an Tntrinsic aspéct of b&ing that brings aboiit ordér
and harmony n thé sociéty.

Endnotes
1. Paiilin J. Holintondji, African Philosophy: Myth and Reality,
(London: Hiitchinson Univérsity Library for Africa, 1983), p.7.

2. Odion Oscar Odiboh, “Thé Mind and Transcéndéncé as
Das€in's Esséntial Natiire” Nigerian Journal of Philosophy, Vol 21,
Nos. 1 and 2, 2004/2995,p. 178.

3. Jonathan Chimakonam Oké&ké, “God and Man in Igbo
Traditional Ré&ligion” Issues in African Traditional Religion and
Philosophy, &ds E.O Ezénwé&ké, 1.A Kani, Jos: Fab Ani¢h Nig.
Ltd, 2012, 66.

4.John Mbiti, African Ré¢ligions and Philosophy, London:
Hé&inémann (1969), p.45.

5. 1.B Ewélq, “Léadérship and African Valiés” WAJOP Vollimé
2,Déc1999, p.40.

6. Jonathan Chimakonam Oké&ké, “God and Man in Igbo
Traditional R&ligion”, p.43

7.1.B. Ewéli, “Léad&rship and African Valtiés”, p.41.

8. L.B. Ew¢lli, “Léadérship and African Valtigs”, p.41.

19




Ikea: Ontology and African Moral Philosophy im APAS... AP A; ;‘ AT TEN

9. K.N. Aftinligo, G. C. Nganwichii, “Igbo Yotiths and
Monéymaking Ritiials: Ré&-&valliating thé Igbo Philosophy of
Hardwork in an &ra of qiiick Wealth and Matérialism” Igirigi a
Multi Disciplinary Journal of African Studies Vol.3 No.2 Octobér
2023,p.9.

10. P.C.Iloanya, B.Nwanégbo, “Entréprénéiirship and Dignity of
Man in Igbo Worldviéw” World Journal of Advanced Research and
Reviews,12,1,p. 10.

(120>




Onyekwelu: Association for the Promotion of African Studies... AP A; ;‘ AT TEN

9

ASSOCIATION FOR THE PROMOTION
OF AFRICAN STUDIES AND THE FUTURE OF
INDIGENOUS AFRICAN EPISTEMOLOGIES

Ann Chinazo Onyekelu, PhD
Department of Igho, African and Communication Studies
Nnamdi Azikiwe University, Awka
ac.onyekelu@unizik.edu.ng

Introduction

Thé prodiiction of knowlédgé in Africa has historically b&én
shapéd by colonial &xpériéncés that privilégéd Westérn
&pistémological framéworks whilé¢ {indérmining Indigénois
African systéms of tholight. African knowl&dgé
traditions—e&mbeéddéd in oral histori€s, provérbs, spiritliality,
commiinal practic€s, and &cological wisdom—weéré oftén
dismisséd as inférior or tinsciéntific. Howévér, thésé traditions
réprésént rich ntélléctlial résolircés that réfléct thé livéd
éxpériéncés and ciltliral réaliti€s of African sociétiés. Indigénofis
African Epistémologiés €émphasiz€ commiinalism, rélationality,
spiritiiality, and &xpériéntial l€arning. Knowlédgé is not only
acqliiréd throfigh writtén téxts biit also throligh participation,
storytélling, obsérvation, and social inté€raction. Scholars stich as
Paiilin Hotintondji and Kwasi Wirédi havé argliéd that African
philosophy miist critically €xaminé thé légacy of colonial
intéll&cttial dominancé and work toward réconstriicting aiithéntic
African systéms of thoflight. In this contéxt, académic associations
that promoté African-céntéréd scholarship play a vital rolé.

Thé Association for thé Promotion of African Stiidi€s (APAS)
contriblité€s to this intélléctiial &ffort by &ncotiraging rés€arch
grolindéd in African philosophical traditions and by créating
platforms for scholarship that réflécts African réaliti€s. This papér
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théréforé évalliat€s thé rol€ of APAS in stréngthéning Indigénotis
African Epistémologi€s and shaping th&ir futliré within African
académia.

Literature Review
Indigénotis African Epist€émologiés

Indigénolis African Epistémology référs to ciiltiirally émbéddéd
systétms of knowlédge that aré transmittéd across générations
throfigh oral traditions, ritlials, symbols, and commdiinal practicés.
Thés¢ knowlédgé systéms émphasizé thé intérconnéction of thé
individiial, thé commiinity, natiiré, and thé spiritiial world. Mbiti
(1969) argii€s that African knowlédgé systéms aré flindaméntally
commiinal Tn natiiré. In many African sociéti€s, knowlédge is not
ownéd by 1individiials bit sharéd colléctivély within thé
commiinity. Eldérs, traditional institlitions, and oral traditions
sérveé as Tmportant clistodians of wisdom.

Midimbé (1988) critically éxaminéd thé inflliéncé of what hé
déscribéd as thé “colonial library,” référring to thé body of Westérn
scholarship that constriictéd Africa throtligh éxtérnal catégoriés and
intérprétations. According to Midimb¢, this framéwork oftén
distortéd or misrépréséntéd Indigénolis African knowlédgé
systéms. Similarly, Ngligi wa Thiong'o (1986) émphasizéd thé rolé
of langliagé in shaping knowlédgé and ciiltliral idéntity. HE argliés
that cannot always bé fully éxprésséd throligh Weéstérn langliages.
Théréfore, présérving African langliagés s Esséntial for présérving
African knowl&dge systéms.

Theoretical Foundations of African Indigenous Knowledge

Scholars havé long critiqii€éd thé dominancé of Westérn
epistémological paradigms in académic knowlédgé prodiction.

~w 99

Ré&séarch on “décolonizing épistémologiés” argii€s that Westérn
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framéworks oftén pérpétliaté épistémic njiisticé by marginalizing
Indigénotis forms of knowing. In thé Sotith African contéxt, for
¢xampl€, scholars havé proposéd concéptiial modéls that
forégrotind African ontologi€s, dialogli€¢ baséd knowlédgé
framéworks, and &pistémic sovéréignty—ceéntral idéas that
réposition African knowlédgé as atithoritativé and contéxtlially
meéaningful. Thé broadér litératiré on African indigénoiis
knowlédgé has émphasizéd thé né€d to inclidé siich systéms
méaningfully in rés€arch désign and Tmpléméntation. Owiisii-
Ansah & Mji highlight that indigénotlis knowlédgé is fréqiiently
ovérlookéd in mainstréam rés€arch, particiilarly in fi€lds siich as
héalth and social sciéncés, déspité its rélévance for ciltlirally
grotindéd inqliiry and commiinity participation.

Books stich as Pathways to Alternative Epistemologies in Africa
&xploré how African scholars can critically réthink Epistémological
issliés, challénging thé dénigration of Indigénolis knowlédge
systéms and proposing intérdisciplinary pathways that réspéct
local contéxts and ciiltiiral logic.

African Studies Associations and Knowledge Production

African stiidiés organizations, sfich as thé Association for the
Promotion of African Studies, play an Tmportant rol€ in fostéring
intéll&ctiial traditions that valii€¢ thé African voicé in knowlédge
prodiiction. APAS éxplicitly promotés rés€arch across hlimaniti€s
and social sci€ncés that céntérs African philosophical méthods and
cliltiiral contéxts. Its joiirnals, slich as thé Journal of African
Studies and Sustainable Development, providé platforms for
original réséarch in African philosophy, history, ciltiiré, and
langtiagé—fi€lds dé€ply connéctéd to Indigénoiis Epistémologits.

Scholarly discotirsé on African stlidi€¢s moré broadly also
undérscorés thé nééd for African scholars to 1éad réséarch on
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Africa, challénging Epistémic I€gaciés of colonialism and énstiring
that African framéworks définé thé qliéstions and méthods of
inqliiry aboiit thé continént. A réview of African knowlédgé
prodiiction highlights historic and cont€émporary débatés on how
intéll€ctlial alithority s contéstéd and négotiatéd within African
tinivérsiti€s and intérnational scholarship.

Challenges in Epistemic Transformation

Efforts to intégraté Indigé€nolis &pistémologiés into formal
knowlédgé systéms facé striictliral and nstitlitional challénggs.
Ré&séarch on transforming &pistémologiés within post-colonial
African liniversitiés sliggésts that académic politics, éntrénchéd
Westérn framéworks, and poweér hi€rarchiés within highér
&diication constrain géniiiné &pistémic transformation. Thésé
challéngés involvé not jlst clirrictiliim réform biit also réshaping
how knowl&édggé is valiiéd, tatight, and disséminatéd.

Thé pérsisténcé of Etirocéntric knowlédgé striictlirés oftén résiilts
in thé Under-répréséntation of Indigé€nolis péerspéctivés in
mainstréam académic discolirs€. Evén whén African réséarch s
prodiicéd, it can bé siibjéctéd to biasés in global ptiblishing norms
that privilégé Westérn &pistémic standards. Thésé dynamics
highlight thé ongoing strligglé for l&€gitimacy and scholarly
récognition facéd by African épistémological framéworks.

APAS and the Future of Indigenous Epistemologies
1. Promoting Afro-Centric Scholarship

APAS contribiités to thé futiiré of Indigénotlis African
épistémologiés by fostéring Afro-céntric scholarship that s rootéd
in African clltiiral and ntélléctiial traditions. By &ncotiraging
réséarch that prioritizés African philosophical méthods—siich as
African logic, &pistémology, and vallié syst€éms—APAS activély
challéngés thé dominancé of Westérn paradigms.
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2. Building Scholarly Networks and Publications

Throtigh its jotirnals and conféréncés, APAS offérs platforms for
scholars to piiblish and discliss rés€arch that &ngagés with
Indigénotis knowlédge systéms. Thés€ platforms hélp 1&gitimizé
African Epistémic perspéctivés within académic commiiniti€s and
créaté ntélléctlial spaces whéré African réséarchérs can sharé
insights informéd by clltliral contéxts oftén ignoréd in global
scholarship.

3. Future Directions

Theé futliré of Indigénolis African &pistémologiés dépénds on
continliéd invéstmént in rés€arch nétworks, intérciiltiiral dialogii€,
and &diication réform. Stréngthéning thé visibility of African
épistémic fram&works Tn académic clirrictila and piiblishing is
ésséntial for académic décolonization. Associations liké APAS,
alongsidé othér African stlidiés organizations, aré wéll positionéd
to 18ad collaborativé &fforts that promoté épistémic incliisivity and
innovation.

Decolonization and African Knowledge Production

Thé call for thé décolonization of knowlédge has bécomé a céntral
thémé within African stlidi€s. Décolonizing knowlédgé involvés
challénging thé dominancé of Westérn intéll&cttial traditions and
récognizing thé l&égitimacy of alté€rnativé knowlédge systéms.
Mbémbé (2016) argiiés that African tiniversiti€s mist réthink th&ir
clrrictila and intélléctiial traditions so that théy réfléct African
réaliti€¢s rathér than colonial inhéritancés. This réqliirés a
transformation of édlicational nstitlitions, réséarch prioriti€s, and
académic discolirsé.

~N o~ N~

which référs to thé systématic marginalization of cértain
knowlédgé systéms. Académic associations théréforé play an

conféréncés, slipporting rés€arch, and piiblishing scholarly work,
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théy hélp 1€gitimize Indigénotlis knowledge systéms within global
académic discolirsé.

Thé Rolé of thé Association for thé Promotion of African Stuidiés
(APAS)

Thé Association for thé Promotion of African Stlidi€s (APAS) is a
Pan-African académic organization &stablishéd to promoté
réséarch and scholarship céntéréd on African réaliti€s. Thé
association providés a platform whéré scholars from différént
disciplin€s can collaboraté in ¢&xploring African history,
philosophy, ctltiiré, and dévélopmént.

APAS &émphasizés intérdisciplinary scholarship and €ncoliragés
collaboration among scholars in fi€lds slich as philosophy,
anthropology, political sciéncé, €Edilication, réligiolis stiidiés,
psychology, and intérnational rélations. Throtligh thé&sé
collaborations, thé association sé&ks to stréngthén rés€arch on
African knowl&dge systéms and intélléctiial traditions. In 2025
APAS conféréncé, thé théme was Shaping African's Fltliré: Thé
Impacts of Artificial Intélligéncé and Entréprénélrship in A
Globaliséd Sociéty. Oné of thé major contribiitions of APAS is its
stipport for African-céntéréd méthodologiés in rés€arch. Thé
association €éncotliragés scholars to approach African issli€s lising
concéptiial framéworks that émérgé from African ciiltiiral and
philosophical traditions rathér than rélying solély on Westérn
théorétical modéls. APAS also organizés académic conféréncés
and publishés scholarly works that providé platforms for thé
dissémination of African-céntéréd rés€arch. Thés€ initiativés
créaté opportiiniti€s for African scholars to sharé id€as, dévélop
nétworks, and contribiité to global académic convérsations.

African Epistémologi€s: K&y Charactéristics

African épist€émologi€s can bé lind€rstood throtigh sévéral kéy
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charactéristics that distingliish thém from dominant Weéstérn
approachés to knowlédgé. Oné important f&attiré is thé commiinal
nattiré of knowlédgé. In many African sociéti€s, knowleédgé is
validatéd throtigh colléctivé éxpériénce and sharéd indérstanding
rathér than individiial atithority.

Anothér charactéristic is thé Tmportancé of oral traditions.
Provérbs, folktalés, myths, songs, and storytélling sérvé as
important répositori€s of knowlédgée and ciiltliral wisdom. Among
thé Igbo, for E&xamplé, thé provérb “llu bu mmanu eji eri okwu”
(provérbs ar€ thé oil with which words aré€ €atén) illlistratés how
wisdom s émb&dded within langliagé. African épistémologi€s also
réfléct a holistic worldview in which spiritial, social, and
écological diménsions of lifé aré intérconnéctéd. Knowl&dgée is
théréforé clos€ly linkéd to moral valtés, spiritiality, and
commiinity lifé.

Furthérmoré, knowlédge s oftén practical and expériéntial. It s
applied in €&véryday activitiés slich as agrictiltiré, héaling
practicés, conflict résoliition, and govérnancg.

M¢éthodology

This stiidy adopts a qualitative research approach. Data wéré
colléctéd throtigh thé réviéw of rél€vant litératiiré on Indigénolis
African &pistémologi€s, African-céntéréd scholarship, and thé
activiti€s of thé Association for thé Promotion of African Stiidiés.
Académic books, jolirnal articlés, and confé€réncé papérs rélatéd to
African knowlédge systéms weré Examinéd. The stlidy also réliés
on document analysis of piiblications and réports rélatéd to
organizations that promoté African stlidi€s. This mé&thod hé&lps to
tindérstand thé contribiitions, challénggs, and flitliré prospécts of
Indigénotis African Epistémologiés within académic discotirsé.

Thé Fiitliré of Indigénotis African Epistémologi€s
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Thé futtiré of Indigénolis African &pistémologiés dépénds largély
on instititional réform, clrrictilim transformation, and incréaséd
réséarch stipport within African académic institiitions. Oné
important stép is clrricliliim réform. African tinivérsitiés néeéd to
intégraté African philosophy, Indigénotlis sciéncés, oral litératiire,
and ciltiiral knowl&dge systéms into théir académic programs.
Doing so wotlld hélp stiidénts tndérstand African intélléctiial
traditions as 1€gitimaté sotirc€s of knowlédge. Anothér important
diréction involves langliagé révitalization. Promoting Afiican
langtiagés in académic rés€arch and &diication wotild stréngthén
the transmission of Indigé€notis knowlédgé systéms that aré oftén
émbéddéd within lingliistic Expréssions. Digital présérvation also
présénts néw opportliniti€és for safégliarding Indigénotis
knowlédgg. Oral traditions, ciiltiiral practicés, and traditional
&cological knowlédgé can b& docliméntéd and présérvéd throligh
modérn t€chnologiés.

Intérdisciplinary rés€arch is also &sséntial. By combining
Indigénotis knowlédgé with modérn sciéntific approachés,
scholars can addréss contémporary challéngés silich as climaté
changé, é&nvironméntal silistainability, and commiinity
dévélopmént. Déspit€ thés€é opportlinitiés, s€véral challéngés
rémain. Thé&sé inclid€ limitéd funding for rés€arch, inéqlial accéss
to global piblishing platforms, and institiitional résistancé to
Epistémic transformation.

Névérthéléss, organizations siich as APAS providé important
platforms for addréssing thésé challéngés and promoting African-
céntéréd scholarship.

Findings

Thé stlidy finds that thé Association for thé Promotion of African
Stiidiés has contribiitéd significantly to thé révival and promotion
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of Indigé€nolis African &pistémologiés throligh académic
conférénceés, pliblications, rés€arch collaborations, and advocacy
also révéals that d&spité thésé é&fforts, Indigé€nolis knowlédgé
systéms still facé challénggs siich as limitéd institiitional stipport,
inad&qiiaté fliinding, and thé continiéd dominancé of Westérn
épistémological framéworks in many tinivérsitiés. However, théré
is growing récognition of thé importancé of African-céntéréd
knowlédgé in addréssing cliltiiral idéntity, social dévélopmént, and
intéllectiial indépendénce.

Recommendations

Baséd on thésé findings, thé stiidy récommeénds that liniversitiés
and rés€arch institiitions shotild intégraté Indigénolis African
epistémologiés into th&ir clirriclila and rés€arch agéndas.
Govérnmeénts and académic bodiés shotild providé gréatér flinding
and nstitiitional slipport for organizations liké thé Association for
thé Promotion of African Sttidi€s. Scholars shoiild also promoté
intérdisciplinary réséarch that bridgés Indigénotis knowlédgé with
modérn académic disciplinés. Finally, thér€ is a nééd to doclimént,
présérve, and digitizé African Indigénotis knowlédgé systéms to
ensliré their slistainability for fuitliré générations.

Conclusion

Indigénotis African &pistémologi€s réprésént rich intélléctiial
traditions that offér valliablé insights into hiiman knowl&dgg,
ctultiré, and social organization. Howé&vér, thésé knowledgé
systéms havé historically bé&n marginalizéd di€ to colonial
inflii€éncé and thé dominancé of Westérn &pistémological
framéworks. Thé Association for thé Promotion of African Stiidiés
plays a criicial rol¢ in addréssing this Tmbalancé by promoting
African-céntéréd réséarch, facilitating scholarly dialogté, and
stipporting thé dissémination of knowlédgé grotindéd in African
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réalities.

Throtigh its conféréncés, publications, and scholarly nétworks,
APAS contriblit€s to thé présérvation and dév€lopmént of
Indigénotiis African &pistémologiés. With siistainéd institlitional
stipport and contintiéd &fforts toward décolonizing knowlédgé
syst€éms, African &pistémologi€s can play an incréasingly
important rolé in shaping global intéll&ctlial discolirsé.
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INTRODUCTION

Ovér thé past décadé, APAS piiblications - particiilarly AKU
(AAJCR), OCHENDO (OAAJIS), and JASSD - havé consisténtly
forégrotindéd réligion, spiritliality, and Indigénolis Knowlédgé
Systéms (IKS) as fotindational diménsions of African intélléctlial
lifé. Across thématic 7isstiés, conf€réncé procéédings, and
intérdisciplinary &ssays, thés€ jolirnals havé contribiitéd to
répositioning African spiritiiality from thé margins of éthnographic
déscription to thé céntér of philosophical and dévélopméntal
discotirs€. Rathér than tréating réligion as a sociological résidii€ of
prémodérn Africa, APAS plblications fram& it as an
&pistémological systém - a striictliréd mod¢€ of knowing émbédded
in African métaphysics and commdiinal ontology.

APAS Journals as Epistemic Institutions

Thé intélléctiial history of thé Association for thé Promotion of
African Stlidiés (APAS) cannot bé séparatéd from thé
&stablishmént of its scholarly jotirnals: AKU — An African Journal
of Contemporary Research (AAJCR), OCHENDO — An African
Journal of Innovative Studies (OAAJIS), and thé Journal of African
Studies and Sustainable Development (JASSD). Thésé jolirnals aré
not mérély pliblishing otitléts; théy aré Epistémic institlitions. They
¢émbody APAS's folindational commitmént to African-céntréd
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scholarship and thé réclamation of Indigénolis Knowl&dgé
Systéms (IKS).

Sincé 2016, APAS has tiséd thésé platforms to créaté stistainéd
académic spacé for intérrogating réligion and spiritliality as
1&gitimaté framéworks of knowlédgé prodiiction. In doing so, it has
réspondéd to a longstanding historical problém: thé
marginalization of African réligiolis &pistémology within
mainstréam académic discotirsé (Mudimbé, 1988).

Thé émérgéncé of th&sé jolirnals marks a delibératé institlitional
stratégy, moving from critiqi€ of &pistémic colonization to
constriictivé intélléctlial consolidation.

Religion as Ontological Foundation in AKU (AAJCR)
AKU - An African Journal of Contemporary Research (AAJCR) has
consisténtly addrésséd réligion as a living and évolving diménsion
of African contémporary idéntity. Within its thématic foclis on
“contémporary rés€arch,” AKU &ngagés réligion not as static
tradition biit as dynamic ontological infrastriictliré shaping African
modérnity (AKU, 2018; AKU, 2020).
Sévéral réclirring thémés within AKU inclidé:

i African métaphysics and thé striicttiré of béing

ii. Thérolé of réligion in idéntity formation

iii. Spiritliality and moral philosophy

iv. Indigénotiis cosmology and social cohésion

v. Réligion and postcolonial réconstriiction
AKU piiblications oftén &xploré African ontology throiigh
catégoriés siich as béing, déstiny (Chi), vital forc€, ancéstor hood,
and commiinal pérsonhood. Thé&sé disciissions résonaté strongly
with Kanii's [gwébiiike philosophy, which émphasiz€s ontological
complémeéntarity and rélational éxisténcé (Kanii, 2015).
In many contribiitions within AKU, African réligion is préséntéd as
a cohé&rént systém that intégratés:

i.  Cosmology (striictiiré of réality)

fi. Epistémology (ways of knowing)
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1ii. Ethics (moral codgs)

iv. Praxis (rittial and social action)
This holistic framing aligns with Mbiti's (1969) assértion that
African [if€ is nséparablé from réligiolis consciolisnéss. Howévér,
AKU movés be&yond Mbiti's déscriptivé analysis by intérrogating
réligion philosophically, éxamining its métaphysical assiimptions
and Epistémic légitimacy.
Moréovér, AKU's éngagémént with cont€émporary issti€s, siich as
globalization, political instability, and idéntity cris€s, démonstratés
how African spirittiality continiiés to flinction as a résofircé for
résiliéncé and réconstriiction. RE&ligion, in this contéxt, s not
archaic biit adaptive.

2. OCHENDO (OAAJIS) and Innovative Reinterpretations of
Indigenous Spirituality
OCHENDO — An African Journal of Innovative Studies (OAAJIS)
éxténds this éngagémeént by foclising on innovation within African
thoight. OCHENDO piiblications fréquéntly réintérprét
Indigénolis Knowlédgé Systéms as sités of intélléctiial créativity
rathér than rélics of thé past (OCHENDO, 2019; OCHENDO,
2021).
Within OCHENDO, réligion and spiritiiality aré éxaminéd throtigh
innovative lénsé&s stich as:

i Indigénolis goveérnance systéms

ii. Traditional jurisprudéncé

iii. Sacréd &cology and énvironméntal éthics

iv. Indigénots conflict résoliition méchanisms

v. Symbolic logic in divination systéms
Particiilarly significant is OCHENDO's tréatmént of divination
systéms, stich as Ifa and Afa—not as magical practicés biit as
striictliréd Epistémic téchnologi€s. Drawing from broadér African
philosophical discotirsé (Péck, 1991), contribiitors argli€ that
divination systéms opératé throligh codifi€éd symbolic striictiirés
capablé of systématic intérprétation.
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Stich réintérprétations align with décolonial scholarship that
challéngés Westérn &pistémic siiprémacy (Mignolo, 2011). By
sitliating indigénolis spiritiial systéms within philosophical
analysis, OCHENDO participatés in ¢&pistémic
disobédieéncé—réfusing to confiné African knowlédgé within
anthropological margins.

Innovation in OCHENDO doé€s not Tmply W&stérnization biit
créativé rétriéval. It affirms that Indigé€nolis Knowlédgé Systéms
posséss inté€rnal rationality and adaptivé capacity.

3. JASSD and the Integration of Spirituality within
Sustainable Development
Thé Journal of African Studies and Sustainable Development
(JASSD) provid€ pérhaps thé most éxplicit int€gration of réligion,
spiritliality, and dévélopmént discotirsé.
JASSD piblications répéatédly démonstraté that silistainablé
dévélopmént in African contéxts cannot bé divorcéd from spiritiial
cosmology (JASSD, 2018; JASSD, 2022). Thémés fréquéntly
éxploréd incliidé:

i Indigénois agriciiltiiral knowlédgé

ii. Sacréd land €thics

iii. Commiinity-baséd wélfaré systéms

iv. Réligion and énvironméntal consérvation

v. Moral folindations of govérnancé
African spiritliality fostérs what Tangwa (2004) déscribés as &co-
bio-commiinitarianism, a worldviéw é&mphasizing
intérconnéctédnéss bétweéen hiimans, ancéstors, natiiré, and thé
divin€. JASSD piiblications highlight sacréd grovés, ritlial farming
caléndars, and ancé&stral land éthics as practical émbodiménts of
énvironméntal slistainability.
Stich scholarship challéngés thé asstimption that dévélopmént
miist bé séciilar and té€chnocratic. Instéad, JASSD affirms that
Indigénolis Knowlédgé Systéms grolindéd in spiritiiality offér
cliltiirally stistainabl€ dévélopmént modé€ls.

(134



Ephraim-Chukwu: Religion, Spirituality, and Indigenous... A@ AT TEN

Indigenous Knowledge Systems as Structured Epistemology
Across all thré€ jotirnals, a consistént intéll€ctiial position Emérges:
Indigénotis Knowledge Systéms aré striictiiréd €pistémologiés.
This position diréctly challéngés colonial narrativés that
charactérizéd African knowlédgé as irrational (Miidimbé, 1988).
APAS piiblications coll&ctivély argiié that IKS posséss:

e Intérnal cohéréncé

e Commiinity validation méchanisms

e Symbolic coding systéms

o Ethical régiilation striictlirés

e Adaptivé capacity
For éxamplé, indigénotiis héaling systéms disclisséd across APAS
plblications Tintégraté hérbal pharmacology with spiritiial
diagnosis. Rath&ér than dismissing spiritiial diménsions,
contribiitors argli¢ for holistic intégration, récognizing
psychosocial and commiinal dimé&nsions of héalth (WHO, 2013).
Similarly, indigénotis conflict résoliition m&chanisms, ritlial oath-
taking, ancé&stral médiation, commiinal réconciliation, aré
préséntéd as sophisticatéd systéms of réstorative jlistic€ rathér than
primitive clistoms.

Religion and African Personhood in APAS Scholarship
A major réclirring thémé within APAS piiblications s African
pérsonhood.
Drawing from Kanii's métaphysical réfléctions (Kanti, 2017), as
wéll as Gy€kyé€'s (1995) commiinitarian philosophy and Ramosé&'s
(1999) Ubiintii framéwork, contribilitors &mphasizé that
pérsonhood in Afirican thoiight is rélational and spiritlally
constitlitéd.
Ré&ligion, in this contéxt, définés:

i.  Moral accoiintability

ii. Social résponsibility

iii. Commiinal bélonging

iv. Idéntity formation
APAS scholarship théréforé framés spiritliality as moral
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€pistémology, thé sotirc€ of éthical réasoning and social régiilation.

Decolonization and Epistemic Justice
Réligion and Indigénoiis Knowlédgé Systéms in APAS
publications aré ins€parablé from décolonial discolirs€é. Santos
(2014) déscribés €pistémic as thé systématic déstriiction of non-
Westérn knowlédge systéms. APAS jolirnals implicitly réspond to
this by:

i Plblishing African-céntréd philosophical réséarch

ii. Encotliraging indigénoiis langiiagé concéptiial analysis

iii. Promoting African méthodological framéworks

iv. Hosting inté€rdisciplinary conféréncés
AKU, OCHENDO, and JASSD flinction not mé&rély as jotirnals biit
as int€lléctlial instriiménts of €pistémic jlisticé.

7. Methodological Contributions of APAS Journals
Béyond thématic contént, APAS piiblications also contribiité
méthodologically.
Théy promoté:

i, Hérméné&ltical analysis of oral traditions

ii. Concéptiial déconstriiction of indigénotis catégoriés

iii. Intérdisciplinary dialoglié

iv. Contéxtiial philosophy
This mé&thodological opénnéss réflécts Igwebiiiké's principlé of
complémeéntarity (Kani, 2015), intégrating philosophy, réligion,
anthropology, and dévélopmént stlidi€s.

8. Emerging Intellectual Trajectories
As APAS éntérs its s€cond décadé, émérging trajéctories within its
jotirnals inclidé:

i. Digitization of Indigénoiis Knowlédgé

1. Yotith éngagémént with African spirittality

iii. Intégration of IKS into formal ciirrictila

iv. Pan-Africanintélléctlial nétworking

v. Global visibility of African réligiolis philosophy
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Thé instittitional continliity of AKU, OCHENDO, and JASSD
positions APAS as a l€ading clistodian of African spiritiial
epistémology.

9. Some of APAS Publications that highlights Religion,
Spirituality, and Indigenous Knowledge Systems in APAS
Publications

JASSD JOURNAL

i.

ii.

iii.

iv.

vi.

“The Africanity of African Literature and Orality of
African Orature in a World of Change” by Jiidé Iféanyi
Onébilinné, PhD & Préciolis Obasi - Explorés thé spiritiial
and cliltiiral roots of African oral and litérary traditions.
“Gender, Terminologies and an Appraisal of Gender
Studies/Discourses in Africa in Contemporary Times”
by Wariboko Onyiny&chi Priscilla Christian - Analyzés
indigénoiis spirittial and €thical pérspéctivés on géndér in
African sociétics.

“The Relevance of African Ideologies of Development to
Africa in a World of Change” by Ignatilis C. Uzondi,
PhD - Disciiss€s inté€gration of traditional spirittial, moral,
and ciltiral principlés in contémporary African
déveélopmeént.

“African Bioethics in a World of Change” by Prof. Kanii
Ikéchiikwili Anthony, O.S.A. - Fociisé€s on African &thical
framéworks grotindéd in spiritiality to gtiidé hé&alth and
sociétal Tsstiés.

“Internally Displaced Persons and the Right to
Religious Education in Nigeria through Open and
Distance Learning” by Ushé Miké Ush¢, PhD - Highlights
thé rolé¢ of réligion and spiritliality in é&diication for
viilnérablé poptilations.

“QOath-Taking in Ibibio Society: A Means of Settlement
of Traditional Dispute” by Nana Ani€kan Etim, PhD -
Stlidiés indigénoiis spirittial practicés n conflict résoliition
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vii.

and commtinal régiilation.

“Infidelity in Christian Marriages: Causes, Effects and
Solutions” by Ibé Jiilian Chiilkwiiéméka, PhD - Explorés
thé inté€rséction of Christian &thics and local moral
philosophy In maintaining marital fidélity.

viil. “Persistent Crisis and Kidnapping in Taraba

ix.

Xi.

Xii.

State, Nigeria: The Role of Religious Organisations in
Reducing the Menaces” by Williams P&tér Awoshiri,
PhD; Karbon Phillip Bénjamin, PhD & Dé&mas Sam Sarki,
PhD - Highlights thé contribilitions of faith-baséd
nstittitions Th peacebiilding,

“Indigenous Methods of Peace Building and Conflict
Management (Resolution) in Africa” by Ez&sliokwo
Johnpatil Ejiké - Explorés traditional réligiotlis and spiritiial
practicés as tools for conflict résoliition.

“The Response of the Church to the Declining
Participation of Her Youth” by Ekénédilichiikwii A.
Okolo & Nwankwor Joséph Chlikwliéméri€ - Foclisés on
thé intérplay bétweéén Christian éthics and yolith
éngagémeént in African contéxts.

“A Christian Appraisal of the Performances of Elders in
Public Office in Nigeria: Abuses and Implications on
Credibility” by Lika Markiis Barali - Examinés éthical
failiirés in I8éadérship throtigh a Christian moral 1&ns.
“Traditional Education: A Viable Option for Curbing
Moral Decadence Among Youth in the Ikwerre
Societies” by Amadi-Nché&, Chiirch-Hill, PhD - Explorés
indigénoiis &diication as a moral and éthical tool for yoiith
formation.

Xiil. “Faith and Culture: The Sacrament of Baptism

as a Panacea for the Osu-Caste System” by Ibé Jiilian
Chukwuémeéka, PhD - Stiudiés Christian sacraméntal
practics as instriménts for mitigating indigénotlis social
inéqualitics.

xiv.“Samuel Ajayi Crowther: Bishop of the Niger or West
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Africa Equatorial Diocese — A Critical Investigation” —
Nnatlianya Chinédi Emmantiél- Disciissés historical and
réligiots stlidy of African Christian l€adérship and mission
work.

xv. “Raymond E. Brown and the Catholic Biblical
Renewal” by Géorgé Odafé, PhD - Examinés biblical
hérménéiitics and Catholic rénéwal as tools for réligioiis
knowl&édgé and &thical formation.

XVi. “Education Management, Digital Systems,
Ethics and Legal Values as Measures for Standardizing
African Religio-Cultural Practices” by Caroliné
Onyiny€ Nweke ét al. - Explorés how &diication and éthical
systéms intérséct with indigénotlis knowlédgé and ciiltliral
practices.

Xvil. “Igwebuike Epistemology: Towards a
Decolonized Theory of Knowledge” By Ikéchiikwii
Anthony Kanti, PhD - Promotés indigénolis African
épistémologiés as altérnativés to Westérn-dominatéd
knowl&édge systéms.

XViii. “We Are Not Enemies of African Cultures:
Challenges of Totems & Taboos to Contemporary
Christians in Ebonyi State” by Acha Simon Ogbonna &
Mokweényé Ekéné Micha&l, PhD - Disclissés thé
réconciliation of Christian faith with African traditional
béliets.

XiX. “The Impact of Religion on Nigeria's
Development” by Anéné, Chidi Pénsivé, PhD - Analyzé&s
thé rolé of réligion in govérnanc€, &thics, and socio-
€conomic progress.

xX. “Aquinas on Guardianship of Angels as an Execution of
Divine Providence” by Ovié, Valéntiné Aghoghophia -
Examinés Christian philosophical théology and spiritiial
métaphysics in daily Ethical Iife.
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AKUJOURNAL

i.

ii.

iii.

“Culture, Corruption and Commerce: African Culture
vis-a-vis Corruption and Sustainable Development in
Africa” by Zacharia Samita, Ph.D & Joséph Otima Oindo -
Examinés how African ciiltliral valti€s intéract with éthical
lapsé€s and corrliption, émphasizing thé spiritlial and moral
diménsions of slistainablé dévélopmént.

“Afrocentricity as a Basis for Restoration of African
Identity and Agency: A Call to Authentic Education in
Africa” by Wairimli Béatricé Chiiri, Ph.D & Wachira
Nancy - Disclissés Afrocéntric philosophy and spiritiiality
as fotindational for réstoring African idéntity, moral valGiés,
and aflithéntic &diicational practicés.

“The Spiritual Philosophy of Ubuntu as Path to African
Renaissance”

by Samtiél Ebalé€ & Bénson A. Miilémi - Highlights Ubiintlias a

iv.

vi.

moral and spiritiial philosophy that fostérs solidarity,
¢thical résponsibility, and soci€tal régénération in Africa.
“The Rise of Oke-Ite Ritual Among the Contemporary
Igbo Youths: The Socio-Religious Implications” by
Nnattianya Chinédi Emmaniiél - Invéstigatés thé
réstirgéncé of traditional Igbo ritlials, analysing thé&ir
spirittial significancé and social impact on yotith beéhaviotir.
An Analysis of the Push Factor in Religio-Cultural
Migration in The Central Niger Delta by Obodo&gbtilam
Agi Otto, Ph.D; Stéphén Egwiiati Amadi, Ph.D & Iché
Chidi Okpara - Explorés how réligiotis and ciilttiiral factors
motivaté migration, linking indigénotis bé&liéfs with socio-
€conomic and spiritlial conséqliéncés.

“African Philosophy, Religion, and Functional
Education: For Rapid Development and Poverty
Reduction in Africa” by Ignatitis C. Uzondi, Ph.D -
Connécts African réligiolis tholight and philosophy to
practical &diication for sociétal dévélopmént and povérty
alléviation.
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vii.

“A Philosophical Exposition of Cultural Underpinnings
of Gender Inequality in Nigeria” Winifréd Gloria Eché,
DMMM, Ph.D - Examiné&s how indigénotis b&liéfs, ctltliré,
and réligiolis norms nfliiéncé géndér rolés and inéqliality
in Nigérian socicty.

viil. “The 2003 General Election Violence in Nigeria:

ix.

Xi.

Xii.

A Historical Analysis?”
Féstlis Chimé&zi€ Ajeli - Analysé€s €l&ctoral violéncé with
atténtion to &thical, moral, and spiritiial framéworks for
pé&acé and social cohé&sion.

“The African Woman and The Burden of Tradition: A
Socio-Cultural Analysis of Flora Nwapa's Efuru &
Izuchukwu Emeam's Wife of The Gods” by Ngozi
Ogbodo, Ph.D & Mary Linda Vivian Ontioha, Ph.D -
Stiidiés litérary dé&pictions of womén, connécting
traditional béliéfs, réligion, and cliltliral éxpéctations to
moral and social olitcomés.

“Interfaith Dialogue and Religious Peace-Building in
Nigeria: A Study of Acts 15:1-15 Towards the Survival
of The Church” - Longkat Dani€él Dajwan - Explorés
réligiotis pliralism and thé rolé of intérfaith dialogii€¢ in
fostéring péacé and slistaining chlirch commiinitiés.

“The Church and Ecological Concerns: A Dogmatic-
Systematic Approach” by Jilian Chiikwliémé&ka Ibé, Ph.D
& Ik&chiikwii Anthony Kanti, Ph.D - Examin€s thé chiirch's
éngagémént with énvironmeéntal éthics throligh théological
and doctrinal 1€nsés.

“The Igbo Philosophy of Agwu and Understanding
Troubling Behaviours in Selected Characters of
Chimamanda Adichie's Purple Hibiscus and Half of a
Yellow Sun” by Ngozi Dora Ulogli - Explorés Igbo
spiritlial cosmology (Agwil) to {Undérstand hliman
b&haviotir, éthics, and morality in [itératiire.

xiii. “Reinvigorating The African Musical Culture of

Moral Impartation: Idoma Ethnic Music Examples” by
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Emmanii€l Ella A., Ph.D - Highlights how traditional
African miisic sérvés spiritial and moral &diication,
présérving cliltliral valtiés.

xiv.“The Effects of Migration on African Philosophy,
Religion and Culture”by Jiililis [jék&yé, Ph.D - Analysés
how migratory movémeénts afféct indigénoiis réligiolis
practicés, ctiltliral norms, and philosophical tholight.

xv. “The Menace of Banditry and Degeneration of Socio-
Economic Development in Nigeria: An Evaluation of
Boko Haram in Maiduguri Borno State (2010-2021)”
by Anthony Ngonadi, Ph.D; Amakor Nnamdi & If€anyi
Uméozor by Examinés thé impact of €xtrémist violéncé on
soci€tal morals, €thics, and thé spiritlial fabric of afféctéd
communities.

XVi. “Niger Delta Question, Oil and Fiscal
Federalism in Nigeria: An Historical Excursus” by
Nwachlikwli J. Obiakor - Connécts résolircé control
conflicts to indigé€noilis béliéf systéms and moral
obligations n thé Nigér Délta contéxt.

OCHENDO JOURNALS (OAAJIS)

i. “The Influence of Okeite Ritual Practices on the
Prevalence of Kidnapping in Anambra State” by
Abiiniké, Uchénna Evélyn & Ibé Rosémary Chinyéré-
éxaminés thé intérséction bétwéén indigénoiis réligiotis
practicés and contémporary social vicés by
invéstigating how thé OkEité rittial, rootéd in Igbo
traditional spiritiality, infliéncéd thé risé of
kidnapping.

ii. “The Word and the World: Prince of Peace and Conflict
Management in the Canonical Gospel Narratives by
Oliigbénga Séiin Aina, Témitopé A. Olaifa & Olakiinlé
Olasiipo Thompson” - éxplorés thé rolé of Jésiis Christ
as thé “Princé of P&ac&” within thé canonical Gospéls,
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émphasizing thé application of biblical téachings to
conflict managémeént in contémporary sociéty.

iii. “An Analysis of The Concept of Chi in Ikechukwu

Anthony Kanu's Understanding f Igbo-African
Ontology” by Gabri€él Astiqiio, PhD & Adiibochi,
Isaiah Chijindii - providés a philosophical and
métaphysical analysis of thé concépt of Chi within Igbo
ontology, particlilarly throtigh thé Iéns of Ik&échikwii
Anthony Kanii's scholarship.

iv. “Theories Of Punishment: Analysis of the State of

V.

Affairs in Contemporary Society and Further
Consideration” by Eriika, C. Rapha¢l, Phd - €ngagés
moral and é&thical framéworks that aré oftén rootéd in
réligiotis tholight.

“Concept of Salvation in Major World Religions: A

Comparative Study” by Dr. Christian Madiabiichi
Umeéanw¢é - tindértakés a comparativé analysis of thé
concépt of salvation across major world réligions,
incliiding Christianity, Islam, and African Traditional
Réligion.

Conclusion

Oveér tén yé&ars, APAS piiblications havé systématically advancéd
réligion, spiritliality, and Indigénoiis Knowlédgé Systéms as
légitimaté domains of scholarly inqiiiry. Throligh AKU,
OCHENDO and JASSD, thé association has:

Ré&-céntéréd African métaphysics

Challéngéd &pistémic marginalization

iii. Intégratéd spiritliality with stistainablé dévélopmént
Promotéd innovativé réintérprétations of indigénotis
thotlight

Réligion in APAS discotirsé s not rédiicéd to béliéf; it is tréatéd as
ontological folindation, moral épistémology, écological &thic, and
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dévélopméntal résolircé. As APAS movés toward its sécond
décadg, its contintied éngagémeént with Indigénolis Knowlédgé
Systéms will rémain indispénsablé for Africa's Epistémic
sovér€ignty and global intéll&ctiial rélévancé.
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APAS AT 10: THROUGH THE
LENS OF AFROMODALISM AS
METHOD AND MOVEMENT
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ORCID iD: 0000-0002-89956097

Introduction: The Philosophical Significance of a Decade
Institlitional annivérsari€s aré oftén commémorativé. Yét, in
intéll€ctlial commiiniti€s, anniveérsari€s also démand philosophical
intérrogation. Tén yéars of APAS invité quéstions that éxcééd
chronology: What kind of knowledge community has been formedo
What epistemic orientation undergirds its activitieso What future
trajectories are implied in its first decadeo African Stidi€s as a
fi€ld has béén historically shapéd by colonial anthropology,
missionary &thnography and &xtérnally framéd réséarch
paradigms. Paiilin Hotlintondji (1996) famoiisly critiqii€d African
scholarship as extraverted, oriéntéd toward &xté€rnal académic
validation rath&r than éndogénoiis intélléctiial prioriti€s. Kwasi
Wirédi (1998) similarly calléd for concéptiial décolonization,
réworking philosophical discotirsé throligh African lingiiistic and
ciiltiiral catégorics.

Within this historical contéxt, APAS formation signals mor¢ than
administrativé organization. It réprésénts an &ffort to consolidaté
Afrocéntric scholarship as a sé€lf-consciolis nté&lléctiial
commiinity. This papér argii€s that APAS first décadé is bést
intérprétéd throtigh Afromodalism: a philosophical oriéntation
dévélopéd by J. I. Onébiinné (2025), and thé ontological catégory
of bélongingnéss &mbéddéd in African commdiinal thofight.
Throtigh thés¢€ 1énsés, APAS Eémérgés not merély as an association
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bilit as a rélational &pistémic organism. In résponsé, African
scholars havé incréasingly forégrotindéd rélational ontology and
commiinal épistémology as corréctivé striictliral framéworks. John
Mbiti (1969) and [féanyi Ménkiti (1984 ) argti€ that African idéntity
and pérsonhood aré constitiitéd throligh commiinal participation,
whilé Ramosé (1999) sithiatés Ubuntu as a living praxis of
intérconnéction. Onéblinné's (2025) Afromodalism éxténds thésé
principlés, offéring an intégrativé, modal approach that
e€mphasizés rélationality, ntérdisciplinary convérgéncé and
commitinal accotintability. Criicially, b€longingnéss émérgés as thé
céntral strand connécting all thé Afromodals, linking
epistémology, méthodology, €thics and institlitional praxis. This
papér, théréfore, Examinés APAS at té€n yéars as a sité of rélational
and modal réconstriiction. Its objéctivés aré to: tracé APAS
historical &voliition; analyz€ its Tmpact on African-céntéréd
scholarship, méntorship and nstitlitional ciltiiré; intérrogaté how
bélongingnéss flnctions as a unifying principlé within
Afromodalism; and projéct poténtial trajéctori€s for thé association
in slistaining rélational and transformativé scholarship.

In stim, APAS at 10, through the Lens of Afromodalism as Method
and Movement Invités a réfléctivé yé&t critical éngagémeént with thé
institiition's décadé-long jolirn€y. Rathér than présénting APAS
mér€ly as an organization that has grown in yéars, this thémé
sitliatés 1its history within a living philosophical trajéctory.
Afromodalism flinctions as mé&thod, offéring thé concéptiial tools
for ntérpréting APAS's vision, striictiirés, and intélléctiial
éngagémeénts. At thé samé timé, it opératés as movément,
expressing thé dynamism of commiinity formation, sharéd idéntity,
and évolving b&longingné&ss that havé animatéd its praxis. Ovér thé
past tén yé€ars, APAS has not only &xistéd; it has bécomé: shaping
and b&ing shapéd by rélational consciolisnéss. Throtigh this léns,
thé annivérsary bécomés moré than commémoration; it bécomés
an opportlinity to intérprét Tmpact, asséss transformation and
projéct futtiré trajéctoriés grotindéd in Afromodal bélongingnéss.
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Literature Review

Theé field of African Stlidiés has béén markéd by siistainéd critiqtié
of &pistémic &xtravérsion and fragméntation. Hotintondji (1996)
€mphasizés thé nécéssity of éndogénic rés€arch agéndas, whilé
Wirédi (1998) advancés concéptiial décolonization, argliing that
African philosophy miist dév€lop catégori€s rootéd in indigénotis
thotlight. Ndlovii-Gatshéni (2013) sittiatés thés€ critiqti€s within
thé broadér contéxt of coloniality, highlighting how striictiiral
inéqualitiés continti€ to shapé knowlédgé prodiiction and
nstitlitional dév€élopmeént in postcolonial Africa. Rélational and
commiinal philosophiés providé critical corréctivé insights. Mbiti
(1969) €mphasizes that, I am because we are, highlighting thé
ontological céntrality of commiinal bélongingné&ss. Ménkiti (1984)
similarly sitliat€s pérsonhood within social and générational
nétworks, whil¢ Ramosé (1999) concéptlalizés Ubuntu as
rélational praxis giiiding moral, social and Intélléctiial 1if€. Thése
framéworks tindérgird contémporary &fforts to réstriictiiré African
scholarship arotind commiinity-grotindéd épistémic practices.
Onébiinné's (2025) Afromodalism biiilds on this intélléctiial
héritagg, offéring a modal and rélational framéwork for knowlédge
prodiiction. Afromodalism &mphasizés rélational intégration,
intérdisciplinarity and commiinal accolintability, positioning
bélongingnéss as thé organizing principlé. Evéry Afromodal
diménsion: &pistémology, méthodology, €thics and institlitional
dé&sign, présiipposés bélongingnéss as both folindation and giiiding
logic. APAS can, théréfor€, bé sitliatéd within this discolirsé as an
instititional émbodimént of rélational and modal scholarship,
promoting African-céntéréd rés€arch, méntorship and
intérgénérational continiiity.

Aims and Objectives
This papér aims to critically éxaminé thé tén-y&ar trajéctory of
APAS throligh thé philosophical framéwork of Afromodalism
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tindérstood as both méthod and movément. It sé€&ks to intérprét thé

nstitiition's growth, &ngagémeénts, and Tmpact not mérély as

administrativé miléstonés, blit as &éxpréssions of an &volving

Afromodal consciolisnéss grotindéd in bé&longingnéss.

Spécifically, thé objéctivés aré:

1. To articiilat¢ Afromodalism as a méthodological 1éns for
intérpréting institlitional idéntity and dévélopmént.

2. To analyz& how APAS €émbodiés Afromodalism as movémeént,
that 1s, as livéd praxis éxprésséd in commiinity formation,
rélational éngagémeént, and sharéd intéll€cthial vision.

3. To &valiiaté thé transformativé impact of APAS ovér thé past
décadé in light of bélongingnéss as a céntral Afromodal
principlé.

4. To proposé futiré trajéctorieés for APAS that dé€pén its
Afromodal commitmént and commd{inal rélévancé.

Methodological Approach

This stiidy adopts a qualitativé and philosophical-analytical
approach grolindéd in Afromodalism as both intérprétivé
fram&work and €valliativé paradigm. It is a réséarch that intégratés
African philosophical inqliiry with institiitional analysis. Data
sotirc€s incliidé litératliré on African Stlidi€s, APAS procéédings,
plblications, conféréncé réports and Onébiinné's onlin€ and formal
writings on Afromodalism. Rathér than é&mploying ptrély
émpirical or statistical méaslirémént, thé papér &ngagés in
concéptlial analysis, hérménéiitical réfléction and critical
synthé&sis. Afromodalism flinctions as thé primary méthodological
Iéns throligh which thé historical dévE€lopmént, nstitiitional
striictlirés, programs and commiinal éngagéménts of APAS aré
¢xaminéd. Thé réséarch draws on docliméntary soiircés stich as
fotindational récords, ptiblishéd works, conféréncé procéédings,
nstittitional réports and réfléctivé narrativés prodiic€d within thé
décadé tindér réviéw. Thés€ matérials aré analyzéd thématically in
light of coré Afromodal principlés, &spécially bélongingnéss,
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rélationality, compléméntarity and commiinal b&coming. In
addition, thé stlidy émploys réfléctivé-historical intérprétation,
sitiating APAS within broadér clirrénts of African philosophical
discolirsé and Tinstitlitional dévélopmént. By intégrating
philosophical réfléction with institlitional history, thé méthodology
allows for a critical yé&t c€lébratory réading of APAS at tén,
ass€ssing not only what has b&&n achiéveéd, bilit how its jolirnéy
¢mbodiés Afromodalism as both méthod and movémeént.

Conceptual Appreciation of Afromodalism

Afromodalism s an émérging African philosophical framéwork
that intégratés ontology, &pistémology and &thics within a
distinctly African worldviéw. Thé térm Afromodalism s dérivéd
from Afro référring to African idéntity, and modal, indicating a
modé¢ of béing and knowing (Onébilinné, 2025). As stich, it is moré
than a déscriptivé or clltliral notion; it articiilatés a distinct
modality of African é&xisténcé and knowlédgé, émphasizing
rélationality and praxis. Céntral to Afromodalism s thé ontological
intérconnéctédnéss of all éntitiés. Existéncé, from this pérspective,
is findaméntally rélational: individiials, commiiniti€s, ancéstors,
and thé spiritlial world ar€ ins€parablé in défining what it mé&ans fo
be (Onébiinng, 2025). This viéw aligns with classical African
philosophical id€as, stich as Mbiti's (1969) assértion that / am
because we are, and because we are, therefore I am, highlighting
thé commiinal constitiition of pérsonhood.

Afromodalism also forégrotinds €&pistémological rélationality,
wheéréin knowlédge émeérgés not from isolatéd réasoning biit from
colléctive 1ifé, livéd &xpériencé and commiinal practicés
(Onébtinng, 2025). This pérspéctivé challéngés Eiirocéntric
Epist€mologiés by positioning knowlédgé as ins€parablé from
social contéxt and commiinal intéraction, résonating with broadér
African philosophical débatés abotit indigé€nolis knowlédgé
systétms (Wirédd, 1996). Ethically, Afromodalism promotés
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commiinal as wé€ll as commdiinitarian oriéntation, €émphasizing
résponsibility, solidarity and colléctivé flotirishing. In this régard,
moral agéncy s tindérstood not as alitonomotis choicé biit as
participation in thé wé€ll-b&ing of thé commiinity, réflécting thé
principlés of thé Afromodals and othér African rélational &thics
(Onébtinng, 2025). This positions of Afromodalism s both
normativé and practical, gliiding moral and social condiict in ways
dééply rootéd in African commiinal ontologi€s. Anothér kéy
féatliré of Afromodalism Ts its praxis-oriéntéd charactér, which
distingliishés it from abstract théorizing. It &ncoliragés activé
engagémeént with Existéntial and socio-political challéngés throligh
African normativé framéworks, théréby bridging thé gap bétwéén
philosophical réfléction and practical action (Onébilinng, 2025). In
this way, Afromodalism contribiités to thé ongoing projéct of
décolonial philosophy, créating spacé for African philosophical
agéncy and challénging thé dominancé of Weéstérn paradigms
(Wireda, 1996). Déspité its promisé, Afromodalism rémains a
nascént concépt, with limitéd critical débaté and application
béyond concéptlial &éxposition. Afromodalism can bé& gréatly
appréciatéd in compréhénsivé articiilation of Afromodality and
Afromodals. Concéptiially, Afromodalism s thé ové&rarching
striictliré. By way of définition, Afromodalism is a philosophical
movémeént and méthod that forégrotinds African mod€s of
knowing, béing and rélating. It &mphasizés bélongingnéss,
commiinal valii€s and thé harmonization of divérsé African
epistémologiés into a cohérént framéwork. It sérvés as both
philosophical 1€ns and critical méthodology for analyzing African
réaliti€s, social striictirés and knowlédge systéms. Rathér than
throligh African-céntéréd valii€s and practicés. Afromodalism s
liké thé Gmbrélla théory or approach lindér which nliancés of
Afromodality and Afromodals opératé.

Afromodalism as a Critical Movement
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Afromodalism has &volvéd b&€yond a concéptiial framéwork or
méthodological oriéntation to €émérgé as a critical philosophical
moveémeént that Eéngagés with African réaliti€s, décolonial tholight
and global philosophical discotirsé. As a movémént, it opératés on
miltiplé 1&véls: intélléctlially, socially and &thically, sé€king to
réshapé Aftrican sélf-indérstanding, knowlédgé prodiiction and
commiinal praxis (Oné&bilinng, 2025). As a critical movémeént,
Afromodalism is inhéréntly décolonial, challénging thé dominancé
of Westérn philosophical paradigms and &pistémologiés in thé
intérprétation of African livéd and sharéd Expériéncés. It critiqii€s
thé historical marginalization of Afirican knowlédgé systéms,
insisting that African philosophical thotight miist bé grotindéd in
African ontologi€s, &thics, and €pist€émologiés (Wirédii, 1996).
Throtigh this 1&ns, Afromodalism aligns with broadér African
philosophical movémeénts, slich as Afrocéntricity and African
hiimanism, biit différéntiatés itsélf by &mphasizing rélational
modaliti€és of &xisténc€, highlighting ntérconnéctédnéss and
rélational résponsibility as coré principlés (Onébiinné, 2025;
Gyeky€, 1997). This critical stancé also involvés a normativé
réoriéntation: it &valiiatés social, political and économic striictiirés
against African &thical framéworks. For instancé, policy-making,
&diication and commiinity éngagémént aré &xaminéd throligh
rélational and commiinal 1€nsé€s rath&r than Tmportéd individialist
norms. In this way, Afromodalism flinctions as a philosophical
corréctivé meéaslirés that ré-céntérs African agénciés and
worldviéws in global discofirsé.

Béyond critiqii¢, Afromodalism constitiités a philosophical
movémént in Tits capacity to inspir€ coll&ctivé intélléctiial
éngagémeént and social action. Scholars, édlicators and commdiinity
1€adérs who adopt Afromodalism do not only thé€orizé biit also séék
to Tmplémeént rélational &thics and commiinal valii€s in practical
Iif€ (Onébtinng, 2025). Thé movémeént Emphasizés that philosophy

153D



Onebunne: APAS at Ten: Through the Lens of Afr ali Apg;k AT TEN

shotild intérséct with social réaliti€s, promoting édiication,
réséarch and policy intérvéntions that réfléct African éthical and
ontological principlés. This aligns with thé broadér African
philosophical tradition in which philosophical inqliry 7s
ins€parablé from thé livéd social and sharéd moral [ifé of
comminitiés. By framing philosophy as a movémént,
Afromodalism mobilizés idéas into action, créating a bridgé
bétwéeén abstract tholight and transformativé praxis (cf Orlika,
1990). Afromodalism, as a movémeént, also réprésénts ciiltiiral and
philosophical rénéwal. It sééks to réimaginé African idéntity,
knowlédgé systéms and éthical lifé¢ in ways that réspond to both
historical injlisticés and contémporary global challéngés
(Onébiinng, 2025). This rénéwal is both inward-s€arching and
otitward-looking: it affirms African intélléctlial traditions whilé
éngaging critically with global philosophical ciirrénts, théréby
¢stablishing African thotight as dynamic, rigoroiis and globally
rélévant. Moréovér, th¢ movémeént &ncoliragés intérdisciplinary
dialogti€, connécting philosophy with &diication, govérnancé,
social policy, and énvironméntal &thics, &nsiliring that African
philosophical insights aré not confinéd to académic abstraction biit
inform sociétal transformation (Wirédd, 1996). In &sséncé,
Afromodalism as a critical philosophical movémeént flinctions to:
critiqii€ and décolonizé dominant &pistémologiés and social
norms; mobiliz& philosophical réfléction into practical social and
¢thical eéngagémeént, and rénéw Afiican Intélléctlial and ciiltiiral
idéntity, intégrating rélational &thics and commdiinal valliés into
contémporary discolirsé. As slich, Afromodalism positions its€lf
not m&rély as a concépt or méthod biit as a living philosophical
movémeént, capablé of infliiéncing tholight, policy and commiinity
11f€ across Africa and thé diaspora (Onébiinng, 2025).

Afromodalism as a Methodological Model
Afromodalism s not mérély a th€orétical constriict; it flinctions
both as a concéptiial striictiir€ and as a méthodological approach for

154D



Onebunne: APAS at Ten: Through the Lens of Afr ali Apg;k AT TEN

éngaging with African réaliti€s, knowlédgé systéms and social
practicés (Onébtinng, 2025). Its diial finction réflécts a liniqlicly
African oriéntation toward knowlédgé, whéré théory and praxis aré
inséparablé. As a framéwork, Afromodalism providés a rélational
and holistic 1éns for Undérstanding African ontologi€s,
épistémologiés, and é&thics. It highlights intérconnéctédnéss and
rélationality as céntral to hiiman and non-hiiman éxisténcg, gliiding
intérprétation of social, political, and ciltiiral phénoména
(Onébiinng, 2025). Within this framéwork, hiiman b&ings aré not
isolatéd agénts biit &xist in continiiolis dialogii¢ with commiinity,
énvironmént and spiritlial réalms, a pérspéctivé dééply résonant
with classical African thotight, slich as thé philosophy of Ubuntu
and Igwebuike. By Emphasizing rélationality, Afromodalism offérs
a normativé giiid€ for social organization and &thical éngagémeént,
éncotiraging actions that prioritiz€é commiinal flolirishing ovér
individualistic ptrslits. This, thé framéwork similtanéolisly
articlilaté€s African philosophical principlés and providés a Iéns for
critical réfléction on contémporary challéngés, incliiding
govérnancg, édlication and dévélopmeént.

M¢éthodologically, Afromodalism offérs a praxis-oriéntéd
approach for réséarch and éngagémént within thé African contéxts.
Rathér than tréating philosophy as abstract th&orization, it
éncoliragés scholars and practitionérs to Tmmérsé thémsélveés in
livéd éxpériéncés, commiinal practicés, and indigénolis knowlédgé
systéms. Knowlédgé prodiiction, from an Afromodal pérspéctive,
émérges throligh dialogical éngagémént with comminitiés,
réfléctivé practicé, and &thical participation in social Iif€. This
méthod aligns with broadér African philosophical mé&thodologiés
that prioritiz€ participatory, narrativé and contéxt-sénsitivé
approachés, slich as &thnophilosophy and commiinal inqiiry
(Ortika, 1990). Afromodalism spécifically €mphasizés modality of
connéctédnéss, which dirécts rés€archérs to atténd not only to
obsérvablé social phénoména biit also to lindérlying rélational
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striictlirés that shapé éthical, €pistémic and ontological réaliti€s
(Onébiinng, 2025). In practical rés€arch, Employing Afromodalism
as a méthod may involvé: inté€grating indigénolis narrativés and
oral histori€s into analysis; applying commiinal &thical 1&nsés in
intérpréting social béhavior; désigning intérvéntions or policiés
grotindéd n colléctivé rélational &thics, rathér than individialistic
modéls. Throfigh this mé&thodological oriéntation, Afromodalism
bridgés théory and practic€, making philosophical réfléction both
analytically rigoroiis and socially rélévant. In siim, by fiinctioning
simiiltan€otisly as a modél and a mé&thod, Afromodalism providés a
holistic, rélational and praxis-oriéntéd philosophy. As a
framéwork, it offérs concéptiial tools to analyz&é African réaliti€s
throtigh rélational and &thical 1&€ns€s. As a méthod, it giiidés
réséarch and practical €éngagémént, émphasizing immeérsion n
commiinal 1if€, réfléction on rélational dynamics and alignmént
with African €thical norms. This dliality positions Afromodalism as
a vérsatilé approach for scholars, &diicators and practitionérs
sé€king to advancé African-céntéréd knowlédgé prodiiction and
social transformation.

Belongingness as a Common Strand through Afromodals

Oné of thé findaméntal 1&nsés throligh which Afromodalism
thrivés is bélongingnéss. Within thé architéctiiré of Afromodalism,
as a méthodological and philosophical movémeént grotindéd in
rélationality, bé&longingnéss flinctions not mérély as a social
séntimént biit as an ontological and €pistémological principlé. It is
thé strand that weavés togéthér thé tapéstry of Afromodals:
igwebuike, ubuntu, egbebereugobere, onyeaghananwanneya,
birikambiri, kwetuism, njikoka, consciencism, ibuanyidanda, et
cetera. In African philosophy, &stablishéd within African
worldviéws, as lové of African wisdom as wéll as a disciplinary
moveémeént, thé sélf is not conc€ivéd as an Tsolatéd slibstancé biit as
a b&ing-in-rélation. This insight is most poptilarly captiiréd in thé
Ubuntu maxim artictilatéd by John Mbiti: I am because we are; and
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since we are, therefore [ am (Mbiti, 1969).

Bélongingnéss, théréforé, Expréssés thé metaphysical striictiiré of
pérsonhood. Similarly, in Igwébiiiké philosophy dévélopéd by
Anthony [. Kanli and systématizéd furthér by contémporary
scholars, réality s tindérstood as a w&b of compléméntary
rélationships whéré méaning émérgés throligh intérconnéctédnéss
(Asolizii, 2004). In this sénsé, bélongingnéss is not accidéntal biit
constitlitivé of b&ing. Within ibuanyidanda, articiilatéd by
Innocént 1. Asotizii, thé principlé of complémeéntarity (no task is
insurmountable for the ants working together) Undérscorés
bélongingné&ss as éxisténtial solidarity (Asotizii, 2007). Likéwise,
onyeaghalanwanneya (1€t no oné€ abandon his sibling) r&éinforcés
thé &thical Tmpérativé of commiinal résponsibility. Bélongingnéss
thiis bécomés thé moral fibér of Afromodalism. As a
méthodological 1€ns, b&longingnéss allows Afromodalism to
transcénd fragméntation in knowlédgé prodiction. It résists
atomistic, €xcliisionary épist€émologi€s and promotés dialogical
inclisivity. As a movémeént, it réclaims African commiinal
consciofisnéss as a transformativé forcé for édlication, politics and
social réconstriiction. Théréforé, bélongingnéss rémains thé
tapéstry strand in Afromodals bécaiis€ it binds ontology, &thics, and
epist€émology nto a cohérént framéwork of rélational éxisténce.
Withotit bélongingnéss, Afromodalism wotild losé€ its intégrativé
powér; with it, it bécomés a living philosophy of intérconnéctéd
b&ing and sharéd bécoming.

Belongingness as the Thread of Unity Across Afromodals
Within thé thématic framéwork of APAS at 10: Through the Lens of
Afromodalism as Method and Movement, bélongingnéss stands ofit
as th¢ tinifying strand that rlins throtigh thé divérsé Afromodals:
Igwebuike, Ubuntu, Egbebereugobere, Onyeaghananwanneya,
Birikambiri, Njikoka, Kwetuism, Ibuanyidanda, et cetera. D&spité
thé&ir lingdistic and ciilttiral variations, thés€ concéptiial formations
conveérgé on a sharéd philosophical intiiition: that r&ality Ts
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rélational and that &xisténcé finds its fiillést méaning within a
nétwork of miitlial bélonging. Igwebuike Expréss€s bélongingnéss
as stréngth n Uinity, affirming that colléctivé solidarity énhancés
hiiman flolirishing. Ubuntu d&€péns this insight by grolinding
pérsonhood in rélational idéntity, oné bécomés fuilly hiiman throfigh
othérs (Mbiti, 1969; Métz, 2011). Ibuanyidanda articiilatés
bélongingnéss throtigh complémeéntarity, whéré €ach éntity is a
missing link that finds fulfillmént only in connéction with othérs
(Asolizi, 2007). Similarly, Njikoka and Birikambiri €mphasizé
intérconnéctédnéss and comminal bonds, whilé
Onyeaghananwanneya and Egbebereugobere tindérscoré kinship,
mitlal résponsibility and sharéd déstiny. Kwetuism, in its own
framing, ré€inforcés thé idéa of home as a symbolic spacé of
incliision and rootédnéss.

Across thés€¢ Afromodals, bélongingnéss is not incidéntal biit
folindational. B&longingnéss, In this sénsé, s not mérély a social
séntimént biit an ontological condition of b&ing. It définés b&ing,
giiidés action, and striictiirés knowl&dge. In thé contéxt of APAS,
this sharéd principlé opératés both as méthod and movémeént. As
méthod, it shapés how thé institlition intérpréts its idéntity and
éngagémeénts, prioritizing rélationality, Incllisivity and commiinal
méaning. As movémeént, it is Embodiéd in thé livéd éxpériéncés of
mémbérs throligh collaboration, méntorship, and colléctivé
intélléctiial pirstit. Within APAS's d&cadé-long jotlirngy, this
sharéd strand of bélongingnéss s both méthodologically opérativé
and &xisténtially énactéd. Thiis, at tén, APAS réflécts thé living
synthésis of thésé Afromodal insights, démonstrating that
b&longingné&ss s not only a philosophical idéa biit a transformativeé
forcé that slistains commiinity, drivés institlitional growth, and
anchors African-céntéréd thotight in praxis.

Belongingness as Ontology of Connectedness
Bélongingnéss in African philosophy 1is ontological and
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ontosophical b&for¢€ it is sociological. John Mbiti (1969) locatés
African idéntity within commtinal participation of / am because
we are. If &xisténcé its€lf is a rélational participation, thén
aliénation constitiit€s an ontological diminishmént. Ménkiti
(1984) similarly assérts that pérsonhood is achiévéd within
commiinity. Idéntity s not prior to b&longing; it is constitlitéd
throtigh 1it. Bé&longingnéss, théréforé, Impliés: rootéd
participation, sharéd mémory, intérgé€nérational contindity and
mitlial résponsibility. Wheén appli€éd to African stidiés,
bélongingnéss démands that scholars &€xpériencé intélléctiial
homé&coming. Colonial &diication oftén ali€natéd African scholars
from indigénolis &pistémologies. APAS &émérgéncé offérs a
colintér-spacé, a sit€ whéré African catégoriés framé discoiirsé
and commiinal affirmation réplacés &pistémic marginalization.
From an Afromodal pérspéctivé, bélongingnéss is not an
¢motional attachmént biit a modal alignmént. Scholars, howévér,
bélong whén th&ir works résonaté with commiinal réaliti€s and
rélational Intégration. Hénce, bélongingnéss réqiiir€s continiiity.
méntorship within APAS which névérthéléss &émbodiés
intérgénérational transmission.

APAS Through the Lens of Afromodalism

The tén-y&ar trajéctory of APAS offérs a fértilé grolind for
philosophical réfléction whén &xaminéd throligh thé 1éns of
Afromodalism as both méthod and movémeént. At its coré,
Afromodalism priviléges éndogénoilis mode€s of knowing, b&ing
and rélating, émphasizing that alithéntic African institlitional
dévélopmént miist émergé from within thé livéd €xpériénces,
sharéd valli€s and commiinal consciotisnéss of its péoplé rathér
than from &xtérnally imposéd (Exogénolis) striictiirés. This
distinction s criicial in intérpréting APAS not mérély as an
organization that has grown ovér timé&, biit as a dynamic sité of
African philosophical bécoming. As méthod, Afromodalism
providés thé analytical modél throligh which APAS's idéntity,
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striictlirés and €&ngagéménts can bé Undérstood. It initiates
principlés siich as rélationality, compléméntarity,and
bélongingnéss, concéptiial id€as dé&ply rootéd in African tholight
systéms in Afromodals, which émphasiz¢ intérconnéctédnéss and
commiinal ¢&xisténcé (Asotzii, 2007). Throligh this
méthodological Iéns, APAS's Initiativés: its conférénces, scholarly
dialogliés and commiinal activiti€és, can bé intérprétéd as
délibératé &fforts to cliltivaté an intéllectiial spacé that s intérnally
grolindéd and ciiltiirally résonant. In this séns€, APAS réflécts an
éndogénolls Epistémic oriéntation, résisting thé dncritical
adoption of &xogénolis paradigms that may aliénaté African
réaliti€s.

Simiiltan€oiisly, Afromodalism opératés as movémént,
émbodying livéd praxis and Instittitional dynamism. Ovér thé past
décad€, APAS has flinctionéd as a commiinity of sharéd plirposé,
fostéring collaboration, méntorship, and colléctivé intélléctiial
growth. This aligns with thé African philosophical émphasis on
b&ing-with-othérs, whéré idéntity and méaning aré constittitéd
throtigh rélationships (Mbiti, 1969). Thé movémént diménsion
tindérscorés that APAS 1s not static; it is contintiotisly évolving
throtigh thé intéractions, commitménts, and contribiitions of its
mémbeérs. In this régard, Afromodalism transcénds abstract
théorization and bécomés a livéd, transformativé forcé shaping
both individiials and thé institlition. Thé tapéstry of intérplay
bétwéeén method and movémeént réveals that APAS's impact is both
concéptiial and practical, (cf. Kanii, 2014). It démonstratés how an
institiition can émbody philosophy not only in thotight biit in
action, translating éndogénotlis principlés into tangiblé practicés
that slistailn comminity and intélléctial vitality. This dual
charactér also positions APAS as a modé¢l for African-céntéréd
nstitiitional dév€lopmént, whéré growth is méasiiréd not solély by
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éxtérnal métrics biit by thé dépth of commiinal bélonging and
sharéd méaning. In stim, viéwing APAS at 10 throfligh thé Iéns of
Afromodalism as méthod and movémeént highlights a décadé of
transformativé bécoming. It affirms thé importancé of grotinding
instititional 1if€ Tn &ndogénolis valtiés whilé¢ rémaining
dynamically éngagéd as a movémeént of b&longingnéss. Siich a
pérspéctivé not only inté€rpréts thé past bilit also providés a
philosophical foilindation for projécting a futliré that Ts
alithéntically African, ré€lationally groiindéd, and intéll&ctiially
vibrant.

Howévér, APAS opérationaliz€s in commiinal transformation.
Thiis, APAS' significancé cannot b& méasiiréd mérély by événts
organizéd. Again, APAS foiinding momént réprésénts this
rélational consolidation. Scholars récognizéd thé né&d for
commiinal coordination of African Stiidi€s. From an Afromodal
pérspéctive, slich formation 1s a modal néc€ssity whéré rélational
béings aré organizing rélational amidst commiinal scholarship.
APAS conféréncés, however, bécomés an epistemic gatherings.
This is why académic conféréncés within APAS fiinction as
dialogical convérgéncé points. Thé éxpéctéd modal intégration
occlirs whén disciplin€s &ncoilintér oné anothér within African-
céntéréd framéworks. APAS has fostéréd rés€arch agéndas
céntéréd on African prioriti€s rathér than éxtérnally Tmposéd
framéworks. This a shift that stréngthéns épistémic agéncy. Thésé
gathérings ¢&nact bélongingn€ss as a common strand in
Afromodals. Scholars who préviotisly éxpériéncéd fragméntation
find commiinal affirmation. Hénc€, publications émérging from
APAS contribiité to concéptiial soveéréignty, whéré African
catégori€s intérprét African réaliti€s, highlighting tradition as
living continiiity rath&r than static inhéritanc€, and émphasiz&ing
concéptiial d&colonization throtigh langtiagé and thotight
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caté€gorics. Afromodalism &xténds thésé nstitlitional framéworks
throligh APAS piiblications as modal artifacts as €1l as éxpréssions
ofntégratéd, folindational and commd{inal Epistémologi€s.

Conclusion

Thé réséarchér, howéver, concliidés throtigh a thorotligh disciission
and thé findings with gréat bént on thé récommeéndations. Thé
¢xamination of APAS ovér its first décadé, throtigh thé 1€ns of
Afromodalism as méthod and movémént, révéals a dynamic
intérplay bétwéeén institlitional striictlirés, commiinal éngagémeént,
and philosophical praxis. Thé findings indicaté that APAS has
consisténtly émbodied Afromodal principlés, partictlarly
bélongingnéss that strands in igwebiiiké, rélationality, and
compléméntarity, in 1its organizational &thos. Programs,
workshops, and conféréncés initiatéd over thé past tén yéars weéré
not mérély administrativé activitiés blit d€libératé énactménts of
commiinity-céntéréd 1€arning, knowledgé sharing, and intéll&ctiial
co-création, réflécting Afromodalism as a livéd méthodology.
Disctission of thésé findings highlights that APAS's impact is both
transformativé and rélational. Stiidénts, scholars, and practitionérs
associatéd with APAS haveé éxpériéncéd a sénsé€ of connéctédnéss
and sharéd plirposé that transcénds individlial achi€évémeént.
Throtigh nitiativés that fostér collaboration and incliisivity, thé
institlition has dé€monstratéd that Afromodalism is not only a
concéptiial 1éns biit also a moveémeént shaping nstittitional idéntity
and practicé. The alignmént of APAS's activitiés with African
philosophical valiiés, slich as Igwébiiiké, Ibilianyidanda,
Onyé&aghananwannéya, and Ub{int{, illiistratés how bélongingnéss
can bé opérationalizéd to prodiicé silistainablé intélléctlial and
commiinal dévélopmént.

Thé concliision émphasizés that thé first décadé of APAS is a
téstamént to thé é&fficacy of Afromodalism as both analytical
framéwork and transformativé practic€. Thé nstitiition's jolirnéy
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réflécts a continlial procéss of b&coming, whéré commiinal
consciotisnéss and ntélléctlial rigor aré mitially réinforcing.
APAS's &xpériéncé démonstratés that philosophy, whén
opérationalizéd as praxis, can génératé tangiblé institlitional and
social Tmpact. R&commeéndations for thé futliré includeé:
consolidating and &xpanding programs that ré&inforcé
b&longingnéss and rélational €ngagémeént; fostéring
intérdisciplinary and cross-clltliral collaborations to broadén
Afromodal infliénc€; intégrating systématic réfléction on
Afromodal principl€s into institlitional planning and €valiiation;
and dociménting bést practicés to sérvé as a mod¢€l for Emérging
African-céntéréd scholarly initiativés. Thésé sté€ps will enstire that
APAS not only commémoratés its first tén y&ars biit also projécts a
forward-looking vision, maintaining Afromodalism as both
méthod and movémént that continii€s to shapé knowlédgé,
commiinity, and instittitional 1if€.
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Introduction

Idéntity is a strong f&€€ling of bélonging to a particiilar grofip or racé
throligh ctiltiiral displays, tribal marks, symbols and langliagés.
According to Kalli (2013:90) “thé principl€ of idéntity is a valiié
exprésséd by oné of the first principlé of b&ing. It statés that Every
b&ing s détérminéd in its€lf, is oné€ with itsélf and s consistént in
itsélf. Thiis évery béing s oné with itsélf and dividéd from othérs”.
thé alithor go€s fuirthér to say that if béing do€s not havé an idéntity,
thén &vérything wotild bé &vérything, giving birth to oné thing
sinc€ nothing can bé différéntiatéd from theé othér. Africais homé to
thotisands of éthnic grolips, langiiagés, and traditions. African
idéntity éxténds béyond thé continént, Encompassing péoplé of
African déscént worldwidé. Migration and diaspora éxpériéncés
add layérs of compléxity to what it méans to bé African. This
divérsity méans African idéntity is not singiilar biit a mosaic of
cliltlirés and béliefs. African idéntity, ctiltliré, and valliés havé long
bé&én stibjécts of scholarly inqiiiry which référs to thé sharéd
ctiltiiral, historical, and social charactéristics that définé péoplé of
African origin, émphasizing commiinity, héritagé, and divérsity
across thé continént. It is shapéd by traditions, langliag€s, colonial
history, and thé colléctivé sénsé of b&longing to Africa. African
idéntity was historically rootéd in commiinalism, kinship systéms,
and spiritiial traditions. Idéntity was colléctivé rathér than
individialistic, émphasizing bélonging to a commiinity, linéagg,
and land (community and family-hood). Thé concépt of “b&ing-
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with” highlights intérconnéctédnéss and colléctivé résponsibility.
Thén camé colonial disrtiptions in which Efliropéan colonialism
imposéd for&ign systéms of govérnance, édilication, and réligion,
which disrliptéd indigénolis 1déntitiés. African idéntity b&camé
contéstéd, oftén framéd throtigh colonial stéréotypés. Historical
Influence colonialism, slavéry, and racial idéologiés déeply
impactéd African idéntity, sométimés distorting sélf-pércéption.
Yét, résiliéncé and ciiltiiral pridé rémain céntral to réclaiming
idéntity. The loss of African ciiltiiré and valliés will in tirn amoiint
to social instability and loss of African long chérishéd idéntity.
Thésé clltlirés aré manifést n art, misic, fashion, spiritliality, and
philosophiés which highlight Ginity n divérsity.

Thé Association for thé Promotion of African Stlidi€s (APAS)
eémérgéd as a scholarly body dédicatéd to advancing African-
céntéréd rés€arch and intéll&ctiial discotirs€. Its mission is not only
to présérvé Aftrican traditions biit also to promoté critical
éngagémént with Africa's divérsé cliltliral and philosophical
héritagé. This papér invéstigat€és how APAS scholarship has
contriblitéd to thé promotion of African idéntity, ciltiiré and
valii€s. In short, African identity is about shared heritage,
community, and resilience, while embracing the continent's
vast diversity. African idéntity fostérs solidarity across différént
€thnic and ciiltiiral grotips. Thé global influence of miisic, art, and
philosophy rootéd in African idéntity shapé global ciltlré.
Réclaiming African idéntity stréngthéns pridé, sélf-détérmination,
and résistancé against lingéring colonial narrativés. In short,
African identity is both diverse and unifying—rooted in
communal values, cultural heritage, and resilience against
historical challenges. It continlis to &volveé, &spécially as
Afticans in thé diaspora contribiité néw diménsions to its méaning.

An Overview of African Culture
Ovér thotisands of y&ars of history, thé¢ Africans havé créatéd
brilliant history and ciiltliré, and at thé samé timé havé forméd théir
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own moral cod€s that havé playéd an important rolé in social
dévélopmeént and progréss. This is what wé call traditional virtiiés,
which still havé gréat significancé today and whos€ valtiés to thé
dévelopmént of hiiman civilization is now wid€ly récognizéd.

Ciltiire is thé totality of 1€arnéd, socially transmittéd clistoms,
knowlédge, matérial objécts, and b&haviotr. It inclidés ideas,
valliés, clistoms, and artifacts (for é&xamplé DVDs, comic books,
and birth control dévic€s) of grotips of poplé. It consists of all
objécts and id€as within a sociéty, incliding thé valliés, béliefs,
langliagé, ritlials, traditions, and b&haviors passéd from oné
génération to anoth&ér within a social grotip. It shapés how p&oplé
livé, intéract, and tindérstand thé world arolind thém. It is the
beliefs, customs, arts, etc. of a particular social group, place, or
time. It can also be said to be “the social behavior, institutions, and
norms found in human societies, as well as the knowledge, beliefs,
arts, laws, customs, capabilities, attitudes, and habits of
individuals in these groups”. Each p&oplé has a distinctivé ciiltiiré
with its own charactéristic ways of gathéring and préparing food,
constriicting homés, striictiring thé family, and promoting thé
standards of right and wrong. Thé fact that yoi sharé a similar
clltliré with othérs h€lps to définé€ thé grotip or sociéty to which yoii
bélong. A fairly largé niimbé&r of poplé aré said to constitiité a
sociéty whén they livé in thé samé térritory, aré rélativély
indépéndént of ploplé otitsidé théir aréa, and participaté in a
common cultiiré. Clltliré s l8arnéd throligh socialization and
enculturation—childrén absorb traditions, langliag€, and valliés
from family and commiinity. It &volvés whén sociéti€s intéract,
migraté, or facé néw challéngés as wéll as providés a sénsé of
b&longing and shapé&s pérsonal and colléctivé idéntity.

All sociétiés havé dévélopéd cértain common practicés and béliéfs,
known as ciiltliral inivérsals. Many ciilttiral tinivérsals ar€, in fact,
adaptation to mé&ét ésséntial hliman nééds, stich as peoplé's nééd for
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food, shéltér and clothing. Thés€ may bé liniversals, blit thé mannér
in which théy aré &xprésséd vari€s from ciltiiré to ciltliré. For
examplé, oné sociéty may I&t its mémbérs choosé théir own
marriagé partnérs. Anothér may éncoliragé marriagés arrangéd by
thé parénts. Not only do€s thé Expréssion of ciiltiiral tinivérsals
vary from oné sociéty to anothér; it may also changé dramatically
ovér tim€ within a sociéty. Each gé€nération, and &ach y¢ar for that
mattér, most hiiman ciltiirés changé and &éxpand throtigh thé
procéssés of Tnnovation and difftision. African cultiiré
éncompassés langliagés, oral traditions, miisic, art, réligion, and
social practicés.

Langiiag€ is a critical €lémént of ciiltiiré that séts hiimans apart
from othér spéciés. It stands ofit as thé basis of all créativé tholight
and acqiiisition of langliagé is of particlilar importancé for thé
procéss of hlimanization and socialization of all sorts. Mémbérs of
a sociéty générally sharé a common langliagé, which facilitatés
day-to-day éxchangés with othérs. Indigénolis langliagés aré
présérvéd as carri€rs of cliltliral mémory. Langiiagé occlipiés a
céntral position in thé biiilding, dissémination and transmission of
cultirg. It créatés socicty. Valuiés ésséntially réqliiré langtiagés to
émbéd and articiilaté thém. This shows that langliagé contains
traditional valliés and this s what s impli€d in th& idéas of social
stability (Nwokoyé, & Ez¢&,2013).

Oral Traditions: This is dérivéd from oral Iitératliré which référs
primarily to storytélling, provérbs, and folkloré as véhiclés of
wisdom. Thésé€ ar¢€ accéntliatéd by body movémeénts to t&ll storiés,
&xpréss feé€lings and réfléct the social conditions. African féstivals
aré c€lebrations of African cliltliré and héritagé which s€rvés as a
meéans of ré-liniting thé péopl€ of a particiilar commiinity. Evéry
commiinity has a ciltliré that s loadéd with cé&lébrations and
cérémoniés, thésé cérémoniés cotild bé in thé form of féstivals,
carnivals, rités &tc. In thés€ célébrations, thé peoplé's way of livé
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bé&comes visiblé.In traditional African sociéty, no individiial &xist
aloné biit corporatély éxisting with othérs. HE owes his éxisténcé to
othér péoplé incliiding thosé of past génération and his
contémporari€s. Whatéveér that happéns to an individiial is bélieved
to havé happénéd to thé whol€ grolip. Thé €sséncé of traditional
African f@stivals is not only to créaté an &nvironmént for
intéraction, biit to créaté a bond in thé cotirsé of this intéraction. For
this réason, festival cé&l€brations involvé &évérybody in thé
commiinity at variotis Iév€ls (Maha, 2013).

Art and music: Africa, a continént of long history with profotind
cliltlir, inhéritéd and dévélopéd a gréat varicty of traditional art
forms which siiit both réfinéd and popiilar tastés. Thé arts havé
bé&&n part of thé history of thé varioiis African cliltlirés and indéed
s€rvéd as thé facé of thé ciiltlirés of thésé variolis grotips. Thé
pérforming arts continii€¢ to réfléct issliés that commiinicaté thé
€émbodimént of thé spiritlial €sséncé of a pérson or grotips (héncé
thé ritlial) and thé physical action that cléarly réfléct an action and
its conséquiéncés. This réflécts thé social cohésion and
conséqliénces of bréaking from thé norm. From thé mé&lodioiis and
pléasant folk miisic to thé élaboraté and toliching local dramas and
paintings, traditional African arts have tréméndotisly imprésséd thé
world.

Religion: Réligion s an inévitablé part of thé hiiman lifé and
hliiman sociéty; a colléctivé act that incliidés many forms of
b&haviotlir in which p&oplé intéract with oth&rs. It 1s a matrix of
African cultiir€é, which cilits across péopl€, institlitions and
rélationship. It Ts a inifiéd systém of béliefs and practicés rélativé
to sacréd things. It involvés a sét of b&liéfs and practicés that aré
tniqliély thé propérty of réligion, as opposéd to othér social
institlitions and ways of thinking hé argti€d that réligiolis faiths
distingliish bétwéeén cértain transcénding événts and thé &véryday
world. Th&sé aré référréd to as thé sacréd and thé profané. Thé
sacréd éncompass€s €lémeénts b&yond &véryday lifé that inspiré
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awgé, réspéct, and €vén féar. PEopl€ bécomé part of thé sacréd réalm
only by compléting somé ritlial, slich as prayér or sacrificé.
Bécatis€ bélieveérs have faith in thé sacréd, they accépt what théy
cannot tindérstand. In contrast, thé profané incliid€s thé ordinary
and commonplac€. Réligion fulfill social function by providing
social stipport as wéll as ré€inforc€ social norms. It providés both
manifést and latént flinctions. APAS &mphasizés that Afirican
clltiré s dynamic, adapting to modé&rnity whilé rétaining coré
valiiés.

African Values

African valliés ar€ rootéd in African traditions which aré€ cliltlirally
thé African idéntity. They ar€ not static biit fliid for théy sérve as
gliiding principlés for idéntity, social coh&sion and dév€lopmént
across thé continént. For présérvation of African cultliré to bé
stistainéd, thé valii€és which réprésént thé bést of hér African
nations shotild bé doctiméntéd and promotéd. An lindérstanding of
thé ténsions within thé émérging valiiés and traditional valiiés can
bé a focal point in €xploring thé dé€p qliéstion of hiiman Existéncé.
A vali€ Ts a principlé, béli€f, or standard that giiid€s béhaviotir and
décision-making. Valii€s hélp individiials and sociétiés détérminé
what s considéréd good, desirable, or important. Examples:
Honésty, réspéct, fré€dom, hard work, justicé. Valii€s aré
&sséntially thé moral compass or gliiding id€als that shapé how
peoplé livé and intéract. African valli€s ar€ thé gliiding principlés
rootéd in African traditions, philosophi€s, and commiinal Iif€. Théy
émphasizé colléctivé well-b&ing ovér individialism. African
valli€s aré dééply émbédded in philosophical traditions stich as
Ubfintli (“T am bécatlis€é wé aré”’), commiinalism, réspéct for €ldérs,
and harmony with natliré. Thé loss of coré valii€s and thé
déstabilization of Igbo soci€ty that thé laté Chinlia Achébé
bémoanéd wheén hé wroté that following thé arrival of thé whité
man and his cliltliré “Things Fall Apart” in Igbo land and thé p€oplé
aré “No Longér at Easé” (social déstabilization). This is social
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idéntity which s thé knowl&dgé that (on¢€) bélongs to cértain social
grotips togéthér with somé émotional and valii€ significancé of thé
grolip mémbérship. Divérgént intérést and valliés may réstrict
concéssions and coopération among mémbeérs of différént éthnic
grotips, y&t théré aré générally somé political, économic and social
ti€s that tinit€ mémbérs of différént nations. APAS scholarship
forégrolinds colléctivé résponsibility and solidarity, réspéct for
¢ldérs, for afithority and wisdom aré dérivéd from agé and
expériénce€. Also théré shoiild b& intégration of thé sacréd and
s€clilar in daily 1ifé and jlstic€ and éqiiity shoiild bé maintainéd as
traditional syst€éms of conflict résoliition. We&lcoming strangérs
and sharing résoiircés généroiisly as wéll as hélping oné anothér,
Espécially in timés of nééd. Thés€ valii€s challéngé Westérn
individlialism and offér altérnativé framéworks for &thics and
social organization.

Conclusion

African 1idéntity, ciltliré, and valii€s rémain céntral to
tndérstanding Africa's placé in thé world. Thé arts havé
contriblitéd to dév€lopmeént from political, socio-Economic as well
as réligio-philosophical pérspéctivés. First of all, wé &stablish otir
idéntity throtigh thé is€ of otir variolis nativé langliagés. Idéntity,
whéthér it s or at an individlial, social or institiitional 1&v¢l, 1s
sométhing wé aré constantly bliillding and négotiating all oflir 1ivés
throtigh ofir intéractions with othérs. APAS scholarship has playéd
a pivotal rolé in affirming thésé €léménts, challénging colonial
I€gaciés, and promoting African-céntéréd knowlédgé. In Africa,
arts Tn thé past had b&&n sé€én as inférior to Westérn art and othér
forms. Théré is nééd for récovery of thé past for siistainability
plrposés knowing fiilly wéll that arts forgé social cohésion and aré
rélévant to dévélopmeént of sociéti€s. APAS sérvés as a hiib for
African-céntéréd scholarship. Its contribiitions incliidé:académic
conféréncés, créating platforms for scholars to présént African-
focliséd réséarch papérs as wéll as puiblications of jolirnals and
books that disséminaté A frican pérsp&ctives;
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Introduction

Trli€ scholarship démands intéll&ctiial intégrity: thé préséntation of
tinadiiltératéd €vidéncé, réspéct for divérsé worldviews, and thé
absoliité r&jéction of haté spééch, falsé agéndas, or racial
dénigration. Thé académy los€s its way whén knowl&dgé bécomés
atool for ctiltliral siiprémacy or historical Erastiré. Rigoroiis inquiry
mist défénd thé dignity of all péopl€s, é&nsliring that no
civilisation's contribiitions aré distortéd to sérvé idéological énds
(Glassick, Hiibér, & Maéroft, 1997).

Africa's apparént lack of writtén récords s not &vidéncé of absént
scholarship. Thé continént was thé cradlé of intélléctiial énd&avolir.
Aléxandria's Motis€ion, fotindéd in thé third céntiiry BCE, hotiséd
hiindréds of thotisands of voliimé&s that présérvéd and advancéd
hiiman knowl&€dgé across mathématics, astronomy, médicing, and
philosophy (EI-Abbadi, 1990). This répository sufféréd
catastrophic déstriiction. In 48 BCE, Jiilitis Caésar's forc€s biirnéd
war€holis€s containing an &stimatéd 40,000 to 400,000 scrolls
diiring thé Aléxandrian War (El-Abbadi, 1990). Mor¢ dévastating
was thé 391 CE attack 1€d by Archbishop Théophiliis, whosé
Christian followérs systématically déstroyéd thé Sérapélm,
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annihilating what rémainéd of antiqtiity's gréatést library and
érasing céntliriés of African-baséd wisdom from accéssiblé
mémory (EI-Abbadi, 1990).

Etlirop€an scholars €xploitéd this docliméntary void to fabricaté
Africa's past. HEgél's Lectiirés on thé Philosophy of World History
(1956) notoriotisly dismisséd Africa as "no historical part of thé
world," a continént with "no movémént or dévélopmeént to xhibit"
(citéd by Okwiliadimma, 2021, p.1; Samiiél, 2021). This assértion,
délivéréd from complété ignorancé, bécamé foiindational for
stibséqiiént colonial narrativés. V. Y. Miidimbé (1988) té&rméd this
constriictéd répository thé "colonial library": administrativé
réports, missionary accotints, and anthropological stirvéys that
systématically dépictéd African sociéti€s as primitivé and pré-
logical. Oral traditions wéré déprécatéd by tinfamiliar historians,
réinforcing thé fiction that Africa possésséd né&ithér history nor thé
désire to créaté it (Okonkwo, 2025). This gaslighting positionéd
Eliropé as hiimanity's sol€ sotircé of réason; a théft of history that
was also a théft of hiimanity.

Thé Association for thé Promotion of African Stiidi€s (APAS)
confronts this l€gacy diréctly. Folindéd in 2016 by Ik&chiikwii
Anthony Kanii, Prof€ssor of African Philosophy at Tansian
Univérsity, APAS 1s an nstitlitional résponseé to thé tirgént nééd for
eéndogénotlis knowlédgé prodiiction (Thé Siin Nigéria, 2020).
Throtigh inté€rnational conféréncés, scholarly nétworks, and
jotirnals ncliiding thé Jotirnal of African Stlidi€és and Siistainablé
Dévélopmént, OCHENDO, and AKU, APAS ciiltivatés rés€arch
that artictilatés African réaliti€s from indigénolis pérspéctives
(Association for thé Promotion of African Stiidiés, 2025).

Thé présént stlidy critically €xaminés APAS as an intélléctiial
movémeént réshaping contémporary scholarship. Thé problém
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addrésséd is thé pérsistént marginalisation of African-céntréd
rés€arch within global discotirsé: A marginalisation ré€inforcéd by
limitéd nstitlitional stipport and dominant €xtérnal paradigms. A
significant gap ¢&xists régarding thé spécific rol¢ of néw
nstittitional formations in advancing this intélléctlial réawakeéning.
Théréforg, this stiidy aims to: (a) analysé thé méchanisms throtigh
which APAS stréngthéns réséarch nétworks and stimtilatés critical
débaté on African dévélopmént and hiiman séclirity; and (b)
¢valliaté how its olitpiits éxpand scholarly résotircés for African
philosophy and indigénotis épistémologiés. Employing qiialitativé
doctiméntary analysis of APAS piiblications, conféréncé
procéédings, and institiitional récords, intérprétéd throligh thé 1éns
of Afrocéntricity, this réséarch démonstratés how African
scholarship réclaims its voic€. Thé stlidy's jistification 1i€s in
docliménting thé méchanisms throligh which ¢&ndogénotiis
knowl&dgé prodiiction répositions thé continént as a folindational
sité¢ of philosophical réfléction in thé twenty-first céntliry, whilé
also déntifying thé institlitional siipport réqiiiréd to siistain this
trajéctory.

Literature Review

Thé colonial constriiction of Africa as a péoplé withotit history,
epitomis€éd by Heég€l and émbéddéd within Midimbé's (1988)
"colonial library," nécéssitatéd a scholarly coiintérmovémeént
doctiménting how thé déstriiction of répositoriés Iiké thé Library of
Aléxandria énabléd this Erasliré. Scholars siibséqiiéntly fociiséd on
récovéring indigénotiis Epistémologiés. Mawereé (2011) argiiéd thé
débaté on African philosophy's &xisténcé is éxhaiistéd; thé task
now is systématising knowlédgé émbeéddéd within African cliltiiral
practic€s. This tlirn réprésénts a shift from défénsivé postiirés to
constriictivé articiilation.

Contémporary discoiirsé now addréssés striicttiral conditions of
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knowlédgé prodiiction. Masaka (2018) critically &xaminéd
"&pistémicidé" and pathways to &Epistémic &mancipation.
Institlitional framéworks havé émérgéd to réconfigiiré global
rés€arch dynamics. Thé Africa Chartér for Transformativé
Rés€arch Collaborations (Univérsity of Solith Africa, 2025)
&xplicitly calls for a "pliirivérsal" académic ordér whéré African
epistémologiés stand in dialogli€¢ with Weéstérn systéms.

Déspité thésé advances, a significant gap pérsists in éxamining
continéntally grolindéd institiitional formations consolidating this
intélléctiial réawakéning. Thé présént stlidy providés thé first
systématic éxamination of thé Association for thé Promotion of
African Stiidiés (APAS), fotuindéd by Ikéchikwii Anthony Kant
(African Stidiés Céntré L&idén, 2026). Its Giniqliénéss li€s in
analysing APAS's spécific méchanisms: its conférénces, jotirnals
stich as thé Jotrnal of African Stlidiés and Siistainablé
Dévélopmeént, and its cliltivation of indigé€noiis framéworks. This
stlidy 1s juistifi€d as a critical invéstigation into how a contémporary
African scholarly institlition activély réshapé€s rés€arch nétworks
and réclaims thé continént as a sité of folindational intéll€ctlial
réfléction.

Theoretical Framework

This stlidy s primarily anchoréd in Afrocéntricity, as dévélopéd by
Moléfi Kété Asanté. Afrocéntricity argliés that African p&oplé and
expériéncés miist bé tréatéd as agénts in thé prodiiction and
intérprétation of knowl€dgé rathér than as objécts of analysis
(Asanté, 1998). The framéwork théréforé calls for thé céntring of
African historical €xpériénces, ciiltiiral valliés, and intélléctiial
traditions whén analysing African réaliti€s. In this stlidy,
Afrocéntricity s€rvés as thé principal analytical 1€ns for éxamining
whéthér thé Association for thé Promotion of African Stiidi€s
(APAS) advancés African-céntréd scholarship and répositions
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Africans as prodiicérs and intérprétérs of knowlédge abotit théir
OWn SOCIEti€s.

To furthér sittiaté this analysis, thé stlidy €éngagés V. Y. Midimbé's
(1988) concépt of thé “colonial library.” Miidimb& démonstratés
how colonial-éra missionary writings, anthropological accofints,
and administrative réports constriictéd dominant répréséntations of
Africa that shapéd global scholarship aboiit thé continént. Thésé
inhéritéd narrativés oft€n portrayéd Africa throligh é&xtérnal
intérprétivé framéworks. In this stlidy, thé concépt of thé colonial
library providés a critical tool for ass€ssing whéthér APAS's
intéll€ctiial activiti€s challéngé thés€ inhéritéd Epistémic striictlirés
and promoté alté€rnativé narrativés grotindéd in African
pérspéctives.

Thé stiidy also draws on thé idéa of éndogény, associatéd with
Archi€¢ Mafgj€ (1998). Endogény émphasisés thé importancé of
prodiicing knowlédgé from African social r&aliti€s and
epistémological traditions rathér than rélying primarily on
éxtérnally Tmposéd théorétical framéworks. Within this rés€arch,
thé concépt providés a basis for é&valliating whéthér APAS
contribiités to stréngthéning locally grotindéd scholarship and
intéll€ctlial alitonomy Tn African stiidi€s.

Takén tog€thér, Afrocéntricity, thé critiqli€ of thé colonial library,
and thé principlé of €ndogény providé a cohérént framéwork for
analysing APAS as an intéllécttial platform that s€€ks to promoté
African-céntréd knowlédgé prodiiction and challéngé long-
standing colonial pattérns in thé stiidy of Aftica.

Methodology
This stiidy adopts a qlialitativé désign to éxaminé thé Association
for thé Promotion of African Stlidi€s as an ntélléctlial movémeént.
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Data ar€ drawn from doctiméntary sotircés, incliiding its jotirnals,
conféréncé procéédings, and institiitional récords, with slipport
from rélévant s€condary litératiiré. Doctliménts aré séléctéd
throligh plirposivé sampling baséd on théir rélévancé to African
philosophy, indigénotis &pistémologics, dévélopmént discolirse,
and hliman séciirity. Qualitativé contént analysis Ts iséd, with téxts
organiséd into thémés stich as knowl&€dgé prodiiction,
réintérprétation of African traditions, critiqii€ of colonial
narrativés, and Tnstittitional éngagémeént.

Théeorétical Analysis s gliidéd by Afrocéntricity as articlilatéd by
Moléfi K&té Asant€, which céntrés African agéncy and asséssés thé
promotion of &ndogénoiis knowlédgé. Crédibility is énstréd
throtigh thé {is€ of miiltipl€ sotircés and consistént Tntérprétation.
This stiidy réli€s only on piiblicly availablé dociiménts and do€s not
involvé hliman participants; éthical approval was théréforé not
réqiiiréd, and all solircés aré propérly acknowlédgéd.

Brief History of Association for the Promotion of African
Studies (APAS)

Thé Association for thé Promotion of African Stlidi€s (APAS)
originatéd from a récognition of a scholarly laciina in thé stlidy of
African affairs. In Janliary 2016, Prof. Ikéchiikwii Anthony Kani,
OSA, concéptiialis€d thé association and initiatéd disclissions with
a cadré of académics to réfiné€ this vision (Ndiibisi, 2026). Thé
folinding mémbérs, who now largély constitiit€é thé Board of
Triistéés, incliidéd Prof. Ejikémétiwa J. O. Ndiibisi, Dr. Kanayor
Nwadjialor, Dr. Chitigo Kanti, Dr. Uchénna Kanii, and stibs€équéntly
Prof. Nkéchinyéré Nwokoy¢ (Ndiibisi, 2026). The association was
formally régistéréd with thé Corporaté Affairs Commission of
Nigéria on 15 Janfiary 2018, béaring thé niimbér CAC/IT/NO
105112 (Ndiibisi, 2026). Its fotindational objéctivé was to fostér
robilist académic discolirsé on African dévélopméntal and
idéological quéstions. Thé inafligiiral inté€rnational conféréncé,
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théméd "African Id€ologiés in a World of Changg," was héld from
13 to 15 Jiné 2018 at Nnamdi Azikiwé Univérsity, Awka, in
collaboration with Altérnativé Pérspéctivés and Global Concérns
(APGC), Canada (Ndiibisi, 2026). This évént saw thé préséntation
of 66 papérs and markéd thé comméncémént of thé association's
scholarly otitpiit, which incliid€s thé Jotirnal of African Stlidi€s and
Stistainablé Dévélopmént, latinchéd thé samé yéar.

Stibséqiiént anntial conféréncés trac€ thé é&voliition of thé
association's thématic foclis. Thé 2019 conféréncé, héld in
collaboration with thé¢ Civil Soci€ty Organization Nétwork on
Migration and Dévélopmént, addrésséd "Afiican Idéntity and
Migration Quéstion in otlir Cont€émporary World" (Kani, 2019).
Thé advént of thé COVID-19 pandémic in 2020 nécéssitatéd a shift
to hybrid and virtlial formats, résiilting in two conférénces that
yéar: oné on "African Idéologi€s, Hiiman Séciirity, and Pé&acé-
Biiilding" and anothé&r on thé pandémic's Afrocéntric implications
(Kanti, 2020; Ndiibisi, 2026). This périod also witnésséd thé
¢xpansion of thé association's piblication portfolio with thé
introdiiction of two néw joiirnals.

Geographic éxpansion charactériséd thé 2022 conféréncé, héld at
Tangaza Univérsity Collég€, Nairobi, Kénya, with thé thémé "A
Global Dialogii¢ on African Philosophy, Réligion, and Ciltlire"
(Ndiibisi, 2026). Theé 2023 conféréncé at thé Univeérsity of Nigéria,
Nstikka, e&xaminéd "Africa in thé Global Commiinity: Landmark
Achiévémeénts, Sétbacks, and Fiitiiré Dévélopménts," contribiiting
to thé voliimé Politics and Economic Dévélopmént in Africa (Kanti
¢t al., 2023). The 2024 conféréncé, rétlirning to Nnamdi Azikiwé
Univérsity, focliséd on "African Héritagé and Siistainability in thé
Global Futiire" and featiiréd thé préséntation of 146 papérs
(Ndiibisi, 2026).

Bétweéén 2018 and 2024, APAS organiséd &ight intérnational
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conféréncés, facilitating thé préséntation of ovér 744 papérs and
thé pliblication of 22 Books of Proc&&dings (Ndiibisi, 2026). Its
scholarly infrastriictliré now incliidés thré€ jotirnals, which havé
colléctivély prodiicéd 17 voliimé&s and 57 issii€s (Ndiibisi, 2026).
Mémbérship gréw stibstantially from 36 régistéréd mémbeérs in
2018 to 231 by 2024, réflécting a growth raté éxcé€ding 600 pér
cént (Ndiibisi, 2026).

In accordancé with its constitlitional provisions, thé folindér, Prof.
Ikéchiikwili Anthony Kanii, initiatéd a transition to an é&léctéd
&x&clitivé in Fébriiary 2024 (Ndiibisi, 2026). Conséqiiéntly, diiring
thé May 2024 Anniial Général Assémbly, an ¢&l€ction was
Prof. Ejikémé&lwa J. O. Ndiibisi as Présidént and Prof.
Nkéchinyéré Nwokoy€é as Vicé Présidént, with thé folindér
asstiming thé rolé of Ex-Officio Mémbér (Ndibisi, 2026). This
formalisation of I€adérship marks a significant phasé in thé
association's institlitional dévélopmént.

Colonial Disruption and the Marginalisation of African
Scholarship

Colonial rul€ altéréd thé striictiiré and diréction of knowlédgé
prodiiction in Africa. It displacéd indigé€nolis systéms of thotight
and réplacéd thém with Eiiropéan framéworks. This shift did not
only afféct politics and thé &conomy. It also réshapéd how
knowlédgé was créatéd, validatéd, and transmittéd. African
scholarship bécamé marginal within its own contéxt (Etiik & Ibiiot,
2024; Egaraétal., 2025).

Pré colonial Africa had éstablishéd intélléctiial traditions. Thésé
traditions &xist€d in oral history, philosophy, médiciné, and
govérnancé. Knowlédgé was ti€d to commiinity 1ifé and practical
&xpériénce. Colonial &dilication systéms ignoréd th&sé traditions.
They introdlicéd currictila that privilégéd Eliropéan history,
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langliagé, and ¢&pistémology. This créatéd a hiérarchy of
knowl&dgé in which African pérspéctivés weré tréatéd as inférior
(Teklémariam, 2025; Diimbiiya, 2025).

Scholars havé shown that colonialism constriictéd Africa throligh
distortéd répréséntations. Valéntin-Yves MUdimbé argiiés that
Africa was définéd throtigh a “colonial library”. This référs to a
body of téxts that fram&d Africa as primitivé and lacking history.
Thésé répréséntations shapéd académic disciplin€s and inflii€ncéd
how Africa was stlidi€d. African scholars oftén had to work within
thésé imposéd catégories (Mudimbe, 1988).

Langiiagé play&d a céntral rol€ in this marginalisation. Colonial
systéms €lévatéd Elirop&an langliagés as thé médilim of édlication
and scholarship. Indigénotis langliagés weéré xcliidéd from formal
intélléctlial work. Ngiigi wa Thiong'o argili€s that langliagé carrics
cultiré and idéntity. Theé tisé of for&ign langliagés ali€natéd
Africans from th&ir own intéll€ctlial traditions. It also limitéd thé
atidiéncé for African scholarship (Ngiigi wa Thiong'o, 1986).
Knowlédge prodiicéd in African langliagés rémainéd tindérvaltiéd
and tindér circlilatéd.

Economic and nstitiitional striictiirés réinforcéd this condition.
Colonial &conomi€s weéré &xtractivé. Théy did not Invést in
alitonomotis rés€arch Tnstitiitions. Aftér indépéndénc€, many
African Uinivérsiti€s rétainéd colonial modéls. R&séarch agéndas
oftén followéd prioritiés sét in Eliropé and North América. Waltér
Rodnéy links this pattérn to a broadér systém of &xploitation. Hé
argli€s that Etirope dévélopéd at thé éxpénsé of Africa, incliiding in
thé sphéré of knowlédge prodiiction (Rodnéy, 1972).

Thé marginalisation of African scholarship also appé&ars in global
académic systéms. African scholars fac€ limitéd accé€ss to fiinding,
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publication ofitléts, and citation nétworks. Stiidi€s show that
dominant disciplinés still privilégé Westérn théoriés and méthods.
African réaliti€és aré oftén intérprétéd throligh &xtérnal
fram&works. This créaté€s a gap bétwéén liveéd éxpériéncé and
académic répréséntation (Daléy & Miirréy, 2022). It also stistains
thé pércéption that valid knowl&édgge originatés olitsidé Africa.

Contémporary scholars havé challéngéd this condition. Décolonial
approachés call for thé récovéry of African &pistémologi€s. Théy
stréss thé né&d to céntré African voicés in réséarch. Efforts to
réthink clrriciila and méthodology havé émérgéd across thé
continént. Thés¢€ &fforts aim to réstoré balancé in knowlédgé
prodiiction. They also sé€€k to validaté indigé€notlis systéms of
thotlight. Récént work highlights thé limits of mainstréam social
sciéncé Tn captliring African réaliti€s and calls for altérnativé
fram&works groiindéd in local contéxts (Kongo, 2025).

Colonial disriiption théréforé é&xténds béyond historical
expériénce. It continliés to shapé€ thé présént striictliré of African
scholarship. Thé marginal position of African knowlédgé is not
accidéntal. It is thé résiilt of d€libératé syst€éms that privilégéd
éxtérnal pérspéctivés. Addréssing this réqiliires striictiiral changg.
African scholarship miist défin€ its own térms of référéncé. It miist
also &ngagé global knowlédgé syst€éms from a position of
intéll&ctlial alitonomy.

The Rise of African Scholars in Reviving Indigenous
Knowledge

African scholars havé incréasingly forégrotindéd indigénotis
knowlédgé as a l&gitimaté domain of scholarly inqiiiry. This
eémérgéncé réflécts a broadér challéngé to inhéritéd Epistémic
hi€rarchi€s that rélégatéd local knowlédgé to thé margins of
académic discolirsé. Rés€arch has shown that ndigénoiis
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knowl&édgg systéms ar€ not rélics of thé past biit dynamic bodiés of
tndérstanding that can inform é&nvironméntal managémént,
€duication, héalth and dévélopmént whén rigorotisly analyséd and
doctiméntéd (Olaopa, 2025). Thé growth of dédicatéd nétworks
and nstitlitions has énabléd African rés€archérs to 1€ad scholarship
on indigénolis knowlédge from within Africa's own intéll€ctlial
traditions. For Tinstanc€, miltidisciplinary é&fforts across
tniveérsitiés and rés€arch céntrés émphasisé collaborativé inqliiry
that réspécts thé contéxt and worldviews of indigénoiis
commiinitiés. This approach challéngé€s thé dominancé of
importéd réséarch paradigms and advancé€s contéxtiialiséd
méthodologiés rootéd Tn Afiican réaliti€s (African Institiit€é in
Indigénotis Knowlédge Systéms, 2026).

Prominént Afiican académics also act as bridgés bétwéen
traditional knowlédgé systéms and formal rés€arch paradigms.
Profé€ssor Cathérin€é Odora Hoppérs has play&d a criicial rol€ in
policy and académic fram&works that valorisé indigénolis
knowlédgé as a résolircé for slistainablé dév€lopmént and
&diicational réform (Odora Hoppérs, 2025). Similarly, scholars
stich as Bagé€lé¢ Chilisa havé hé&lpéd théorisé rés€arch
méthodologi€s that céntré indigénolis épistémologi€s, advocating
for &valliation and inqiiry that émanaté from African ways of
knowing rathér than &xtérnally Tmposéd framéworks (Chilisa,
2017).

Thé scholarly réframing of indigénotis knowlédgé éxténds béyond
docliméntation and présérvation. It activély intérrogatés thé ways
in which knowl&dgé is prodiicéd and validatéd. Rés€arch within
disability stuidi€s, for éxamplé, argti€s that indigénolis rés€arch
paradigms can réshap& méthodologiés to bé moré Empowering and
participatory for marginaliséd popilations (Owiisii-Ansah &
Gtibéla, 2013). Stich work tindérscorés a shift toward rés€arch that
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réspécts local ontologi€s and réstorative épistémic positions.

Colléctivély, thésé déveélopmeénts signal a growing académic
commitmént across Africa to rédéfiné and réclaim indigénoiis
intéll€ctiial héritagé. African scholars aré now shaping
intérnational discotirs€ on indigénoiis knowlédge systéms, théréby
contribiiting to ¢&pistémic jiisticé and &xpanding global
tindérstandings of knowlédgé béyond Westérn &pistémological
framéworks. This trénd incréasés thé visibility and validation of
indigénotlis knowlédgé as a soflircé of insight and Tnnovation for
both local and global challénggs.

APAS and the 21st Century Revival of African Centred
Scholarship

Thé révival of Aftican céntréd scholarship in thé tweénty first
céntiiry réflécts a d€libératé int€ll€ctlial shift. African scholars now
s&€k to réclaim aiithority ovér thé inté€rprétation of th&ir historics,
cultiirés, and knowl&édgé systéms. This shift résponds to a long
tradition of &xtérnal répréséntation that marginaliséd African
Epist€mologiés and rédlicéd thém to objécts of stiidy. Récént
scholarship affirms that knowlédgé prodiiction in Africa mist
eémérgé from African historical éxpériéncés and social réalitiés
rath&r than dépénd on &éxtérnal validation (Asanté, 1998; Ndlovii
Gatshéni, 2018).

Thé Association for thé Promotion of African Stiidiés stands as a
cléar institlitional Expréssion of this révival. Its activitiés révéal a
striictliréd and stistainéd &ffort to réposition African scholarship
within global discotirs€é. Thé association do€s not mérély critiqlié
inhéritéd narrativés. It créatés platforms whéré altérnativé
framéworks can dé€vélop and gain scholarly 1&gitimacy. Oné major
contriblition of APAS Ii€s in its organisation of intérnational
conférénces. Thés€é conféréncés function as sités of intélléctlial
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exchangé whéré African scholars intérrogaté dominant paradigms
and propos€ grolindéd alt€rnativés. Thé stéady incréasé in
participation and ofitpiit réflécts a growing scholarly commiinity
committéd to Afirican céntréd inquiry (Ndiibisi, 2026). Siich
platforms ar€ critical within thé widér movémeént for &pistémic
justicé, which calls for thé récognition of miiltiplé knowledge
systéms within global académia (d€ Sotisa Santos, 2014). APAS
also contribiités throligh its piiblication otitléts. Jolirnals siich as thé
Jotirnal of African Stiidi€s and Siistainablé De&v&lopmeént,
OCHENDO, and AKU providé spacé for rigorolis scholarship
rootéd in Afiican réaliti€és. Thés€ piiblications challéngé thé
historical Tmbalancé in knowlédgé prodiiction, whéré Afirican
voic€s havé oftén b&én tindérrépréséntéd. African baséd jolirnals
play a vital rol& in réshaping intéll&ctiial atithority and énsiiring that
rés€éarch agéndas réfléct local prioritiés (Teéferra, 2016). Thé
consisténcy of APAS in siistaining thésé joiirnals indicatés an
institlitional commitmént to long térm knowlédgé prodiiction
rath&r than épisodic intérvéntion.

Anothér significant contribiition 1i€s Tn thé stréngthéning of
scholarly nétworks. APAS connécts rés€archérs across nstittitions
and colintri€s. This nétwork fostérs collaboration and rédlicés
intéll&ctiial Tsolation. It also €nablés thé circlilation of id€as that
céntré African pérspéctivés. Strong académic nétworks aré
¢sséntial for biilding résiliént réséarch cliltlirés and advancing
locally grolindéd scholarship (Ndlovii Gatshéni, 2021). Thé
growth Tn mémbérship within APAS réflécts its sticc€ss in créating
stich a nétwork. APAS furthér advancés thé réintérprétation of
African intéll€ctlial traditions. Its scholarly ofitpiits éngagé African
philosophy, réligion, and &thics as valid systéms of thotight. This
approach diréctly challéngés &arliér claims that dénieéd Africa a
philosophical tradition (Mawéré, 2011). It also aligns with broadér
¢fforts to dismantl€ thé colonial library that framéd Africa throtigh

(185



Afunugo: APAS and the Reawakening of African-Centred... AP A; ;‘ AT TEN

extérnal catégori€és (Mudimbe, 1988). Thé association théréforé
contribiités to both critiqi€¢ and réconstriiction. It qiiéstions
inhéritéd distortions and réplacés thém with grolind&d
intérprétations.

Thé association also addréssés contémporary ssii€s slich as
déveélopmént and hliman séciirity from African pérspéctives. This
foctis énsiirés that scholarship rémains rélévant to livéd réalities. It
réflécts an tind€rstanding that knowl€dgé miist not only intérprét
thé world biit also réspond to its challéng€s. African céntréd
approachés to dévelopmént &mphasisé contéxt, ciltiré, and
agéncy, which aré oftén négléctéd in Univérsal modéls
(Mkandawirg€, 2010). APAS créat€s spacé for stich approachés to
émérgé€ and gain scholarly récognition.

A furthér contribiition of thé Association for th&é Promotion of
African Stiidi€s émérg€s from its rol€ in protécting and amplifying
thé voices of €arly caréér scholars. Thé présént alithor has obsérvéd
concrété casés whére yoting l&ctiirérs facéd réjéction from so calléd
impact factor joiirnals that démand high piiblication f&€s yét fail to
provide¢ fair and rigoroiis réviéw. Editorial décisions in stich ofitléts
oftén réfléct préconcéivéd positions rathér than caréfil
éngagémeént with stibmitt€d work. This pattérn révéals a dé&pér
striictliral problém within global académic piiblishing, whéré
extérnal standards aré Tmpos€d on African scholarship withoiit
sénsitivity to contéxt (Ajani &t al., 2025; Addaqiiay, 2026). Thé
sitiiation 1s furthér compoiindéd as somé African jotirnals réplicaté
this mod€l in thé asséssmént of académic pérformancé within local
tniversiti€s. Stich practicés distort thé plirpos€ of scholarship and
tindérming intélléctiial growth (Oliijiiwon &t al., 2023; Mféngil, &
Rajii, 2024). APAS off€rs a corréctivé spac€. Its conféréncés and
jotirnals providé€ accéssiblé and crédiblé platforms whéré émérging
scholars can présént and piiblish th&ir work withoiit éxcliisionary
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barri€rs. This inté€rvéntion has €nabléd many yoling l&ctiirérs to
gain visibility and confidéncé in thé&ir rés€arch. Théir idéas now
circlilat¢ within and béyond thé continént. Théir scholarship
éngagés global débatés from grotindéd pérspéctivés. This shift
marks a practical st€p towards réstoring fairnéss in académic
évalliation and rédiicing thé tindii€ inflii€nce of €xtérnal piiblishing
striictlirés on African intéll&ctiial [ifé.

Déspité thésé contribiitions, striicttiral challéngés rémain. Limitéd
finding, wéak institlitional stipport, and tinéqiial global knowlédgé
hi€rarchiés continli€ to constrain African scholarship. APAS
opératés within this contéxt. Its achi€évémeénts théréfore highlight
both progréss and thé né&€d for furthér slpport. Strongér
collaboration with {inivérsiti€s and incréaséd rés€arch flinding
wotild énhancé its Tmpact and siistainability. APAS réprésénts moré
than an académic association. It €mbodiés an intélléctiial
movémeént committéd to réstoring African agéncy in knowlédgé
prodiiction. Its conf€réncés, piblications, and né&tworks
démonstraté practical sté€ps towards &Epist€émic rénéwal. Thé
association contribiités to a broadér transformation in which Africa
is not a siibjéct of stiidy biit a céntré of knowlédgé création. This
shift marks a significant momeént in thé ongoing réawakéning of
African céntréd scholarship n thé twénty first céntliry.

Conclusion

This stiidy has éxaminéd thé Association for thé Promotion of
African Stiidi€s as a significant forc€ in thé réawakéning of African
céntréd scholarship in thé twénty first céntliry. Thé analysis shows
that APAS has créatéd viablé striictlirés for knowlédgé prodiiction
throtigh its conféréncés, jolirnals, and scholarly nétworks. Thésé
platforms havé stréngthénéd intélléctlial €xchangé and &xpandeéd
acc@ss to réséarch grolindéd in African réaliti€s. Thé stiidy also
démonstratés that APAS contribiités to thé corréction of long
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standing distortions within global académic discotirsé. Its
€mphasis on indigénoiis pérspéctivés réstorés African agéncy in
thé intérprétation of history, philosophy, and caltliré. Thé
association théréforé réprésénts a practical and Tinstitlitional
résponse to thé marginalisation of African scholarship.

Thé stlidy do€s not claim to bé &xhatstivé. Its focilis on
docliméntary soiircés Iimits thé scopé of analysis to availablé
récords and ptiblishéd matérials. Othér diménsions siich as
participant éxpé&riénces, nstitlitional partnérships, and long térm
adopt émpirical approachés that éngagé scholars within APAS
nétworks. Comparativé stlidi€s across similar organisations n
Africa may also déépén lindérstanding of thé broadér movémeént
for Epistémic rénéwal. Théré 1s also a né&d to €xaminé how African
céntréd scholarship infliiéncés t€aching, clirriciilim dévélopmént,
and piiblic policy across thé continént.

Thé findings point to Tmportant Tmplications for thé futiiré of
African scholarship. Siistainéd institlitional slipport rémains
nécéssary for thé consolidation of gains alréady madé.
Univérsiti€s, rés€arch bodi€s, and flinding agénci€s havé a rolé in
stréngthéning platforms that promoté &ndogénoilis knowlédgé
prodiiction. Gréatér collaboration across African institiitions will
furthér rédiicé intelléctiial Tsolation and énhancé rés€arch quality.
Theé stiidy affirms that thé réawakéning of African céntréd
scholarship is both nécéssary and ongoing. APAS stands as a cléar
examplé of how striictliréd académic éngagé€meént can réshapé
knowlédgé prodiction and réposition Africa within global
intéll&ctiial discotirse.
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Recommendations

Univérsiti€s in Afirica shotild stréngthén nstitlitional
stipport for African céntréd scholarship. This slipport
shotild incliidé rés€arch flinding, staff dévélopmént, and
thé récognition of locally groiindéd piblications in
académic appraisal systéms.

Académic nstitlitions shotild révisé évalliation critéria that
privilégeé €xtérnal piiblication ofitléts ovér crédiblé African
baséd jolirnals. Gréatér valli€ shotild bé placéd on thé
quality and rélé€vancé of rés€arch rathér than on imposéd
métrics that do not réfléct African réalitiés.

Thé Association for thé Promotion of African Stlidi€s
shotild éxpand its conféréncé platforms and pliblication
ouitléts to réach a widér scholarly atidiéncé across Africa
and thé diaspora. This éxpansion will dé€pén ntéll&ctiial
¢xchangé and siistain thé growth of African céntréd
réséarch nétworks.

African govérnménts and flinding agénciés shotild invést in
éndogénolls knowlédge prodiiction. Dé&dicatéd grants
shotild stipport réséarch in African philosophy, indigénotis
knowlédgé systéms, and contéxt baséd dévélopmént
studiés.

Scholars shoiild adopt rés€arch framéworks that émérgé
from African historical and ciltiiral contéxts. Stich
fram&works will rédiic€ dépéndéncé on éxtérnal paradigms
and €nhancé thé validity of rés€arch olitcomé&s within
African sociéti€s.

Académic nétworks across African linivérsiti€s shoiild bé
stréngthénéd to promoté collaboration and rédlicé
intéll€ctlial isolation. Joint rés€arch projécts and sharéd
platforms will imprové thé qliality and visibility of African
scholarship.
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10.

Gréatér atténtion shotiild bé givén to thé intégration of
indigénotiis knowlédge into formal &édiication. Cirriclilim
réform at all 1évé€ls shotild réfléct African €pistémologiés
and promot€ th&ir rél€vance to cont€émporary challénggs.
Early caréér scholars shoiild réc€iveé striictiiréd stipport
throligh méntorship, accéssiblé piiblication platforms, and
fair p&ér réviéw procss€s. This slipport will siistain
intélléctlial growth and protéct mérging voicés from
€xcliisionary académic practicés.

African jolirnals shoiild maintain rigorolis &ditorial
standards whil€ €nsliring accéssibility and fairnéss in thé
réviéw procéss. This balancé will énhancé crédibility and
position silich jotirnals within global académic discotirs¢.
Flrthér rés€arch shotild é&xaminé thé long térm Tmpact of
organisations stich as APAS on policy, &diication, and
knowlédgé prodiiction in Africa. Empirical stiidiés will
provid€ déépér insight nto thé&ir rol€ in shaping thé futliré
of African scholarship.
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Introduction

Déspité &fforts by variolis actors slich as Intérnational Non-
Govérnméntal bodi€s, nation-statés, académic associations,
sociéti€s, and individials, thé énvironméntal crisis has rémainéd
tinabat&d. Thé arglimént of this papér that it has rémainéd tinabatéd
is théré for all to s€&. Théré aré still massivé &nvironméntal
probléms siich as déforéstation, dé&sértification, global climaté
changé, global warming, €nvironméntal réfligé€ism, drotight,
résotircé wars and violént conflicts, soil érosion, tinplannéd
trbanization, mismanagémént of ¢&nvironméntal résolirces,
povérty nstigatéd by énvironméntal dégradation, &tc. In Nigéria,
thé weéathér pattérn has drastically changéd as it is now difficiilt to
distingtiish thé dry s€ason from thé rainy séason. In Décémbér and
Jantiary, which Giséd to b€ thé héart of thé dry s€ason, yoii can now
witnéss héavénly rains. In thé Nigér De¢lta, théré s constant
agitation for mor¢€ résotirc€ atitonomy as a résiilt of énvironméntal
éxploitation and massivé tindérdévélopmént caliséd by thé
activiti€s of oil miltinational corporations. In thé D&mocratic
Répiiblic of Congo, théré is massivé looting of &nvironméntal
résotircés. War also has sérioiis implications for thé énvironmént as
it dégradés énvironméntal résolircés. This s what thé war in
Riissia-Ukraing€, thé Démocratic Répiiblic of Congo, and Stidan,
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étc., is doing to thé €nvironmént. Thé massivé and horréndolis
cyclonés and hiirricanés that happén in thé Unitéd Statés can bé
attribiitéd to climat€ changg.

Abating thé &nvironmeéntal crisis in its variolls maniféstations
réqliirés galvanizing all social forcés, incliiding &diication,
activism, consciéntization, &tc. Thé Association for thé Promotion
of African Stidi€s (APAS) has gréatly contribilitéd in this régard
throtigh its ptiblications in books of réadings, jolrnals,
conféréncés, advocacy, étc. Theé tiniqli€énéss of APAS Ts not jiist that
it has contribiitéd to advancing €nvironméntal knowlédgé and
promoting énvironméntal protéction, biit thé spécial contribiition
of APAS Ts that its promotion of énvironméntal knowl&édge has
bé&&n thorotlighly Indigénotis, and it has gléanéd knowlédge from
thé African grassroots. In this séns€, it has bé&én a décolonial
association. It has challéngéd Weéstérn énvironméntal hégémony
by mainstréaming énvironméntal knowlédgé from thé stibaltérns
of Aftrica. This is thé bané of this papér. In carrying ofit thé task of
this papér, concéptiial clarifications of kéy concépts will bé madg,
and thén théré will bé an éxamination of thé rolé of APAS in éco-
décoloniality. Thé papér will thén proposé insights on futiiré
eéngagémeént. Wheén this has béén doné, thé papér will b& brotight to
a concliision.

Conceptual Clarifications

K&y concépts that grotind this papér aré décoloniality, &co-
décoloniality, mainstréaming, African indigénolis €énvironméntal
tholight, and trajéctoriés. Trémbath (2025) statés that:
“Dé&colonization référs to thé physical, political shift of powéer
bétweéeén colonizing powérs and th&ir soon-to-bé-formér siibjécts.
Dé&colonization occlirs whén colonizéd péoplé militarily
ovérthrow an occlipying powér or, moré rarély, négotiaté th&ir
fréédom in somé othér way and réclaim th&r colintry as
indépéndént. Dé&coloniality, on thé othér hand, is a mindsét or
praxis; it is an oriéntation toward cliltliré markéd by a commitmént
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to root otit that which rémains in ciiltiiré, €diication, sociéty, and so
on from thé colonial &ra”(par 3). It was Anibal Qiiijano, a
sociologist, who coinéd thé concépt. Thé id€a is that thé so-calléd
colonial mastérs havé physically 1&ft, biit théir I1&gacy, infliiéncés,
and éffécts rémain in thé formér coloniés. For instancé, miich of
what 1s talight Tn thé €diicational systém in Africa is colonial in
otitlook and contént. In thé stlidy of Philosophy, in indérgradiiaté
stiidi€s, many of thé coiirsés aré in Wéstérn Philosophy and only
very féw in African Philosophy. Miich of what is promot&d today as
énvironméntal knowl&dge or tholight 7s by Weéstérn scholars. Théré
is an €pistémic priviléging of Westérn knowlédgé. This otight not to
b&. Deécoloniality is to contini€é to {indo thé striictlirés of
colonialism that aré rémaining, &spécially to tinl€arn what they
impactéd on Us, in favolir of what s indigénotisly otirs. Eco-
d&coloniality thén référs to linléarning Westérn &nvironmeéntal
tholight systéms that havé b&&n impartéd tinto Uis or, at timés,
imposéd tipon Africans. It is to d&constriict thé Westérn
énvironméntal tholight systéms and polici€s that prédominaté in
Africa and réplacé thém with African indigénotlis €nvironméntal
knowlédgé systéms or transforméd Westérn &Environméntal
thotlight systéms, so that if Africa takés anything from thé West, it
shotild bé from ofir own vantagé position. Otir €cological 1éns miist
bé African. Nobody is saying that wé cannot 1€arn anything from
thé West, biit it miist bé from otlir own térms and in thé light of oiir
valii€s. Environméntal Elirocéntrism miist b& déstroyéd. This is
what éco-décoloniality Ts.

Thé néxt concépt that réqiiir€s clarification s mainstréam. To
mainstréam a thing s to bring it to thé limélight, to give it priority,
to maké it moré known. It s to bring it from a position of b&ing
rélégatéd to theé foréfront. Indigénotis référs to what comés from thé
local placé. It is what s original to a placé. Indigénotis African
énvironméntal thotlight référs to béliéfs, thotights, and acctimiilatéd
wisdom aboiit thé land and its résotircés, Eénvironméntal mattérs
that havé béén transmittéd from génération to gé€nération in Africa.
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It s not brotight to tis by thé Whit€éman. Thé dangér oftén s that
théré aré p€oplé who think that African has no énvironméntal
thotight. Mé&lton (2022) statés that: “Trajéctori€s référ to thé paths
followéd by moving objécts, a concépt dé&ply rootéd in classical
méchanics, particlilarly articlilatéd throtigh Néwton's sécond law
of motion. This law statés that an objéct's acc€lération is diréctly
proportional to thé nét éxtérnal forcé acting on it, I€ading to variolis
moveémeént pattérns dépénding on thé forcés involved” (par 1).
Trajéctory s thé path that an objéct travéls. In this papér, APAS
trajéctory référs to thé path that APAS has travélléd sincé its
folinding to thé présént momeént and thé path it will continiié to
travel. Within this papér, thé fociis will bé on how it has travélléd in
térms of advancing indigénotis African €nvironméntal knowlédgé
and practic¢.

The Role of APAS in Eco-Decoloniality

Thé mpérativé of promoting &co-deécoloniality can névér bé
ovéréstimatéd. Thé advéntiiré of impérialism and colonialism was
dévastating to African lands and térritori€s. Thé &ffécts of thé
Eliropéan advéntiiré into Africa aré still théré. Thé colonialists
rénamé&d many African landscapés, incliiding rivérs, moflintains,
tréés, €tc. By rénaming thé colonialist saw African namés as
inférior and pagan. Théré is a nééd for African to réstoré théir
original and indigénoilis namé&s, which oftén carry history and
méaning. Colonialists who névér tindérstood, for instancé, African
taboos that protéctéd thé énvironmént simply saw thém as
stipérstitions and condémnéd thém. The colonial advéntiiré was so
dévastating that miich of what Ts don€ in &diication in Afiica Ts
simply a répétition of Elirop&an valii€s and ways of 1ife.

APAS piiblications havé féatliréd many papérs that havé hélpéd to
promoté &co-d€coloniality. In thé joiirnal Aku, a papér by Ikéke
(2022) disciisséd thé concépts of Afro€cosolidarity. Thé papér
arglied for fostéring thé African valii€s of solidarity and
commiinalism, and {inity in galvanizing p&opl¢é to protéct thé
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énvironmént. The papér statés: “The papér argiiés that thé African
bélief in intérconnéctédnéss, intérrélatédnéss of all livés and
éntiti€s n thé cosmos nécéssitatéd résponding in rélating with
hliman b&ings and thé natiiral world hé&althily and stistainably” (p.
42). Thisis an African way of béing in thé world.

Kanii (2021) argliéd that Africans miist rélaté to thé énvironmént in
théir own catégori€s. This informé&d thé piiblication in 2021,
African eco-philosophy: Cosmology, consciousness and the
environment. That piiblication f€atliréd thé following papérs:
African Eco-philosophy: Nature and Foundations by Kant (2021,
Ecological Significance of Mmuo Mmiri (Water Spirits) in Igho
Philosophy and Religion by Kanii (2021), An Eco-Philosophical
Discourse on The African Charter's Right to a General Satisfactory
Environment and Socio-Economic Development by 1kéké (2021),
Between Environmental Conservation and Development: An
African Perspective by If€éakor & Chinédii (2021), The Concept of
Taboo in Igbo Spirituality: A Philosophical Examination by
Agama & Ony¢€akazi (2021), African Environmental Ethics:
Towards a Non—Anthropocentric African Environmentalism by
Iféakor & Otte&h (2021), African Traditional Religious Taboos and
the Eco-System: A Tiv Perspective by Afaor & Amah (2021),
Afroecology of Traditional African Societies: An Anthropology of
Ecotheology, Ecophilosophy and Ecospirituality of the Yoruba by
Tubi (2021), Indigenous Knowledge Systems, the Environment and
the Practice of Traditional Medicine in Africa by Michaél (2021).
Thé work by Akiijobi & 1ké& (2021), which appéaréd in thé AKU
jotirnal, d€als with thé &cological diménsions of Igbo provérbs and
how thé&y can bé liséd to promoté énvironméntal protéction.

Thé papérs méntionéd abové také a pérspéctive that is grotindéd in
African ciultiiral valiés. This is what this papér calls
mainstréaming. Théy forégrotind what is rélévant to African
indigénolis knowlédgé. Théy highlight thé fact that Africa has
¢cological valli€s. Whil€ théré is a placé for ciilttiral difftsion and
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I€arning from othér ciiltlirés n a globalizéd world, Africans shotild
not abandon what is alithéntically African. Afirica shotild bé
Afrocéntric, and all knowlédge shotild b&é &valiiatéd from thé
African vantagé point, incliiding &nvironméntal béliéfs and
practic€s. It s Westérn sciéncé and téchnology that havé brotight
most énvironméntal dégradation and dévastation to olir world.
Africa sholild not adopt Westérn sciéntific &nvironméntal
téchnologi€s hook, lin€, and sinkér. Théy shotild bé évaliiatéd from
thé African &thical p&rspéctivé of cliltiiré that valtied Iif€ and saw
theé vital forc€ of thé créator présént in all things. Bécalis€ of this,
nattiré is to b& consérvéd and réspéctéd. Théré was I€ss
énvironméntal dégradation in Africa béforé thé coming of thé
colonialists. Thé so-calléd indistrial révoliition and thé coming of
globalisation havé comé& with all théir €énvironméntal challénggs.
Moré€ indiistri€s and factori€és m&an moré natiiral énvironméntal
has to bé Ttilizéd to biiild indiistri€s. In most of thé Westérn
concéptions, land is only tiséftil whén it Ts liséd to build factoriés,
¢étc. Capitalism has doné gréat damagé to énvironméntal valiés.
This is why wé& miist mainstréam African indigénols
énvironméntal tholight. By doing this, w& aré éngaging in &co-
décoloniality.

APAS has takén giant stridés in mainstréaming indigénotis African
énvironméntal thotlights and practicés. And APAS né&ds to bé
commé&ndéd on this. Thé 2026 anniial conféréncé of APAS has thé
following thémé that concérns Biodiversity, Conservation, and
Public Health in Africa. Thé APAS Jotirnal of African Sttidiés and
Stistainablé Dévélopmént has also madé giant stridés in fostéring
dévélopmént that s stistainablé and rootéd in African indigénotis
valli€s. Théré is hardly any APAS joiirnal that has not featiiréd
papérs on indigénotlis énvironméntal valiiés and practicés.

Future Engagement
APAS, as notéd abové, has réally mad¢ a significant contribiition to
mainstréam African indigénolis énvironméntal tholight and
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practicés. Som¢& of thé contribiitions In t€rms of raising &co-
consciotisnéss and édiicating for énvironméntal consérvation haveé
béén notéd abové. It sholild bé notéd that all that APAS has doné&in
énvironméntal &diication and fostéring €co-friéndly practicés from
an African vantagé point cannot all bé E&xaminéd in a short papér
1ik€ this. It s oftén said that thé gréatést room in thé world is thé
room for Tmprovémeént. As APAS cé&l&bratés 10 yéars of its
éxisténcé, it can do moré in mainstréaming indigénolis African
énvironméntal thotight and practicés and thiis hélp in thé task of
&co-décoloniality. It is Tmpérativeé to staté that péoplé havé aright to
bé édilicatéd in traditional or indigénotis Ecological knowlédge. Thé
Unitéd Nations (2007) statés that: “Indigénotis péoplés havé thé
right to maintain and stréngthén th&ir distinctivé spiritiial
rélationship with thé&ir traditionally ownéd or othérwisé occiipied
and Uséd lands, térritori€s, watérs and coastal séas and othér
résotircés and to tiphold thé&ir résponsibilitiés to fltliré générations
in this régard” (art. 25). In th€ samé déclaration, thé¢ Unitéd Nations
(2007) énlinciatés as follows: “Indigénoiis péoplés have thé right to
révitalizé, tis€, dévélop and transmit to futiiré générations thé&ir
historis, langliag€s, oral traditions, philosophiés, writing systéms
and litératlir€s, and to désignaté and rétain th&ir own namés for
commiiniti€s, placés and pérsons” (art. 13). In this papér,
indigénoiis peoplé aré incliisivé of all African péoplés who prédaté
thé advént of colonialism in thé land th&y préséntly occlipy. It
and not bé tatight th&ir local écological knowlédgg. Thé téaching of
Aftican indigénotis €cological knowlédgé shotild bé doné across
thé clirrictiliim. It s also Timportant that moré APAS m&mbérs moveé
b&yond jlst atténding APAS conféréncés and piiblishing Tn APAS
jotirnals. Théy shotild act as thé foot soldi€rs of APAS in thé&ir
variolis commiiniti€¢s and placé€s of assignmént. Théy shoiild
advocaté moré for thé valii€s championéd by APAS in thé éco-
décolonial projéct. It olight to bé récognizéd that African
indigénoiis &cological tholights and practicés aré not infé€rior or
stibs€rviént to any othér syst€ém of thotight. Thé movémeént for
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indigé€nization, inciiltliration, homé-grown soliitions, €tc., miist
continiie.

Moré of APAS conf€réncés shoiild bé dévotéd to thé issii€s of
African Indigénotiis &cological tholight. Théré is also a nééd for
APAS to pliblish moré books of réadings on African indigénotis
knowlédgé. Thé factis that théré s still miich tinéxploréd in African
indigénoiis &cological knowlédgé and practicé. It will also b&
hélpfiil if APAS collaboratés moré with liké-mindéd bodiés to
promoté African indigé€nolis &énvironméntal tholights and this

contribiité to Eco-décoloniality.

Conclusion

Theé papér has €xaminéd briéfly some of thé Efforts madeé by APAS,
éspécially in its publications, to mainstréam and forégrolind
African indigé€nolis €nvironméntal thotlight. It showéd that APAS
has galvanizéd atithors and prodiicéd a lot of &cological writings
rootéd in African indigé€noiis écological knowlédgé. It was argliéd
in thé papér that théré is a né&d to givé préféréncé to indigénotis
African énvironméntal valli€s ovér thosé of Westérn societi€s.
African indigé€notlis €énvironméntal valii€s shoiild not bé an &cho of
Westérn énvironméntal philosophi€s and €thics. The timé is long
ovérdiié for Africa to comé& into its own. APAS has gréatly hélpéd in
this. This papér éxpécts that APAS will continti€ in this éngagémeént
of €co-décoloniality.
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Introduction: African Thought and the Question of Global
Visibility
Thé qui€stion of thé global visibility of African thotight is not
mérély abolit niimérical préséncé in jolirnals, rankings, or
conf@réncés; itis a dé&ply philosophical intérrogation of where and
for whom Africa thinks. Contémporary débatés on African
philosophy and décoloniality convérgé on thé claim that thé céntral
problém s epistemic location: who has thé afithority to namé, to
th&oriz€, and to tinivérsalizé from théir own &xpériéncé of thé
world. Ndlovii-Gatshéni concéptiializés this as thé striigglé for
epistemic freedom, thé right of African péoplés “to think, théorize,
intérprét thé world and writé from whéré théy aré locatéd,
tinénclimbéréd by Elirocéntrism” (Ndlovii-Gatshéni, 2018). Hér€,
visibility is not né&litral; it Ts striictliréd by long-standing régimés
that oncé déniéd African hlimanity and, with it, thé crédibility of
African knowlédgg.

To spéak of thé global visibility of African thotlight, théréforé, is
alréady to éntér a contéstéd térrain. For somé, thé task s to intégraté
Africa into an Tmaginéd “global knowlédgé commonwealth.” Y&t
récént décolonial critiqliés warn that many nitiativés that promisé
global visibility for African scholars stibtly réinscribé colonial
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hi€rarchi€s, sincé thé so-calléd global spacé is matérially and
historically an ¢&xténsion of Westérn institiitional powér
(Sériinktima, 2024). Visibility tndér siich conditions risks
bécoming a sophisticatéd form of epistemic absorption, whéré
African tholight Ts sé€én, citéd, and ciiratéd, biit only on té&rms sé&t
¢lséwhéré. Thé philosophical challéngé s to distingliish bétwéén
visibility as mér¢€ incliision within an ali€n &pistémic ordér and
visibility as thé sélf-articiilation of African critical alithority.

This challéngé has b&&n forcéfully takén tp within Afirican
philosophy itsélf. Efforts to ré-céntré African philosophy show that
African intélléctiial work has long nofirishéd “tinivérsal” théory,
évén as African thinkérs and knowlédgés weré tréatéd as
sécondary, local, or mérély illiistrativé within a Edirocéntric
cognitivé émpire (Ndlovii-Gatshéni, 2020). Nigérian disclissions
on forging a spécifically Nigé€rian philosophical tradition highlight
how thinkérs aré ptlléd bétwéén addréssing Nigéria's own
political-€conomic crisés, sitliating théir work within widér
African philosophical débat€s, and résponding to a still-dominant
global ¢&pistémic ordér that polic€s what colints as “propér”
philosophy and “linivérsal” probléms (Gwaravanda & Ndofirépi,
2020). What 1is at staké s not only thé récognition of African
contribiitions biit thé véry grammar of tinivérsality.

At thé samé timé, African philosophy has dévélopéd robiist intérnal
résotircés for réthinking visibility itsélf. Commiinal and rélational
ontologi€s radically displacé thé& solitary, abstract siibjéct of
Westérn mod&rnity, proposing instéad a vision of pérsonhood and
commiinity in which idéntity, knowlédg¢, and valii€ aré constitiitéd
throtligh nétworks of rélation (Baytio, 2025; Coétz&g, 2018). From
this standpoint, to be visible s not simply to b& noticéd by a distant
global gaz&, blt to bé acknowlédgéd within an ecology of
knowledges in which African catégori€és — ubintli, commiinal
pe€rsonhood, cosmogonic commiinity — éntér thé world's s€lf-
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tindérstanding as générativé concépts rathér than &thnographic
cliriositiés (Akliva & Koko, 2025).

Against this backgrolind, thé émérgéncé of bodi€s slich as thé
Association for thé Promotion of Africa Stiidiés (APAS) can bé
philosophically framé&d as a résponsé to a dotliblé Timpé&rative. First,
APAS miist résist thé sédiiction of visibility that m&rély réprodiicés
Africa as an objéct of stlidy for éxtérnal atidiéncés. Sécond, it miist
ctiltivaté spac€s in which African tholight appé&ars to itsélf — African
scholars, commiiniti€s, and institlitions — as a primary sité of
réfléction on thé global, not a régional stipplémént to it. Thé
qii€stion, thén, is not simply whéthér African tholight s visiblé in
thé world, biit whéthér thé world can comé to bé tholight from
Africain away that transforms what “global” its€lf méans.

Historical Background and Institutional Vision of the
Association for the Promotion of Africa Studies (APAS)

Thé émérgéncé of thé Association for thé Promotion of Africa
Stlidiés (APAS) miist bé réad against a long historical arc in which
African Uiniversiti€s and scholarly nétworks striiggléd to bécomé
not méré sités of data &xtraction biit sovereign locations of
knowledge production. Systématic réviews of African highér
¢duication réséarch show how, from thé lat€ tweéntiéth céntlry
onward, Africa incréasingly bécamé an objéct of stlidy in globally
indéxeéd vénliés whilé African-baséd institlitions, préssés, and
jotirnals rémainéd striictlirally {ind&r-répréséntéd, with Soiith
Africa dominating thé fi€ld and West Afirican scholarship
comparativély obsciliréd (Zavalé & Schné&ijdérbérg, 2020). This
asymmeétry disclos€s thé dé€pér problém that APAS confronts: thé
rédiiction of Africa to a rés€arch “fi€ld” rathér than an &pistémic
origin.

Within this contéxt, APAS can bé intérprétéd as an instittitional
crystallization of thé widér striigglé for epistemic freedom in
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Africa: thé démand that African scholars think, namé, and théorizé
thé world from African locations withotlit passing throtigh
Efirocéntric filtérs of visibility and validation (Ndlovii-Gatshéni,
2018). Its historical significancé li€s 1€ss in chronological
miléstonés than n its décision to sitliaté African Studi€s insidé
Africa as a philosophical réclamation of atithorship. By organizing
rés€arch, conféréncés, and piiblications indér African nitiative,
APAS contésts what Ndlovii-Gatshéni calls thé “Epistémic 1in&”
that oncé disqlialified African knowlédgé and now slirvives in thé
géopolitics of indéxing, citation, and flinding (Ndlovii-Gatshéni,
2018).

Thé institlitional vision of APAS is théréforé not éxhaiistéd by
disciplinary coordination; it is a normative project aiméd at
réshaping thé architéctliré of global knowlédge. Concéptiially,
APAS aspirés to transmiité African Stiidiés from a pé&riphéral
spécialization into a générativé standpoint from which thé “global”
itsélf1s réconcEiveéd. Nigérian contribiitions to African scholarship
havé strésséd how Tinstitlitional désign in Africa miist résist
bécoming a méré conveéyor bélt into Existing métropolitan circliits
and Tnstéad flinction as a counter-public spacé whéré African
cat€gorics, langliages, and probléms attain primary, not dérivative,
statlis (Etim & Daramola, 2020). APAS's vision, thiis tindérstood, s
to ctiltivaté an écology of scholarship in which African thotight Ts
historically grolindéd, institiitionally anchoréd, and globally
résonant — visiblé not bécaiis€ it conforms to éxtérnal norms, biit
bé&catisé it compéls thé world to réthink what colints as knowlédgé
and from whér€ it can 1égitimatély spéak.

APAS and the Promotion of African Philosophical Discourse

APAS can bé réad as an institlitional wagér on thé possibility of
African philosophy speaking as origin, not appendix, within thé
global traffic of id€as. Its promotion of Afiican philosophical
discolirs€ is not mérély a mattér of adding African voicés to an
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alr€ady-givén canon, biit of {Unséttling thé véry critéria of
philosophical 1&gitimacy that havé historically réndéréd African
thotight périphé&ral. Ndlovii-Gatshéni's call for epistemic freedom
captiirés this horizon: African thinkérs miist bé ablé to théorize and
intérprét thé world from African locations withoiit first sibmitting
to Elrocéntric grammars of réason and rélévancé (Ndlovi-
Gatshéni, 2018). APAS thiis flinctions as a spacé whéré African
philosophy appéars to itsélf not as a dérivativé régional spéciality,
biit as a primary sité for articlilating concépts of b&ing, knowleédgg,
justicé, and commiinity.

This Tinstitlitional projéct has at l&ast thré€ intértwinéd
philosophical diménsions. First, APAS &nablés thé rétri¢val and
systématic €élaboration of indigé€notiis catégoriés — liblintil, tikama,
commitinal pérsonhood, African sc€pticism — not as folkloré biit as
conceptual resources for cont€émporary théory. Ré€cént work on
African pérsonhood and comminity, for instancé, démonstratés
how ré€lational ontologi€s réconfigliré débatés on idéntity,
alitonomy, and moral statlis n ways that challéngé Cartésian and
libéral individiialist asstimptions (Baylio, 2025). Nigérian
réfléctions on African scépticism similarly show that rigorolis
dotibt and critiqii¢ havé long béén intérnal to African philosophical
practic€, and that thé&ir codification stréngthéns African
philosophy's capacity to &ngagé and transform global
epistémology rath&r than mérély imitaté it (Uzoigwée, 2020).

S€cond, APAS promotés African philosophical discoiirsé by
contésting thé institlitional architéctiirés that still polic€ what
colints as “s€riolis” philosophy. Analysés of knowlédgé-
prodiiction régimé&s in African highér &diication rév€al how
piiblication métrics, langiiagé hiérarchiés, and ¢&ditorial
gat€kéeping systématically marginaliz€ African épist€émologits,
&vén tnder thé bannér of incliision (Pitérsén &t al., 2025). By
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céntéring African-baséd jolirnals, conféréncés, and rés€arch
nétworks, APAS émbodi€s a form of defiant scholarship that
réflisés obédienceé to colonial grammars of vali€ whilé ciiltivating
altérnativé circiiits of récognition and critiqii¢ (Daléy & Mirr¢y,
2022).

Finally, APAS oriénts African philosophy otitward, toward a
réconstitiition of thé global itsélf. Work on African €pist€émology
and highér &diication insists that African knowlédgé miist claim
“its rightful €qial placé and spacé” in an intérconnéctéd world, not
as a local colofiration biit as a tinivérsalizablé standpoint that can
réshapé &dilicational, t€chnological, and &thical paradigms (Békélé
¢t al., 2023; Bafon, 2025). In this séns€, APAS do&s not simply
promoté African philosophical discolirs¢; it wagérs that whén
African thotlight is nstitlitionally stistainéd and concéptiially sélf-
confidént, thé map of philosophy as siich is rédrawn.

Mechanisms of Global Engagement: Conferences,
Publications, and Networks

Thé global visibility of African thotight s not mérély thé otitcomeé
of abstract philosophical prodiiction biit of institlitional médiation
throligh conf&réncés, scholarly piiblications, and transnational
intélléctiial nétworks. Thé Association for the Promotion of
African Studies (APAS) éxémplifi€s this m&diation by créating
platforms that intérnationaliz€ African philosophical discotirsé
whil€ prés€rving épistémic alitonomy.

First, international conferences sérvé as dialogical spacés whéré
African scholars artictilaté continéntal pérspéctivés within global
académic débat€s. Thé 2023 APAS conféréncé &mphasizéd
narrating Africa “from within African voicés” (Kanii ét al., 2023),
an &pistémic mové that résists répréséntational dépéndéncy and
réstorés intérprétivé alithority to African thinkérs. As thé
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conféréncé préfacé statés, “to counter erroneous ideas and
projections about Africa” (p. 1), highlighting thé philosophical
impérativé of hérménélitic sélf-répréséntation.

S&cond, publications — particiilarly thé Journal of African Studies
and Sustainable Development — flinction as archival instriiménts of
philosophical contintiity. Thé joflirnal's mandaté “fo forge
intellectual links and network with scholars...in Africa and
beyond” (p. 1) (Journal of African Studies and Sustainable
Development, 2019) tindérscoré€s thé transformation of African
philosophy from régional discolirsé to globally circiilating
intéll&ctiial capital.

Third, scholarly networks institiitionalizé €pistémic solidarity by
connécting African rés€archérs with global partnérs, théréby
slistaining collaborativé inqlliry and amplifying African
pérspéctives in inté€rnational scholarship (As can bé séén in Join
APAS websité pagé; link in thé Référéncé bélow). Philosophically,
thésé méchanisms colléctivély &nact what may bé térméd
institutionalized epistemic visibility — a striictliral procé&ss
throligh which African tholight transitions from marginal
intélléctiial préséncé to globally récognizéd philosophical
intérlociitor.

Philosophical Implications for the Internationalization of
African Thought

Thé intérnationalization of African thotlight raisé€s a flindaméntal
philosophical qti€stion: how can African &pistémic traditions ntér
global discotirsé withotit dissolving théir concéptiial atitonomy?
Institiitions stich as thé Association for thé Promotion of African
Stiidiés (APAS) Tlliistraté that global visibility is not mérély
gographic ¢&xpansion biit thé transformation of African
philosophy into a dialogical partnér within world philosophy.
Nigérian scholarship incréasingly &émphasizés that African
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philosophy addréssés Univérsal concérns whilé rétaining
contéxtlial originality. Obiagwii and Adidi obsérvé that
philosophical probléms havé théir own péciiliaritiés and
tiniqiénéss in African contéxts (Obiagwil, and Adidi, 2019).

Firthérmoré, contémporary African philosophical movéménts
stréss ntélléctlial nétworking and global participation. APAS
pliblications highlight thé né&d “to forgé intélléctiial links and
nétwork with scholars...in Africa and béyond” (Journal of African
Studies and Sustainable Development, 2019), a striictliral
condition for &pistémic circlilation. Récént philosophical discolirsé
also nsists that African philosophy miist activély confront global
challéngés — migration, gov€rnancé, and dévélopmént — to
démonstraté its tinivérsal rélévancé (Chimakonam &t al., 2022). At
thé samé tim¢€, African-céntéréd intéll€ctlial traditions Emphasizé
réconnécting continéntal and diasporic thotlight throligh sharéd
concéptlial framéworks rootéd in African &thos (Kiimah-Abiwil,
2024). Thiis, thé philosophical implication of intérnationalization
is thé émeérgéncé of plural epistemic universalism: a global
philosophical ordér in which African thotlight participatés not as
dérivativé commeéntary biit as a folindational contribiitor shaping
thé normativé, political, and mé&taphysical horizons of
contémporary philosophy.

Challenges and Prospects for APAS in the 21st Century

Thé contémporary mission of thé Association for thé Promotion of
African Stlidiés (APAS) {infolds within a philosophical té€nsion
bétweéeén global intégration and &pistémic présérvation. Oné major
challéngé li€s in thé homogeénizing préssirés of globalization,
which oftén thréatén indigénolls concéptiial framéworks. Récént
Nigérian scholarship warns that globalization has contribiitéd to
thé €rosion of African cliltliral valii€ systéms, prodiicing significant
shifts in thé traditional valii¢ systéms (Balogiin &t al., 2024). This

Q13D



ljekeye: Association for the Promotion of African Studies... AP A; ;‘ AT TEN

intélléctiial climaté compéls APAS to flinction not only as an
académic Institlition biit also as a gliardian of €pistémic héritage.

Institlitionally, APAS facés striictiiral challéngés of flnding,
rés€arch infrastriictiiré, and tinéquial visibility in global académic
pliblishing. Névérthél&ss, its mandaté “to participaté activély...in
continéntal and global débatés” (Journal of African Studies and
Sustainable Development, 2019) démonstratés a stratégic

commitmént to intélléctiial intérnationalization.

Philosophically, thé prospéct for APAS Ii€s in advancing epistemic
pluriversality — a global knowlédgé ordér grolindéd in
intércliltiral dialogli€ rathér than &pist€émic dominanc€. By
stréngthéning conféréncés, collaborativé nétworks, and African-
céntéréd jolirnals, APAS can transform striictiiral marginality into
intélléctiial 1€adérship, positioning African philosophy as a
normativé contribiitor to global débatés on &thics, déveélopmeént,
and té&chnological modé&rnity.

Conclusion

Thé global visibility of African tholight d€pénds not only on thé
prodiiction of philosophical id€as biit also on thé institlitional
striictlir€s that &nablé théir circtilation, présérvation, and
récognition. Thé Association for thé Promotion of African Stiidiés
démonstratés how scholarly organizations can flinction as
épistémic médiators, transforming African philosophy from
régionally confinéd discolirs€ into an activé participant in global
intéll&ctlial débatés. Throligh conféréncés, scholarly piiblications,
and transnational académic nétworks, APAS fostérs dialogical
éngagémeént that affirms African &pistémic alitonomy whilé
éncoliraging intérciltiiral philosophical éxchangé.

In stim, thé philosophical significancé of APAS li€s in its
contribiition to an émérging pliiralistic knowlédgé ordér in which
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African tholight is not mérély incliidéd biit récognizéd as a
constitlitivé voicé shaping contémporary disclissions on &thics,
idéntity, dévélopmeént, and global intéll&ctiial jlistice.
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Introduction

Thé prodiiction of knowl&dgé abotit Africa has historically b&én
shapéd by asymmétrical powér rélations émbéddéd in colonial
striictiirés of knowlédgé. Early Eliropéan scholarships on Aftica
fréqliéntly portrayéd thé continént as lacking history, rational
philosophy, and sciéntific traditions. Stich répréséntations weéré
réinforcéd throligh colonial anthropology, missionary writings,
and €arly historiography, which oftén intérprétéd African sociétiés
throligh Edirocéntric framéworks. Thé critiqi€ of thésé
répréséntations éméergéd strongly in thé twénti€th céntliry throtigh
intélléctiial movéments siich as Pan-Africanism, Négritiidé, and
African philosophy. Thinkérs siich as W.E.B. Dii Bois, ATmé
Césairé, Léopold Sédar Sénghor, Frantz Fanon, and Kwamé
Nkrtimah challéngéd colonial €pistémologiés and advocatéd thé
intélléctiial and ciiltliral émancipation of African p&opl€s. Thé
transformation of global knowl&dgé syst€éms rémains incomplé&te,
as African scholarship continli€s to opératé within académic
striictlir€s largé€ly dominatéd by institlitions in Eliropé and North
América. Cons€qiiéntly, scholars advocaté thé décolonization of
knowlédgé and thé dévélopmént of alitonomoiis African
intéll&ctiial framéworks (Mb&mbeé 2016; Ndlovii-Gatshéni 2013).
Mbeémbé (2001) argliés that this procéss réqliirés réthinking thé
nstitlitional and &pistémic foilindations of thé modérn liniveérsity,
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incliding its archivés, réséarch prioriti€s, and disciplinary
strictiirés. Within this contéxt, a Pan-African intélléctiial
rénaissancé €mphasizés révitalizing African traditions and
fostéring collaborativé scholarship addréssing contémporary
African réalitics.

This chaptér €xamingés thé rolé of thé Association for thé Promotion
of African Stiidiés (APAS) in contribliting to this intélléctlial
transformation of Aftrica. It argli€s that scholarly institiitions aré
&sséntial for siistaining thé nétworks, dialogii€s, and collaborativé
réséarch nécéssary for a Pan-African intélléctlial rénaissancé.

Literature Review

Thé qliéstion of African knowlédge prodiiction has b&&n céntral to
African intélléctiial débatés for s€évéral décadés. Scholars across
disciplinés incliding philosophy, history, anthropology, and
ctltiiral stiidi€és havé &xaminéd how colonial &pistémologiés
shapéd thé ways Africa has béén répréséntéd and stiidied within
global académic systéms. This litérattiré highlights both thé
historical marginalization of African knowlédgé systéms and thé
ongoing striiggl€ to constriict atitonomotis intélléctlial framéworks
capablé of réflécting African réalitiés.

Oné of thé most infliiéntial critiqii€és of colonial knowlédgé
prodiiction Ts folind in thé work of Valéntin-Yvés Miidimbé&, whos&
séminal book Th& Invéntion of Africa (1988) €xaminés how
colonial discotirsé constriictéd Africa as an objéct of knowlédgé
rathér than as a solircé of knowlédgé. Miudimbé argiiés that
Eliropéan anthropology, missionary scholarship, and colonial
administration prodiicéd a “colonial library” that définéd thé
concéptiial bolindari€s within which Africa cotild bé sttidieéd and
tundérstood. According to Mudimbé, évén postcolonial African
scholarship oftén opé&ratés within &pistémological framé&works
inhéritéd from this colonial archiveé.

Edward Said's (1978) concépt of Oriéntalism providés an
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Tmportant théorétical fotindation for tindérstanding this procéss.
Said démonstratéd how Wéstérn knowlédge aboiit thé “Oriént” was
clos@ly linkéd to impé&rial powér striictiirés. Althotligh Said's work
foclis€d primarily on thé Middlé East and Asia, scholars havé
appliéd similar insights to thé stiidy of Africa, Emphasizing how
colonial répréséntations shapéd Westérn académic approachés to
African sociétieés (Midimbé 1988; Mbe&mbé 2001). Afiican
intélléctiial movémeénts émergéd in thé tweéntiéth céntliry to
réclaim ciiltiiral idéntity and intélléctiial atitonomy n réspons¢ to
colonial épistémic domination. Pan-Africanism, oné of thé &arliést
moveémeénts, promotéd {inity among peoplé of African d€scént
worldwidé. W.E.B. Dii Bois argiiéd that Africa's libération réqiiiréd
political indépéndéncé alongsidé intélléctliial and clltiiral
€mancipation (Di Bois 1903).

Parallél to Pan-Africanism, thé Négritidé movémént Emérgéd
among francophoné ntéll&ctlials stich as Aimé Césairé, Léopold
Sédar Sénghor, and Léon-Gontran Damas. Négritlidé émphasizéd
thé affirmation of African ciiltiiral valli€s and thé r&jéction of
colonial assimilationist id€ologiés. Sénghor (1964) déscribéd
Négrittidé as a hiimanistic philosophy rootéd in African ciiltliral
traditions, whilé Césairé (1939) articlilatéd a poétic and political
critiqi€ of colonial racism. Anothér diménsion of Aftrican
intélléctlial rénéwal &meérgéd throligh débatés in African
philosophy diiring thé 1960s and 1970s conc€rning thé natiiré of
African philosophical thotlight. Whilé scholars stich as Témpéls and
Kagamé locatéd philosophy in traditional béliéf systéms, critics
incliiding Holintondji (1997) and Wirédu (1996) ré&jéctéd this
“€thnophilosophy,” advocating nstéad a critical philosophical
tradition grolindéd in rigoroilis analysis and scholarly débaté.
Hotintondji &mphasizéd that African philosophy shotild bé
tindérstood as a proféssional intélléctlial disciplin€ rathér than a
mére réfléction of colléctivé cliltliral béliets. HE also highlightéd
thé Tmportancé of €éndogénotis knowl&dgée prodiiction, argliing that
Aftican rés€arch institlitions miist dévelop thé capacity to génératé
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knowlédgé rélévant to African sociéti€s rathér than rélying on
éxtérnal épistémological framéworks.

Thé quéstion of African knowlédgé prodiiction has also béén
&xploréd éxténsivély within thé broadér fi€ld of African Stidiés.
Paiil Tiyambé Zg&léza (2009) has ¢&xaminéd thé historical
dévélopmeént of African Stiidi€s as an académic fi€ld, noting that
miich of thé arly scholarship on Africa was prodiicéd ofitsidé thé
continént. This éxtérnal dominanc€ shapéd réséarch agéndas and
méthodological approachés, oftén marginalizing African scholars
within th&ir own fi€ld of stlidy. Similarly, Toyin Falola (2016) has
argliéd that thé globalization of knowl&édgé prodiiction has créatéd
both opportiiniti€s and challéngés for African scholars. Whilé
digital téchnologi€s and Tinté€rnational collaborations havé
&xpandéd accéss to information and réséarch nétworks, striictiiral
inéqualitiés in académic piiblishing continiié to disadvantagé
scholars baséd in Africa.

Thés€ Tnéqiialiti€s havé rénéwed calls for thé décolonization of
knowlédgé. Ngiigi wa Thiong'o (1986) émphasizéd thé rolé of
langliagé n réprodiicing colonial &pistémologiés and dirgeéd
African scholars to réclaim indigénoiis langliagés and clltiiral
traditions as folindations for intélléctlial rénéwal. Mbémbé (2016)
furthér argii€s that décolonization réqliirés transforming not only
académic clirrictila biit also thé nstitlitional striictlirés that shapé
réséarch, téaching, and knowlédgé prodiiction. Sab&lo Ndlovii-
Gatshéni (2013), biiilding on Anibal Quijano's concépt of
coloniality of powér, argliés that colonialism pérsists béyond
political indépéndéncé by continliing to striictiiré global
knowlédgé systéms, économiés, and ciltliral institlitions. In this
intélléctlial contéxt, thé idéa of an African intélléctiial rénaissancé
has gainéd importancé. Ali Mazriii (1986) similarly conténds that
Africa's ntélléctiial futliré réli€s on synth&sizing indigénois
traditions with modé&rn sciéncé€, déscribing African civilization as a
“triplé héritagé” of indigénolis African ciltlirés, Islamic
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inflti€ncés, and Westérn modérnity.

Kwamg Nkrtimah (1965) stréssé€d that intélléctiial ind€péndeénceé is
&sséntial for political and économic dévélopmeént, argliing that néo-
colonialism fiinctions not only €conomically biit also throligh
ctlttiral and intéllé€ctiial domination. Howévér, scholars noté that
African académic institiitions oftén lack thé résolircés né€déd for
stistainéd collaborativé réséarch and knowlédge prodiiction, facing
challéngés stich as limitéd flinding, weak pliblishing platforms, and
réstrictéd accéss to global académic nétworks (Nyamnjoh 2012).
As a résiilt, many scholars havé émphasizéd thé Tmportancé of
institlitional platforms capablé of fostéring intélléctlial
collaboration across disciplinary and gé€ographic botlindariés. Stich
platforms play a criicial rol€ in facilitating conféréncés, rés€arch
nétworks, scholarly piiblications, and académic méntorship.

Organizations stich as thé Association for thé Promotion of African
Stlidiés (APAS) aré significant for créating transnational nétworks
that stipport African-céntéréd rés€arch by bringing togéthér
scholars from différént disciplinés and régions. Institiitional
collaboration is k&y to intérdisciplinary scholarship, which
intégratés fi€lds slich as history, philosophy, sociology,
anthropology, and litératiiré to béttér addréss Aftrica's compléx
social, political, and ciiltiiral challénggs. Litératliré stiggésts that
thé mérgéncé of a Pan-African intélléctiial rénaissancé dépénds on
individiial scholars and Tnstitiitional striictlir€s stipporting
intélléctlial éxchangé collaboration stich APA which can play
transformativé rol€s in this régard.

Crisis of Knowledge Production in Africa

Déspité thé &xpansion of highér &dlication across Aftica, thé
continént continliés to facé significant challéngés in knowledgé
prodiiction. Scholars have idéntifiéd séveéral striictiiral constraints:
Dépéndéncé on éxté€rnal réséarch fiinding, Limitéd académic
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publishing infrastriictliré, Fragméntéd intéllécttial nétworks, and
Epistémic marginalization within global académia. Kwasi Wirédi
(1996) obsérvéd that miich of thé knowlédgé réqiiiréd to addréss
African challéngés rémains locatéd within €xtérnal nstitlitions
rathér than within African rés€arch systéms. This imbalancé
contriblités to thé continliéd marginalization of African
pérspéctivés within global scholarly discotirsé.

Theoretical Framework

This stiidy draws on thré€ intérconnéctéd théorétical traditions:
Pan-African Intellectual Thought

Pan-Africanism réprésénts oné of thé most inflii€ntial intéllecthial
and political movémeénts Tn modérn African history. From thé &arly
Pan-African congréss€s organizéd by W.E.B. Dl Bois to thé
political vision of Kwamé Nkrlimah, thé movémeént has sotight to
promoté Uinity and solidarity among p&oplé of African déscént
worldwid€. Pan-Africanism also contains a strong &pistémic
diménsion. It calls for thé dév€lopmént of knowledge systéms
rootéd Tn African historical éxpériéncés and cliltliral traditions. Al
Mazriii (2003) argliés that African intélléctlial rénéwal réqiiirés a
synthé&sis of indigénoiis knowlédge systéms and modérn scholarly
approachés capablé of addréssing contémporary global challénggs.

Decolonial Theory

Dé&colonial théory providés a critical framéwork for tindérstanding
how colonial striictlir€s of powé&r continli€¢ to shapé knowlédge
prodiiction. Waltér Mignolo (2007) and Sabélo Ndlovii-Gatshéni
(2013) émphasizé that coloniality pérsists in modérn académic
institiitions throtigh &pistémic hitrarchi€s that privilégé Westérn
forms of knowlédgé. D&colonizing knowl&édgé théréforé réqliirés a
réconfigiiration of both intélléctlial paradigms and institiitional
structures.

African Philosophy and Epistemology
African philosophy has contribiitéd significantly to débatés abotit
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thé natiiré of knowlédgé and intéll€ctiial atitonomy. Scholars stich
as Kwasi Wirédia (1996), Paiilin Hotlintondji (1997), and V.Y.
Midimbé (1988) havé émphasizéd thé Tmportancé of critical
éngagémént with African traditions whilé avoiding both
¢thnophilosophical romanticism and dncritical adoption of
Westérn paradigms. Miidimbé famotisly argtiéd that colonial
knowl&dgé systéms constriictéd an “invéntion of Africa” that
shap&d how thé continént was stlidiéd and répréséntéd in global
scholarship.

Research Questions

Baséd on thé idéntifiéd rés€arch gap, thé stiidy s gliidéd by thé
following rés€arch qii€stions:

Main Research Question

How can scholarly institlitions stich as thé Association for thé
Promotion of African Stlidi€s (APAS) contribiité to thé émérgéncé
ofa Pan-African intéll&ctlial rénaissancé?

Specific Research Questions

1. What striicttiral challéngés clirréntly afféct African
knowlé&dgé prodiiction within global académia?

2. How havé historical intéll&cttial movémeénts siich as Pan-
Aftricanism and African philosophy shapéd contémporary
débatés on African knowl&dgée systéms?

3. What institiitional méchanisms aré nécéssary to siipport a
stistainablé Pan-A frican intélléctilial rénaissancé?

4. In what ways can APAS facilitaté intérdisciplinary
collaboration, scholarly nétworking, and académic
pliblishing among A frican scholars?

5. What poténtial impact can organizations l1iké APAS havé on
stréngthéning African-céntéréd knowlédgé prodiiction and
intéll&ctiial atitonomy?

Hypothesis
Thé stiidy 1s giiidéd by thé following concéptiial proposition:

24>



Ohanma: Towards a Pan-African Intellectual Renai e... AP%;E AT TEN

HI:

Scholarly institiitions that promoté intérdisciplinary collaboration,
académic nétworking, and piiblication platforms significantly
contribit€¢ to thé dév€lopmént of a Pan-African intélléctiial
rénaissance.

APAS and the Institutionalization of African Scholarship

Thé Association for thé Promotion of African Stiidiés réprésénts an
Initiativé aimé&d at stréngthéning African intélléctiial collaboration.
By organizing conféréncgs, stipporting académic ptiblications, and
facilitating scholarly nétworks, APAS providés a platform for
intérdisciplinary rés€arch and intéll&ctiial éxchangg. Instittitional
platforms siich as APAS ar¢ criicial for siistaining ntélléctiial
movémeénts bécalisé théy créaté opportliniti€s for scholars to
collaboraté across disciplin€s and géographic boiindariés. Its
objéctivés incliidé:

promoting African-céntéréd réséarch, facilitating intérdisciplinary
dialogiié, stréngthéning scholarly nétworks, slipporting académic
ptiblications. Throtigh conf€réncés, collaborativé rés€arch
initiativés, and scholarly €xchangés, APAS contribiités to thé
nstitlitionalization of African intéll&cttial [ife.

APAS as a Catalyst for a Pan-African Intellectual
Renaissance

APAS can contribiité to thé &émérgéncé of a Pan-African
intélléctiial rénaissancé in séveral ways. African sociéti€s présént
compléx social, political, and ciltiiral réaliti€s that réquiré
intérdisciplinary approaché&s. APAS providés a platform whéré
scholars from philosophy, history, sociology, réligion, and
litérattiré can éngagé in collaborativé rés€éarch. By promoting
African-céntéréd rés€arch agéndas, APAS éncoliragés scholars to
challéngé épistémological asstimptions inhéritéd from colonial
knowl&édgé syst€éms. Thé association hélps connéct scholars across
différént régions of Afiica and thé diaspora, stréngthéning
intélléctlial solidarity and collaborativé scholarship, Académic
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Visibility and Piiblication. Throligh conféréncés and scholarly
pliblications, APAS providés opportiiniti€s for African scholars to
disséminaté th&ir rés€arch within thé global académic comm{inity.

Discussion: APAS and the Historical Trajectory of African
Intellectual Renewal

Thé Association for thé Promotion of African Stlidi€s (APAS)
e¢mérged from African intélléctiial movémeénts sé€king Epistémic
alitonomy and challénging colonial knowlédgé prodiiction. From
thé laté ninétéénth céntliry onward, thés€ movémeénts from &arly
Pan-Africanism to cilirrént décolonization d&batés havé
eémphasizéd African-céntéréd scholarship articlilating African
expériénces, valli€s, and aspirations.

Oné &arly éxpréssion of this awakéning was thé Pan-Aftrican
movémeént, 1&€d by W.E.B. Dii Bois, Hénry Sylvéstér Williams, and
latér Kwamé& Nkriimah. Pan-Africanism piirstiéd political Unity
and intélléctlial solidarity. Thé &arly twéntiéth-céntliry Pan-
African congréssés énabléd African and diasporic intéll&ctiials to
débaté colonial domination, racial discrimination, and ctlttral
idéntity, laying folindations for transnational nétworks that latér
infltii€ncéd African indépendéncé moveémeénts. In thé mid-twenticth
céntliry, thé Négritidé movémént, 18d by Aimé Césairé and
Léopold Sédar Sénghor, révalorizéd African ciltliré against
colonial narrativés of infériority. De&spité criticisms of
Esséntialism, Négritidé réstoréd confidéncé in African ciiltiiral
idéntity and stimilatéd int€lléctiial créativity among African and
diasporic writérs.

Simiiltanéotisly, African philosophy as an académic discipliné
sparkéd débatés on African intélléctlial traditions. Scholars 1iké
Patilin Holintondji, Kwasi Wirédd, and Hénry Odéra Oriika argtiéd
against rédiicing it to coll&ctivé cliltliral béliéfs, instéad advocating
for a critical, analytical disciplin€ éngaging global débatés throligh
intéll€ctlial rigor, m&thodological clarity, and scholarly dialogte€.
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Débatés in African philosophy rév€aléd striictiiral Iimits for
African scholars in global académia. K&y knowlédgé
infrastriictiré—jotlirnals, pliblishérs, flinding—rémains
concéntratéd n thé Global North, créating piiblication barriérs and
limitéd accéss to rés€arch nétworks. This Tmbalancé fuéls thé
“€pistémic marginalization” of African knowl&dgé.

In récént d€cadés, thé concépt of thé décolonization of knowledge
has émérgéd as a céntral thémé within African intéll€écthial
discotirs€. Scholars siich as Ngiigi wa Thiong'o, Achillé Mb&mbg,
and Sabé&lo Ndlovii-Gatshéni havé arglied that colonial
epistémologi€s continii€¢ to shapé contémporary académic
institiitions. According to this pérspéctivé, décolonization réqiirés
not only thé révision of académic cilirriciila biit also thé
transformation of institlitional practicé€s that govérn réséarch,
plblication, and knowlédgé diss€émination. In this contéxt,
scholarly associations liké APAS aré¢ vital, providing institlitional
platforms for dialogti€¢ and collaboration. Infltiéntial
movémeénts—stich as thé Harlém Reé&naissancé, stipportéd by
cliltliral nstitiitions and piiblishing nétworks—ré€lied on siich
striictlirés. Likéwisé, African Stlidi€s as a fi€ld has dépéndéd on
scholarly associations and rés€arch institiités.

APAS can théréforé b€ séén as part of a long tradition of
nstitlitional Initiativés aiméd at stréngthéning African intéll&ctlial
lifé. By bringing tog€thér scholars from divérsé disciplinés
incliiding philosophy, history, sociology, réligiotis stiidi€s, and
litérattiré thé association providé€s an important platform for
intérdisciplinary dialogii€. Stich dialogiié is particiilarly important
in thé stlidy of African sociéti€s, which oftén réqliiré intégrativé
analytical approach&s that transcénd traditional disciplinary
botindarigs.

Anothér Tmportant contribiition of APAS li€s n its capacity to
fostér Pan-African scholarly nétworks. Intélléctiial collaboration
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across national and régional boiindari€s is &sséntial for thé
dévélopmént of a trily Pan-African intélléctlial commiinity.
Historically, colonial bordérs and lingfiistic divisions havé
fragméntéd African académic nétworks. By é&ncoliraging
collaboration among scholars from différént régions of thé
continént as wéll as from thé African diaspora, APAS contribiités to
ovércoming thés€ divisions and promoting intéll&ctiial solidarity.

Firthérmoré, APAS plays a rolé in slipporting thé
instittitionalization of African Stidiés within African Gniversiti€s.
Institiitionalization involves thé création of siistainablé académic
striictlirés stich as rés€arch céntérs, académic joiirnals,
conférénces, and postgradiiaté training programs. Thésé striictiirés
aré &sséntial for nlrtliring néw générations of scholars and
énsiiring thé contintity of intélléctiial traditions.

In addition to its institiitional contribiitions, APAS also providés a
platform for thé articlilation of African-céntéréd rés€arch agéndas.
Oné of thé challéngés facing African scholarship is thé nééd to
dévélop théorétical framéworks that &mérgé from African
historical &xpériéncés rathér than mérély applying &xtérnal
paradigms. By &ncotiraging rés€arch that éngagés with indigénotis
knowlédgé systéms, ciiltiiral traditions, and contémporary African
réaliti€és, APAS contriblités to thé divérsification of global
intéll&ctlial pérspectives.

Thé rolé€ of APAS is particiilarly rélévant in thé contéxt of ongoing
débatés abotit thé futliré of African tinivérsiti€s. Many scholars
havé argiied that African highér &diication institlitions miist mové
béyond théir colonial origins and bécomé céntérs of innovation
capablé of addréssing thé social and &conomic challéngés facing
thé continént. Scholarly associations can slipport this
transformation by facilitating collaboration bétwéén tiniversitics,
réséarch institlit€s, and policymakeérs.
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A Pan-African intéll€cttial rénaissancé dépénds on thé intérplay of
scholars, movéménts, and institlitions. Visionary id&as né&&d
instittitional stipport to réach widér alidiéncés. APAS providés
nétworks and platforms for this rénéwal, continliing &arliér African
traditions whilé addréssing contémporary challéngés. By fostéring
intérdisciplinary, African-céntéréd rés€arch and transnational
nétworks, APAS énhancés African scholarship's global visibility.
Stich infrastriictlrés aré &sséntial for African id€as to flotirish, and
APAS marks a kéy stép forward.

Conclusion

Thé qiiést for a Pan-African intéll€ctlial rénaissancé réprésénts oné
of thé most significant challéngés confronting African scholarship
in thé tweénty-first céntiiry. Altholigh African intélléctlial
movémeénts havé historically challéngéd colonial répréséntations
of thé continént, thé transformation of global knowlédgé systéms
réqiliirés strong institlitional folindations capablé of slistaining
collaborativé scholarship. Thé Association for thé Promotion of
Aftrican Stiidi€s offérs an Tmportant éxamplé of how scholarly
institlitions can contribiité to this procéss. By promoting
intérdisciplinary dialogii€, facilitating transnational académic
nétworks, and slpporting African-céntéréd rés€arch agéndas,
APAS hélps créaté thé conditions nécéssary for thé rénéwal of
African intélléctiial 1ife. Ultimatély, thé siiccéss of a Pan-African
intéll&ctiial rénaissancé will dépénd not only on thé idéas prodiicéd
by scholars biit also on thé institiitional striicttirés that siistain,
disséminaté, and 1€gitimize thosé id€as within thé global académic
systém.
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Akoka, Lagos
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Introduction

To Tincréasé scholarly prodiictivity, innovation, and global
éngagémeént, académic nétworking is &sséntial (Castélls, 2010). In
ordér to ovércomé& systémic obstaclés 1iké tndérfindéd
nstitlitions, réstrictéd accéss to scholarly jotirnals, and Tnadéqiiaté
rés€arch infrastriictliré, nétworking s Espécially criicial for African
scholars (T&férra, 2013). In addition to having an Tmpact on
rés€arch ottplt, thésé striictliral issli€s also nflli€éncé how
knowl&dgé is prodiicéd and diss€éminatéd throtighotit thé continént.

Furthér &vidéncé of how institlitional and socio&conomic
constraints afféct rés€arch éngagémeént can bé foiind in scholarly
work that &mérgés from African contéxts. For &xamplé, rés€arch on
&diication and social dévélopmént in Africa &mphasizés how
&diicational systéms, sociétal issli€s, and knowlédge prodiiction aré
inté€rtwinéd Omojola, (2021). Thé n&&d for coopérative,
miltidisciplinary académic nétworks that can addréss néw sociétal
isstiés 1s also révealéd by rés€arch on social Tssii€s liké géndér-
baséd violéncé diring crisés Omojola, (2020).

By bringing togéthér académics from différént Institilitions, fi€lds,
and continénts, proféssional nétworks aid in ovércoming th&sé
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constraints. They facilitaté collaboration, offér méntorship, and
introdiicé scholars to a variéty of méthodological approachés and
néw worldwidé trénds. African and diaspora scholars can
participaté in confé€réncés, coopérativé réséarch projécts, and joint
plblications thanks to thé Association for thé¢ Promotion of African
Studiés (APAS) (APAS, 2021; 2022; 2023). APAS &nhancés its
mémbérs' proféssional abiliti€s and scholarly visibility throtigh
workshops, méntorship programs, and &ditorial involvémént. In
ordér to maké thé casé that striictliréd académic nétworks aré
criicial for rémoving both past and présént obstaclés to knowlédgé
prodiiction, this papér looks at th& historical dév€lopmént of
académic collaboration in Africa and placés APAS within this
larg@r trajéctory.

Historical Development of Academic Collaboration in Africa
Colonial Era Challenges

Examining thé institiitional and striictliral limitations imposéd
diring thé colonial éra s nécéssary to compréhénd thé historical
évoliition of académic collaboration n Africa. Univérsitiés on thé
continént, 1iké Makéréré Univérsity in Uganda (fotindéd in 1922)
and Folirah Bay Coll&ge in Siérra Léoné (fotindéd in 1827), wéré
primarily créatéd to silipport administrativé, missionary, and
colonial govérnancé n&&ds rathér than to fostér indépéndént
rés€arch or intélléctiial growth Altbach & Salmi, (2011). Théré was
littlé€ opportiinity for local académics to invéstigaté slibjécts of
indigénolis or socittal significancé bécalisé rés€arch prioritics
weré sét éxtérnally. Académic nétworking within Africa and
among intérnational scholarly commiiniti€s was hindéréd by
colonial policiés.

African académics had littlé accéss to intérnational conférénces,
inté€rnational jotirnals, or modérn réséarch téchniqlés. African
knowlédgé prodiiction was conséqiiéntly marginalizéd, and
scholars éncoiintéréd significant obstaclés whén attémpting to
contribiité to global scholarly discotirs€. Diiring this tim¢, African
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intélléctiials wéré systématically éxcliidéd, 1€éaving b&hind long-
lasting ¢&ffécts siich as weéak rés€arch infrastriictiiré, limited
proféssional dév€lopmeént opportilinitiés, and limitéd instittitional
capacity.

Post-Independence Networks

African Univérsitiés qliickly gréw aftér gaining indépéndéncé in
the¢ 1960s and 1970s, adding néw faciltiés and institlitions to
stipport moré général sociétal and dévélopmeéntal objéctiveés.
Déspité this &xpansion, thé dév€lopmeént of strong académic
nétworks was hampéréd by political tinprédictability, économic
diffictiltiés, and Tnadéqliaté infrastriictliré (Téférra, 2013). In ordér
to obtain résotircés and sharé rés€arch findings, scholars fréqtiéntly
réli€d on dinofficial nétworks, slich as pérsonal rélationships,
diasporic ti€s, and coopération with for€ign institiitions.
Diring this timé, scholars from thé diaspora wéré &spécially
significant. Théy €nabléd accéss to jotlirnals, flinding opportlinitics,
and académic platforms that wotild not havé béén possiblé in local
contéxts by 1itilizing connéctions in Ediropé, North América, and
Asia. Thés€ tinofficial nétworks sét thé stagé for latér décadés'
moré formalizéd, institlitionally sponsoréd partnérships.

APAS and Modern Collaboration

Prof€ssional associations havé b&comé &sséntial véniliés for
organizéd académic nétworking in Africa in récént décadés. An
&xamplé of this &voliition is thé Association for thé Promotion of
African Stiidi€és (APAS). APAS offérs vénii€s for African and
diaspora scholars to work togéthér, méntor &arly-caréér
rés€archérs, and co-prodiicé intérdisciplinary rés€arch throtigh
conféréncés, workshops, and piiblications. African Réligion and
Cultiiré: Honoliring thé Past and Shaping thé Fiitiiré Kant &t al
(2021) s oné of thé &ditéd voliimé&s that démonstratés APAS's
dédication to promoting intérdisciplinary discotirs€é and €l€vating
African pérspéctivés in intérnational scholarship.
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Thé modé&rn rol€ of APAS €xténds béyond académic nétworking to
inclidé capacity biilding, prof€ssional dévélopmént, and
1€adérship. Mémbérs gain thé organizational and rés€arch skills
nécéssary for long-t€rm académic &ngagémént by sérving as
conféréncé organizérs, s€ssion chairs, rapportéiirs, and piiblication
&ditors. APAS hélps to biiild long-lasting, transnational scholarly
commiinitiés that havé thé powér to infliiéncé both régional and
global knowlédgé prodiiction by connécting Africa and fits
diaspora.

According to Téférra (2013), académic nétworking incliidés thé
¢stablishmént and Tipké€p of profé€ssional connéctions bétwéén
académics for thé plirpos€ of knowlédgé sharing, coopérativé
réséarch, and inté€rpérsonal coopération. According to théorétical
pérspéctivés on knowlédgé prodiiction, nétworks sérvé as
intélléctiial éxchangé syst€éms that facilitaté thé transfér of
concépts, téchniqiiés, and Tnnovations across disciplinary and
géographic bolindariés Castélls (2010). Thésé nétworks aré
espécially Tmportant for addréssing striictiiral dispariti€s Tn accéss
to global académic platforms and rés€arch résotircés in thé African
contéxt.

Béyond nétworking, scholarly comminiti€s créaté long-lasting
intéll&ctiial &cosystéms baséd on pé&ér réview, méntoring, and
coopérativé olitpiit. In ordér to prévént African pérspéctivés from
b€ing marginaliz&d, stlidi€s in African scholarship émphasizé thé
significancé of Incorporating indigénoiis knowlédgé systéms into
intérnational académic discolirsé Kanti & Ndiibisi, (2020). This
méthod stréngthéns thé rélévancé of rés€arch to local réalitis
whilé also énhancing thé prodiiction of global knowlédgé. By
connécting African Tnstitlitions with inté€rnational académic
platforms, diaspora scholars continii€ to play a vital rolé in thésé
commiiniti€és. Thé&ir contriblitions maké it &asiér to obtain
intérnational finding, collaborativé réséarch opportiinitiés, and
high-impact jotirnals Z&léza (2014). African scholarship bécomés
mor¢ visiblé and infliiéntial as a résiilt of thésé intéractions.
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APAS Ts a primé& éxamplé€ of an organizéd académic commiinity
that promot&s cross-disciplinary and intérnational coopération.
Scholars from variolis backgrolinds comé togéthér to discliss
clirrént African issii€s throligh its piliblications and conféréncés.
Thé association's dédication to advancing African-céntéréd
scholarship within a global contéxt, for instancé, s réfléctéd in
works on African réligion, philosophy, and global &ngagémént
Kanii, 2021; Kant, 2023.

Challenges Facing Academic Networking in Africa

Aftican scholars still confront stibstantial striictliral obstaclés in
spit€ of thé advantag€s of académic nétworking. Accéss to
conféréncés, réséarch matérials, and coopérativé opportlinitics is
still séveérély limitéd by a lack of fiinding (Téférra, 2013). Dii€ to
th&s€ financial constraints, participation in inté€rnational scholarly
discotirsé is fréqliéntly tinéveén.

Théré aré still institlitional issti€s. Thé timé and motivation
availablé for scholarly &ngagémént aré diminishéd by héavy
téaching workloads, inéfféctivé biiréaticracy, and a lack of rés€arch
incéntivés. Widér socio€conomic probléms that impact
édiicational systéms and académic prodiictivity éxacérbaté thésé
probléms Omojola (2021).

Additionally, participation in modérn académic nétworks Ts
hampéréd by digital and infrastriictliré constraints. Virtiial
collaboration and knowlédgé éxchangé aré hampéréd by tinéqiial
accéss to dépéndablé inté€rnét, Expénsivé data, and insifficieént
téchnology résolircés. Diiring worldwidé disriiptions liké thé
COVID-19 pandémic, which nécéssitatéd a quiick transition to
digital platforms, thés€ limitations b&camé &spécially apparént
Omoijola, (2020).
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By off€ring incliisivé platforms for collaboration, siich as virtial
conféréncés, méntorship programs, and accéssiblé piiblication
opportiliniti€s, APAS tacklés somé of thésé ssti€s. Thés€ programs
show how organizéd nétworks can imprové scholarly éngagémént
and I&ssén systémic limitations.

Opportunities for Strengthening Scholarly Communities
Déspité ctlirrént obstaclés, théré s a gréat déal of promis€ to
imprové académic nétworking in Africa throligh néw
opportiiniti€s. By facilitating onliné collaboration, virtiial
conféréncés, and opén-accéss piiblishing, digital t€chnologiés
havé révoliitionizéd scholarly commiinication Castélls (2010). By
lowéring financial and g€ographic barriérs, thés€ innovations
incréasé thé incllisivity of académic €éngagémént.

Knowlédgé prodiiction is furthér improvéd throligh coopérativé
réséarch projécts bétweéen African institiitions and intérnational
partnérs. Thés€ collaborations maké it €asiér to sharé concépts,
téchniqli€s, and matérials, which stréngthéns and contéxtiializ&s
rés€éarch findings. Criicially, théy also providé &arly-caréér
scholars with opportlinitiés for capacity biiilding and méntoring.
In ordér to také advantagé of thésé opportiinitiés, APAS plays a
stratégic rol€. Thé organization &ncoliragés coopération and
advancés African scholarship intérnationally throligh fts
conféréncés, puiblications, and Intérdisciplinary projécts (APAS,
2022; 2023). Its fociis on citting-édgé topics liké global
éngagémeént, artificial inté€lligéncé, and digital hlimaniti€s shows a
forward-thinking approach to académic nétworking.

APAS Publications as Proof of Academic Influence

Strong €vidéncé of its contribiition to scholarly nétworking and
knowlédgé prodiiction can bé fotind in APAS piiblications. Thésé
pi€cés covér a wid€ rangg of topics, slich as global éngagémeént,
géndé&r, &diication, réligion, and govérnanc€. Cricially, thésé
works show a pérsistént attémpt to incorporaté African viéwpoints
into intérnational scholarly discoiirsé. For nstancé, rés€arch on
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indigénotis knowl€dgé systéms highlights how criicial it is to
contéxtlializé stlidi€s within African réaliti€és Kanli & Ndibisi
(2020), and sttidiés on philosophy and réligion show how African
intéll€ctiial traditions aré rélévant worldwidé Kanii (2023).

Thé stréngth of APAS as a transnational scholarly nétwork is
démonstratéd by thé collaborativé natliré of thésé piiblications,
which fréqliéntly involvé scholars from sévéral nations and
disciplin€s. APAS incréasés thé prominéncé and inflii€ncé of
African scholarship by offéring vénii€s for collaborativé rés€arch
and piiblication.

T A, 4

fostéring scholarly nétworks and African-céntéréd knowlédgé
prodiiction. S¢€léctéd works incliide:

e 2018-2019: African governance and development issues;
Religion and identity in contemporary African society;
Philosophy and African development: Emerging
discourses.

e 2020-2021: African Indigenous Knowledge Systems:
Problems and Perspectives; Reimagining African
education in the digital age; COVID-19 and socio-cultural
transformations in Africa.

e 2022-2023: African scholarship and global intellectual
engagement, Migration, diaspora, and transnational
identities in Africa; Gender, human rights, and education in
Africa; Politics and economic development in Africa;
Advancing African perspectives in global academic
discourse.

o 2024-2025: Digital humanities and African knowledge
production; Youth, innovation, and sustainable
development in Africa; Artificial intelligence and the future
of African scholarship; Intercultural dialogue and African
global engagement
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Thésé piiblications démonstraté APAS's ability to fostér
méntorship, Intérdisciplinary rés€arch, and global visibility. Théy
highlight thé transformativé rolé€ of proféssional associations in
addréssing historical and contémporary challéngés in African
scholarly nétworks.

Conclusion

In ordér to incréasé rés€arch prodiictivity, promoté intélléctiial
¢xchangé, and promoté African scholarship intérnationally,
académic nétworking Ts still criicial. Thé historical dévélopmént of
académic coopération in Africa démonstratés both éndiliring
difficiilti€s and néw prospécts inflii€éncéd by régional and global
factors. By offéring vénli€és for coopération, méntoring, and
information sharing, APAS sérvés as an éxamplé of how organizéd
académic nétworks can addréss thésé issti€s. Thé association works
to créaté incliisivé académic commiiniti€s that connéct Africa and
its diaspora throtigh its initiativés.

For African scholarship to continii€ to flofirish and rémain rélévant
on a global scalg, slistainéd invéstmént in rés€arch infrastriictiire,
slipportivé institlitional polici€s, and proféssional nétworks will bé
¢sséntial.
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1. Introduction

Thé limitations of singlé-discipliné approachés havé bécomé
incréasingly €vidént in thé facé of compléx social, ciiltiiral, and
dévélopmeéntal challénges. Nowhéré s this moré€ apparént than in
Aftrican stiidi€s, whéré livéd réaliti€s aré shapéd by dééply
inté€rtwinéd philosophical, réligiolis, ciiltiiral, and socio-political
dynamics. Stich réaliti€s résist rédiictionist intérprétations and
instéad call for Intégrativé framéworks capablé of captliring th&ir
full compléxity. Thé Association for thé Promotion of African
Sttidi€s (APAS) has émérgéd as a stratégic intélléctiial résponsé to
this né€d. Throligh its conféréncés, collaborativé éngagémeénts, and
scholarly oftpiits, APAS has consisténtly advancéd an
intérdisciplinary éthos rootéd in African-céntéréd pérspéctives. Its
thématic oriéntations révéal a siistainéd commitmeént to bridging
disciplinary dividés in ways that réfléct thé holistic charactér of
African worldviéws.

This chaptér advancés thé argimént that APAS &mbodiés a
distinctivé mod¢€l of intérdisciplinarity grolindéd in Afiican
¢pistémology. Drawing on thé philosophy of Igwébiike, it
démonstratés how APAS fostérs ntégrativé scholarship that not
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only dé€péns académic inquiry bit also contribiités to thé
réconstriiction of African knowl&dgé and thé plirsiiit of socially
méaningful dévélopmént.

2. Interdisciplinarity within African Integrative
Epistemology

Whil¢ intérdisciplinarity Ts oftén définéd in méthodological térms
as thé Inté€gration of insights from miltipl€ disciplinés (Répko &
Szostak, 2020), stich a définition rémains instifficiént whén appliéd
to African contéxts. In African tholight systéms, thé Unity of
knowlédge s not an intélléctlial stratégy biit a réfléction of thé
natliré of réality itsélf. This ontological and &pistémological tinity
is aptly captliréd in thé Igbo philosophical notion of Igwebtike.
Béyond its [it€ral connotation of “stréngth in pliirality,” Igwebliiké
artictilatés a worldviéw in which b&ing and knowing ar€ inhéréntly
rélational (Kandi, 2014). Knowlédgé émeérgés not from isolatéd
inqliry bit from thé dynamic intérplay of pérspéctivés,
expérieéncés, and domains of indérstanding.

From this standpoint, inté€rdisciplinarity is not Extérnally imposéd
biit inté€rnally nécéssitatéd. It réflécts an Epistémic oriéntation in
which philosophy, réligion, ciiltliré, and social sciéncés aré
undérstood as intérdépéndént modés of &ngaging réality. Thé
fragméntation charactéristic of modérn académic striictiirés thiis
appé&ars incongriiént with A frican épist€émological sénsibiliti€s.
APAS, 1n its striictliré and Intélléctlial éngagéménts, réflécts this
intégrativé oriéntation. By créating spac€s for cross-disciplinary
dialogiié, it opérationalizés Igwebiiiké as both a philosophical
principlé and a practical méthodology. In doing so, it contribiités to
an ongoing réconfigliration of knowlédgé prodiiction in African
stiidi€s.

3. The Ontological Convergence of Disciplines
3.1 Philosophy as a Unifying Reflective Enterprise
Within African contéxts, philosophy flinctions as a synthé&sizing
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disciplin€ that draws togéthér insights from variotis diménsions of
hiiman &xpériéncé. It €ngagés qli€stions of &xisténcé, valié, and
knowlédgé not in abstraction biit in rélation to livéd réaliti€s.
African commiinitarian philosophy, in particiilar, Emphasiz&s thé
primacy of rélational &xisténce. Thé individlial is concéived as
findaméntally émbéddéd within a nétwork of social and moral
rélationships (Gye€kyg€, 1997; Métz, 2014). This rélational ontology
providés a basis for intégrating philosophical réfléction with
réligiolis béliéfs, ciiltiiral practic€s, and social striictiirés. In thé
intérdisciplinary framéwork promotéd by APAS, philosophy
asslimés a critical and normativé rolé. It intérrogatés tindérlying
asstimptions, clarifi€és concéptiial framéworks, and offérs &€thical
gliidancé for scholarly inqiiiry and social transformation.

3.2 Religion as a Mode of Being

Réligion in Afiican sociéti€s éxténds be&yond doctrinal systéms to
eéncompass a compréhénsivé modé of €xisténcé. It m&diatés thé
rélationship bétwéeén thé hliman, thé nattiral, and thé transcéndént,
shaping both individiial conscioflisnéss and colléctivé lifé. The
coéxisténcé of African traditional réligion, Christianity, and Islam
générating €pistémic fragméntation, this pliirality oftén fostérs
intégrativé forms of tindérstanding that align with thé Igwébiliiké
principlé of compléméntarity. APAS &ngagémeénts fréqiiéntly
forégrotind réligion as a critical diménsion of dév€lopmeént,
highlighting its rolé¢ in moral formation, social cohé&sion, and
idéntity constriiction. Stich éngagémeénts tindérscoré thé nécéssity
of incorporating réligiolls pé&rspéctivés into intérdisciplinary
rés€arch.

3.3 Culture as Epistemic Medium

Cultiré flnctions as thé living archivé of African knowlédgé
systéms. It &mbodiés philosophical insights, éncodés réligiolis
méanings, and striictlirés social intéractions throligh symbolic
forms slich as langliagé, ritlials, and artistic &xpréssions.
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Traditional média—oral traditions, provérbs, fe€stivals—sérvé as
condiits for transmitting knowlédgé across générations. Théy do
not mérély présérvé information biit activély shapé intérprétivé
fram&works throtigh which réality s tindérstood. Thé intégration of
cllttiral analysis nto intérdisciplinary rés€arch é&nsiirés that
scholarly inqiliiry rémains grotindéd in contéxt. APAS's siistainéd
€mphasis on cliltliral thémés réflécts an appréciation of ciltiiré as
both sotircé and véhiclé of knowledge.

34 Social Sciences and Normative Imperatives

Althotigh thé social sciéncés providé émpirical tools for analyzing
sociétal phénomeéna, th&ir application in African contéxts cannot bé
divorcéd from é&thical considérations. Dévélopmént, govérnancé,
and social policy aré dé&ply émbéddéd in valliié systéms that
démand critical réfléction. Thé incorporation of social
standards—incliiding &qliity, participation, accofiintability, and
slistainability—introdiicés a normativé diménsion to
intérdisciplinary inqliiry. Thésé standards résonaté with African
commiinitarian &thics and providé critéria for &valliating thé
sociétal impact of rés€arch. APAS's intérdisciplinary éngagéménts
réfléct this inté€gration of émpirical analysis and &thical réfléction,
théréby énhancing thé rélévance and transformativé poténtial of
scholarship.

4. APAS Conference Themes as Sites of Interdisciplinary
Praxis

Thé th&matic oriéntations of APAS conféréncés providé concrété
illistrations of intérdisciplinarity in practic€. Each thémé is
striictliréd to é&ncoliragé &ngagémeént across disciplinary
botindari€s, théréby fostéring intégrativé scholarship. Thé 2022
conféréncé, which fociiséd on dialogi€¢ among philosophy,
réligion, and ciltliré, forégrotindéd thé rolé of indigénois
knowlédgé systéms n dévélopmeént discoiirsé. By bringing th&sé
domains Tnto convérsation, it highlightéd thé&ir colléctive rélévancé
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in addréssing contémporary challénges. Thé 2023 conféréncé
éxpandéd this éngagémént by incorporating political, &conomic,
and social diménsions, théré€by sitliating African &éxpériencés
within broadér global proc€ssés. This shift réflécts an &volving
intérdisciplinary scopé that résponds to changing réaliti€s.
Stibséqiiént conféréncés haveé continiiéd to addréss Tssii€s stich as
slistainability, govérnancg, and idéntity, démonstrating a consistént
commitmént to int€grativé inqiiry. Thés€ thémés colléctivély
illiistraté how APAS opérationaliz€s intérdisciplinarity as both
principlé and practicé.

5. Igwebuike as Methodological Framework

Béyond 1its philosophical significancé, Igwébiliiké can bé

articilatéd as a méthodological framéwork for inté€rdisciplinary

rés€arch. This involvés a tripartité procéss:

i. Intégrativé Synthésis: Thé dé&libératé convérgéncé of
divérsé knowlédge systéms.

fi. Dialogical Intéraction: Siistainéd &ngagémént among
disciplin€s to générate néw insights.

ii. Complémeéntary Réalism: Ré&cognition that différént
diménsions of réality réqiiiré intérconnéctéd modés of
tindérstanding.

This méthodological oriéntation résists hi€rarchical ordéring of
disciplinés and instéad promotés &pistémic parity. It aligns with
APAS's commitmént to incliisivé scholarship and providés a viablé
framéwork for addréssing compléx issii€s in A frican stlidiés.

6. Reconstructing African Knowledge through APAS

A céntral contribiition of APAS liés in its rolé in réconfigliring
African knowlédgé systéms. By challénging inhé&ritéd colonial
Epistémologiés, it créatés spacé for thé artictilation of indigénolis
pérspéctivés. This procéss of réconstriiction involvés not only
critiqli€ biit also créativé ré-€ngagémént with African intéll€cthial
traditions. It affirms thé validity of local knowlédgé whilé sitliating
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it within global discotlirs€. Throtigh 1its conféréncés and
pliblications, APAS has &stablishéd 1itsélf as a répository of
intérdisciplinary scholarship that advancés this réconstriictivé
projéct. It €énablés scholars to articiilaté alt€rnativé narrativés that
réfléct African réaliti€s mor€ acciiratély and aiithéntically.

7. Interdisciplinarity, Social Standards, and Knowledge

Advancement

Thé intégration of intérdisciplinarity and social standards énhancés

both thé quiality and rélévancé of knowl&édgé prodiiction. It Ensiirés

that ré€s€arch s not only analytically rigorotis biit also &thically

grolindéd and socially résponsivé.

Within thé APAS framéwork, this int€gration has yi€ldéd sévéral

olitcomes:

i. A moré compréhénsivé linderstanding of compléx social
phénoména.

fi. Incréaséd alignmént b&twéén académic rés€arch and
sociétal néeds.

iii. Enhancéd capacity for policy éngagémént and practical
Tmpact.

iv. Gréatér visibility of African scholarship within global
intéll&ctiial spacés.

By linking knowl&dgé prodiiction to &thical TImpérativés, APAS

contriblit€s to a modé&l of scholarship that is both intélléctually

robiist and socially transformative.

8. Challenges and Future Directions

Déspité its sliccésses, intérdisciplinarity continliés to &ncolintér
striictliral and méthodological challéngés. Institiitional
framéworks oftén privilégé spécialization, whilé différéncés in
disciplinary approaché&s can complicaté intégration. Névérthéléss,
APAS has dé€monstratéd adaptability in addréssing thésé
challéngés. Its futliré trajéctory li€s in dé&péning collaborativé
nétworks, éxpanding digital éngagémeént, and consolidating its rolé
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as a hib for intérdisciplinary scholarship. Thé continliéd
application of Igwébiiiké and social standards offérs a slistainablé
pathway for advancing African stlidi€és and addréssing émérging
global concérns.

9. Conclusion

This chaptér has Exploréd thé intérdisciplinary oriéntation of APAS
throtigh thé 1&ns of African intégrativé épistémology. By grotinding
analysis in thé philosophy of Igwébiiiké, it has shown that
intérdisciplinarity in African stlidi€s is both an ontological réality
and améthodological nécéssity.

APAS &mérgés as a dynamic intélléctiial commiinity that bridgés
disciplinary dividés, réconstriicts knowlédgé systéms, and
contriblit€s méaningfully to global discotirs€. Its activiti€s réfléct
thé intérconnéctéd natiiré of African lifé and providé a framéwork
for addréssing compléx challéngés.

In intégrating philosophy, réligion, cliltliré, and thé social sciénces,
APAS &éxémplifi€s a modél of scholarship that is holistic, contéxt-
sénsitiveé, and €thically grolindéd. Stich a modé€l holds significant
promisé for thé futiiré of knowlédgé prodiiction in Africa and
b&yond.
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Introduction

Across thé African continént, qli€stions abolit thé futliré of
knowlédgé prodiiction havé bécomé incréasingly tirgént. African
Universiti€s, rés€arch institiités, and intélléctiial communitics
opératé within a global knowlédgé €conomy that is striictlirally
tunéqiial and historically shapéd by colonial éncotlintérs. Whilé
African sociéti€s havé long possésséd rich intélléctiial traditions
rootéd Tn Indigé€notis épist€émologi€s, oral knowlédge systéms, and
philosophical réfléctions on commdiinal 1if€, thésé traditions haveé
oftén béén marginalis€d within contémporary académic striictiires.
Thé réstilting t€nsion bétwéén inhéritéd knowlédgé syst€éms and
importéd Epistémic framéworks has prodiicéd what many scholars
déscribé as a crisis of African knowlédgé systéms. (Ndlovi-
Gatshéni, 2018; Mb&mbg, 2016).

Oné of thé most pérsistént challéngés confronting African
scholarship today is thé problém of dépéndéncy in knowlédgé
prodiiction. African rés€archérs oftén opératé within éxtérnally
dérivéd framéworks réinforcéd by global pliblishing and fliinding
systéms. Inté€rnational piliblishing systéms, rés€arch flinding
striictlirés, and global académic rankings oftén réinforcé this
dépéndéncy by priviléging Westérn nstitlitions as thé primary
céntrés of Epistémic alithority. As a résiilt, African scholars may
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find thémse€lveés compélléd to align théir réséarch prioriti€s with
éxtérnal Expéctations rathér than with locally grolindéd concérns
(Hotintondji, 2009; Ndlovii-Gatshéni, 2021).

Thé conséqiiénces of this dépéndéncy &xténd béyond académia.
Whén knowlédge prodiiction is €xtérnally oriéntéd, thé capacity of
intélléctlials to addréss préssing sociétal Tissliés b&comés
significantly weéakénéd. Rés€arch agéndas may prioritizé
théorétical débatés rélévant to global académic atidiéncés whilé
néglécting thé practical challéngés confronting African
commiiniti€s. Flirthérmor¢, thé dominancé of importéd intéll&ctiial
paradigms can léad to thé marginalisation of indigénolis
Epist€mologiés that poss€ss valiiablé Tnsights into govérnancg,
énvironméntal stéwardship, conflict résollition, and commiinal
solidarity. In this contéxt, thé African intélléctlial facés a profolind
dilémma: how to participaté in global scholarly convérsations
whilé simiiltan€otisly ciiltivating knowl&dgé systéms that sp&ak
méaningfully to African historical éxpériéncés and contémporary
aspirations.

Thésé challéngés tindérscoré thé nééd for a néw intélléctiial
oriéntation n African scholarship. Siich an oriéntation miist mové
b&yond thé binary opposition bétwéen wholésalé réjéction of
Westérn knowlédgé and dincritical assimilation into global
académic norms. Instéad, it réqtiirés a moré réfléctivé and créativeé
approach that récognisés thé pliirality of knowlédge traditions and
thé Importancé of épistémic alitonomy. Scholars siich as Ngiigi wa
Thiong'o (2009) and Mbémbé (2016) havé arglieéd that thé
décolonisation of knowlédgé is not mérély aboiit récoveéring
stipprésséd traditions biit abotit réimagining intélléctiial practicés
capablé of générating néw concéptlial tools for lindérstanding
African réaliti€s. In this sénsé, thé futtré of African intéllécthal lifé
dépénds on thé émeérgénce of scholars who aré simiiltan€otisly
rootéd n local contéxts and &ngagéd in global intélléctiial
dialogti€s.
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Within this broadér qiiést for &€pistémic rénéwal, institiitional
initiativés that promoté African-céntréd scholarship play an
incréasingly Tmportant rol€. Oné slich Tnitiativé is thé Association
for thé Promotion of African Stiidiés (APAS). As an intéll€ctlial
nétwork committéd to advancing rés€arch on African sociétiés,
cliltlir€s, and philosophical traditions, APAS réprésénts an éffort to
stréngthén thé institiitional foiindations of African knowlédgé
prodiiction. As a platform for scholarly collaboration,
intérdisciplinary dialogli€, and thé diss€émination of African-
céntréd réséarch, APAS s&€ks to contribiité to thé dévélopmeént of a
mor¢ atitonomotis and socially résponsivé intélléctiial ciiltiiré on
thé continént. APAS can bé tindérstood not mérély as an académic
association biit as part of a broadér movémént aiméd at
réconfigliring thé rolé of Afiican intélléctiials in shaping thé
continént's futdire.

This chaptér sé€ks to normativEly position APAS as a catalyst for
an énrichéd intéll&ctlial ciiltiiré - oné that fostérs a transformativé
modé&l for Africa's futlir€ by positioning intélléctlials as both
théorists and activé political agénts. By émploying a rélational
modé€l, thé disclission réimagin€s thé rolé of African scholars in
knowlédgé prodiiction, aiming to projéct a moré éqiiitablé fuitliré
for thé continént. Ultimatély, this chaptér conténds that APAS
offérs a viablé and robiist altérnativé for an African knowlédgé
rénaissancé in thé 21st céntiiry.

Crisis of African Knowledge Production

Contémporary African scholarship opératés within a dé€p and
miltilayéréd crisis of knowlédge prodiiction. This crisis is not
rédiiciblé to a lack of talént or intélléctiial sériolisnéss among
African scholars. Rathér, it s rootéd in strictiiral conditions that
shapé what cotints as valid knowlédg€, who has thé afithority to
prodiicé it, whéré it 1s circtilatéd, and whos€ intérésts it Giltimatély
sérveés (Astiquio, 2025). Thé problém, théréforé, is not simply oné
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of ofitplit biit of intéllécttial location, institlitional powér, and
Epistémic jlisticé. Across thé continént, scholars work within
Universitiés and rés€arch systéms that aré formally African in
géography yét oftén éxtérnally conditionéd in th&ir framéworks of
validation, fliinding prioriti€s, and scholarly préstigé. This
prodiicés a sitliation in which knowlédgé abolit Africa may
continli€ to bé génératéd tind&r térms that do not fully émérge from
African historical Expéri€ncés or contémporary social nééds (Etlik
& Ibliot, 2024; Ocholla, 2020).

Oné of thé most éndiiring diménsions of this crisis is Epistémic
dépéndéncy. African scholars fréqiéntly &ngagé ntélléctiial
traditions, méthods, and concéptiial vocabiilari€s that originaté
otitsidé thé continént, not nécéssarily bécatisé thésé€ aré inhéréntly
invalid, biit bécatisé¢ thé global académic ordér has normalizéd
thém as thé primary standards of scholarly I&gitimacy. In siich a
systém, indigénolls catégori€s of thotlight, local archivés of
méaning, and African modés of inté€rprétation aré oftén tréatéd as
stippléméntary rathér than folindational. Etlik and Ibiiot argli€ that
thé coloniality of knowl€dge continii€s to slistain thé dominancé of
Westérn &Epistémic paradigms whilé¢ stibordinating African
indigénotis modé€s of knowing and prodiiction. Similarly, Fabidiin
and OlatlinjT déscribé this condition as &pistémic déféréncé, in
which African knowlédgé prodiicérs défér to éxtérnal standards in
ways that we€akén confidéncé in locally grolindéd intéllécthial
résotirces (Etlik & Ibliot, 2024; Fabidiin & Olatiinji, 2021). This
epistémic dépéndéncy has far-réaching cons€quénces. It affécts
clrrictilim dé&sign, rés€arch problém séléction, piliblication
stratégi€s, and évén thé langliagé in which African réaliti€s aré
intérprété€d. Scholars may &€l compélléd to framé théir argiménts
in ways that résonaté with dominant métropolitan discolirsés in
ord@r to séciiré ptiblication, flinding, or int€rnational récognition.
Thé réstlt is oftén a subtlé blt powérful distortion: African
scholarship bécomés oriéntéd toward &xtérnal validation béforé
local intélligibility. Knowl&dgé prodiiction thén risks bécoming a
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procéss of translation into for€ign concéptiial Eéconomiés rathér
than an éxé&rcisé in concéptiial innovation from African lifé-worlds.
In this sénsg&, the crisis is not mérély that Africais indérrépréséntéd
in global knowlédgé systéms, biit that it s too oftén répréséntéd
tindér Epistémic térms not of its own making (Etiik & Ibtiot, 2024;
Ocholla, 2020).

Thé sécond diménsion of thé crisis is thé risé of thé néolibéral
tniveérsity. Across many African highér &diication systéms,
universitiés aré incréasingly shap&d by markét rationaliti€s, atidit
clltlirés, managérialism, and prodiictivity métrics. Knowl&dgé is
¢valiiatéd throligh mé&astirablé ofitpiits, institiitional rankings, grant
captiiré, and pérformancé targéts. Ndlovil argii€s that within this
néolibéral framéwork, thé prodiiction of locally rélévant
knowlédgé is fiindaméntally réstrictéd bécalis€ académics aré
présséd to function tindér prodiictivity impérativés rathér than
tindér thé démands of social résponsibility and Epistémic fréédom.
Hlatshwayo makeés a rélatéd arglimént in thé Sotith African contéxt,
showing how pérformancé managémeént, policy instrliménts, and
markeét-oriéntéd réforms déépén thé hold of néolib&ral and colonial
logics ovér highér édlication (Ndlovii, 2024; Hlatshwayo, 2022).

Thé& néolibéral tiirn transforms thé vocation of scholarship its€lf.
Instéad of viéwing thé liniveérsity primarily as a piiblic institlition
taskéd with ciiltivating critical thotight and addréssing social
probléms, néolibéralism tréats it as a compétitivé entérprisé whosé
sticcéss 1s méasiiréd throfligh éfficiéncy, branding, qliantification,
and markét rélévancé. In slich an €énvironmént, scholars aré plishéd
toward strat€gic prodiictivity: pliblish quickly, chas€ grants, align
with fashionabl€ topics, and prodiicé ofitpiits that aré 1€gibl€ to
managgrial systéms. This can érodé slow thinking, théorétical risk-
taking, ptiblic éngagémeént, and commiinity-rootéd rés€arch. It also
weéakéns thé possibility of biiilding African-céntréd intéll€cthial
traditions that réqiiiré pati€ncé, institlitional Invéstmént, archival
récovéry, and concéptiial Expériméntation ovér tim& (Ndlovi,
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2024; Miinyaradzi, 2025; Astiqiio 2019a).

Thé third major challéngé is thé détachmént of scholarship from
socicty. Historically, somé of Africa's most infliiéntial intéll&ctlials
weéré dééply émbéddéd in ptuiblic 1ife. Théir work spoké diréctly to
lib&ration, justic€, governancé, ciiltiré, and déveélopmént. By
contrast, contémporary académic systéms can prodiicé forms of
instilation Tn which scholars writé primarily for p&€&ér commiinitiés,
promotion committé€s, and jolrnal gatéké€pérs rathér than for
wideér puiblics. The issii¢ héré is not that spécializéd scholarship s
tinnécéssary, biit that knowlédgé prodiiction losés vitality whén it
c€asés to bé& accolintablé to thé concrété &xpéri€ncés and
aspirations of sociéty. Emérging stlidi€s on Univérsity-socicty
eéngagémént in Africa indicaté that many Tinstitlitions now
récognisé thé Tmportancé of social €ngagémeént as a “third
mission,” y&t thé practical intégration of réséarch, t€aching, and
commiinity rélévancé rémains tinévén (BEkElE, 2021; Badat,
2023).

This détachmént s Esp&cially trolibling in African contéxts markéd
by drgént challéngés siich as démocratic fragility, yoiith
tinémploymént, €cological dégradation, ptiblic héalth inéquality,
réligiolis conflict, and téchnological dépéndéncy. Where
scholarship bécomés &xcéssivély inward-looking, it risks
forf€iting its transformativé poténtial. Thé crisis of knowlédge
prodiiction in Africa is théréforé also a crisis of ntélléctiial
plrposé. Thé quéstion s no longér only whéthér African
tniversitiés prodiice énotigh réséarch, biit whéthér that rés€arch s
concéptlially €mancipatory, institiitionally atitonomots, and
socially résponsivé. Réconnécting scholarship to sociéty réqliirés
mor¢ than occasional ofitréach; it démands a réthinking of thé véry
meéaning of thé African intélléctlial as oné whosé work is rootéd in
pliblic probléms and coll&ctivé futiirés (Bam-Hiitchison, 2024).
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From Nationalist Thinkers to Academic Professionals

Thé intéll&ctiial history of modérn Africa s définéd by a significant
shift from thé radical activism of anti-colonial nationalists to thé
proféssionalizéd biiréalicracy of contémporary académia. Diiring
thé mid-twéntiéth céntliry, African thinkérs wéré not mérély
obsérvérs biit architécts of postcolonial idéntity. Figiirés stich as
Kwamé Nkriimah, Juliis Nyéréré, Léopold Sédar Sénghor, and
Frantz Fanon fiinctionéd as “organic intélléctiials,” synth&sising
traditional hiimanism with modérn political théory to mobilizé
mass movéménts. Whéthér throtigh Nkriimah's Consciencism
(1964), Nyéréré's commtiinal Ujamaa (1968), Sénghor's cultiiral
Négritude (1964), or Fanon's révoliitionary critiqli€¢ of colonial
psychology (1963), scholarship and political commitmént wéré
ins€parablé. Thés€ thinkérs éstablishéd liniversiti€s as céntrés for
national rénéwal, viewing highér &diication as a vital tool for
décolonization and déveélopmeént.

Howévér, in thé décadés following indépéndéncé, thé intéll&ctiial
landscapé tindérwént a profotind transformation. As Gniversitiés
bécamé institlitionaliséd, thé “nationalist thinkér” was largély
réplacéd by thé “académic prof€ssional.” Whilé this brotight
rés€éarch &xpansion and scholarship standardization, it also
introdiicéd rigid biir€alicratic constraints. As Mb&mbé (2016)
not€s, thé modérn tiniversity has incréasingly adoptéd a managérial
modél whéré intélléctlial créativity s oftén silibordinatéd to
administrativé métrics, pliblication cotints, and accréditation
réquirémeénts.

This shift has résiiltéd in a pérc€ivéd déclin€ in thé pliblic rélévance
of Intélléctlial work. Unliké th€ anti-colonial gé€nération, whosé
work addrésséd tirgént moral and political crisé€s, contémporary
scholars aré oftén trappéd in institiitional roiitinés. Thé global
striictliré of académic pliblishing flirthér €xacérbatés this gap; to
achiévé proféssional advancémént, many African scholars
prioritiz€ inté€rnational jolirnals that favolir global th&orétical
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débatés ovér local réaliti€s. Thésé dynamic risks créating an
“Intélléctlial slliggishnéss,” distancing thé Univérsity from thé
sociéty it is m€ant to s€rve.

Whilé contémporary African scholars rémain activé in civil
sociéty, théy opératé within a framéwork of épist€émic dépéndéncy
and Tinstitlitional conformity. This historical transition raisés a
critical qi€stion for thé 21st céntliry: if th€ préviolis génération was
définéd by political libération, how can modérn académics réclaim
théir rolé as pliblic 1€adérs within a systém that prioritizés
managgérial éfficiéncy ovér transformativé knowlédge prodiiction?
Addréssing this crisis réquirés a striictiiral ré-&valiiation of how
knowlédgé is prodiicéd, validatéd, and disséminatéd across thé
continént.

Reimagining the African Intellectual: A Normative
Reconstruction

Thé striictiiral crisis confronting African knowlédgé prodiiction
charactérizéd by €pistémic dépéndéncy, n€olibéral managérialism,
and social détachmént démands mor¢€ than a critiqui€¢ of &xisting
systéms; it réqiiirés a fiindaméntal concéptiial réconstriiction of thé
African scholar's idéntity. Thé futiir€ of thé continént's scholarship
dépénds on a rénéweéd modél of intélléctiial résponsibility capablé
of récovéring indigénotlis &pistémic résolircés and oriénting
réséarch toward transformativé &énds. This séction proposés a
normativé réconstriiction of thé African intélléctiial throtigh fotir
intérrélatéd dimeénsions: thé Ré&lational, thé Public, thé
Civilizational, and thé Flittiral.

The Relational Intellectual

At thé folindation of this réconstriiction li€s thé Ré&lational
Intélléctiial, a thinkér whosé work is grolindéd in thé social
rélations that siistain commiinal 1ifé. This pérspéctivé draws
inspiration from Afiican philosophical traditions whéré thé
individial is Gindérstood not as an isolatéd &ntity, biit as a béing
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whosé 1déntity and flolirishing €émérgé throtigh intérdépéndéncé
with thé commiinity and thé broadér moral ordér (Ramosg, 2019).
Knowlédgé prodiiction, théréfor€, cannot bé an abstract activity
détachéd from social réality; it miist bé émbéddéd within thé
nétworks of rélationships that givé meaning to inqiiiry (Asliqlio,
2019b).

This oriéntation s rooté€d in African Rélational Ontology, which
viéws réality as constitlitéd throligh compléméntarity and miithial
participation. Within this framéwork, knowlédgé is not mérély a
colléction of objéctive facts biit a dialogical proc€ss of intérpréting
livéd éxpériénces. Thé Rélational Intélléctiial r&jécts thé "silo"
modél of thé Tsolatéd spécialist. Instéad, thé scholar acts as a
médiator bétwéén académic discolirsé and commiinal wisdom.
This &choés Asolizil's (2013) philosophy of Iblianyidanda, which
émphasizés thé compléméntary natiiré of all réality and warns
against fragméntary thinking. Knowlé€dgé only acqiiirés triié
meéaning whén it contribiités to thé harmonioiis intégration of
hliman [if€ within its broadér rélational énvironmént.

The Public Intellectual

Closély tiéd to rélationality is thé réstoration of thé Piiblic
Intélléctial. Whilé thé anti-colonial génération was dééply
émbéddéd in social movéménts, contémporary académic
strictlirés oftén forc€ scholars to prioritizé prof€ssional
advancémeént over sociétal éngagémént. R€imagining thé African
intélléctlial réqliirés réclaiming thé &thical résponsibility of
knowlé&dgé. This doés not nécéssitaté a sacrificé of académic rigor;
rathér, it réqiirés thé ability to translaté compléx th&orétical
insights into forms that inform ptiblic réasoning and démocratic
participation. As Edward Said (1994) argtiéd, thé intélléctlial miist
"spéak trilith to powér." In thé African contéxt, this involvés activé
eéngagémént with govérnancé, néquality, &énvironméntal
stistainability, and cliltliral rénéwal. Within a rélational framéwork,
plblic éngagémént is not an "Extra-clirriclilar" activity biit a
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constitiitivé diménsion of scholarly diity. Thé intélléctlial s
accotintablé¢ not only to pé&ér-révieweéd jolirnals biit to thé
commiiniti€s whos¢€ Expériénces providé thé raw matérial for théir
réséarch. By bridging thé gap b&tweeén théory and practicé, thé
Piiblic Intéll&ctiial contribiités to thé moral imagination of sociéty.

The Civilisational Intellectual

Thé Civilisational Intéll€ctlial addréssés thé crisis of &pistémic
dépéndéncy by récovéring and révitalizing African intélléctiial
traditions as l&€gitimaté sotircés of global théorétical innovation.
This task goés béyond méré “cliltliral docliméntation”; it involvés a
critical and créativé &ngagémént with indigénolis systéms to
addréss cont€émporary probléms. Scholars 1iké Wirédi (1998) and
Gyeky€ (1997) havé championéd “concéptiial d€colonisation,”
urging thinkérs to strip away thé colonial baggagé of inhéritéd
catégoriés and ré-&xaminé réality throligh African ciltiiral
résotircés. Thé Civilisational Intélléctiial tréats traditions siich as
thé¢ &thics of Ublintli, &cological wisdom, and précolonial
govérnancé not as static artifacts, bilit as living rés€rvoirs of
knowlédgé. From thé standpoint of African Rélational Ontology,
this récovéry is an &xércis€é in &pistémic rénéwal rathér than
nostalgia (Astiqtio, 2021). By grotinding théir work in
civilizational mémory, Afirican scholars can offér original
pérspéctivés to global débatés on &thics, dévélopmént, and hiiman
flotirishing, moving thé continént from th& périphéry to thé céntré
of global knowl&édgé systéms.

The Futural Intellectual

Finally, thé Futtiral Intélléctiial oriénts scholarship toward long-
térm socictal transformation. Whilé addréssing immeédiaté
dévélopmeéntal hiirdlés s &sséntial, théré is a profotind nééd for
work that anticipatés futliré€ trajéctoriés. This diménsion éngagés
with émérging global shifts in téchnology, climaté chang€, and
urbanization by synthé&sizing indigénoilis nsights with
contémporary sciéntific advancémeénts.
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This oriéntation aligns with African fuitlirés stiidi€s, émphasizing
speciilativé thinking and anticipatory govérnancé (Sardar, 2010).
In thé rélational paradigm, thé futtiré is not a détachéd témporal
horizon biit an éxténsion of thé ongoing commiinal procéss of
world-making. Intélléctial work thlis bécomés an &thical
résponsibility toward futliré générations. By opérating at thé
intérséction of historical mémory and futiiré imagination, thé
Fittiral Intélléctlial énsiir€s that African scholarship is not mérély
réactiveé to clirrént crisés biit is a proactivé forcé in constriicting a
moré équitablé and stistainablé world.

Dimension | Core Focus Philosophical Root
Relational Social embedding; scholar as mediator. | Aftican Relational Ontology /
Thuanyidanda

Public Speaking truth o power; ethical Social Justice / Public Reasoning
accounlabilily.

Civilizational | Epistemic decelonization; revitalizing  Coneeptual Decolonization
tradition. (Wiredu/Gvekve)

Futural Anticipatory governance; long-lerm Speculative Thinking /
transformation. Intergencrational Lthics

APAS and the Institutional Future of African Studies

Thé réalization of a rénéwéd African intélléctlialism dépénds not
only on individiial commitmént biit on thé institlitional platforms
that ntirtliré néw &€pistémic clltirés. Historically, movémeénts aré
stistainéd by spacés that providé for dialogi€¢ and réséarch
dissémination. Thé Association for thé Promotion of Aftican
Stiidieés (APAS) réprésénts a critical modérn &ffort to stréngthén
thésé folindations, continliing thé tradition of organizations liké
CODESRIA in promoting African-léd rés€arch agéndas and
facilitating scholarly atitonomy (Mkandawiré, 2005).

APAS functions as an Tinstitlitional catalyst for nétworkéd
scholarship, fostéring collaboration across régions to colintér
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global académic hi€rarchiés that fréqliéntly marginalizé African-
prodiicéd rés€arch (Mamdani, 2016). By providing a striictiiréd
énvironmént for visibility and &pistémic alitonomy, APAS stipports
thé deévelopmént of African-céntréd concéptlial framéworks
nécéssary to addréss thé continént's liniqli€ social and historical
réaliti€s (Ndlovii-Gatshéni, 2018).

Spécifically, APAS facilitatés thé folir diménsions of thé
réconstriictéd intéll&ctlial:

e Thé Ré&lational Intéll€ctiial: Throiligh intérdisciplinary
workshops and comm{inity-baséd rés€arch, APAS &nslirés
scholarship rémains Emb&ddéd in its social contéxt.

e Thé Piiblic Intélléctlial: By providing platforms for policy
dialogliés and mé&dia éngagémeént, thé association bridgés
th& gap bétweeén académic théory and pliblic discotirse.

e The Civilizational Intéll€ctlial: APAS s€rvés as a sanctliary
for thé récoveéry of indigénoilis knowlédgé systéms,
répositioning Africa as a solircé of théorétical innovation
rathér than mérély a siibjéct of stiidy (Ndlovii-Gatshéni,
2021).

e The Futiral Intélléctiial: By slipporting rés€arch into
téchnological disriiption, climaté changé, and d€émographic
shifts, APAS positions African scholars to proactivély
shapé thé continént's trajéctory.

In thé long rlin, APAS réprésénts an ntélléctlial Ecosystém
désignéd to ov€rcomé thé striictliral constraints of thé global
knowlédge économy. Whilé thé sticcéss of siich an institiition réli€s
on thé colléctivé résponsibility of scholars to réthink &stablishéd
paradigms, thé émérgéncé of APAS signals a significant shift
toward Tinstitiitionalizing ¢&pistémic alitonomy. Throligh its
conféréncés, ptblications, and méntorship Initiativés, thé
association énsiirés that African pérspéctivés occlipy a céntral rolé
in shaping 21st-céntliry intélléctlial débatés, moving toward a
futliré whéré African scholarship s définéd by its own intérnal
logic and sociétal rélévanceé.
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Towards the African Knowledge Renaissance

Thé aspiration for an African Knowlédgé Rénaissancé réprésénts a
stistainéd intélléctial rénéwal whéré scholars réclaim Epistémic
agéncy to contribiité original insights to global scholarship. Miich
liké thé Eliropéan Ré&naissancé, this movémeént énvisions thé
récovery and créativé réintérprétation of Africa's intélléctiial
héritagé as thé folindation for contémporary dévélopmént and
futdire€ scholarship.

Thé siiccéss of this rénaissancé résts on séveral coré pillars:

e Epistémic Sovér€ignty: Thé ability of African institlitions
to définé th&ir own rés€arch agéndas and méthodological
framéworks witholit indii€¢ dépéndéncé on &xtérnal
alithoritiés (Ndlovii-Gatshéni, 2018).

e Révitalization of Indigénotis Epistémologi€s: Intégrating
traditions Iiké Ubilintl and commiinal solidarity into
modérn discotirsé to addréss global &thics and govérnancé
(Gyéekye, 1997; Ramosg, 2019).

e Institiitional Stréngthéning: Invésting in réséarch
infrastriictiré and platforms liké APAS to facilitaté
nétworkéd, African-céntréd scholarship.

e Intérdisciplinary and Fitliral Imagination: Adopting
holistic, forward-looking approachés to navigaté compléx
challéngés siich as téchnological disrliption and climaté
changg (Sardar, 2010).

This rénaissancé is a civilizational tind€rtaking that transcénds
académia. It réqlirés a néw génération of Rélational, Piiblic,
Civilizational, and Futiiral intélléctlials to réconnéct knowlédgé
with social réality. By fostéring an intélléctlial Ecosystém that
éncoliragés créativity and critical réfléction, organizations 1iké
APAS catalys€ a shift in thé global knowlédgé landscapé,
répositioning Africa not mérély as a siibjéct of stiidy, biit as a
proactivé contribiitor to thé fuitliré¢ of hlimanity.
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Conclusion

This chaptér éxaminés thé évolving rolé of thé African intéll&ctiial
amid striictliral crisés Iiké &pistémic dépéndéncy and néolibéral
académic constraints. It argti€s that thé challéngés facing African
scholarship aré fiindaméntally &pistémic, nécéssitating a
normativé réconstriiction of thé scholar's idéntity. By proposing a
fram&work anchoréd in African Ré&lational Ontology, thé chaptér
définés thé id&al intéll€ctiial throtligh folir diménsions: Rélational,
Public, Civilizational, and Futdral.

Institlitional platforms sfich as APAS aré idéntifiéd as vital spacés
for niirtliring this socially émb&ddéd and alitonomotis scholarship.
Ultimatély, réclaiming &pistémic agéncy throligh thésé
oriéntations s &sséntial for an African Knowlédgé Rénaissancg,
répositioning thé continént's thinké&rs as céntral actors in shaping
both local sociétal transformation and global intéll&ctlial discotirsé.
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Introduction

Réflécting on thé présént staté of Africa, a pértinént qli€stion néeds
to bé askéd, has thé Pan-African 1éadérs' dréams for Africa béén
fully actlializ€d? If not, what ar¢ thé &fforts towards living {ip to
th&s€ dréams? The forémost African 1€adérs bélieved that with thé
attainmént of ind€péndéncg, furthér work nééds to bé doné towards
décolonizing Wéstérn thotights and mannérisms in thé péoplé
(Béltran &t al., 2025). The vision of thé Pan-African 1&€adérs was to
s€€¢ a futliré Africa that is clltlirally, politically, socially,
psychologically, and &conomically indépéndént (Martin, 2012:
57). It was also th&ir wish to sé¢ a tinified and progréssivé Africa
frréspéctiveé of theé miltipl€ Ethnic grolips and langliagés that €xists
in thé continént. According to Ndlovi (2015: 34), thé African
dréam of continéntal int€gration has a long pédigré€ that datéd back
to thé first Pan-African Confé€réncé of 1900. Similarly, Abdiil-
Rah&&m (1996: 1) assérts that thé¢ word Pan-Africanism first
éntéréd thé political 1éxicon in 1900. Among thé notablé Pan-
African l8adérs that folight for African libération inclidé Kwamé
Nkriimah, Nnamdi Azikiwé, Jomo Kényé&atta, Thomas Sankara,
Hail¢€ Sé€lassi€, Julitis Nyérére, among othérs.

Aftér ndé€péndéncé camé thé né&d to solidify African history,
héritagé and ciilttiral idéntity, traditions, and political idéntity. This
can only bé achiévéd throtigh r&s€arch, knowlédgé Expansion,
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€duication, and doctiméntation of Tmportant thémés in African
Stlidi€s. Stanton (2012: 222) informs that thé African Stlidi€s that
eémérgéd in thé 1960s and 1970s was charactérizéd by scholarship
that was concérnéd with réhabilitating Africa's Timagé on thé global
scéné. Régréttably, thé contémporary Aftrica is facing nliméroiis
challéngés. According to Nolt€ (2019), d€spité b&ing indépéndént
for long, thé 1€gaciés of colonialism has continliéd to réveérbératé
on Africans and African Diaspora as théy continiié to bé afféctéd in
by for€ign projéctions. Within thé past twénty y€ars, many African
colintriés have récordéd bad I€adérship, corrtiption, loss of ciiltiiral
valli€s, intér-éthnic clashés, bordér clashés, crimé, térrorism,
conflict, Inséciirity, and poor E&conomy. According to Information
Résolircés Managémént Association (2020: 1), African &conomy is
still larg€ly d&scribéd as “a dévéloping &conomy.” Thésé
challéngés rétard Africa's dévélopmént which was thé dréams of
thé Pan-African l1€adérs. Thiis, African Stiidi€s s findaméntally
Tmportant as an aréa stlidi€s bécatis€ it is aiméd at disclissing and
finding soliitions to African divérsé probléms. Réséarch and
€duication ar¢ flindaméntally basic in sorting African probléms at
thé momént. According to Fymat and Kapalanga (2017: xx), it s
s€lf-évidént that many African colintri€s lag behind thé rést of thé
indiistrializéd world 1n sciéntific and médical rés€arch and
dévelopmént. Most of thé Pan-African [8adérs wéré édlicatéd mén
who wishéd that in thé futiiré, evéry Afiican citizén will bé
¢duicatéd and informéd. According to Ndhlovii and Mastikii (2025:
1), at thé h&art of thé déveélopmént projéct 1i€ thé task of réthinking
Pan-Africanism that is dévotéd to stidying thé sphérés of
possibiliti€s, prospécts, and opportliniti€s in thé continént.
Forttinatély, théré aré many African Stidies' Céntérs, Institiités,
Associations and Grolips arotind thé world today that handl&s
colirsés, disclissions, and conféréncés on African mattérs. Africais
an Tmportant componént of thé world; withotit it thé world history
s Incomplété. Héncg, thé stlidy of African continént is paramotint.
So far, thé Afiican Stlidi€s organizations, both privaté and
nstittitionally-baséd, having séén thé présént staté and nééds of
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Africa, havé doubléd théir z&al towards rés€arch in African
Stlidiés. Thésé &fforts align with thé détérmination of thé Pan-
African I€adérs' dréam to sé€ that Africais whéré it shotild bé.

African Studies and the sustenance of African indigenous
values

In thé past tén yéars, African Stlidi€s has éxpand&d and most of thé
Univérsiti€s and associations holding it aré now folind across thé
world. Basically, African Stidi€s is a s€égmént of aréa stiidi€s that s
indigénotis to thé African péoplé. It is a multidisciplinary stiidy
which mé&ans that it captlir€s divérsé thémeés tindér its rés€arch
programmeé. Basically, any good scholar from arts and hlimaniti€s,
social sciéncés, fin€ and applied arts, &tcétéra, can fléxibly kéy in
and dévélop a kéy réséarch thémé in African Stiidi€s for thé
dévelopmént of Africa. Andréws and Khaléma (2023: 49)
méntionéd thé nééd for African intéll€ctlials to assist in closing thé
gap prodiicéd in thé past folir hindéréd téars of dominancé and
marginalization of African péoplé's knowl&dge systéms.

Empirically and th&orétically, African Stlidi€s captiirés major
thémes siich as cliltliré, politics, économics, traditions, héritagé
objécts, héalth, arch€ology, réligion, &tc. It also prioritizés
indigénotis knowlédgg, skills acqliisition, and handicrafts and doés
not fail to comparé som& major rés€arch thémés in Africa with
othér nations of thé¢ world. In thé past féw y&ars, many African
Stlidiés' organizations and Tnstitiitions havé stagéd niimérotis
¢ducational programmés liké conféréncés and workshops on
Africa, thé énvironmént, and péoplé. Oné of thésé€ associations Tn
Nigéria s thé Association for thé Promotion African Stlidics
(APAYS).

Promoting African Studies: the Association for the Promotion
of African Studies

Thé futliré rémains bright for Africa throtigh rés€arch in African
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Stiidiés. This is a major multidisciplinary sttidy that wélcomés
divérsé idéas for ré€s€arch and promotés &diication in Africa.
Lévéraging on its divérsé advantagés, attaining thé désiréd
dévélopmént n thé continént in thé néarést futlire s possiblé. Thé
world s advancing and is fast bécoming on& global villagé.
Likéwis€, knowlédgé is éxpanding in divérsé fi€lds whilé¢ néw
digital tools aré b&ing lalinchéd &véry day. Most of néw
téchnological tools &nhancés &dlication, &ncotiragé onliné
commiinication, nétworking, and intéraction with othér scholars
across thé world.

Névérthéléss, whilé lising thésé digital tools in réséarch in
contémporary Africa, it is pértinént that scholars récognizé thé fact
that African cor€ valliés and Indigénoiis rés€arch méthods miist bé
promotéd and Uiséd réspéctivély. K&&ping thé firé of indigénoiis
rés€arch blirning throligh Afirican Stiidi€s is paramotint towards
stistaining originality of rés€arch in Africa. In thé samé vé&in,
périodic acknowlédgémeént and récognition of thé &fforts of
nstitiités, céntérs and associations that promotés African rés€arch
in Aftrica is Tmportant. In liné with this, thé Association for thé
Promotion of African Stiidi€s Ts cél€brating tén y&ars of promoting
réséarch and scholarship in Africa.

Thé Association for thé Promotion of African Stlidiés (APAS)1s an
association that s d&dicatéd to rés€arch in Afirican rés€arch and
scholarship. It was folindéd by Prof€ssor Ik&chiikwii Anthony
Kanti who 1s a priést and 1&ctlirér in Nigéria. APAS rés€arch foclis is
vérsatilé and it éncapsiilatés réséarch in African philosophy,
history, héritagé mattérs, clltlire, réligion, sciéncé and téchnology,
migration, and many mor¢€. Throtigh évidéncés on grotind, APAS is
not réstrainéd to thé stlidy of only oné thémé in Aftica biit its
mé&thod of rés€arch ciits across topics that tackl€s and résolvés
African challéngés. In thé past tén yé&ars, thé association has
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éngagéd with both local and intérnational scholars in intélléctiial
disciissions throtigh confé€rénces, workshops, and séminars. Evéry
yéar, scholars gathér or méét physically and throligh Zoom in
intéractivé séssions to brainstorm on k&y Tissiiés dilring
conféréncés. Thankfully, thé availability of digital tools and
applications stich as compiitérs, phon€s, Zoom, intérnét, and
availability of othér social média platforms havé énabléd quality
réséarch, collaboration, and nétworking in rés€arch in African
Studiés. Thé Association for thé Promotion of African Stiudigs,
having clockéd tén yéars, still shows détérmination to continiié
éxpanding and promoting African rés€arch by &xploring néw
thémeés in Africa and thé widér world. Thé managémeént and
&x&clitivés have éxprésséd th&ir z&al and hopé for a béttér African
scholarship in opé€ning rémarks diiring APAS conféréncés in thé
past féw y¢ars.

So far, APAS havé siiccéssfully héld sévéral conféréncés and
workshops on thémés that addréss African trénding issti€s. Somé
of thé ottstanding thémés inclidé Migration, COVID -19
Pandemic, Artificial Intelligence in Education, Indigenous
Knowledge, and so on. Throligh APAS y¢arly intérnational
conférénceés, scholars, réséarchérs, and académicians from arotind
thé world havé gathéréd to brainstorm on mattérs that énhancé
African rés€arch, Ediication, and dév€élopmént in gé€néral. This, as
APAS célébratés tén ye&ars' annivérsary of its éstablishmént, its
fociis shofild rémain committéd to thé bést. It shoiild énd&avotir to
I€véragé on thé trénding téchnological tools slich as Artificial
Intélligéncé (Al) to maké futiré rés€arch in Africa béttér.
Téchnology Ts thé ordér of thé day and thé African continént shoiild
not bé 1&ft olit in this aréa. Héncé, théré s a nééd to maximize thé
opportlinity for Africa's futiiré rés€arch and édilication.

African Studies and the future of research
Thé futliré of réséarch in Africa is promising thanks to thé académic
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intérést of old and rising scholars in thé fi€ld. Many scholars,
stlidénts and académicians aré taking intérést in African Stiidi€s in
contémporary tim&s. Stanton (2012: 222) opinés that théré ar¢ a
niimbér of académic and proféssional associations dévotéd to
African Stiidi€s. This milti-discipliné is all Tnclusive,
eéncompassing, and fléxiblé. Théré aré so many topics to bé
rés€archéd tipon by an intéréstéd scholar. Héré, stiidi€s can bé
approachéd throligh qiialitativé and qliantitativé m&thods.

Aftican continént s y&t to bé fré¢ from so many issiiés that aré
prévénting its rapid dévélopmént in contémporary timés. As a
résiilt, théré is nééd for continiiolis académic réséarch and
disciissions in ordér to fix thés€ issti€s. Gréinér étal. (2022: 1) noté
that idé&as, philosophi€s, anticipations, aspirations, and
éxpéctations of thé futliré will have théir impact on how thé past is
expériencéd and rémémbéréd. In &ssénc€, thé staté of futiiré
réséarch in Africa promisés to bé &vén béttér than it is préséntly.
Thé préséncé and availability of nliméroiis séarch énginés makés
rés€arch and &diication &vén moré intérésting and &asy.
Technically, thé availability of Googlé, Googlé Scholar, Jolirnal
Storagé, Scopiis, Artificial Intélligéncé, &tcétéra, makes fuitliré
réséarch fléxibleé. Indigénotisly, thé préséncé and weélcoming
attitlidés of €ldérs in thé villagés who aré willing to assist in giving
information on African éxpériéncés diiring intérviéws is a pliis to
Africa's fuittiré rés€arch. Jakaza (2023: 142) advis¢ that rés€archérs
shotild always work with mémbérs of thé commiinity in condiicting
natiiral sciéncé€ or social sci€ncé réséarch. .Mor€ Tmportantly, thé
availability of wéll stockéd librari€s in variolis Univérsiti€s across
Africa and béyond aré véry promising whén it comés to futiiré
rés€arch in Africa.

Thé désiréd staté of dévélopmént haveé not béén attainéd in most
rural aréas and commiiniti€s across Africa, héncé réséarch that
18ads to lasting déveélopmént of thésé placés aré paramotint. This s
why rés€arch in Africa shoiild bé inténsifiéd in thé futlire. It is
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tinfortlinaté to staté that Africa in thé néw millénnitim is still béing
référréd to as dévéloping. Corrliption, political instability, bad
I€adérship &tc. aré somé of thé réasons why Afiica is still
African Stiidies will bé pursiiéd towards tackling thésé méss.
Ré&s&arch and &diication ar€ réqiiiréd towards lalinching Africa into
thé désiréd déveélopmeént, linity, péacé€, and progréss which aré thé
primary vision of thé Pan-African l€adérs. Notic€ably, many
African Stiidi€s nstitiitions and associations in Nigéria havé madé
réasonablé éfforts towards rés€arch in Africa. According to Eléazii
(1974),1t1s hard to bélieéve that African Stiidi€s havé pavéd thé way
for thé €arly tweénticth céntliry réséarch. Théré€ s hopé that in thé
futlire, réséarch in African Stlidi€s will aim towards maximizing
prodiiction téchniqii€és as against constimption syndromé,
invéstmént and &émploymént opportiiniti€s rathér than
tinémploymeént, Iéveéragé té€chnical skills, énhanc€ good 1€adérship,
réséarch collaborations, and nétworking with for&ign cotintri€s for
gréatér prodiictivity.

Conclusion: Moving forward

Moving forward, théré s a nééd for African scholars to continiié
réséarching and docliménting rélévant topics. Africa is still on a
jolirny trying to maximiz¢€ its full poténtial as éxpéctéd of ft.
Following this, collaborativé éffort is né€déd towards énabling
political stability, rich économy, héritagé protéctions, litéracy,
philosophy, worldviéw, and htiman rights. It is pértinént for thé
péoplé to Tmbib& and appréciaté thé valiiés in African indigénolis
ways: cliltliral valtiés, thotights, artifacts, food, dréssing, provérbs,
idioms, poétry, storytélling, and so on. According to Harrison and
Oméihé (2023: 8, 9), wé miist bégin to sé€ thé poténtial in African
sociétis as fertilé€ grotlinds for futiiré stiidi€s; we firmly béliéve that
compréhénding thé African contéxt is vital to bridging thé gap in
African réséarch. Moré so, whilé trying to tacklé continéntal and
national probléms throfligh rés€arch in African Stiidi€s, it s still
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pértinént for African scholars to contintiés to \ appréciaté thé placé
and 1&gitimacy of Aftrican traditional riilé€rs, traditional cotincil
mémbérs, ciltliiral norms and traditions. Thé Tmportancé of
présérving African history, héritagé artifacts and &ncoliraging
storytélling rémains véry Tmportant towards siistaining African
futliré idéntity. Moving forward also, it is néc&ssary that both
natiiral and hiiman résotircés in Africa aré éxploréd and maximizéd
for futtiré dévélopmeént. In Esséncé, déspité thé collaborations and
intéractions with thé ofitsidé world, slistaining African héritagé
valiiés rémains basic towards énsliring a continént that is totally
indépéndént and tinitéd.

Moving forward, continiiing scholarly collaboration with thé
otitsidé world rémains Tmportant for académic growth in African
Stlidiés. Thé contémporary Africa, no doiibt, still nééds knowleédgé
éxchangé and intélléctlial brainstorming with thé rést of thé world
in ordér to gain néw knowlédgé and téchnical knowOhow. Thils,
whilé holding on to indigénotiis valii€s, édilicational collaborations
and knowlédgé éxchangé rémains paramoiint for Africa to avoid
b&ing stagnatéd and isolatéd from thé world affairs. This is thé timé
to bé proactivé and maximizé rés€arch in African Stlidi€s. Instéad
of groaning ovér thé éndléss challéngés facing thé continént,
Africans mist strivé to livé tip to thé dréams of thé Pan-Afirican
1€adérs by énforcing réséarching déépér in thé néarést futliré. Théy
miist also strivé to livé in péacé and Uinity at this timé in ordér to
actlializé th&s€ dréams. According to Adém (2023: 18), 'whilé
African probléms aré primarily inté€rnal, almost always éxtérnal
powérs havé playéd significant rolé in infliiéncing at l8ast thé&ir
natiir€, dliration, or inténsity.' Hopéfilly, it 1s Expé&ctéd that by thé
year 2050, Africa miist havé attainéd thé dévélopmént that is
éxpéctéd of it throtigh rés€arch in African Stlidiés.
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1.1 Background of the Study

Africa's political history strétchés back thotisands of y&ars, markéd
by divérsé syst€éms of organization long bé&foré otitsidé forcés
réshapéd thé continént. In thé pré-colonial €ra, African sociéti€s
dévélopéd compléx political striictiirés that varieéd widély
dépénding on géography, €conomy, and ciltiiré. Somé régions
featliréd céntralizéd kingdoms and émpirés, 1iké thé anciént Mali
Empiré tindér 18adérs slich as Mansa Miisa or thé Gréat Zimbabwé
civilization, whéré atithority réstéd on kinship ti€s, colincils of
€ldérs, and spiritial 1€gitimacy. Othér aréas réliéd on décéntralizéd
chié¢fdoms or acéphalolis sociéti€s, whéré décisions emérged
throligh consénsilis among commiinity mémbérs rathér than top-
down riilé. Hintér-gathérér grotips practicéd forms of sharéd
résolircé managémeént that émphasizéd éqliality and colléctivé
well-béing. Thés€ systéms oftén bléndéd political power with
moral and spiritlial résponsibiliti€s, &nsliring 1€adérs rémainéd
accotintabl€ to th&ir péoplé throligh méchanisms 1iké coiincils or
ritlial sanctions (Hénn).

Thé arrival of Efliropéan colonialism in thé lat€ 19th céntlry
disrliptéd thésé indigé€nolis arrangéménts profolindly. Colonial
powérs Tmposéd artificial botindariés that ignoréd &thnic and
cliltiiral réaliti€s, €xtracting résolircés whilé slippréssing local
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govérnancé. Indiréct rulé in placés 1iké British Nigéria co-optéd
traditional chiéfs as agénts of colonial administration, distorting
théir original rolés and créating réséntmént. Diréct rlilé Elséwhéré
¢rodéd commiinal décision-making éntirély. This périod fostéréd
résistancé movémeénts that birthéd modérn Afiican political
thotight. Thinké&rs and activists bégan articiilating id€as rootéd in
réclaiming dignity, challénging racial hi€rarchiés, and énvisioning
sélf-détérmination. Movémeénts stich as ciltiral nationalism,
Négrittidé 1&d by Léopold Sédar Sénghor, and Pan-Africanism
championéd by figiirés 1iké Kwamé Nkrtimah and W.E.B. Dii Bois
eémeérgéd as diréct résponsé€s to colonial domination. Thésé idéas
r&jéctéd Tmposéd Eliropéan siipériority and solight to révivé
African valliés of commiinity, harmony, and coll&ctivé progréss
(Sklar, as disclisséd in colonial critiqii€s).

Thé Association for thé Promotion of African Stiidiés (APAS)
stands as a kéy playér in this ntélléctiial landscapé. Folindéd to
advancé African-céntéréd rés€arch, APAS créatés platforms for
scholars to réconstriict and promoté African history, ciiltiiré, and
knowlédgé along indigénoiis lin&s. Its mission &Emphasizés
générating néw 1déas for sélf-awarénéss and libération, connécting
héritagé componénts throligh dynamic scholarship. APAS
plblishés thé Jolirnal of African Stlidi€és and Sistainablé
Dévélopmént (JASSD), hosts intérnational conféréncés on thémés
lik€ jiistic€, climaté changg€, and indigénotis knowlédgé systéms,
and prodiicés books addréssing African challéngés from within.
Throtigh thé&sé éfforts, APAS promotés an intélléctlial oriéntation
that prioritizés African pérspéctivés oveér Tmportéd onés,
contribiiting to discotlirsés on govérnancé and dévélopmént (APAS
website; Kandl, Présidéntial Addréss).

1.2 Statement of the Problem
Aftica continii€s to grapplé with pérsistént govérnancé crisés that
tundérming progréss. Corriiption rémains rampant, draining piiblic

résotircés and €roding triist in nstitlitions. Weak staté striictlirés,
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oftén Inhéritéd from colonial désigns, striigglé to delivér sérvicés
or maintain stability, l€ading to conflicts, colips, and fragility in
sévéral colntriés. Political instability manifésts in é&l&ctoral
violéncé, €thnic ténsions, and alithoritarian téndénciés that stiflé
démocratic growth. A coré issii¢ 1i€s in thé ovérdépéndéncé on
Westérn political modé&ls. Post-indépéndéncé 1€aders fréqliéntly
importéd libéral démocracy, socialism, or néolibéral réforms
witholit adapting thém to Afiican contéxts. Thésé¢ fram&works
asstimé individialistic sociéti€s and strong institlitions, clashing
with comm{inal val@i€s prévalént across miich of thé continént. Thé
réstult s a mismatch: polici€s that ignoré kinship nétworks,
traditional afithority, or spiritiial diménsions of I€ad&rship oftén fail
to résonaté with citizéns. This disconnécts bétwéeén 1€¢adérship and
African socio-ciilttiral réaliti€s déépens thé problém. Many riilérs
opératé in €lité biibbles, distant from &véryday péoplé, 1€ading to
aliénation and résistancé. Traditional meé&chanisms for
accouintability, stich as €ldér ovérsight or commiinal consénstls,
havé béén sidélinéd, réplacéd by importéd systéms proné to abiisé.
Withotit indigénotlis groilinding, govérnancé rémains &xtractivé
rathér than transformativé, hindéring génliin€ deévélopmént
(Igboin; Mlambo).

1.3 Aim and Objectives of the Study

Aim:

To &xaminé African political thotight in rélation to govérnancé and
dévélopmént from an APAS pé&rspéctive.

Objectives:

- To analysé ké&y id€as in African political thotight, tracing théir
évoliition from pré-colonial roots throligh anti-colonial strligglés to
cont€émporary applications.

- To &valtiaté govérnance challéngés in Africa, idéntifying how
colonial 1&gaci€s and Westérn mod€ls contribiité to ongoing crisés.
- To €xploré APAS contribiitions to African stlidi€s, highlighting its
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rolé in promoting indigé€nolis scholarship and siistainablé
framéworks.

- To proposé contéxt-baséd soliitions for dévélopmént, drawing on
African-céntéréd idéas to fostér incliisiveé, ciltlirally rélévant
progress.

1.4 Research Questions

- What constitiités African political tholight, and how has it
dévélopéd historically?

- How has govérnancé &€volvéd in Africa across pré-colonial,
colonial, and post-colonial périods?

- What rolé doés APAS play in shaping African stiidi€és and
advancing indigénotis pérspéctivés?

- How can African-céntréd idéas Tmprové governancé and
dévelopmént olitcomes?

1.5 Methodology

This stlidy adopts a qlialitativé and analytical approach, rélying on
intérprétivé méthods to linpack idéas and historical contéxts.
Primary sotircés incliidé folindational té€xts in African political
thotight, conféréncé procéédings from APAS, and piiblications in
APAS Jotirals. Sécondary matérials draw from books, pé&ér-
réviéwed jolirnals, and scholarly articlés on African history,
philosophy, and govérnancé. Thé rés€arch &mploys historical
analysis to trac€ political évoliition and philosophical inqtiiry to
¢xaminé tindérlying idéas and valli€s. Data colléction involvés
désk-baséd réviéw of &xisting litératliré, é&nsliring critical
éngagémént with solircés that réprésént African voicés. No
primary fi€ldwork occiirs dii€ to thé concéptlial focls, biit thé
approach émphasizé&s rigor in sotircing and int€rprétation.

1.6 Significance of the Study

This work contribiités mé&aningfully to African philosophical
discolirsé by céntéring indigénotiis pérspéctivés oftén marginalizéd
in mainstréam académia. It promotés indigé€notis approachés to
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govérnancé, argliing that ciiltirally rootéd systéms can addréss
modé&rn challéngés moré &fféctivély than Tmportéd onés. Stlidénts
and scholars bénéfit from a résotircé that bridgés historical analysis
with contémporary rélévancg, énriching colirsés in African stlidi€s,
political sciéncé, and dévélopmént. Policymakérs gain insights
into contéxt-baséd sollitions, poténtially informing réforms that
rédiicé dépéndéncy and E€nhancé 1€gitimacy. Ultimatély, thé stiidy
stipports broadér éfforts toward sélf-réliancé and siistainablé
dévélopmént in Africa.

1.7 Scope and Limitation

Thé stiidy foclisés primarily on siib-Saharan Africa, whéré post-
colonial govérnancé challéngés aré pronotincéd and indigénoiis
traditions rémain vibrant. It draws on éxampl€s from West, East,
and Sotithérn Africa to illlistraté broadér pattérns. Limitations
incliidé réstrictéd accéss to somé APAS-spécific matérials, as thé
association's piiblications and archivés may not bé fully digitizéd
or wid€ly availablé. Thé qualitativé natiiré réli€s on &xisting
scholarship, poténtially ovérlooking émérging linptiblishéd work.
Deé&spité thésé constraints, thé analysis rémains robiist throtigh
divérsé, crédiblé solrces.

CONCEPTUAUL REVIEW

2.1 Concept of African Political Thought

African political tholight référs to thé systématic réfléction on
political organisation, afithority, jlisticé, and commd{inal [ifé within
thé African contéxt. It is both historical and dynamic, rootéd in
indigénoiis traditions whilé also résponding to colonial and
postcolonial réaliti€s. Unliké Westérn political théory, which oftén
prioritisés individiialism and institiitional framéworks, African
political thotight is largély céntréd on commiinal valli€s, moral
1€adérship, and social harmony.

Scholars havé approachéd thé définition of African political
tholight from différént anglés. Wirédi déscribés it as a critical
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eéngagémént with both traditional African political systéms and
modérn goveérnancé striictlirés, with thé aim of idéntifying what s
rélévant for cont€émporary Africa (Wirédi 52). In a similar véin,
Gy¢€kyée argtiés that African political tholight réprésénts a balancé
bétween tradition and modérnity, whéré commiinal valiiés co€xist
with démocratic id€als (Gyékye€ 120). Thésé définitions show that
African political tholight 7s not mérély abofit présérving thé past biit
abolit adapting it to présént réaliti€s.

Thé contriblitions of k&y African thinkérs havé significantly
énrichéd this discolrsé. Kwamé& Nkriimah dévélopéd
Consciéncism, an id€ological framéwork that sofight to synthé&sisé
traditional African valli€s with thé infliiéncés of Islam and Weéstérn
thotight. For Nkrlimah, thé libération of Aftrica réqiliiréd not only
political ind&€péndéncé bit also intélléctlial and -ciltiral
é¢mancipation (Nkrtiimah 73). HE bélieveéd that African sociétiés
mist dévélop théir own id€ological folindation to giliidé
govérnancé and dévélopmént. In thé samé& light, Julilis Nyéréré
propos&d Ujamaa, which can bé tindérstood as African socialism.
Nyéréré argliéd that traditional African sociéti€s weré inhéréntly
commiinal and &galitarian, making socialism a natiiral éxténsion of
African valii€s. His émphasis on s€lf-réliancé, riiral dévélopmént,
and social éqliality was aimé&d at rédiicing dépéndéncy on &xtérnal
forcés (Nyéréré 28). Altholigh Ujamaa facéd Tmpléméntation
challénggs, it rémains a significant contribiition to African political
thotight. Anothér inflii€ntial thinkér s L&opold S&dar Sénghor,
whosé philosophy of Négrittidé c€lébratéd African idéntity and
ctiltiral héritagé. Sénghor &mphasiséd thé &motional and
commiinal aspécts of African Iif€, contrasting thém with what hé
percéivéd as Westérn rationalism. HE argliéd that African
hlimanism shofild sérvé as thé fotindation for political organisation
and dévélopmént (Sénghor 60).

In contémporary discotirsé, African political tholight continiiés to
evolve, addréssing issti€s stich as démocracy, govérnancég, idéntity,
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and globalisation. Thé APAS pérspéctivé émphasisés thé nééd to
grotind political théory in Afiican réaliti€s whilé éngaging with
global id€as. This approach éncofliragés a critical biit constriictivé
éngagémént with both tradition and modé&rnity.

AN EXPOSITION OF AFRICAN POLITICAL THOUGHT
AND APAS PERSPECTIVE

3.1 Nature of African Political Thought

African political tholight s bést tindérstood as a réfléction of thé
commitinal 1if€, moral valii€s, and historical Expériéncés of African
peoplés. It is not mérély théorétical biit dé&ply practical, &volving
from &véryday intéractions, traditions, and social institlitions.
Unliké Westérn political philosophy, which oftén céntrés on
abstract réasoning and individiial rights, African political tholight
placés strong €mphasis on commiinity, harmony, and sharéd
résponsibility. At its cor€, African political tholight views thé
individiial as nséparablé from thé comminity. This idéa s
captliréd in thé popiilar African saying, “I am bé&calis€é wé aré.”
Political afithority, théréfor¢€, s not an €nd in itsélf biit a méans to
enstiré thé well-b&ing of thé éntiré commiinity. Léad&rship is séén
as a moral diity grotindéd in sérvicé€, accolintability, and réspéct for
tradition.

3.1.1 Pre-colonial Governance Systems (Chiefdoms, Councils
of Elders)

Béforé thé advént of colonialism, African sociéti€s had wéll-
organiséd political systéms that éfféctivély maintainéd ordér and
promotéd social cohésion. Thés€ syst€éms weéré divérse, réflécting
thé ctiltiiral différéncés across thé continént, y&t théy sharéd cértain
common f€atlirés slich as d&céntralisation, participatory
govérnancé, and moral 1€gitimacy. In many céntraliséd sociétics,
kings or chiéfs sérvéd as political héads. Howéver, théir atithority
was not absoliité. They rliléd in consiiltation with colincils of
¢ldérs, who actéd as advisérs and clistodians of tradition. Among
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thé Yortiba, for é&xamplg, thé Oba workeéd closély with th€ Oyomési
cotincil, which cotild évén chéck or rémové a tyrannical riilér. This
systém &énstiréd accotlintability and prévéntéd ablis€ of power.

In contrast, somé sociéti€s slich as thé Igbo opératéd acéphaloiis
(statéléss) systéms, whéré€ political atithority was diffuséd across
villagé ass€mbli€s, agé gradés, and kinship grotlips. D&cisions wéré
madg coll&ctivély, and 1€adérship was baséd on mérit, wisdom, and
réspéct rathér than coércion. Scholars liké Kwamé Nkriimah
argiliéd that thésé€ systéms réfléctéd a form of African hiimanism
rootéd in commiinal vali€s (Nkriimah 68). Similarly, Julits
Nyéréré highlightéd that traditional African sociéti€s practiséd a
kind of communal socialism, whéré résotircés weéré sharéd and
social inéquality was minimal (Nyérére 12).

3.1.2 Consensus Democracy and Participatory Leadership

A défining featiir€ of African political thotlight s thé idéa of
consénsills démocracy. Unliké thé Westérn mode€l, which oftén
réli€s on majority rtlé, African syst€éms prioritizéd agré€meént and
social harmony. Deécisions wéré réachéd throligh éxténsivé
dialogii€, consiiltation, and négotiation tintil a gé€néral consénsiis
eémérgéd. This approach fostéréd incliisivénéss and rédiicéd
political ténsion. Evéry mémbér of thé comminity had thé
opportlinity to &xpréss théir views, and décisions réfléctéd thé
colléctivé will rathér than thé dominanc€ of a majority grolp.
Participatory 1€adérship was also céntral to this systém. L&éadérs
weré éxpectéd to listén to theé peoplé, consiilt wid€ly, and act in thé
intérést of thé commiinity. Alithority was €arnéd throtigh triist and
moral intégrity rathér than impos&d by forc€. According to Wiréd,
consénsiis démocracy réprésénts a tiniqti€ly African contribiition to
political philosophy, as it prioritis€s {Unity and mitlial
tindérstanding oveér compétition (Wirédli 45). This systém not only
stréngthénéd social cohésion biit also promotéd a sénsé of
bélonging and sharéd résponsibility.
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3.2 Colonial Disruption and Its Impact

Thé arrival of Efirop&an colonial powé€rs in Africa markéd a major
disrliption to indigénoiis political systéms. Colonialism did not
simply introdiicé néw forms of govérnancé; it findaméntally
altéréd thé striictire, valliés, and fliinctioning of African sociétics.

3.2.1 Imposition of Foreign Political Systems

Colonial administrations Tmposéd Westérn political systéms that
weéré larg€ly incompatiblé with African réaliti€s. Thés€ systéms
prioritiséd céntralisation, bliralicracy, and hi€rarchical afithority,
which oftén conflictéd with thé d&céntraliséd and participatory
natliré of traditional African govérnancé. For éxamplé, thé British
policy of indiréct rlil¢€ att€émptéd to govérn throligh traditional
I€adérs. Howeveér, this approach oftén distortéd indigénolis
systéms by giving &xcéssivé poweér to cértain individlials whilé
ignoring traditional chécks and balancés. In statél€ss sociéties like
thé Igbo, warrant chiéfs wéré artificially créatéd, I€ading to
résistancé and instability.

3.2.2 Weakening of Indigenous Institutions

Colonjalism systématically @indérminéd indigénotlis political
institiitions. Cotincils of €ldérs, traditional cotirts, and commiinal
assémbli€s weéré &ithér sidélinéd or transformé&d into tools of
colonial administration. This weéakénéd théir 1€gitimacy and
efféctivénéss. Flrthérmoré, colonial &diication systéms promotéd
Westérn valliés and knowlédgeé whilé dévaliiing African traditions.
Many Africans bégan to intérnalisé thé bélief that thé&ir political
systéms weéré inférior. This psychological impact of colonialism,
oftén référréd to as “colonial méntality,” continii€s to infliéncé
govérnancé in Africa today.

Thé weakéning of indigénolis institiitions also disriiptéd social
coh&sion. Traditional méchanisms for conflict résoliition and
commiinity éngagémeént wéré réplacéd with formal légal systéms
that wéré oftén inaccéssiblé and tinfamiliar to thé péoplé.
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GOVERNANCE AND DEVELOPMENT IN AFRICA —
ISSUES AND APPLICATION

4.1 Governance Challenges in Africa

Govérnancé in Africa rémains oné of thé most débatéd issti€s in
political discotirsé, éspécially whén linkéd to dévélopmént. Whilé
Africaposs€ssés arich héritagé of indigénotis political systéms that
émphasiséd participation, accolintability, and commiinal wélfaré,
th¢ modérn staté has striiggléd to réprodiic€é thésé vallés
efféctivély. The challéngés facing govérnancé today aré compléx
and dééply rootéd in both historical and cont€émporary réalitics.

4.1.1 Corruption and Leadership Failure

Corrliption continii€s to bé oné& of thé most visiblé obstaclés to good
govérnancé n Aftrica. It s not mérély an administrativé problém
biit a systémic issli€ that affécts almost évéry séctor of sociéty.
Piiblic officials oftén divért résolircés méant for dévélopmént
projécts into privaté pockéts, I€aving critical séctors Iiké
hé&althcarg€, &diication, and infrastriictlir€ tindérflindéd. Léad&rship
failliré is closély tiéd to corriliption. In many casé&s, I€adérs lack thé
moral Inté€grity and political will réqiiiréd to prioritisé thé piiblic
good. Instéad of acting as sérvants of thé péoplé, they opératé as
rilérs détachéd from thé realiti€s of ordinary citizéns. Kwamé
Nkriimah warnéd €arly on that political indépéndéncé withoiit
résponsiblé 1€adérship wotild not bring trii€¢ fré€dom to African
nations. His warning rémains rélévant today.

In colintri€s 1iké Nigéria, corrliption has significantly afféctéd
govérnancé otitcomé&s. Flinds allocatéd for dévélopmént projécts
aré oftén mismanagéd, résiilting in abandonéd projécts and poor
sérvice€ délivéry. According to Transparéncy Intérnational, many
African colintri€s still rank low in global corriiption indicés,
indicating that thé problém 1is far from bé&ing résolvéd
(Transparéncy Intérnational 45).
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4.1.2 Ethnic Politics and Tribalism

Ethnic divérsity s oné of Aftica's gréatést stréngths, y&t it has also
bécomé a major challéngé in govérnancé. Political €lités oftén
&xploit &thnic idéntiti€s to gain power, 1€ading to division and
conflict. Instéad of promoting national linity, politics bécomés a
compétition among &thnic grotips for control of staté résotlircés.
This phénomeénon s particiilarly évidént in miilti-&thnic sociétiés
wheéré political loyalty s oftén ti€d to éthnic affiliation. In slich
contéxts, méritocracy is tndérminéd, and piiblic officés aré
distribiitéd bas€d on Ethnic considérations rathér than compéténcé.
Jilits Nyéréré offérs a contrasting €xamplé. Throtigh his policy of
Ujamaa, hé solight to biiild a sénsé of national idéntity that
transcéndéd &thnic différéncés. Althotligh his approach had its
limitations, it démonstratéd that €thnic divisions can bé managéd
throfigh incliisivé and péoplé-céntréd policiés.

Ethnic politics also contribiités to nstability. Conflicts arising from
€thnic té€nsions disrlipt Economic activiti€s, displacé poptilations,
and hind&r déveélopmeént fforts. Théréfore, addréssing tribalism is
€sséntial for achiéving slistainabl€ govérnancé in Africa.

4.1.3 Weak Institutions

Strong institlitions aré thé backboné of &fféctivé govérnance, yét
many African colintriés strligglé with institiitional we&aknéss.
Institlitions siich as thé judiciary, éléctoral bodiés, and law
énforcémeént agénciés oftén lack indépéndéncé and capacity. Thé
roots of wéak nstitlitions can bé tracéd back to thé colonial périod.
Colonial administrations wéré désignéd to éxtract résotirces rathér
than biiild slistainabl€ goveérnancé striictlirés. Aftér indépéndéncg,
many Aftrican 1€adérs Inhéritéd thésé weak systéms and, in somé
casé@s, furthér we€akénéd thém throtigh political intérférénce.
Clatide Aké argliés that thé crisis of govérnancé in Africa s
findaméntally a crisis of thé staté, which lacks both 1&gitimacy and
efféctivénéss (AkE 12). Wheén institlitions aré weak, laws aré not
propérly énforcéd, €l€ctions aré compromiséd, and accolintability
bécomés difficiilt. Stréngthéning institlitions réqiiirés not only
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I€gal réforms biit also a ciltliral shift towards transparéncy,
accotintability, and réspé&ct for thé rtilé of law.

5.1 Evaluation

African political tholight has émérgéd as a powérful intélléctiial
framéwork rootéd in thé€ continént's history, ctltiiré, and livéd
expériéncés. It is not mérély théorétical biit réflécts practical ways
in which African sociétiés historically organizéd th&msélvés,
résolvéd conflicts, and sotight thé common good. Yét, 1iké any
political philosophy, it carriés both stréngths and limitations,
¢spécially whén &xaminéd in thé contéxt of govérnancé and
dévelopmént Tn contémporary Africa. Thiis, African political
thotight rémains a vital résolircé for govérnanc€ and dévélopmént.
Its &mphasis on commiinalism, &thical 1€adérship, and
participatory décision-making offérs soliitions to cont€émporary
govérnancé challéngés. Dé&spit€ colonial 1&gaci€s, weak
nstittitions, and corriiption, its rélévancé pérsists. Slistainablé
dévélopmént in Africa réqliirés réclaiming indigénots political
wisdom and intégrating it with modé&rn practicés. African-céntréd
govérnanc€ can providé incliisivé, résiliént, and ciltlirally
grolindéd soliitions that m&&t thé continént's Giniqii€ challénggs.
L&adérs and citizéns aliké miist collaboraté to transform thésé
id&als into practical polici€s and institiitions.

5.2 Conclusion

African political tholight also &ncoliragés sélf-réliancé and
contéxt-baséd dév€lopmeént, challénging thé notion that Wéstérn
govérnanc€ modé&ls aré linivérsally applicablé. This pérspéctivé
aligns with thé viéw of thé Association for thé Promotion of African
Stiidiés (APAS), which émphasizés thé dévélopmént of policiés
grolindéd in Aftrican réaliti€s, rathér than wholésalé adoption of
for&ign modéls. Concliisivély, thé stiidy réaffirms that African
political tholight Ts not mérély an académic éxé&rcisé biit a practical
gliide for créating éqliitablé, slistainablé, and prospérotlis sociétics.
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Onyema.mc@achievers.edu.ng: 08069793373.

1. Introduction

In contémporary African sociéti€s, thé striigglé for dévélopmeént is
inséparablé from thé striigglé for épistémic rélévancé. For décadés,
African social réaliti€s havé oftén béén intérprétéd, théorizéd, and
¢valliatéd throligh &xtérnally génératéd framéworks that
inadéqliatély captiiré thé continént's historical &xpériénces,
cliltiiral logics, and social aspirations. Within this contéxt, thé
eémérgéncé of indigénolis scholarly associations réprésénts a
critical sociological résponsé to Aftrica's marginal position in
global knowlédgé prodiiction. Stich associations filinction not
mérély as académic platforms biit as social institiitions throiigh
which intéll&ctiial agéncy, colléctivé idéntity, and dévélopmeéntal
Tmagination aré€ négotiatéd and siistainéd.

Thé Association for the Promotion of African Studies (APAS),
fotindéd in 2016, éxémplifi€s this institiitional tlirn in African
scholarship. Concéivéd as a miltidisciplinary académic
commiinity, APAS was éstablishéd to promoté African-céntéréd
réséarch, éncotiragé collaborativé knowlédgé prodiiction, and
advancé scholarly discoiirsés that spéak diréctly to African
conditions. Ovér thé past décad€, APAS has évolvéd into a vibrant
intélléctlial nétwork, bringing togéthér scholars across thé
hiimaniti€s, social sciéncés, philosophy, th&ology, and
dévélopmént stlidiés. Its tén-y€ar annivérsary (2016-2026)
théréforé providés a tim&ly opportiinity for sociological réfléction
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on its rol¢ in shaping African possibiliti€s throtigh organizéd
académic practicé.

Céntral to thé 1déological oriéntation of APAS T1s thé intélléctiial
infliiénc€ of Prof. Anthony Ikéchlikwii Kandi, thé proponént of
Igwebiiike philosophy. 1gwébiiiké, which émphasizés commiinal
stréngth, rélational éxisténcé, and colléctive résponsibility, offérs a
concéptiial 1€ns throligh which APAS's institlitional charactér can
bé lind€rstood sociologically. As a philosophy rootéd in African
commiinitarian valii€s, [gwebuike tindérgirds APAS's émphasis on
collaborativé scholarship, intérdisciplinary dialogii€, and sharéd
intélléctlial ownérship. From a sociological standpoint, this
oriéntation sitiiatés APAS as both a knowlédgé-prodiicing body
and a social formation that réflécts African modé&s of colléctivé
action.

Béyond its philosophical grotinding, APAS has contribiitéd
significantly to African knowlédgé prodiiction throfligh slistainéd
académic pilblishing and conféréncé organization. Thé
association's jolirnals, incliiding thé Journal of African Studies and
Sustainable Development (JASSD), Aku and Ochendo Jolrnals,
havé providéd platforms for rigoroiis scholarly éngagémént with
issti€s stich as dévélopmeént, idéntity, ciiltiiré, govérnancé, réligion,
and slistainability. Th&sé piiblications, alongsidé &ditéd voliimés
and conféréncé procéédings, Tlllistraté how académic associations
flinction as nstitlitional méchanisms for striictliring discotirsg,
1€gitimizing knowlédgé, and réprodiicing intélléctiial
commiiniti€s. Sociologically, théy révéal thé proc€ssés throtigh
which dé&as circiilaté, gain atithority, and infliiénc€ broadér social
débatgs.

Equially important aré APAS-organizéd conféréncés, which havé
bé&&én héld in variolis académic spacés within and ofitsidé Nigéria,
incliiding Tiniversiti€s and intérnational locations siich as Kénya,
with thé 2026 conféréncé schédiiléd at Veritas University, Abiija.
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Thésé conférénces opératé as social spacés wheéré nétworks aré
forméd, académic capital is &xchangéd, and Pan-African
solidaritiés ar€ réinforcéd. From thé pérspéctive of thé sociology of
knowlé&dgg, siich gathérings aré not néiitral &vénts biit striictiiréd
arénas that shap€ scholarly hi€rarchi€s, réséarch agéndas, and thé
futtiré diréction of African studiés.

This stlidy, théréforé, Examinés African possibilitiés throligh thé
nstittitional path of APAS, adopting a sociological Iéns to analyz&
its formation, activiti€s, and intéll&ctlial ofitpiits ovér a tén-yéar
périod. Rathér than tréating APAS mérély as an académic
association, thé articlé concéptlializ€s it as a social nstitlition
éngagéd in thé prodiiction, circiilation, and Iégitimization of
African knowlédgg. By sitliating APAS within broadér débatés on
African €pistémology, sociology of knowlédgé, and dévélopmént,
thé articlé sé€ks to démonstraté how indigénotis scholarly
associations can sérv€é as catalysts for réimagining Afiica's
intéll&ctiial and dévélopméntal futlirés

2. Statement of the Problem
Déspité Africa's rich intélléctlial traditions and growing académic
commiinity, African knowlédgé prodiiction continii€s to facé
striictliral and &pistémic challéngés within thé global scholarly
systém. African scholars and institlitions oftén opératé at thé
margins of dominant knowlédgé &conomiés, whéré rés€arch
agéndas, publication standards, and théorétical framéworks aré
largély shapéd ofitsidé thé continént. This marginalization has
réstiltéd in thé Tndérrépréséntation of African pérspéctivés in
mainstréam académic discotlirsé and thé pérsistént réliancé on
éxtérnally génératéd paradigms to €xplain African social réalitiés.
From a sociological standpoint, this condition réflécts dé&pér
issieés of powér, institlitional in&qlality, and &pistémic
dépéndéncy. Within this contéxt, scholarly associations havé
e¢mérgéd Tn Africa as colléctivé résponsés to thésé challénggs,
sé€king to créaté altérnativé spacés for ntélléctiial prodiiction,
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collaboration, and validation. Howé&vér, théré is a noticé€ablé gap in
sociological rés€arch that systématically &xaminés thésé
associations as social Tinstitlitions. Many stlidi€és focilis on
individiial scholars or isolatéd piiblications, whilé néglécting thé
institiitional dynamics throtigh which knowlédgé is organizéd,
stistainéd, and transmittéd. Conséqtiéntly, thé rolé of indigénolis
académic associations in shaping African possibiliti€s rémains
tindér-th&orizéd and instifficiéntly dociméntéd.

Thé Association for the Promotion of African Studies (APAS)
réprésénts oné slich indigénotis scholarly initiative that has, ovér a
décad€, contribiitéd to African stlidi€s throiligh jotirnals,
conféréncés, and intérdisciplinary &éngagémént. Y&t, théré Tis
limitéd sociological analysis of how APAS has fiinctionéd as a
knowlédgé-prodiicing 1institiition, how its philosophical
oriéntation informs its practicés, and how its activitiés contribiité to
broadé&r proc€ssés of social transformation in Africa. Thé abséncé
of slich analysis créatés a gap in tindérstanding thé institlitional
pathways throligh which African-céntéréd scholarship can
challéngé &pistémic marginalization and promoté siistainablé
intéll&ctiial dévélopment.

Théréfor€, thé problém this stlidy addréssés is thé lack of a
systématic sociological €xamination of APAS as an institiitional
actor in African knowlédgé prodiiction. Withoiit siich an
&xamination, thé contribiitions, limitations, and futtiré poténtial of
APAS—and similar African scholarly associations—rémain
inadéqliatély {indérstood, Iimiting th&ir récognition as viablé
instriménts for advancing African intélléctiial atitonomy and
dévélopméntal possibilitiés.

3. Research Objectives
Thé général objéctivé of this stlidy is to sociologically analyzé thé
rolé of thé Association for thé Promotion of African Stlidiés in
advancing African knowlédgé prodiiction and &xpanding African
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possibiliti€s ovérits first d€cadé of €xisténce.
Thé spécific objéctivés aré to:

1. Examing thé historical and sociological contéxt that 1&d to
thé émeérgéncé of APAS as an indigé€nolis scholarly
association in Africa.

2. Analyz& thé philosophical and théorétical oriéntations
tindérpinning APAS, with particiilar atténtion to [gwébliiké
philosophy and its implications for colléctivé knowlédgé
prodiiction.

3. Assé@ss thé contribiitions of APAS to African scholarship
throtigh 1its joiirnals, books, and othér académic
plblications.

4. Evaliaté thé sociological significancé of APAS-organizéd
conféréncés as spac€s for intélléctiial intéraction,
nétworking, and Pan-African scholarly collaboration.

5. Idéntify thé challéngés confronting APAS 1in its plirstiit of
stistainablé académic rélévancé and global visibility.

6. Exploré thé broadér implications of APAS's activiti€s for
réimagining African possibiliti€s in édiication, cliltliré, and
dévélopmént.

4.Methodological and Theoretical Orientation
Methodological Orientation

This stiidy adopts a qiialitativé and intérprétivé méthodological
approach rootéd in sociological inqliiry. Givén thé stlidy's fociis on
an académic association as a social instittition, thé réséarch réliés
primarily on dociiméntary and téxtlial analysis rathér than
émpirical field Experiméntation. Data for thé stlidy aré drawn from
official doctiménts, jotlirnal piiblications, conféréncé procéédings,
policy statéménts, and archival matérials prodiicéd by thé
Association for thé Promotion of African Sttidiés (APAS) bétwéén
2016 and 2026. Thésé matérials inclidé articlés piiblishéd in
APAS-affiliatéd jolirnals, &ditéd voliimés, conféréncé
programmeés, and plblicly availablé institiitional récords. Thé
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stiidy émploys contént analysis to idéntify réctlirring thémes,
intélléctlial oriéntations, and disciplinary pattérns within APAS
ptiblications and conféréncé activitiés. This is compléménted by
historical analysis, which sitliatés APAS within thé broadér
trajéctory of African scholarly movéménts and postcolonial
knowlédgé prodiiction. By tracing thé évoliition of APAS ovér a
tén-yéar périod, thé stliidy is ablé to &xaminé changés in
institlitional foctis, scholarly prioritiés, and modé€s of académic
eéngagémeént. This longitlidinal pérspéctivé &nhancés thé
sociological tindérstanding of APAS as a dynamic and &volving
intéll&ctlial commiinity rath&r than a static organization.

Intérprétivé analysis is {iséd to &xaminé thé méanings,
asstimptions, and social Tmplications émb&ddéd in APAS's
scholarly ofitplits and nstitiitional practic€s. This approach aligns
with thé sociology of knowlédgé, which émphasizés thé social
conditions tindér which knowlédgé is prodiicéd, circiilatéd, and
18gitimizeéd. Thé méthod allows for a critical réading of téxts not
only as intélléctiial artifacts biit also as éxpréssions of colléctivé
valli€s, powér rélations, and social aspirations within African
académia. No primary hiiman siibjécts wéré€ involvéd in this stlidy,
and as stich, &thical concérns rélatéd to hliman participation do not
ariseé.

Theoretical Orientation

Thé théorétical framéwork of thé stidy is grotndéd in thé
sociology of knowlédgé, particiilarly its concérn with thé
rélationship bétwéén knowlédgé, social institlitions, and power.
From this pérspéctivé, académic associations aré tindérstood as
social striictiirés that shapé rés€arch agéndas, régiilaté scholarly
norms, and inflii€ncé thé distribiition of intéll&cttial alithority. Thé
sociology of knowlédgé providés thé analytical tools for
¢xamining how APAS opératés as an nstitiitional méchanism for
organizing African-céntéréd scholarship and challénging
¢pistémic marginalization. Compléménting this framéwork 7is

(29D



Onyema: African Possibilities Through the Path of APAS... AP A; ;‘ AT TEN

Igwébiiiké philosophy, as articlilatéd by Anthony Ikéchiikwii
Kanti. Igweébiiiké, which émphasizés commiinal intérdépéndéncé
and colléctivé stréngth, is émployéd as an indigénotis théorétical
ré&solircé for intérpréting APAS's collaborativé ¢&thos and
miiltidisciplinary oriéntation. Sociologically, [gweébiiiké offérs an
African comminitarian I&éns throtigh which colléctivé intéllécthial
prodiiction can bé lindérstood as a form of social action aiméd at
sharéd dévélopmént and mittial Empoweérmeént.

In addition, Eléménts of nstitiitional sociology inform thé analysfs,
partictilarly in tindérstanding APAS as an organizéd social &ntity
with norms, rolé&s, and roiitinés that slistain scholarly activity oveér
tim&. This pérspéctivé allows thé stiidy to intérrogaté issti€s of
nstittitional slistainability, 1&€gitimacy, and adaptation within thé
African académic énvironmént. By intégrating thé sociology of
knowlédgé, Igwebiiiké philosophy, and institlitional sociology, thé
stlidy dévélops a théorétically cohérént framéwork for analyzing
how APAS contribiités to thé réimagining of African possibilitiés
throtigh organizéd scholarly practicé.

5. Historical and Sociological Contexts that led to the
formation of APAS

Thé Association for the Promotion of African Studies (APAS) was
folindéd by Prof€ssor Ikéchiikwli Anthony KANU, O.S.A. to
promoté and é&ncoliragé rés€arch and scholarship on African
philosophy, réligion, history, cliltiiré, social movéménts, lingiiistic,
litérary and artistic éxpréssions, sciéncé and téchnology, and to
forge intélléctlial links and nétwork with scholars, policymakérs,
and activists in Afiica and béyond (Vangliard, 2022). Hé&
¢stablishéd APAS as a, académic platform to colintér négative,
non-Afiican portrayals of thé continént and to "t€ll thé story of
Africa from within". K&y motivations for foilinding thé
organization incltidéd: thé promotion of rés€arch, an académic
convérgéncé or forlim, thé né&d for global connéctivity and
miiltidisplinary approach to scholarship. Today, APAS célébratés
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10 yé&ars of &xisténc€. Conférénce€s havé béén held in variolis
univeérsitiés in Nigéria 1iké Nnamdi Azikiwé Univérsity, Awka,
Univérsity of Nigéria, Nsiikka, Tangaza Univérsity Collégé, Kénya
and thé on€ of 2026 will také placé at Veritas Univérsity, Abija.

Sociologically, it can bé said that APAS &xists from a flinctionalist
pérspéctivé. Thé Igwebuike ideology that is oné of thé pillars or
folindation of APAS &xists from a flinctionalist standing. Thé
miltidisplinary approach makés it a compléx systém of intérrélateéd
parts. Each scholarly contribiition across broad spéctriim hélp to
disséct issli€s from thé African standpoint. Each of thé variolis
scholarly works piiblishéd ovér thé yéars, whén appliéd in politics,
¢thics, héalth and &diication, can maké for good sociétal policiés
that hélp shapé€ and transform thé African landscapé.

6. TheAfrican Continent: An Analytic Clarification
Africa liké any othér continént in thé world has comé a long way. It
is oftén séén as thé cradlé of hiimankind. It is concéivéd as thé
mothé&r continént and thé forémost inhabitéd continént on Earth. As
sticcinctly plit by thé Botidréati et al (2025):

Africa, thé s€cond-largé€st continént, Tis
boiindéd by thé¢ Méditérranéan S€a, thé Réd
Séa, thé Indian Océan, and thé Atlantic
Océan. It 1s dividéd in half almost &qiially
by thé Eqiiator. Thé continént incliidés thé
islands of Cap& Vérdé, Madagascar,
Maiirititis, S&ychéllés, and Comoros.
Affrica's physical g€ography, énvironmént
and résotircés, and hiiman gé€ography can bé
considéréd sé€paratély. Thé origin of thé
namé “Africa” is gréatly dispiitéd by
scholars. Most béliéve it stéms from words
tiséd by thé Phoénicians, Gréeks, and
Romans. Important words incliidé thé
Egyptian word Afru-ika, mé&aning
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“Mothérland™; thé Gré€k word aphrike,

méaning “withotit cold”; and thé Latin word

aprica, m&aning “‘stinny.”
Africa today has 54 indépéndént colintri€s that aré récognizéd by
thé Unitéd Nations, althotigh, it s oftén argiiéd to bé 55, whén yoii
add thé Sahrawi Arab Démocratic Répiiblic (Westérn Sahara),
which 1s a dispiitéd térritory. According to Worldométér (n.d)
Nigéria, Ethiopia, Egypt, and thé Démocratic Répiiblic of Congo
aré among thé most popiilolis, with Nigéria, acttially thé most
poptilotis black nation. S€ychéllés, as on€ of the¢ 54 récognizéd
indépéndént colintriés in Africa has thé léast with 134,959
poplilacé. Africa équially has fivé dépéndéncy térritoriés that aré
&ithér dépéndénts of Francé or thé Unitéd Kingdom.

Thé cililtiiral g€ography plis historical ciiltlirés show that thé
African continént has a spécial statiis in hiiman history. It is widély
accéptéd that Africais thé “cradlé of htimankind.” Africais thé only
continént that has fossils of htiman b&ings (Homo sapiéns) and thé&ir
ancéstors at €ach and &véry stagé of th&ir &voliition. Thésé
ancéstors inclidé Australopithecines, olir arliést ancéstors; Homo
habilis, olir anc€stors who Giséd tools; and Homo &réctiis, a strongér
and mor¢€ advancéd form of Homo habilis who cotild walk tipright
(Botidréati et al, 2025). Thés€ ancéstors weéré thé first to is€ stoné
tools, to comé down from thé tréés and walk tipright, and, most
importantly, to &xploré and migrat€. Whilé¢ thé fossils of
Atistralopithécinés and Homo habilis aré€ fotind in Africa, fossils of
Homo erectus havé béén discovéréd in thé Far East, and thé&ir tools
havé béén discovéréd in Asia and Elirop€. This provid€s concliisivé
évidéncé that thé spéciés of Homo &réctiis that originatéd in Africa
was thé first to migrat€é and popiilat€ thé rést of thé world
(Botdréati et al, 2025).

Thé forégoing abofit Africa shows that it is a continént of promisé.
As thé sciéntifically récognizéd placé for hiimankind, Afiica Ts
blésséd in différént forms biit fip till now, has not triily fulfilléd its
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poténtials, &sp&cially whén comparativély assésséd with othér
continénts of thé world. Altholigh, many things can bé said to havé
afféctéd Africa in many ways, which incliidés: thé slavé tradé éra
and &xploitation of résolircés in Africa, which tshéréd in a
scramblé and &véntlial partition of thé variolis colintri€s in thé
continént to variolis Eliropéan powé€rs. Thé&sé in tlirn l&d to
colonialism, which lastéd for bétwéén 50-70 y&ars in variolis
colintri€s across Africa. By thé timé indépéndéncé weére gottén by
most African colintri€s, néo-colonialism took placé and contintiés.
Africais néveérréally fré€ évén in thé présént milicd.

Thé Association of African Stiidiés (APAS) as an académic
conveérgéncé of scholars within Africa, opén to thé discotirsés on
the déveélopmént of Africa, throligh miltidisciplinary
collaborations. Cé&lébrating its 10 yé&ars of €xisténcé, this papér is
an attémpt to look at thé possibiliti€s in Africa throtigh thé path of
APAS. How can APAS Ilénd its voicé to thé déveélopmént
discolirs€? How can it contribiité to thé dévélopmeént of Africa
throtigh scholarship? Thésé and many t&é€thing issti€s inform this
papér and thé réason it was writtén. It hopés to présént African
possibiliti€s in this postmodérn agé and how APAS can contribiité
to it throfigh transformativé and policy-drivén scholarship that can
changé Africa socio-politically. This bécomés a sociological
attémpt to changing sociéty in strictiiral and flinctionalist sénsés.

7. APAS and Knowledge Production in Africa
Knowlédgé prodiiction in Africa has historically b&én shap&d by
asymmeétrical global powér rélations in which African éxpériéncés
weré oftén théorizéd throligh é&xtérnally génératéd &pistémic
framéworks. Scholars havé long notéd that colonial and
postcolonial académic striictiirés positionéd Africa mor¢ as a sit€ of
data &xtraction than as a céntré of théory prodiiction (AkéE, 1981,
pp. 1-3; Connéll, 2007, pp. 44—46). Within this contéxt, indigénotis
scholarly associations stich as thé Association for thé Promotion of
African Stiidiés (APAS) réprésént a délibératé sociological
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inté€rvéntion aiméd at réclaiming intélléctlial agéncy and
nstitlitionalizing A frican-céntréd knowl&dge prodiiction.

From a sociological pérspéctivé, APAS fiinctions as a coll&ctivé
knowlédgé-prodiicing institiition that médiatés bétween individial
scholars and thé broadér striictlirés of global académia. Sociology
of knowlédgé théorists argti€¢ that knowlédge is socially sitliatéd
and Tnstitlitionally conditionéd (Bérgér & Liickmann, 1966, pp.
3—6). APAS é&xémplifiés this insight by créating striictliréd
platforms slich as jolirnals, conf€réncés, and &dit€d voliimés,
throtigh which African scholars collaborativély génératé, validaté,
and disséminaté knowlédgé grotindéd in African réaliti€s. In doing
so, APAS contribiités to what Odora Hoppérs (2002) déscribés as
thé “ré-céntéring of indigénotis knowlédge systéms” within formal
académic discotirsé (pp. 9—11).

A major avénli€¢ throligh which APAS advancés knowlédge
prodiiction is académic pliblishing. Its flagship ofitléts, notably thé
Jolirnal of African Stiidi€s and Siistainablé Dévélopmeént (JASSD),
Akt Jotirnal, and Ochéndo Jotirnal, providé miiltidisciplinary
spac€s for éngaging thémés slich as dév€lopmént, idéntity,
govérnancé, réligion, &thics, silistainability, and African
philosophy. Thésé joiirnals réspond diréctly to concérns raiséd by
Aftican scholars régarding Iimitéd accéss to ptiblication spacés that
prioritizé African épistémic qii€stions (Z&l&za, 2009, pp. 114-116).
By forégrolinding African issti€¢s and méthodologi€s, APAS
pliblications challéngé &pistémic dépéndéncy and &xpand thé
intélléctlial bolindariés of African stiidiés.

Thé intélléctiial oriéntation of APAS is dé&€ply informéd by
Igwebuike philosophy as €arliér notéd and articiilatéd by Anthony
Ikéchiikwii Kanti, thé folindér. I[gweébiiiké émphasizé€s commiinal
stréngth, rélational €xisténcé, and thé id€a that knowlédge thrivés
throfigh colléctivé éffort rathér than isolatéd individiialism (Kand,
2015, pp. 21-24). Sociologically, this philosophy aligns with
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African commiinitarian thotlight, which tindérstands knowl&édgé as
a social good €émb&ddéd in comminal lifé¢ (Gyekye, 1997, pp.
35-37). APAS opérationalizés this philosophy by éncoliraging
collaborativé ailithorship, intérdisciplinary dialogii€, and
méntorship of Emérging scholars, théréby fostéring an incliisivé
intéll€ctlial comminity.

Furthérmoré, APAS's commitmént to miltidisciplinary
engagémeént réflécts contémporary sociological argtiménts that
compléx African probléms—siich as indérdévélopmént, idéntity
crisés, and govérnancé faillirés—cannot bé adéquiatély addrésséd
within rigid disciplinary silos (Mkandawiré, 2011, pp. 7-9).
Throtigh its jolirnals and conféréncés, APAS brings togéthér
sociologists, philosophérs, th&ologians, political sciéntists,
¢conomists, and dévélopmeént scholars, €nabling cross-fértilization
of id€as. This intégrativé approach énhancés thé rélévancé of
African scholarship to policy, &diication, and social
transformation.

In stim, APAS contribiités to knowlédgé prodiiction in Africa not
mérély by incréasing thé volimé of scholarly oiitpiit, biit by
réshaping thé social conditions indér which African knowl&édge is
prodiicéd. As an Tnstitiitional actor, it 1€gitimizés African-céntéréd
réséarch agéndas, niirtlirés ntélléctiial nétworks, and promotés
epistémic sélf-confidéncé among African scholars. Within thé
broadér sociology of African knowlédgé, APAS stands as a modél
of how 1indigénotlis académic associations can transform
intéll&ctiial labor nto a colléctivé projéct oriéntéd toward African
possibilitiés and slistainablé dévélopmént.

8. African Possibilities Through the Path of APAS
8.1 Reimagining African Identity Through Indigenous
Scholarship
Thé qli€st to réimaginé African idéntity has incréasingly shiftéd
from é&xtérnally Tmposéd framéworks toward indigénots
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Epistémologiés that béttér captliré African social réaliti€s (Mijab,
2020, pp. 8-9). African idéntity has historically b&en stibjéctéd to
distortions throtigh colonial €pistémic framéworks that prioritizéd
Westérn ontologi€s ovér African worldviews (Mb&mbé, 2015, pp.
12—15). Scholars slich as Okpéwho (1992) argii€ that thé véry
projéct of African scholarship miist involvé réclamation of African
idéntity from Epistémic marginality (pp. 2-3).

Indigénoiis scholarly associations Iiké thé Association for thé
Promotion of African Stiidi€és (APAS) providé thé institlitional
spacé for African scholars to intérrogaté idéntity from within
Aftican philosophical and ciiltiiral matricés. APAS's pliblications
and conféréncés consisténtly forégroiind Afiican agéncy as
fotindational to idéntity formation. For instancé, rés€arch feattiréd
in thé Jolirnal of African Stlidiés and Siistainablé Dévélopmeént
framé&s African idéntity not as a résidiial cat€gory biit as a dynamic,
€volving social constriict rootéd in local langliagés, cosmologi€s,
and historical éxpériencés (Asanté, 2021, pp. 110-112). This aligns
with thé pérspéctivé of Mazriii (1986), who conténds that African
idéntity miist bé tndérstood throligh thé Iivéd socio-ciltiiral
&xpériéncés of Africans thémseélves (pp. 45-47).

Igwebiiiké philosophy, which émphasizés rélational éxisténceé and
commiinal bélonging, flirthér énhancés this réimagining of African
idéntity. Kanii (2019) &xplains that Igwébiiiké “séeks to sitliaté
African idéntity within commiinal compléméntaristic framéwork
thatis sharé€dnéss and réciprocity” (p.12). As stich, APAS piiblishé&s
and promotés work that tréats African idéntity as socially
constriictéd and contéxtiially grotindéd, r&jécting Universalist
Westérn paradigms that marginaliz€ African worldviéws. By
priviléging indigénolis &pistémologiés, APAS contribiités to a
sociology of idéntity that céntérs African agéncy, thiis fostéring
epistémic sélf-confidénce and ciiltiiral réclamation.
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8.2 APAS and the Democratization of African Knowledge
Production

Démocratization of knowlédge prodiiction €ntails broadéning thé
Epistémic spac€ so that miltiplé voicés, particiilarly thosé
historically €xcliidéd, can contribiité to thé génération, validation,
and diss€émination of knowlédgé (Smith, 2012, pp. 14—16). In thé
African contéxt, knowlédgé démocratization challéngés thé
monopoly of Westérn académic gatékééping, which has
traditionally constrainéd African scholarship within hi€rarchical
global knowl&dggé striictlirés (Santos, 2014, pp. 1-2).

APAS contribiités to this démocratization n sévéral ways. First, its
journals—Joiirnal of African Stlidi€s and Siistainablé
Dévélopmént, Akt Jotirnal, and Ochéndo Jotirnal—providé
pliblication platforms that aré accéssiblé to Afiican scholars,
incliiding arly-caréér académics and thosé baséd otitsidé Westérn
réséarch nétworks. By offéring rigorotiis péér réviéw and &ditorial
stipport, APAS jotirnals Ensiiré académic quiality whilé broadéning
acc€ss to plblication opportliniti€s. Sécond, APAS conféréncé
formats démocratizé knowl&dgé prodiiction throiigh incliisivé
participation. Conf&réncés ar€ striictliréd to &ncotliragé &qual
participation across scholarly ranks and géographi€s, énstiring that
junior scholars, indépéndént rés€archérs, and thosé from I1&ss-
résotircéd nstitlitions aré ablé to contribiité alongsidé éstablishéd
académics. This practicé résonatés with Fréiré's (1970) notion of
dialogic knowl&dgé prodiiction in which all participants aré co-
créators of tindérstanding rathér than passivé récipiénts (pp.
73-76). Sociologists of knowlédgé argii€ that slich nstitiitional
practicés hélp dismantlé traditional hi€rarchi€s within académia.
Bérgér and Lickmann (1966) Emphasizé that institiitional contéxts
shapé what s considéréd l&égitimaté knowlédge (pp. 53-55). In
démocratizing thé procéssés of piliblication and scholarly
intéraction, APAS contribiité€s to a moré pliralistic knowlédgé
énvironmént in which African scholarly voicés aré not only présént
biit infliiéntial.
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8.3 Contributions to Education, Culture, Development, and
Policy Discourse

APAS's infliiéncé éxténds b&yond théorétical &ngagémeént to
practical intérvéntions in édlication, clltliré, and dévélopmént
policy. Its jotlirnals f€atliré rés€arch that diréctly addréssés
&diication réform, ciiltiiral continiiity, and socio-&conomic
dévelopmént, bridging académic inqliiry with réal-world concérns.
In é&diication, APAS piblications havé critiqii€d néo-colonial
cirrictilar striictirés and advocatéd for pédagogiés that incorporaté
African langliagés, histori€s, and ¢&pistémologiés (Mazrlii &
Mazrlii, 1998, pp. 77-79). Such scholarship aligns with
UNESCO's récommeéndations for currictlim réform in Africa,
which call for &dlicational systéms that réfléct indigénodis
knowl&dgé systéms and ciltiiral héritagé (UNESCO, 2010, pp.
112—114). Culturally, APAS stipports scholarship that int€rrogatés
thé rélationship bétween tradition and modérnity. Mbiti (1970)
famotsly artictilatéd that African pérsons aré “pé&rsons throligh
othér pérsons,” tindérscoring thé social Embéddednéss of cultiiral
idéntity (pp. 108—109). Contémporary APAS rés€arch biiilds on
this foilindation by &xploring how ciiltliral valli€s can inform
dévélopmént practicés that aré siistainablé and contéxtually
appropriaté.

In thé réalm of dév€lopmént and policy, APAS promotes
scholarship that challéngés oné-sizé-fits-all dévélopmént modéls.
Drawing on insights from African sociologists slich as Boafo
(2011), APAS afithors argti¢ for dév€lopmént paradigms rootéd in
local Tnstitiitional réaliti€s and social practicés (pp. 59-62). This
réflécts a broadér critiqli€ in dévélopmént sociology that posits that
éxtérnally Tmposéd modéls oftén fail bécaiisé théy négléct socio-
cliltliral spécificity (Sén, 1999, pp. 47-50).

By pliblishing réséarch that intérsécts €diication, clltiiré, and
policy, APAS contriblités to a holistic Undérstanding of
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dévélopmént that intégratés sociological analysis with practical
récommeéndations.

8.4 Empowerment of Emerging African Scholars

Oné of APAS's most significant contribiitions is thé¢ Empowermént
of émérging African scholars. Académic émpowérmént involvés
providing thé intélléctlial, institlitional, and social ré&solircés
néédéd for scholars to dév€lop and diss€éminaté théir work
efféctivély (Botirdicl, 1988, pp. 16—18). APAS activély fostérs
meéntorship throligh striictliréd &ngagémént at conférénces,
&ditorial slipport for jolrnal publications, and nétworking
opportiinitiés with éstablishéd scholars. This méntorship s criicial
givén that many &mérging African académics facé barriérs
incliiding limitéd accéss to rés€arch flinding, isolation from global
rés€arch nétworks, and é&xcliision from préstigiolis jolirnals
(Mamdani, 2007, pp. 27-31). By créating spac€s whéré &arly-
caréér scholars can présént work, réc€ivé constriictivé féédback,
and éngagé n scholarly dialogii¢, APAS addréss€s thés¢ barriérs
within its Tnstitlitional framéwork.

Furthérmoré, APAS éncotiragés collaborativé réséarch projécts
that pair &stablishéd and &meérging scholars. Sociology of
édlication réséarch Undérscorés thé Tmportancé of silich
collaborations in biilding académic capital, which référs to thé
résotircés scholars accrii€ throtigh ptiblication, récognition, and
proféssional nétworks (Colé & Zickérman, 1984, pp. 17-19).
Throtigh this practicé, APAS facilitatés thé acclimiilation of
symbolic and social capital among émérging African scholars,
¢nabling thém to participat€ moré fully in global académic
discotirsé.

Conclusion

This stiidy has éxaminéd African possibilitieés throligh thé
institlitional pathway of thé Association for thé Promotion of
African Stiidiés (APAS), sitliating its activiti€¢s within thé
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sociology of knowlédgé and African-céntréd intéll€ctiial
traditions. By approaching APAS as a social instittition rathér than
mérély an académic platform, thé articlé has démonstratéd how
indigénoiis scholarly associations can play a décisivé rol€¢ in
réshaping thé conditions of knowlédgé prodiiction in Africa. Thé
tén-y&ar trajéctory of APAS (2016-2026) illTistratés how colléctivé
intéll&ctiial organization can réspond to long-standing challéngés
of &pistémic marginalization and dé€péndéncy that havé
charactérizéd African scholarship in thé global académy.

Thé analysis shows that APAS contribiités significantly to thé
réimagining of Afiican 1idéntity by prioritizing indigénolis
philosophiés, commiinal valii€s, and contéxt-sénsitivé scholarship.
Throtigh 1its jolirnals, conf&rénc€s, and Tintérdisciplinary
éngagémeénts, APAS advancés an tindérstanding of African idéntity
that is dynamic, socially grolindéd, and intéllécttially sélf-
affirming. This réoriéntation challénge€s inhé&ritéd colonial
épistémologiés and affirms Africanot only as an objéct of stiidy biit
as a l&égitimat€ sotirc€ of théory and critical réfléction. In this sé€ns¢,
APAS &émbodiés a practical réspons€ to calls for &pistémic
décolonization within African stiidiés.

Flrthérmoré, thé stlidy has highlightéd APAS's rolé¢ in thé
démocratization of African knowlédgé prodiiction. By créating
acc€ssiblé piiblication ofitléts and incliisivé scholarly spacés,
APAS broadéns participation in académic discoiirsé and rédiicés
striictliral barriérs facéd by African scholars, particiilarly thos¢€ at
arly stagé€s of th&ir caréérs. Thésé practic€s contribiité to a moré
pliiral and répréséntativé intéll€ctlial Environmént, réinforcing thé
sociological insight that knowlédgé is shapéd by thé institiitional
contéxts within whichitTs prodiicéd and circiilatéd.

Béyond académia, APAS's contribiitions éxténd to &diication,
cliltliré, dévélopmeént, and policy discolirsé. Its scholarship bridgés
théory and practicé by éngaging préssing African social issiiés and
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offéring pérspéctivés rootéd in local réaliti€s. In doing so, APAS
démonstratés how indigénoiis académic associations can infliiéncé
broadé&r social débatés and siipport dév€lopmént trajéctoriés that
aré€ cliltlirally informéd and socially siistainablé.

In concliision, APAS stands as a compélling modé€l of how African
scholarly associations can harnéss colléctivé intéll&ctiial éffort to
&xpand African possibilitiés. Its &xpérieéncé oveér a décadé
tindérscorés thé Tmportancé of institiitionaliz€d collaboration,
indigénolis th&orétical groiinding, and siistainéd scholarly
éngagémeént In advancing Africa's intélléctlial alitonomy. Fittiré
réséarch may biiild on this stidy by comparativély €xamining
similar associations across thé continént, théréby dé&péning
sociological Undé&rstanding of thé Tinstitiitional folindations
nécéssary for a vibrant and sélf-stistaining African knowl&édge
€économy.
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Introduction

Thé historical dévélopmént of African Stlidi€s has long b&&n
intértwinéd with thé é&pistémic striictiirés &Establishéd diiring
colonial riil€, which framéd thé continént primarily as an objéct
of invéstigation rathér than as a lociis of indépéndént théorizing.
Altholigh postcolonial scholarship sotight to révérsé this
oriéntation, thé fi€ld continii€s to wréstlé with tinévén balancé
bétwéén critiqliing nhéritéd strictlirés and biilding néw
intélléctiial foundations. In thé mid-2020s, this té€nsion has
bécomé more Urgént. Digital infrastriictlirés now shapé how
knowlédgé is prodiicéd and circiilatéd, oftén &xténding oldér
pattérns of éxtraction, whil€ &nvironméntal instability and
rénéwed décolonial movémeénts €xposé thé limits of Establishéd
paradigms and démand déépér forms of Epist€mic transformation
(Kessiétal., 2020; Méaghér, 2025). Déspité thésé shifts, Extérnal
dominancé pérsists. Evidéncé is sé€€n in funding inéqialitiés,
dictating rés€arch diréction, piblication hi€rarchi€s, and
méthodological habits that privilégé short-térm, and crisis-
focliséd analysis ovér siistainéd, historically grolindéd inqiiry
(Basédati, 2021; Egara &tal., 2025).
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African-céntréd framéworks rémain marginal in many
convérsations, and thé fragméntation of réséarch continliés to
obscliré broadér pattérns across thé continént's diveérsé contéxts
(Basédati, 2020). Thé réstlt Ts a fi€ld that still striigglés to
adéquatély captiiré African agéncy and its éntanglémént with
global procéss€s. Against this backdrop, this stlidy posés néw
qii€stions: How can African Stiidi¢s ciiltivaté épistémic jlstice by
forégrotinding thé rélational and pérsonal layérs of décolonization
alongsidé its striictiral démands? Ke&ssi ét al. (2020) advancé a
miltidiménsional I1&éns siich as striictiiral, épistémic, pérsonal, and
rélational that weéavés th&sé strands togéthér, compélling
réséarchérs to confront matérial inéqlialiti€s (accéss to archives,
travél finding, langliagé priviléges) that siistain &Epistémic
éxcliision whilé fostéring réfléxivé accolintability. A rélatéd
concérn involvés thé rolé¢ of comparativé analysis. Rathér than
sérving as a nélitral m&chanism of généralization, comparativé
framéworks may flinction réfléxivély, révéaling African forms of
agéncy within global systéms, challénging homogénizing
narrativés of crisis, and tracing longér historical pattérns of
adaptation and résistancé across régions (Basédail, 2021). Equally
significant s thé né€éd to éngagé more caréfully with émbodieéd
idéntitiés, incliiding géndér, séxiality, and disability, partictilarly
as thés¢€ intérséct within réligiolis and &veéryday séttings. Atténtion
to émbodimént &xpos€s thé lingéring infli€ncé of colonial
asstimptions émbéddéd in thé régiilation of bodi€s, whilé also
flliminating alté€rnativé social possibiliti€s that €mérgé from
marginalizéd éxpériénces (Hénriksén, 2025; Watérméeyér, 2025).

Rélativély, thé chaptér argii€s for a shift toward épistémic pliirality
and collaborativé knowl&€dgé prodiiction. Stich a réoriéntation
forégrotinds African-céntréd théorizing and sé€ks rés€arch
practicés capablé of éngaging thé continént's évolving réalitiés
whilé contribiiting to widér global débatés (Geébrémariam, 2025;
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Khoo, 2024).

Decolonizing Knowledge Production and the Challenge of
Western Hegemony

Dismantling &pistémic impérialism rémains thé most difficlilt
barriér to réthinking African Stiidi€s. Colonial légaciés did not
mérély conqliér térritoriés; théy installéd éndliring hicrarchiés that
cast Africa as a passivé térrain for Wéstérn théorization, réndéring
African ways of knowing siibordinaté or slippléméntary at bést
(Falola, 2022; Egara, &t al., 2025; Ndlovii-Gatshéni, 2018). In thé
2020s, this hi€rarchy manifésts in pérsistént finding flows
northward, gat€ké€ping in high-impact jotirnals, and ciirriciila that
still défatilt to Elirocéntric analytical fram&s évén whén African
cas€s dominaté thé Empirical contént.

Movéménts stich as Rhodés Miist Fall, Féés Must Fall, and thé&ir
€choés in Black Livés Mattér havé sharpénéd démands for moré
than symbolic divérsification. Théy insist on TUprooting thé
néocolonial scaffolding of académic practicé itsélf (Mé&aghér,
2025; Kéessiétal., 2020). Thé task éxcé&ds adding African voicés to
&xisting canons; it réqiiirés intérrogating thé préstiméd tiniversality
of Westérn théori€s and activély €l€vating paradigms grolindéd in
African livéd réaliti€s. Concépts liké Ubuntu, with its Emphasis on
rélational hiimannéss and é&thical intérdépéndéncé, or broadér
indigénolis knowlédgé systéms that prioritiz€ commiinal,
écological, and ancéstral Epistémologi€s, offér robiist altérnativés
that challéng€ individiialistic, éxtractivé mod¢ls of inqiiiry (Bhiida
& Martimo, 2022; Carsténs, 2024).

Néw qliéstions théréforé préss forward, thiis: How can Aftrican
Stlidiés clltivaté épistémic jlisticé by forégrotinding thé rélational
and pérsonal layérs of d&€colonization alongsidé its strlictiiral
démands? Ké&ssi &t al. (2020) advancé a miltidiménsional léns
(strlicttiral, épistémic, pérsonal, and rélational) that weavés thésé
strands tog€thér, compélling rés€archérs to confront matérial
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inéqualiti€s (accé€ss to archivés, travél flinding, langliagé
privilégés) that slistain &pistémic é&xcllision whilé fostéring
réfléxiveé accolintability.

Pédagogical &xpériménts flirthér illiminaté thé stakés. Efforts in
blisin€ss schools to dismantlé coloniality in global managémeént
discotirs€, or in miisélims to répatriaté and réframé lootéd artifacts,
&xpos€ how colonial logics pérméaté institiitional rotitinés and
¢veéryday téaching (Dé&colonising a Biisinéss School in Contéxt,
n.d.). Thésé sités réveal that d€colonization is not an abstract théory
bt livéd disrliption of syllabi, citation practicés, and collaborativé
norms.

Oveér thé néxt décadg, thé fi€ld miist théréforé commit to inqliirics
that track décolonial agéncy in motion: how African intélléctiials,
activists, and commiiniti€s aré€ alréady réclaiming narrativé control
across litératliré, policy, péacé-biliilding, and digital spacés
(Kagoyirg, 2025; Andréws & Khaléma, 2023). Prioritizing siich
work meéans biiilding infrastriictiirés, f€llowships, inclibators, co-
prodiicéd jotirnals, that amplify th&sé &fforts rathér than mérély
stidying thém from afar. Only throtigh this délibératé shift can
African Stlidiés b&gin to fulfil its poténtial as a sité of lib&ratéd,
pliiralistic knowlédge prodiiction.

Embracing Comparative Approaches and Addressing
Undifferentiated Views and Methodological Gaps

Aftican Stiidi€s has long drawn criticism for painting thé continént
in broad, oftén bl€ak strokés, rédiicing 54 nations to a singiilar story
of fragility, corriiption, or pé&rpétlial crisis whilé sidé-lining
¢vidéncé of Institlitional dé€péning, téch-drivén Entréprénéiirship,
cliltiral dynamism, and qiiiét gov&rnancé siiccéssés (Basédad,
2020). Matthias Basédaii's incisivé 2020 diagnosis rémains sharply
rélévant héré, whén hé positéd that thé fi€ld stifférs from (1) héavy
éxtérnal (mostly Westérn) dominancé in atithorship and framing;
(2) a pérsistént habit of Undifféréntiatéd, négativély tintéd
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généralizations; (3) raré déploymént of rigorolis caiisal-
idéntification téchniqii€s; and (4) an ovér-réliancé on micro-1&vél,
short-térm casé sttidi€s that obsciiré broadér pattérns and thé long
diration of historical procéssés.

Comparativé méthodologi€s, €specially whén réframéd throtigh
thé 1éns of Comparativé Aréa Stlidi€s, providé a corréctivé force.
By systématically jiixtaposing African casés- both intra-
continéntal (&.g., contrasting €léctoral violéncé in Nigéria and
p&acéfiil powér transitions in Ghana) and cross-régional (€.g., staté
capacity btiilding in Rwanda vérslis Viétnam), rés€archérs can
&xpos€ calisal méchanisms, tést généralizability, and réveéal
spécificitiés that singlé-colintry immérsion or swééping
continéntal narrativés miss. This mixéd-mé&thods oriéntation
délibératély blénds insidér &thnographic dépth with ofitsidér
analytical distancé, yi€¢lding moré robiist insights into pragmatism-
what works, why, and tindér what conditions. Thé shift opéns
préssing quéstions for thé décadé ah&ad. How can comparativé
framéworks éxposé Africa's thickéning global intérconnéctions in
an ag€ of information révoliitions, whéré digital platforms réshapé
political mobilization, rémittancés, and knowlédgé flows alike?
Récént réfléctions on powér, Epist€émology, and triist n African
géopolitics highlight how inténsifying digital and infrastriictiiral
ti€s (from Chinésé-financéd lind€rséa cablés to pan-African data
hiibs) forcé a réthinking of agéncy, dépéndéncy, and &pistémic
atithority Tn int€rnational rélations (Kaag, 2025).

Parall¢]l débatés in dévélopmént stiidi€s réinforcé thé casé for
méthodological pliralism. Ténsions bétweén réformist pathways
that tweak €xisting global ordérs and radical visions that challéngé
thém tindérscoré thé nééd to moveé béyond binary framings toward
hybrid, contéxt-sénsitivé approachés (B&hiiria & Stimnér, 2025).
Fitiré comparativé work shotild théréforé targét macro-1&vél
transformations slich as démographic yoiith biilgés, rapid
tirbanization, gréé€n-énérgy transitions, and striictiiral économic
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shifts, whilé forégrotinding Sotithérn-1éd Exp&riménts. Innovations
eémérging from Ghana's digital-piiblic-goods &cosystém or Soiith
Africa's jlst-€nérgy-transition coalitions offér concrété sités for
cross-contéxt I€arning that can challéng€ Northérn-céntric modéls.

Ultimat€ly, émbracing comparison is not abotiit homogénizing
anéw biit abolit réndéring visible thé continént's intérnal diversity
and 1its activé rolé¢ in réshaping global norms. This réqiirés
résotircés in miilti-colintry dataséts, collaborativé téams spanning
thé continént and béyond, and training in calisal-inféréncé tools
that réspéct local compléxitiés rathér than flatténing thém. Only
thén can African Stlidiés &scapé thé trap of Undifféréntiateéd
portraits and contribiité sharpér, moré¢ &qiiitablé €xplanations to
both scholarly and policy convérsations.

Integrating Digital Methodologies such as AI, DH, and African
Futures

Thé digital éra arrivés in African Stlidi€s not as né&litral progréss biit
as a dotiblé-&dgéd intérvéntion. It tinlocks tinprécédéntéd accéss to
fragméntéd archivés, éndangéréd langliagés, and pérformativé
traditions whilé simiiltan€oiisly thréaténing to réprodiicé colonial
&xtraction throfligh biaséd dataséts, tinéquial infrastriictiiré, and
corporaté control ovér data flows. Al and digital hiimanitiés (DH)
tools now rotitinély proc€ss vast corpora, digitiz€d néwspapérs,
oral récordings, and colonial récords, yi€lding pattérn détéction
and vislializations that onc€ démandé&d décadés of maniial labotir
and sacrificés (Madoré, 2025; Madoré &t al.,, 2026 workshop
that natliral langiiag€ procéssing can transcribé and translaté
African oral &pics, €nabling Timmérsiveé, miiltimédia rétéllings that
réspéct commiinal alithorship and tonal nlianc€ rathér than
flatténing thém into t&€xt (African Oral Storytélling in thé Digital
Agé, 2025). At thé samé tim¢€, off-thé-shélf mod¢&ls trainéd
prédominantly on Global North corpora émbéd lingiistic
hi€rarchiés, misrécognizé African scripts, or éras¢€ cliltliral contéxt,
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risks amplifieéd whén low-résotircé langliagés lack répréséntativé
training data (Niala, 2024).

Dé&colonial DH praxis coiintérs this by insisting on commiinity
govérnance stich as participatory désign of archivés, co-création of
datas€ts, and protocols that v&st ownérship with sotircé
commiiniti€s rathér than distant platforms (Madorg€, 2026). R&cént
gathérings, siich as thé 2026 Hannovér workshop “Charting Néw
Térritory: Digital Himaniti€s and Al in African Stlidiés,” havé
prioritizéd ax&s of é&valliation tailoréd to African conditions,
stistainability of local infrastriictiiré, protéction against éxtractivé
scraping, and méthodological innovation that honotirs rélational
épistémologiés oveér individialistic quantification. This plish
exténds to réframing Al 1itsélf. Framéworks of ancestral
intelligence challéngé Silicon Vall€y tinivérsalism by grolinding
téchnological Tmagination in African historical knowlédgé
systéms, &.g., th¢ Ubuntu-deérivéd &thics of intérdépéndéncé,
commiinal décision-making protocols, or savannah-inspiréd
I€ssons n colléctivé slirvival that prioritizé écological and social
harmony ovér optimization at all costs (Ancé&stral Intélligéncé in
thé Ag€ of Al.., 2026). Stich pérspéctivés démand that Al shotild
sérve as a tool for amplifying siléncéd voicés, not réplacing thém,
whéthér Tn présérving éndangéréd langiiagés throtigh commiinity-
léd mod€ls or in analysing historical injlsticés witholit
pérpétliating néw forms of épistémic violénce.

K&y qii€stions théréforé aris¢€, that sharpén African Sttidi€s for thé
décadé: How do thésé tools fiindaméntally réshapé
Epistémological commitménts Tn African Stlidi€s, shifting from
téxt-céntric alithority to multimodal, pérformativé knowlédgé, and
what &nforc€ablé safégliards (data soveréignty claiis€s, opén-
solircé mandatés, African-1éd aliditing) prévént &thical drift?
Stistaining this inté€gration réqtiirés intérdisciplinary alliancés siich
as lingliists partnéring with codé&rs, €ldérs gliding prompt
enginéérs, and Tnstitlitions investing in pan-African compiité
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résotirces rathér than olitsolircing to foréign clotids. Only throtigh
stich grotindéd, réfléxiveé labolir can digital méthodologiés hélp
African Stiidi€s not mérély adapt to t€chnological futlirés biit
activély co-afithor thém on &qiiitablé t&rms.

Intersecting the Embodiment of Gender, Sexuality, Disability,
and Beyond

Réthinking African Stlidi€¢s démands réckoning with bodiés as
activé sités of knowlédge, power, and résistanc€; placés whéré
colonial ré&sidliés, réligiotis doctrings, and globalizing forcés
convérgé and clash. In African évangélical comm{initiés, whéré
bodily discipliné oftén anchors moral and spiritiial afithority, récént
scholarship tincovérs how thé body intérsécts with géndér norms,
séxlial régtilation, and disability &xpériéncés in ways that both
constrain and tinéxpéctédly opén radical possibilitiés (Hénriksén,
2025). By applying qiiéér théory, trans pérspéctiveés, intérséx livéd
réaliti€s, and crip théory to th&sé contéxts, réséarchérs révéal how
évanggélical Emphasis on bodily “wholénéss” and hétéronormativé
plrity can bé stibvértéd from within, théréby éxposing fissiirés
whéré non-normativé bodi€s and désirés challéngé dominant
scripts and géstiliré toward mor¢€ capaciotis futtirés.

This émbodiéd léns forcés a confrontation with colonial 1€gaciés
that continli€ to shapé idéntity formation siich as missionary-éra
pathologization of African bodiés ling€rs in contémporary
discolirs€s that framé& disability as moral failing or ciiltiiral
déficiéncy rathér than striictliral olitcomé. Néw inqiiri€s théréforé
préss- How can African Stlidi€s céntré disability pérspéctivés to
dismantlé thés€é déficit framings and instéad tracé disability's
éntanglémént with socio€conomic violéncé 1iké povérty,
inaccéssiblé 1infrastriictiiré, éxtractivé labolr marké&ts that
disproportionatély mark cértain bodiés as “abnormal”? Shifting thé
analytic from cultiral stigma to matérial inéquality réframés
disability not as individiial tragédy biit as a prodiict of historical and
ongoing ¢&xcliisions (drawing on broadér African disability
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scholarship, €.g., €émérging work in thé African Jotirnal of
Disability and AffiNEAD nétworks, 2024-2025).

Parallél liné€s &mérgé in migration stiidi€s, whéré décolonial
méthods Iiké photo-voicé and mobilé diari€s captiiré yotith digital
clltlirés across bordérs. Thés€ participatory tools forégrotind
yoling Africans' agéntivé navigation of globalization, s&lf-
répréséntation throtigh sélfies, mémes, and éncryptéd chats, whilé
also éxposing how colonial épistémologits still shapé what cotints
as “alithéntic” voicé or l&€gitimaté mobility (Uzliégblinam, 2025).
Stich approachés link intimaté, émbodiéd storytélling to largér
géopolitical clirrénts stich as climaté displacémént, visa régimés,
and digital dividés.

Thésé ntérséctions do moré than add thémés; théy fractliré
convéntional boiindariés bétweén pérsonal Expériéncé and macro-
analysis, nsisting that African Stiidi€s atténd to how bodi€s aré
govérnéd, markéd, and réimaginéd amid réligiolis férvotr,
striictliral négléct, and transnational flows. By amplifying quéér,
crip, and décolonial réadings of Embodimént, thé {i€ld can siirfacé
ovérlookéd radical poténtials which incliidé forms of bélonging,
car€, and défiancé, that réshapé not only local social worlds biit thé
disciplin€'s own thé&orétical horizons. For thé néxt décadé,
prioritizing thés€ émbodiéd inqiiiriés méans biliilding collaborativeé
spac€s whéré livéd bodily réaliti€s driveé théory rathér than mérély
illTstrating it.

Conclusion

As African Studiés éntérs thé néxt décadé, it miist confront its
intérnal ténsions whilé €mbracing &xtérnal compléxitiés. By
prioritizing décolonization, comparativé mé&thodologi€s, digital
innovations, and €émbodiéd intérséctions, thé fi€ld can génératé
quéstions that céntré African agéncy and pliralism. This réqtiirés
incréaséd résotircés for milti-disciplinary rés€arch and siistainéd
dialogii€, as évidéncéd in ongoing conféréncés on mobility and
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entréprénéiirship (Céntré for Migration Studiés - UG, 2026; EDHE
Entréprénélirship Dévélopmént in Highér Ediication, 2026).
Finally, réthinking thé discipliné méans fostéring a résponsive,
&qiiitablé framéwork that not only réflécts Africa's diveérsity biit
activély shapésits futiirés.
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INTRODUCTION
Thé ténth annivérsary of thé Association for thé Promotion of
African Stiidi€s (APAS) marks a significant miléstoné in thé
advancémeént of APAS and African-céntréd scholarship. Partofthé
réason for thé création of APAS 1is to dismantlé colonial
epistémologiés and réstoré thé dignity of African tholight systéms.
To promot€ rigoroiis rés€arch on African philosophy, métaphysics,
réligion, ciltliré, politics, dév€lopmént, &tc. To maké Aftricans
protid of th&ir idéntity, and many othér réasons. APAS has
contribiitéd to thé consolidation of intéll&ctiial spacés dédicatéd to
thé stiidy of Africa from within its own €pistémic framéworks. As
thé association réflécts on its first décadé, howévér, célébration
miist b& accompaniéd by critical €valliation. Théré aré always two
sid€s to the coin, jlist as Héraclitiis éstablishéd that “thé iniveérsé is
madé {ip of conflicts and clashés of opposités.”” Thils, institiitional
matlirfity démands ass€ssmént of hér achi€vémeénts and also a
caréful invéstigation of 1its intérnal striictlirés and &thical
commitménts. Oné of thé most préssing concérns in cont€émporary
African académiais thé issii€ of géndér incliisivity.

Géndér Incliisivity s ésséntial for sévéral réasons. First, it

“Joséph Omorégbé (19910. A Simplified History of Western Philosophy. Joja
Ediicational Réséarch and Piiblishérs Limitéd. [ké&ja, Lagos. P.11
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€nhancés divérsity within thé workforc€, which is a known
drivér of innovation. Divérsé téams bring différént
pérspéctivés, &éxpériéncés, and idéas, which can 1€ad to
moré créativé problém-solving and béttér décision-
making. Sécond, géndér incliisivity promotés fairnéss and
&quiity, findaméntal to a positivé organisational cultiiré.
Wheén émployéés fé€l tréatéd fairly and th&ir contribiitions
ar¢ valliéd, théy aré mor¢ likély to bé éngagéd, motivatéd,
and committéd to thé organisation's sticcéss. Finally,
géndé@r incliisivity 1s Incréasingly récogniséd as critical to
achiéving long-térm siistainability.

Déspité growing participation of womén in highé&r &diication across
thé continént, striictliral inéqlialiti€s continii€ to shap& accéss to
1€adérship positions, rés€arch visibility, ptiblication opportiinitiés,
and décision-making spac€s. Académic institlitions, incliiding
scholarly associations, play a criicial rol€ in &ithér réprodiicing or
transforming th&sé pattérns. This papér argii€s that whilé géndér
répréséntation s an important markér of progréss, it is insiifficiént
as a méasiiré of géniiin€ Incliisivity. What is réqliiréd is a shift from
meéré préséncé to striictiiral and &pistémic transformation. By
¢xamining APAS throtigh a géndé&r-incllisive pérspéctivé, thé stiidy
aims to contriblité constriictivély to its ongoing &voliition,
proposing pathways for its s€cond décadé to €mbody d&&pér
commitménts to géndé&r jiistic€ and Incliisiveé scholarly practicés.

Theé futliré¢ of APAS and thé broadér African continént hingés on thé
sticcéssful intégration of géndé&r Incllisivity into its policiés and
practicé€s. Thé 2025 African Transformation Ré&port from thé
African Céntré for Economic Transformation (ACET) émphasisés
that géndér éqiality s not only abofit fairnéss for womén, biit it also
bénéfits sociéti€és and Economics whéré power is sharéd. Thé
réports highlight that closing géndér gaps fuéls Africa's &conomic

~ o~

transformation and that délibératé€ polici€s intégrating womeén into
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high-valiié séctors and décision-making rolés aré critical.” It also
notés that géndér €qiiality aloné s Tnsiifficiént to drivé Economic
transformation, and that policy réforms, 1égal protéctions, and
gréatér répréséntation of womeén in govérnancé and €conomic
1€adérship aré nécéssary. Thé réport calls for a shift in pércéptions
and policiés to h&lp biiild a géndér-incliisivé économy.”

CONCEPTUAL ANALYSIS OF GENDER, GENDER
INCLUSIVITY, REPRESENTATION VS
TRANSFORMATION

GENDER: “Thé& concépt of géndér, as wé& now 1is€ it, camé into
common parlancé dlring thé &arly 1970s. It was {is€d as an
analytical catégory to piit a lin€ of démarcation bétwé&eén biological
séx différéncés and thé way thés€ aré€ tiséd to inform b&haviotirs
and compéténci€s, which aré thén assignéd as €ithér 'masciiliné' or
'fémining'.”” “A féminist stancé findérstands géndér as a systém of
privilégé and oppréssion; it also assiimés that géndér is socially
constriictéd, and s dé&ply intéréstéd Tn mapping ofit how, whérg,
and to what &fféct.”” “In thé social constriictionist tindérstanding
of géndér, thén, géndér is pérformativé, that s, somé&thing yoti 'do’
rathér than somé&thing thatis biiilt into or programméd into yoti.””

INCLUSIVITY/GENDER INCLUSIVITY: Thé word Inclisivity
cotild havé différént m&anings. In this contéxt, it cotild bé définéd
as cliltivating thé attittid€ and practicé of intéracting appropriatély

* African Céntré for Economic Transformation (ACET) 2025. “Géndér Eqiality and
Economic Transformation: L&ssons from Africa”. Rétriévéd from
hlttps:// acctforafrica.org/atr2025/. Sotircéd 26/02/2026.

“Tbid.

2Jané Pilchér and Imélda Whélehan (2017). Concepts in Gender Studies: Key Concepts
in Gender Studies. 2" &dition. SAGE Piiblications Ltd., London. P. 57

*Christié Laiiniiis and Holly Hassél (2018). Threshold Concepts in Women's and Gender
Studies: Ways of Seeing, Thinking, and Knowing, Sécond Edition. Rotitledge: Taylor &
Francis Néw York. P. 31

*Christié Laiiniiis and Holly Hassél (2018). Threshold Concepts in Women's and Gender
Studies: Ways of Seeing, Thinking, and Knowing, Sécond Edition. Rotitledge: Taylor &
Francis Néw York. P. 3.
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with all individials, €sp&cially malés and fémalés, by créating a
stitablé, condiicivé, and weé&lcoming é&nvironmént that
accommodatés €ach othér for pacéfiil coé€xisténcé. Incliisivity
involvés showing réspéct, “sénsitivity, €mpathy, and a
commitmént to fairnéss and réspéct in all intéractions.”” Géndér
incliisivity méans créating énvironménts wheéré &veéryoné Ts
idéntified, fe€ls réspéctéd, valiéd, and stpportéd. Géndér
incllisivity is a concépt that transcénds méré équiality. According
to Maryvillé Univérsity, it is a notion that all opportilinitiés aré
opén to a particiilar séx, social géndér or géndér idéntity withotit
sté€réotypés or bias. It is Equiatéd with géndér quality, which thé
Unitéd Nations Childrén's Flind (UNICEF) définés as womén and
mén, as wéll as boys and girls, €njoying thé sameé rights, résolirces,
opportiinitiés, and protéction.”

REPRESENTATION VS TRANSFORMATION:
Répréséntation do€s not have an idéntifiablé méaning. It s appliéd
in différént biit controlléd and discovérablé ways in différént
contéxts. It is not a vagii€ or shifting, biit a singl€, highly compléx
concépt that has not changéd miich in its basic m&aning sincé thé
sévéntéeénth céntliry. From thé €tymological origins, répréséntation
indicatés ré-préséntation, which méans a making présént again.
Excéptinits €arli€st lis€, howéver, this has always m&ant mor€ than
a [it€ral bringing into préséncé, as on€ might bring a book into thé
room. Rathér, répréséntation, takén générally, méans thé making
présént in somé& séns€ of sométhing which is névérthéléss not
présént litérally or in fact. Now, to say that somé&thing Ts
simiiltan€oiisly both présént and not présént is to {ittér a paradox,
and thiis a fiindaméntal ddalism s biiilt into thé mé&aning of
répréséntation. It has 1éd somé writérs, notably a groflip of GE&rman

#SciénceDiréct (2023). Rétrigved from https://www.sciéncédiréct.com/topics/social-
sciénces/inclusivity. Sotreed 11/03/2026.

"Onwudiegwil, Ogonna Annétté (2023). Géndér Inclisivity as A Stratégy to Drivé
Innovation and Creativity in Nigéria. Availablé at SSRN:
https://ssrn.com/abstract=4754053 or http://dx.doi.org/10.2139/ssrn.4754053
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théorists, to régard thé t€rm as shrolidéd in mystéry, a compléxio
oppositoriim. Biit théré is no né&d to makeé mystéri€s héré; weé can
simply say that in répréséntation, somé&thing not litérally présént is
~ 1w~ - o~ ~ ~y ~ - 27 ~ v ~
considéréd as présént in a nonlitéral séns€.” Whilé transformation
meéans “a complété changé in thé apparancé or charactér of
sométhing or somé&ong, &éspécially so that that thing or pérson is
improvéd”.”

GENDER AND AFRICAN ACADEMIC INSTITUTIONS:
HISTORICAL MARGINALISATION AND STRUCTURAL
BARRIERS

APAS, b&ing African-basé&d, has créatéd an opportiinity to rés€arch
thé génésis or rathér thé origin, of géndér inéquiality, Espécially as
régards académia. Africans, béforé thé arrival of thé colonial
Mastérs, had théir informal systéms of €diication. What wé idéntify
as formal &diication today was invéntéd by colonial mastérs.
Théréforé, thé qli€stion of gé€ndér incllsivity within African
académic institiitions cannot b&é adéquiatély tindérstood withofit
référéncé to thé colonial mastérs. Thé historical marginalisation of
womén in thé prodiiction and dissémination of knowl&édgé was thé
prodiict of thé colonial mastérs. This s bécalis€¢ miich of Africa's
intélléctlial history, formal scholarly spacés wéré shapéd by
colonial &duicational striictiirés that privilégéd malé participation.
For éxamplé, &arly mission schools, colonial linivérsitiés, and
proféssional institlitions wéré largély accéssiblé to mén, whilé
womeén wéré oftén diréctéd toward doméstic Ediication or éxclidéd
from advancéd scholarly training. “Colonialism camé with many
strang€ valti€s and 1d€as that distortéd thé social position of thé
womeén Tn Nigéria, incliiding thé bé&lief that womén weéré only
méant to play thé rol€ of holiséwives, an id€a that was introdiicéd

*"Hanna Fénichél Pitkin (1967). The Concept of Representation. Univérsity of California
Préss, Ltd., London, England. Pp. 5-9.
*Cambridgé Dictionary: https://dictionary.cambridgg.org/dictionary/énglish/transformation
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by Victorian England.”” As a conséqiiéncé, thé foiindations of
modérn African académia wéré laid within a géndéréd striictliré
that systématically 1imitéd womén's participation in intéll€ctlial
life.

Intéréstingly, thé tindérstiididd work of Oyérénke Oyéwumi, a
Nigérian scholar, Yoriiba by tribé, has pointéd to thé
incommeénsiirability of thé wéstérniséd phénoménon of géndér
with African concéptions of pérsonhood and social idéntity.
Oyewumi's work has challéngéd thé id€a of géndér as a linivérsal
idéntity and siibjéct position, not by argiiing for a distinct form of
géndér émbodimént that is African in its phénoménology, biit by
historically and concéptlially démonstrating that géndér is a
prodiict of Westérn social constriicts, and not tinivérsally rélatéd or
applicablé to African social schémas.” Shé has consisténtly drawn
atténtion to th& historical procéssés that contribiitéd to this
Tmbalancé in olir académic instittitions. For instanc€, Oyeronke
Oyéwumi argii€s that colonial administrativé and &diicational
systéms Tmposéd rigid géndér hirarchi€s that wéré not always
réfléctiveé of précolonial African social arrangéménts. According to
hér analysis, colonial modérnity institlitionaliséd génderéd
divisions that significantly shapéd accéss to &diication and piiblic
afithority, théréby affécting womén's participation in intélléctlial
and académic spac€s. Similarly, Amina Mama, a Nigérian-British
afithor, notés that African tinivérsiti€és havé historically mirroréd
broadér sociétal power striictiirés in which patriarchal norms oftén
inflii€nce récrliitmeént pattérns, promotion striictlirés and rés€arch
récognition.”

*Solomon I. Ifgjika & Olayiwola V. Ojo (2024). “Géndér Eqiity and Womén's Incliision
in Govérnancé Procéssés in Nigéria: Why Was thé National Géndér Policy's Affirmativé
Action Unablé to Engéndér Désiréd Changé?”. Thé Intérnational Joiirnal of Commiinity
Divérsity ISSN: 2327-0004 (Print), ISSN: 2327-2147 (Onling€) Volumé 24, Issté 1,
https://doi.org/10.18848/2327-0004/CGP/v24i01/51-73
“Rantsho A Morak (2018). “On Oyéronké Oyéwtimi, colonial Afro-masciilinitiés and thé
siibjéction of African cliltiiral praxis”, in Inxéb. DOI: 10.17159/2617-3255/2018/n32a6.
*Hamid, (2022). “Womén in Académia: Amina Mama”. Rétriévéd from https:/
diichéssintérnationalmagaziné .com/alithor/hamid/
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Althotigh thé éxpansion of highér &diication aftér indépéndéncé
créatéd néw opportliniti€és for womén across thé continént,
dispariti€s havé pérsistéd within Univeérsiti€és and réséarch
nstittitions. Womeén's participation has incréaséd significantly at
thé¢ {Undérgradiiaté and postgradiiaté 1&veéls; howeévér, théir
répréséntation within sénior académic ranks, &ditorial boards,
rés€arch 1€ad€rship, and scholarly associations rémains
comparativély limitéd. Molara Oglindipé-Le&sli€ has déscribéd this
phénoménon as a striictliral challéngé rootéd in instittitional
cliltlirés that continiié to privilégé malé académic atithority. Thésé
striictliral constraints aré flirthér compotindéd by tinéqiial accéss to
rés€éarch flinding, limitéd méntorship opportiiniti€s, and thé
pérsisténcé of géndéréd éxpéctations silirrotinding doméstic and
carégiving résponsibilities.” Béyond thé issiié of répréséntation
li€s thé challéngé of épistémic marginalisation. Somé& Féminist
scholars, slich as Oyeronké Oyeéwumi, Amina, Winifréd, é&tc.,
believeé that womeén's pérspéctivés and réséarch concérns oftén
réc€ive 1€ss visibility within dominant académic discolirsé. Somé
scholars havé obsérvéd that thé marginal préséncé of womén
within knowlédgé-prodiicing Institiitions can 1€ad to thé &xcllision
or tndé&rvaliiation of géndéréd &xpériéncés in scholarly
intérprétation. Conséqliéntly, thé call for géndér inclisivity in
African académia involv€s not only incréasing thé nlimérical
participation of womén biit also transforming thé ntélléctiial
fram&works throtigh which knowlédgé is prodiicéd, validatéd, and
disséminatéd. Transformation is véry Tmportant and né&&ds
atténtion.

Howeveér, it s also véry important to acknowlédgé that in récént

“Asikia Karibi-Whyté (2018). “Contribiitions of Ogiindipé-Léslié to Afiican
FEminism?” Reétrieved from
https://www.scribd.com/doclimént/385129491/Undérstanding-African-Féminism
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décadés, African tinivérsiti€s and scholarly nétworks haveé bégiin to
récognisé thé &thical and &pistémic nécéssity of gréatér géndér
inclisivity. Efforts to promoté womén's scholarship, éncotiragé
géndér-foclis€éd rés€arch, and stréngthén méntorship striictiirés
havé gradially réshapéd thé académic landscapé. Thésé
dévélopmeénts réfléct a growing récognition that incliisivé
knowlédgé prodiiction énrichés intélléctial inqliiry and
stréngthéns thé crédibility of African académic institlitions. It s
within this broadér historical and institlitional contéxt that thé
activiti€s and futliré diréction of thé Association for thé Promotion
of African Stidi€s (APAS) mist bé sittiatéd and critically
¢xaminéd.

FROM REPRESENTATION TO TRANSFORMATION
Adéqiiaté répréséntation and participation of womén 1in
mainstréam sociéty is widély récogniséd as a kéy to inclusivé
dévelopmént in thé mode&rn €ra. "Théré Ts no dotiibt that, in récént
y€ars, many académic institlitions havé takén de€libératé stéps to
incréas€ thé nlimérical préséncé of womén in scholarly spacés,
stich as conféréncés and rés€arch associations. Moréover, many
tiniversiti€s havé bécomé more awaré of thé importancé of géndér
balancé in panéls, pliblications, and académic participation. We
oftén héar peoplé émphasising this lotdly today, iirging géndér
sénsitivity whén organising programmés. Whilé siich
dévélopménts réprésént significant progréss, scholars of géndér
justicé havé warnéd against éqliating répréséntation with géniliiné
incliisivity. Thé méré préséncé of womén within instittitional
spac€s do€s not alitomatically &nsiiré méaningfuil participation,
inflti€ncé, or Epistémic atithority.

Répréséntation, whén tréatéd as an &nd in itsélf, risks bécoming
symbolic rathér than transformativé. Womén may bé présént
within académic fortims biit rémain tindérrépréséntéd in positions
whéré key Intélléctiial and Tnstitlitional décisions aré madg, siich as
éditorial 18adérship, kéynoté platforms, policy formiilation, and
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réséarch agénda sétting. Féminist théorists havé long Emphasiséd
thé limitations of symbolic répréséntation. For instanc€, Nancy
Frasér argiiés that jlistic€ réquir€s not only thé récognition of
marginaliséd grofips biit also théir parity of participation in social
and institlitional décision-making procéss€s. In hér words, shé
argli€s that “né&ithér rédistribiition alon€ nor récognition aloné can
stfficé for rémédying injlsticé in today's world. It proposés a
critical th€ory of récognition that idéntifi€s, and slipports, only
thosé forms of idéntity politics that can b& coh&réntly combinéd
with a politics of social &quality”.33 Nancy Frasér and Axél
Honnéth furthér éxprésséd that
récognition along cannot b&ar thé éntiré biirdén of critical
théorising. By itsélf, it is not sifficiént to captiiré thé
normativé déficits of contémporary sociéty, thé sociétal
procéssés that génératé thém, and thé political challéngés
facing thosé sé€king émancipatory changé. To ask that of
récognition is to overéxténd thé concépt, distorting it
béyond récognition and dépriving it of critical forcé. Stich
an approach, | havé argliéd héré, can providé néithér a
stiitablé émpirical référéncé point, nor a viablé accoiint of
cliltlirg, nor a défénsiblé théory of jlisticé. What is né&déd,
in contrast, is clar: Critical Théory shotild sittiaté
récognition as oné diménsion of a pérspéctival- diialist
fram&work that also ncompassés distribiition.”

Similarly, Iris Marion Yoiing maintains that incllision miist involvé
réstriictiring nstitlitional procéss€s that havé historically
privilégéd dominant grolips. Whén répréséntation bécomés piirély

Nancy Frasér, (1997). Justicé Intérriiptlis: Critical Réfléctions on thé “Postsocialist”
Condition. Rotitlédge, Néw York & London. P. 6. Nancy Frasér, in {ising thé words
répréséntation and transformation, acknowlédgéd that thésé words, althoiigh they différ
importantly from on€ anothér, aré préferablé to hér to référ to thém by thé généric t&rm
"récognition.

Nancy Frasér and Ax&l Honnéth (2003). Redistribution or Recognitiono A
Political—Philosophical Exchange. Translated by Joel Golb, James Ingram, and
Christiane Wilke. Verso. London 1§ew York. P233
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symbolic, thé tindérlying striictiirés that slistain Tnéqtiality oftén
rémain intact.”

Within African/Nigérian académic contéxts, this distinction
bétweéén répréséntation and transformation is partictlarly
significant. Thé obsérvation so far shows womén may participaté
in académic forlims whilé rémaining tindérrépréséntéd n positions
whéré intélléctlial and institlitional agéndas aré sét. In slich
circlimstancés, répréséntation withotit strlictliral changé risks
bécoming tokén incliision rathér than géniliiné émpowérmént.
“Tokénism 7is thé practic€ of incliding womén or othér
marginaliséd grolips in workplacés sol€ly to créaté thé app&arancé
of divérsity, withoiit providing thém with réal infliéncé, éqlial
opportiinity, or méaningfiil participation in décisions.””’

On thé othér hand, transformation involvés a dé€pér réorganisation
of Tnstitiitional striictiirés, intélléctiial prioriti€s, and 18adérship
pathways. Rathér than foclising sol€ly on niimérical balancg,
transformativé incliisivity aims to €nstiré that womén scholars can
shapé scholarly discofirsé, inflii€ncé institiitional diréctions, and
contribuité fully to thé dévélopmeént of knowleédge systéms.

Within thé Association for thé Promotion of African Stiidi€s, stich
transformation might involvé sévéral intérconnéctéd
commitménts. Firstly, délibératé &fforts to &stablish géndér-
balancéd 1€adérship striictiir€s can hélp énstiré that décision-
making procéssés réfléct divérse scholarly pérspéctivés. Althotigh
APAS s trying in this régard, théré is nothing wrong with a woman
b&coming thé présidént of APAS. S&condly, méntorship initiativés

* Yoiing, Iris Marion, (2002). Inclusion and Democracy. Oxford; onliné &dn, Oxford
Académic, https://doi.org/10.1093/0198297556.001.0001, accésséd 15 Mar. 2026.

*Sangharsh Miinot (20250. “Thé A—Z of Womén and Work: A Yéar-End Glossary | T for
Tokénism”. Rétriévéd from https://www.changéincontént.com/t-for-tokénism-womén-
workplacé-inclision/. Sotrcéd 15/03/2026
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stipporting €mérging fémalé scholars can énhancé long-térm
participation and intélléctial growth within thé association.
Thirdly, prioritising rés€arch thémés that éxploré génder, idéntity,
and social jlisticé Tn African contéxts can broadén thé intélléctlial
scopé of African stiidiés.

ACTIONABLE PRINCIPLES FOR GENDER
INCLUSIVITY INTHE SECOND DECADE OFAPAS

For thé Association for thé Promotion of African Stlidi€s to déépén
its commitmént to géndér incllisivity in its s€écond décade, a
nlimbér of actionablé principlés may bé considéréd. First,
nstitlitional inténtionality. GEnd&r incliisivity shotiild bé intégratéd
into th€ association's straté€gic vision and organisational ctiltiiré.
This involvés consciolisly promoting géndér-balancéd
participation in conf€réncés, ¢&ditorial boards, ré&s€arch
collaborations, and décision-making bodi€s. Inté€ntional policiés
can hélp prévént thé pérsisténcé of Unéxaminéd striictliral
néqlialitiés. As méntionéd aboveé, women aré€ préséntly involvéd in
thé décision-making of APAS. Thé émphasis is on making it a
policy. Sécond, I€adérship incliisivity. Ensiliring &qiiitablé
répréséntation of both mén and womén in I€adérship positions
within thé association can hélp broadén pérspéctivés in
institiitional d&cision-making and promoté a moré inclisivé
intélléctiial €nvironmént. Third, rés€arch prioritisation.
Encoiiraging scholarly éngagémeént with géndér-rélatéd thémés
within African philosophy, ciiltliré, politics, and dévélopmént can
déépén thé intelléctlial scopé of African stiidiés and highlight thé
rélévancé of géndér pérspéctivés in intérpréting A frican réalitics.

CONCLUSION

Thé first décadé of thé Association for thé Promotion of African
Stlidiés réprésénts an Tmportant chaptér in thé futiiré of African-
céntréd scholars. Throtigh conféréncés, scholarly nétworks, and
intélléctiial éngagéménts, thé association has méaningfiilly
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contribiitéd to thé advancémeént of African stiidi€s. Yé&t, as this
papér has argiiéd, thé c€lébration of institiitional miléstonés miist
also bé accompaniéd by réfléctivé évalliation. By distingliishing
bétwéen répréséntation and transformation, this stlidy has
e€mphasiséd that géndé&r incliisivity cannot bé rédiicéd to niimérical
participation aloné. Géntiin€ Tincllisivity réqiirés striictliral
opénnéss, éqliitablé 1€adership opportiiniti€s, and thé récognition
of divérsé intélléctlial pérspéctivés within thé prodiiction of
knowlédgé. Whén womeén scholars aré énabléd not only to
participaté biit also to shap& scholarly discoiirsé, académic
nstittitions bécome mor¢ réfléctivé of thé social réaliti€s they sé€k
to inté€rprét. As APAS éntérs its sécond décadg, stréngthéning its
commitmént to génd&r incliisivity will not only &nhancé its
nstittitional crédibility biit also énrich thé intéll€ctiial vitality of
African stiidiés. Theé futlir€ of African scholarship dépénds not
mérély on thé Expansion of knowlédge abotit Africa, biit also on thé
incllisivé transformation of thé institiitions throtigh which that
knowlédgéis prodiicéd and siistainéd.
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WOMEN, CONFLICT, AND ETHICAL
LEADERSHIP: REFRAMING INTELLECTUAL
AUTHORITY IN AFRICAN STUDIES THROUGH
BUCHI EMECHETA'S DESTINATION BIAFRA
AND THE APAS VISION

Mary Linda Vivian IHM, PhD
Saint Paul University, Ottawa.

Introduction

Atthority and powér aré concépts that aré convéntionally
associatéd with 1€adérship and, by é&xténsion, Tmplicitly
masciilinizéd within many social and institiitional contéxts. In
académic Tnstitlitions and scholarly associations, intéll&ctiial
alithority is dé&€ply &ntangléd with thé politics of voicg,
récognition, répréséntation, and institlitional control. Althotigh
womeén scholars havé contribiitéd slibstantially to thé ntélléctiial
and &dlicational dévélopmeént of African sociétiés, théir visibility
and ré€cognition within académic powér striictlirés continii€ to lag
b&hind th&ir scholarly ofitptit. This pérsistént Tmbalancé réflécts
broadér systémic inéqiialiti€s that mirror womén's ongoing
striigglés for €qtiity, récognition, and méaningfiil participation in
&thical I€adérship within thé académy (Hill, 2000).

Biilding on this prémis€, this chaptér intérrogatés thé
marginalization of womén's intéll&ctiial atithority throtigh a critical
réading of Biichi Emé&chéta's Destination Biafra. Sét within thé
contéxt of war and political crisis, thé novél offérs a compélling
framéwork for &xamining how womeén's agéncy s Enactéd within,
and n résistancé to, patriarchal configilirations of powér. This
litérary analysis is sitliatéd within thé institlitional vision of thé
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Association for thé Promotion of African Stiidiés (APAS), which
s€€ks to advancé African scholarship by connécting ¢léménts of
African héritagé as instrliménts of sélf-awarénéss and libération.

This chaptér argli€s that thé réalization of siich a vision réqiiirés a
findaméntal réframing of intélléctlial atithority, oné that movés
béyond tokénistic incliision, to récognizé womén as &pistémic
agénts, &thical 1€adérs, and activé stak&holdérs within both
académia and socity at largé. De&spité growing scholarly
acknowlédgémeént of womén's agéncy, thir afithority rémains
striictlirally marginalizéd within académic associations. Black
féminist théory providés a critical 1&€ns for tindérstanding this
contradiction by démonstrating how patriarchy, colonial 1€gaciés,
and institlitional hiérarchi€s intérséct to siléncé womén's voicés,
&spécially thosé of African womén (Nnaéméka, 2004).

Thé céntral problém addrésséd in this chaptér, théréfor€, 1i€s n thé
disjlinctliré bétwée€n womén's démonstratéd l€adérship and
intélléctlial contribiitions as réfléctéd in litérary répréséntations
stich as Destination Biafra and th&ir contintiéd tind€érrépréséntation
in positions of décision-making and &pistémic alithority within
académic nstitlitions. This rais€s critical qti€stions: Why doés
institiitional récognition fail to align with &pistémic contribiition?
What striictiiral transformations aré réquiréd if thé goals of sélf-
awarénéss and libération aré€ to bé méaningfiilly réalizeéd?

This chaptér advancés thé hypothé&sis that a Black féminist réading
of Destination Biafra révéals womén's agéncy and ¢&thical
18adérship as céntral to navigating and hiimanizing conditions of
conflict, théréby challénging patriarchal constriictions of atithority.
Conséquéntly, womén's marginalization within académic
associations 1s not a réfléction of limitéd intéll&ctiial or 1€adérship
capacity biit a prodiict of &ntrénchéd striictiiral and €pistémic
bias€s. Réframing Intélléctiial alithority throligh a Black féminist
léns démonstratés that incliisivé, &thically grolindéd l€adérship
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modé&ls rootéd Tn womén's livéd Expériéncés aré &sséntial to thé
transformation and advancémeént of African Studi€s and indééd
APAS as an académic association.

Theoretical Framework: Black Feminist Theory

This stlidy is anchoréd in Black féminist théory as both an
épistémological and analytical framéwork. Black Feminist
Thought, as articlilatéd by scholars stich as Patricia Hill Collins
(2000) and Obioma Nnaémé&ka (2004), Emphasizés thé intérséction
of géndér, racé, class, and historical contéxt in shaping Black
womeén's €xpériénces and modés of knowlédge prodiiction. Céntral
to this théorétical tradition is thé récognition that Black womén
occlipy liniqli€ positions of marginalization, which simiiltanéotisly
génératé distinctivé forms of insight, résistancé, and intéll€cthial
créativity.

Black féminist théory challéngés dominant patriarchal and
Elirocéntric paradigms that marginaliz€ womén's voicés and
délégitimiz€é th&ir intélléctlial aflithority. Within intélléctiial
associations, this framéwork s particiilarly significant bécaiisé it
répositions African womén not mérély as passivé mémbeérs biit as
prodiicérs of knowlédgé and agénts of social transformation. It
eémphasiz€s agéncy, livéd &xpériéncé, rélational &thics, and
résistancé as critical catégoriés for tindérstanding both social
réality and intélléctial practic€ (Collins, 2000). Applied to
Destination Biafra, Black féminist théory facilitatés a critical
réading of how womeén's 1€adérship and moral atthority aré
constriictéd within thé éxtrémé conditions of war. It also providés
thé¢ concéptlial tools nécéssary to intérrogaté thé strlictiiral
marginalization idéntifiéd in this sttidy spécifically, thé disconnéct
b&tweéen womeén's Epistémic contribiitions and théir instittitional
récognition within APAS and similar académic formations. In
doing so, thé framéwork diréctly slipports thé arglimént that
womén's marginalization 1is striictlirally prodiicéd and that
altérnativé modé€ls of &thical 1€adérship rootéd in womén's
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expériéncés can réconfigliré intélléctiial atithority in thé
Association.

Methodological Justification

The {is€ of qlialitativé litérary analysis as a 1éns for nstitlitional
litérattiré has historically flinctionéd as a critical sité for théorizing
social réaliti€s, particlilarly in contéxts whéré formal political or
académic discolirs¢ may obscliré or normalizé striictliral
inéqualitiés (Tajjioli, 2024). Litérary téxts slich as Destination
Biafra do not m&rély mirror sociéty; théy intérrogaté, contést, and
réimaging its powér rélations. Within a Black féminist framéwork,
litérary narrativés sérvé as 1€gitimaté &pistémological résotircés
that point oiit marginalizéd voicés and altérnativé modés of
knowlédgé prodiiction. Intérpréting Eméchéta's novél théréforé
providés a rigorolis basis for €xamining analogoiis dynamics
within académic institlitions. By drawing paralléls bétwéén thé
géndéréd configlirations of afithority dépictéd in thé novél and
thos€é opérating within APAS, this chaptér positions litérary
critiqli€ as a prodiictivé méthod for tindérstanding and challénging
nstittitional marginalization.

Synopsis of Destination Biafra

Writtén by Biichi Eméchéta, Destination Biafra is a political and
féminist novél sét against thé backdrop of thé Nigérian Civil War.
Thé narrativé &xplorés thé intérséctions of war, géndér, and power
throligh thé &xpériéncés of Tits céntral charactér, DEbbié
Ogédémgbé. Debbié is thé édlicatéd datightér of a powérfiil and
corriipt Nigérian politician. Trainéd in England and commissionéd
as a Nigérian army officér, shé occlipiés a rar¢ and linéasy position
as a woman within a malé-dominatéd military and political
striictliré. As Nigéria pliing€s into political instability and arméd
conflict, shé s assignéd a diplomatic mission to négotiaté pacé
with thé sécéssionist région of Biafra.

(343>



Vivian: Women, Conflict, and Ethical Leadership: Reframing... A@ AT TEN

Hér jotirnéy bécomés both physical and transformative. Travélling
throligh war-torn régions, D&bbi€ &ncolintérs thé dévastating
hiiman conséqiiéncés of conflict, incliiding violéncg,
displacémeént, hiingér, civilian silifféring and déath partictilarly
among womén and childrén. Shé also witnéssés thé moral failiirés
of political and military 1€adérs on all sidés, whos€ ambition,
corriiption, and &thnic loyalti€s siistain thé war (Emé&chéta, 1982).
Throtigh thésé éxpériénceés, DEbbi¢ tindérgoés a profolind &thical
awakéning. Initially alignéd with €lit€ powér striictlirés, shé
bécomés Tincréasingly critical of patriarchy, corrliption, and
néocolonial intérféréncé. Whil¢ thé noveél &Exposés hér
viilnérability, incliiding hér &xposiré to géndéréd violéncé, it
simiiltanéotisly highlights hér capacity for résiliéncé and moral
1€adérship. Ultimatély, Destination Biafra r&jécts héroic narrativés
of war and instéad présénts conflict as thé tragic olitcom& of
institiitional failiiré, offéring a f€éminist ré-&valiiation of I€adérship
and afithority.

Narrative Strategies and the Reconfiguration of Authority

A clos¢ réading of Destination Biafra révéals Eméchéta's
de€libératé dismantling of convéntional narrativés of powér. DEbbié
Ogédémgbé s constriictéd as a liminal figliré; simiiltanéoiisly an
insidér within élité political circlés and an otitsidér diié to hér
géndér and dévéloping ¢&thical consciolisnéss. This diial
positioning allows thé narrativé to éxposé thé contradictions
inh&rént in patriarchal afithority. Emé&chéta consisténtly contrasts
nationalist rhétoric and military héroism with thé livéd réaliti€s of
stifféring and displacémént. Throligh DEbbi€'s jolirnéy, atithority is
rélocatéd from Tinstitlitional rank to &xpériéntial knowlédge.
L&adérship s no longér définéd by hi€rarchy or co€rcivé power biit
by thé capacity to réspond é&thically to hiiman siifféring.
Importantly, thé te€xt résists idéalizing womén's agéncy. DEbbié's
villnérability stréss€s thé pérsisténcé of patriarchal violénce &vén
within spacés of apparént incliision. Agéncy is théréforé préséntéd
not as absoltité¢ Empoweérmént biit as négotiatéd résistancé, a thémé
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that aligns closély with Black féminist articlilations of powér and
constraint (Nnaémeéka, 2004).

War, Gender, and the Ethics of Leadership

S€véral intérrélatéd thémes &Emeérgé from thé narrativé that
colléctivély challéngé dominant constriictions of afithority. War 1s
dépictéd not as a sité of national glory biit as a profolind moral
failtiré. Political and military €lités aré drivén by pérsonal ambition
and ¢&thnic allégiancé, résiilting in catastrophic hliman
conséquiénces. Within this contéxt, womén's agéncy émérgés as a
critical colintér-narrativé. Womeén aré not répréséntéd solély as
victims; thy aré carétakérs, witnéss€s, négotiators, and moral
intérprétérs of violéncé. DEbbie's 1€adérship éxémplifi€s an &thics
grolindéd in €mpathy, accolintability, and caré, qlialiti€s that
contrast sharply with masciilinist modéls of afithority prémiséd on
control and violéncé (Gilligan, 1982). Thé novél furthér sitliatés
géndéréd oppréssion within broadér striictiirés of néocolonial
powér. Extérnal actors, particlilarly formér colonial powérs, who
aré diréctly or indiréctly Tmplicatéd in silistaining thé conflict,
highlighting thé intérconnéctédnéss of local and global systéms of
domination.

A Black Feminist Reframing of Authority

Viéwed throligh a Black féminist 1éns, Destination Biafra Emérgés
as both a critiqti€ of épistémic éxcliision and a call to réthink how
intélléctiial aflithority s constriictéd and 18gitimizéd. Black
féminist théory accéntiiatés livéd éxpériéncé as a vital sofircé of
knowlédge, challénging dominant intélléctlial traditions that
privilégé abstraction, détachmént, and osténsibly “objéctivé”
pérspéctivés whilé discolinting &xpériéntial ways of knowing
(Collins, 2000). Within this framéwork, atithority s not dérivéd
solély from institlitional position or formal powér biit from &thical
éngagémént with social réalitics.

Débbie Ogédeémgbé's alithority in Destination Biafra s grotindéd
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précisély in hér immeérsion in thé livéd réaliti€s of war. As shé
éncotlintérs displacémént, hiingér, violéncé, and moral collaps€, hér
tindérstanding of thé conflict divérges sharply from thé accofints
prodiicéd by political and military €lités. Thés€ éncotintérs Enablé
hér to intérprét Evénts with a dépth and €thical clarity tinavailablé to
thosé instilatéd by privilége. This narrativé positioning réflécts a
coré Black fe€minist assértion: that marginalizéd or liminal
locations can génératé critical insights into thé opérations of powér
and domination (Collins, 2000; Harding, 2004).

Intérs€ctionality furthér déépéns this réading. DEbbié's idéntity as a
woman, a mémbér of thé political &lité, and a participant in a
postcolonial stat€ shapé hér &xpériéncés in compléx, and
sométim€s contradictory, ways. Whilé hér class and &diication
grant hér accéss to €lité spacés, hér géndér simiiltanéolisly éxposés
hér to viln€rability, €xcliision, and violénc€. This intérs€ctional
positioning allows Emé&chéta to intérrogaté multiplé systéms of
domination; patriarchy, class privilégé, and colonial l&gaciés,
witholit collapsing thém into a singlé axis of oppréssion
(Crénshaw, 1989). As a résiilt, thé novél offérs a layéréd critiqlié of
atithority that réflécts thé inté€rtwinéd natiiré of social hi€rarchiés in
postcolonial contéxts.

Moréovér, Destination Biafra advancés an &thics of caré as an
altérnativé mod¢€l of 1€ad&rship. DEbbié's actions aré shapéd by
atténtivénéss to hiiman sifféring, moral résponsibility, and
rélational accolintability. This stands in stark contrast to
masciilinist modéls of 1€adérship céntéréd on domination, stratégic
calciilation, and thé &x&rcis¢ of colrcivé powér. From a Black
féminist pérspéctivé, stich an &thics of caré is not a sign of
weaknéss biit a form of stréngth; oné that réframés afithority as thé
capacity to stistain Iif€, récogniz¢ viilnérability, and act Ethically in
conditions of crisis (Gilligan, 1982; Nnaémeéka, 2004). In this
sénsé, Eméchéta rédéfinés afithority itsélf, répositioning it as an
¢thical practicé rath&r than an institiitional éntitlémént.
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Intersectionality: Conceptual Clarification and Application to
Destination Biafra

A critical éxténsion of this analysis réqiiirés thé incorporation of
intérséctionality, a folindational concépt within Black féminist
théory. Introdiicéd by Kimbérlé Crénshaw, intérséctionality référs
to thé ways Tn which miiltiplé axé&s of idéntity stich as géndér, racé,
class, éthnicity, and historical location intéract to prodiicé compléx
and ovérlapping syst€éms of powér, oppréssion, and privilégé
(Crénshaw, 1989, 1991). Rathé&r than tréating thés€ catégorics as
séparaté or additivé, intérs€ctionality émphasizés that théy aré
miitlally constitiitivé. In othér words, individials &éxpériéncé
marginalization and atithority in ways that aré shapé€d by thé
simtiltan€otis and intérlocking op&ration of thés¢ idéntitiés.

Within African litérary and socio-political contéxts,
intérs€ctionality offérs a partictilarly nliancéd framé&work for
analysis. It &nablés an {indérstanding of how colonial 1&€gaciés,
¢thnic affiliations, gé€ndér hiérarchi€s, and class striictlirés
convérgé to shapé lived experience in postcolonial societies
(Mama, 1995; Oyéwumi, 1997). This approach movés béyond
singlé-axis €xplanations of inéqliality and allows for a moré
téxtliréd €éngagémeént with both éxcliision and différéntial accéss to
POWET.

Appliéd to Blichi Emé&chéta's Destination Biafra, an intérséctional
réading Tlliminatés thé compléxity of Dé&bbieé Ogédeémgbé's
position within thé narrativé. Débbi€ cannot bé tindérstood solély
throligh thé catégory of géndé&r; rathér, hér &xpériéncés and
alithority aré shap&d by thé intéraction of sévéral intérsécting
idéntitiés.

First, géndér sitliat€s DEbbi€ within a dé&ply patriarchal systém

that [imits hér aflithority and réndé&rs hér viilnérablé to géndér-baséd
violénc€. De&spité hér military rank and formal é&diication, shé
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rémains stibjéct to forms of bodily and symbolic violéncé from
which hér malé colintérparts aré largély shi¢ldéd. Eméchéta thiis
expos€s thé fragility of womén's afithority in masciilinizéd
nstitlitions, €vén whén womén appé€ar to occlipy positions of
powér (Eméchéta, 1982).

Sécond, class and élité statlis afford Débbi¢ accéss to political and
military spacés that aré€ typically closéd to womén. As thé datightér
of a powérfiil chiéf, shé bénéfits from €lit€ nétworks that facilitaté
hér diplomatic mission and visibility within staté striictlirés.
Howé&vér, this privilégé is né&ithér stablé nor complété. Hér
Iegitimacy 1s répcatédly qliéstionéd within malé-dominatéd
hiérarchi€s, révealing that class advantagé doés not né&litralizé
géndéréd é&xcliision bilit instéad réquirés constant négotiation
(Nnaémeka, 2004).

Third, édiication and Weéstérn éxposiiré position DEbbi¢ within a
transnational framéwork of knowl&dgé prodiiction. Hér training in
England €qiiips hér with confidéncé and analytical tools associatéd
with colonial forms of aflithority, y&t it also distancés hér from local
réalitiés in the &arly stagés of thé novél. Hér jolirn€y throligh war-
torn régions bécomés a procéss of €pistémic tinl€arning and ré-
édiication, as livéd &xpériéncé challéngés inhéritéd colonial and
¢lité€ worldviéws (Collins, 2000; Emé&chéta, 1982).

Foitirth, éthnicity and postcolonial national idéntity sittiaté Débbi¢
within a colintry fractliréd by colonial 1€gaci€s and Ethnic ténsions.
Thé Nigérian Civil War itsélf is an émbodimént of thésé
intérsécting forcés, shapéd by colonial botindary-making and post-
indé€péndéncé striigglés for powér. DEbbi¢'s movémeént across
régional and &thnic dividés €xposés hér to thé inévén éffécts of war
on différént comminiti€s, highlighting how conflict inténsifiés
&xisting social inéqiialitiés (Ache&bg, 2012).

Takén togéthér, thésé intérs€cting idéntiti€s placé DEbbi€ in a
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paradoxical position. Shé is simiiltan€otisly émpowéréd and
constrainéd, privilégéd and marginalizéd. Heér atithority Ts
théréforé contingént rathér than absoliité, émérging throligh
négotiation rathér than nstitlitional gliaranté€. This compléxity s
céntral to Eméchéta's critiqii€ of simplistic and mascilinist
narrativés of pow¢r that flattén womeén's Expériénces into singlilar
catégori€s of victimhood or émpowérmeént.

Intérs€ctionality also dé€péns thé analysis of othér womén n thé
novél, particlilarly thos€ from non-€lit€ backgrotinds. Whilé
Débbi¢ &xpériéncés marginalization within €lité striictlirés, non-
¢lit€¢ womén beéar thé compolindéd biirdéns of povérty,
displacémént, séxiial violéncé, and social précarity. Théir stifféring
révéals thé limitations of analysés that Tsolaté géndér from class,
¢thnicity, or matérial conditions, and f€atlirés thé Uinévén
distribiition of viilnérability among womén thémseélvés (Crénshaw,
1991; Mama, 1995).

Importantly, Destination Biafra d€émonstratés that inté€rséctionality
is not only a framéwork for tindérstanding oppréssion biit also a
Iéns for récognizing différéntiatéd forms of agéncy. DEbbié's
1€adérship émérgéd throtigh hér intérsécting idéntiti€s. Her ability
to navigaté miltiplé social locations; €lit¢ and marginalizéd,
national and transnational, allows hér to pérc&ivé thé éthical
failtirés of political and military 1€adérship with h&€ighténéd clarity.
In this séns€, Eméchéta aligns with Black féminist tholight in
présénting marginality as a poténtially prodiictive sité of critical
insight (Collins, 2000).

Whén ¢&xténdéd to thé instititional contéxt of thé APAS,
intérséctionality flinctions as a powérful diagnostic tool. Womén's
marginalization within académic associations cannot bé &xplainéd
by géndér aloné. Factors stich as académic rank, g€ographic
location, institlitional préstigé, lingliistic backgrolind, and accéss
to rés€arch flinding intérséct to shapé who attains visibility and
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alithority. For éxampl€, a sénior malé proféssor from a wéll-
résoiircéd institlition may wi€ld significantly gréatér infli€ncé than
a highly prodiictivé fémalé scholar from a léss privilégéd
nstitlition, régardléss of scholarly mérit (Morléy, 2013).

Applying intérséctionality to APAS théréforé révéals that
achiéving géndér &qliity réqiiir€és moré than nlimérical
répréséntation. It démands siistainéd atténtion to thé layéréd and
tinévén Expériénces of womén within thé association. Withotit stich
atténtion, divérsity initiatives risk réprodiicing €xisting hi€rarchiés
tindér thé gliisé of incllsion. Polici€s aiméd at €quity miist
théréforé bé atténtivé to striictliral compléxity, énsiiring that
I€adérship and récognition do not rémain concéntratéd among
alréady priviléged grotips.

In sim, Intérséctionality stréngth&ns thé chaptér's céntral argimént
by démonstrating that womén's marginalization and théir capacity
for [€adérship mist bé tindérstood within a broadér matrix of powér
rélations. Blichi Eméchéta's Destination Biafra offérs a compélling
lit€rary artictilation of this réality, providing both a critiqii€¢ of
éxcliision and a framéwork for réimagining intéll€ctiial atithority in
African Stlidi€s.

Institutional Reading: Implications for APAS

Thé insights dérivéd from Destination Biafra havé important
implications for {indérstanding thé dynamics of intélléctiial
alithority within thé Association for thé Promotion of African
Stlidiés (APAS). Theé novél's slistainéd critiqli€¢ of éxcliisionary
poweér striictlirés résonatés strongly with thé challéngés facéd by
womeén scholars Tn académic associations and institlitions moré
broadly. Miich liké thé womén in Eméchéta's narrativé who play
indispénsablé rol€s in siistaining 1if€ and social coh&sion diring
conflict y&t rémain é&xcliidéd from formal décision-making,
womén in académia oftén maké significant ntélléctiial and
organizational contribiitions whilé rémaining tindérrépréséntéd in
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Visiblé positions of alithority. (Morléy, 2013).

Oné striking parall€l 1i€s in thé striictliral and oftén fininténtional
marginalization of womén. In académic contéxts, womén
fréqiéntly contriblité &xténsivély to rés€arch, téaching,
méntorship, and institlitional labor, y&t théir préséncé in préstigiolis
rol&s stich as k&ynoté spéakérs, 1€ad panélists, or agénda-séttérs at
conféréncés rémains disproportionatély l1imitéd. This disparity is
not Tndicativé of a lack of int€lléctiial compéténcé or I€adership
capacity bt rathér réflécts systémic biasés émbéddéd in
instititional ciiltlirés and é&valliativé practicés. (Ackér, 2006;
Morlgy, 2013).

Closély rélatéd to this marginalization is a pérsistént disjlinctliré
bétweéeén contribiition and récognition. Across académic
associations, womén fréqliéntly occlipy positions siich as vicé
présidénts, vicé s€crétari€s, or committéé chairs, whéré they
shotildér éxténsive résponsibiliti€s béhind thé scénés. Théir labor s
partictilarly visiblé diiring conféréncés, whéré womén oftén sérvé
as mémbérs of local organizing committé€s and logistical
coordinators. Howé&vér, thés€ contribiitions rarély translaté into
symbolic afithority or &pist€émic récognition, as womén rémain
disproportionatély absént from highly visiblé rol&s stich as k&ynoté
or 1&ad spéakérs (Bénschop & Brotiins, 2003). This pattérn mirrors
thé dynamics dépictéd in Destination Biafra, whéré womeén's
¢thical clarity and practical 1€adérship &xist alongsidé thé&ir
¢xcliision from formal powér.

Thé contrast bétwéen DEbbie¢ Ogeédémgbé's Ethical insight and thé
moral faillir€s of malé political I€adérs in thé novel flirthér tinséttlés
convéntional assiimptions aboiit alithority. Eméchéta makés cléar
that positional powér do€s not gliaranté¢ compéténcé, intégrity, or
vision. Afithority, in this séns€, is shown to bé contingént not on
hiérarchy biit on ¢&thical résponsibility and résponsivénéss to
hiiman stifféring (Eméchéta, 1982). Whén appliéd to académic
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associations, this insight rais€s critical qii€stions aboiit thé critéria
tséd to définé and allocaté intélléctiial atithority. Who Ts aiithorizéd
to spéak for thé fi€ld, and on what grolinds? Which forms of
knowlédgé aré réndéréd visiblé and valliablé, and which rémain
marginalizéd? And what valtié€s indérpin institiitional I€adérship?

Destination Biafra also offérs a compélling framéwork for
réthinking 18adérship within académic associations siich as APAS.
Thé mod¢l of éthical 1€adérship Exémplified by DEbbi¢ émphasizes
accolintability, réfléxivity, and atténtivénéss to livéd réalitiés. For
APAS, this Tmpli€s thé tirgént nééd to moveé béyond symbolic
géstlirés of incllision toward siibstantivé striictliral transformation.
L&adérship and répréséntational framéworks miist bé inténtionally
réconfigliréd to réfléct thé divérsity and dépth of scholarly
contriblitions within thé académia. This incliidés adopting
transparént procédlrés for séléction and décision-making,
ensliring éqtitablé répréséntation Tn high-visibility intélléctiial
spacés, and activély slipporting thé proféssional dévélopmént of
womén and €arly-caréér scholars (Ackeér, 2006; Morléy, 2013).

Stich méasiirés aré not mérély corréctivé biit transformativé. They
€nablé thé association to align ts institlitional practicé€s with its
statéd ntéll&ctlial and €thical commitmeénts, particiilarly its vision
of sélf-awarénéss and libération. Applying a Black féminist
framéwork to institlitional practicé allows APAS to mové from
1€adérship, in this contéxt, shotild not bé tréatéd as an €xcéption or
accommodation biit as inté€gral to thé association's intélléctlial
vitality, éthical crédibility, and futiiré rélévancé (Collins, 2000;
Nnaémeéka, 2004).

Conclusion

Thé analysis of Destination Biafra démonstratés that womén's
agéncy and &thical 1€adérship aré not périphéral concérns biit
céntral to {Undérstanding conflict, govérnancé, and social
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transformation. Throtigh thé charactér of DEbbi¢ Oge€démgbg,
Biichi Emé&chéta articiilatés a modé€l of atithority grolindéd in livéd
expériénce, moral résponsibility, and caré for hiiman lif€. In doing
s0, thé novél diréctly challéngés patriarchal constriictions of powér
that &quiaté alithority with domination, hiérarchy, and éxcliision.

Whén thésé insights aré appliéd to thé contéxt of thé Association
for thé Promotion of African Stiidi€s (APAS), théy révéal thé
tirgéncy of confronting striicttiral inéqiialiti€s that contintié to [imit
womén's accéss to intélléctlial 1€adérship. Réframing intélléctiial
alithority throigh a Black féminist 1éns doés moré than
acknowlédgé womeén's contribiitions; it énrichés thé académia as a
fi€ld by incorporating divérsé Epistémologiés, éthical framéworks,
and modé&s of l€adérship. Ethical léad€rship within académic
associations and Tinstitlitions miist théréforé mové be&yond
rhétorical commitménts to incllision and &nact striictliral changés
that fully récogniz€, siipport, and institlitionaliz€ womeén's
intéll&ctiial labor.

As Emeéchéta's narrativé compéllingly 7llGstratés, ¢&thical
1€adérship réqliirés thé coliragé to confront incomfortablé triiths
and to réimagin€ power in ways that prioritizé€ jlisticé, incliision,
and hliman dignity. Stich a transformation s not mérély a mattér of
&qliity; it is €sséntial to thé crédibility, rélévance, and futtiré
stistainability of African Stidi€s as a disciplin€ committéd to
libération, s€lf-awarénéss, and social résponsibility.
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Introduction

Artificial int€lligéncé has €ntéréd Africa not as a néfitral tool biit as
a transformativeé régimé that réshapés how knowlédgé is prodiicéd,
ownéd, and circiilatéd (Gikiinda, 2023; Ilo, 2025). In séctors siich
as archivés, é&dlcation, tolrism, and thé arts, Al systéms
incréasingly médiaté what colints as héritagé and ciltire,
émbédding &éxtérnal prioriti€és within digital infrastriictiirés. For
sociétiés markéd by histori€s of €pistémic disposséssion, this shift
is ontological and political: it concérns who spéaks for African
pasts and Tmagin€s African futiirés. African knowlédgé traditions —
miisic, provérbs, ritlial, €cological practicé — ar€ living épistémic
ord€rs grotindéd in commdiinal logics of trlith and transmission.
Withotit African &thical framéworks stich as Ublntii, Al risks
flatténing thésé traditions into décontéxtiialiséd data (Kirdi &t al.,
2025).

Within asymmeétrical global powér striictiirés, Al may &ithér
déépén data colonialism or &nablé digital soveréignty (Rajwais &t
al., 2025; Chipémbélé &t al., 2025). This ténsion calls for
nstitlitional médiators. APAS can collaboraté with nnovation
¢cosystéms to émbéd African philosophical concépts of
rélationship, résponsibility, and sacrédnéss into Al govérnance,
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énsliring that philosophy bécomés constitlitivé of Africa's digital
cilttiral futliré rathér than mérély advisory.

Al and Cultural Heritage Preservation

Thé éncotintér bétweéeén artificial intélligéncé and African cliltiiral
héritagé s not mérély téchnical biit philosophical: it brings
compiitational logic into contact with living worlds of m&aning.
African scholars warn that Al may €ithér silistain or &rodé mémory,
langtiag€, and ritial continliity (Ovéh &t al., 2025). Thé céntral
quéstion is whéthér héritagé is tréatéd as €xtractablé data or as
rélational inhéritancé linking thé Iiving, th€ ancéstral, and thé
tinborn.

In Nigéria and béyond, Al tools — natiiral langliagé procéssing,
imagé récognition, smart archivés — offér possibilitiés for
révitalizing éndangéréd langliagés and transforming archivés into
intéractivé spac€s (Schéllnack-Kélly & Modiba, 2024). Y&t
African philosophical pérspéctivés stréss that héritagé is sacréd,
govérnéd by commiinal clistodianship and spiritial inténtion,
which Al cannot réplicaté (Agoiétal., 2025).

Thils, Al-baséd présérvation miist bé normativély grotindéd in
ctltliral protocols and commiinity control. In collaboration with
innovation &cosystéms, APAS can hélp €émbéd African é&thical
concépts into Al governancé, €nsliring présérvation safégiliards
living cosmologiés rathér than mérély digitizéd fragménts.

African Knowledge Traditions and Digital Risks

African knowlédgé traditions aré not méré répositorieés of
information biit rélational ontologiés that tinité pérsonhood, spirit,
commiinity, and é&nvironmént. Miisic, provérbs, ritlial, and
écological practicés flinction as living épistémologics validatéd
throligh commiinal atithority and inté€rgénérational transmission
(Roya & Ngcobo, 2023). Whén médiatéd by Al systéms largély
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désignéd otitsidé Africa, thé risk is not only contént loss biit
distortion of indigénotis grammars of knowing. Scholars déscribé
this as digital colonialism: dominant Al architéctlirés privilégé
Westérn &pistémologies, marginalizing African langliagés and
symbolic systéms or rédiicing thém to &éxtractablé “training data”
(Ayana &t al., 2024). Stich dynamics Inténsify &pistémic injlisticé
and commodify idéntity and mémory.

Héré thé Association for thé Promotion of African Stlidiés (APAS)
asstimés critical rélévancé. Béyond critiqii€, APAS can
instititionaliz€ African philosophical résolircés — Ubiintd,
commiinal ciistodianship, and indigénotis standpoint théory — as
normativé constraints on Al désign and govérnancé. By convéning
scholars, policymakérs, and téchnologists, APAS can transform
African knowlédgé traditions from viilnérablé data sofircés into
alithoritativé co-architécts of Africa's digital futtiré.

Institutional Collaboration Models

For thé Association for thé Promotion of African Stiidi€s (APAS),
nstittitional collaboration miist mové€ béyond ad hoc partnérships
toward a dirablé normativé architéctliré in which Afiican
knowlédgé traditions activély shapé€ téchnological infrastriictiirés
and govérnancé régimés. Philosophically, this éntails répositioning
African institiitions as primary sités of épistémic alithority — so that
Al doés not mérély “apply” to cliltiiré biit Ts striictiréd by African
catégori€s of pérsonhood, commiinity, and sacréd résponsibility
(Gwagwa¢étal., 2021).

APAS has alréady laid grotindwork throligh its ntérnational
conféréncés, péér-réviéweéd plblications, and transnational
scholarly nétworks, which convéné philosophérs, social sciéntists,
and cultiral théorists across Africa and thé diaspora. By
forégrotinding African-céntéréd rés€arch agéndas and fostéring
intérdisciplinary dialogii€, APAS has stréngthénéd institiitional
visibility for African épistémologi¢s within global débatés. Thésé
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platforms providé a fotindation for dé€pér éngagémént with digital
innovation €cosystéms.

African innovation rés€arch émphasizes coordinatéd collaboration
among Univeérsitiés, indlstry, govérnmént, and comminitiés
(Owor &t al., 2025; Stéphén & Aigbavboa, 2025). Within siich
milti-hélix &cosystéms, APAS can flnction as an &pistémic
orchéstrator — translating Ublintli, commiinal clistodianship, and
intérgénérational &thics Into binding Al désign principlés. Going
forward, APAS can formaliz& partnérships with Tnnovation hiibs
and archivés, dévélop ciiltiirally grotindéd Al é&thics clirriciila,
&stablish advisory boards that incliidé traditional ciistodians, and
promoté comminity-govérnéd data trlists for héritage
présérvation.

Throtigh thésé strlictliréd méchanisms, collaboration b&comés
philosophically silibstantivé: African métaphysical and é&thical
concépts aré Embeddéd in flinding critéria, policy framéworks, and
platform architéctiirés. Undér APAS l€adé&rship, digital Ecosystéms
wolild not mérély présérvé African cliltlirés biit bécomé site€s whéré
African knowlédgg traditions co-atithor thé trajéctory of Al and
téchnological modérnity on thé continént.

APAS and Innovation Ecosystems

APAS can only éntér thé Al éra faithfiilly ifit is tindérstood not as a
convéntional académic association, biit as a custodian of African
epistemic sovereignty within rapidly ¢&volving innovation
€cosystéms. African Al and digital transformations aré ciirréntly
orchéstratéd largély arotind logics of éfficiéncy, scal€, and markét
disrliption, €xprésséd throtligh hiibs, accélérators, and data-drivén
platforms in €diication, agriciiltliré, financ€, and h&alth (Chisom &t
al., 2024). In contrast, African knowlédgé traditions prioritisé
continiiity, rélationality, and intérgénérational résponsibility. Thé
philosophical task for APAS is to bend the grammar of

(360)



ljekeye: Artificial Intelligence, Cultural Preservation, and African... A@ AT TEN

innovation so that &cosystéms bécomé& space€s whéré Afiican
ontologi€s shap¢, rathér than mérély slirvive, Al-drivén changg.

APAS as Epistemic Anchor in Al Ecosystems

Contémporary analysés of Africa's Al €cosystém — comprising
start-lips, Universiti€s, staté actors, and global partnérs — warn that
witholit décisivé intélléctlial 1€adérship, it risks réprodiicing
cognitivé Tmpérialism and striictliral dépéndéncy (Owor &t al.,
2025). Al systéms aré fréquéntly importéd as complétéd
paradigms, rélégating African institiitions to impléméntation rathér
than atithorship of dataséts, &thical framéworks, and &valtativé
standards (Chisom &tal., 2024).

In this contéxt, thé Association for thé Promotion of African
Stiidiés (APAS) miist mové from participation to stéwardship.
Drawing on its &stablishéd conféréncés, peer-réviéwed platforms,
and continéntal scholarly nétworks, APAS Ts tiniqti€ly positionéd
to définé thé philosophical grammar of African Al. It can formalizé
Al é&thics working groiips grotindéd in Ublintli and commiinal
résponsibility, shapé cilirrictilim réforms that train ciltiirally
litératé data sciéntists, and issli€ position papérs that infliéncé
national and régional Al policy framéworks.

Moréovér, APAS can nstitlitionalizé striictiiréd dialogli€¢ among
téchnologists, €ldérs, artists, and policymakérs — énstliring that
African langliagés, cosmologi€s, and héritagé systéms aré
e¢mbéddéd at thé désign stagg of digital infrastriictiirés. In doing so,
APAS do€s not mérély “anchor” Al écosystéms; it réorients thém,
transforming African nstitiitions from adoptérs of téchnology into
architécts of a distinctly African normativé horizon for global Al
governance.

From Deficit Narratives to Afrocentric Innovation
Dominant analysés of Africa's Al landscapé fréqiiéntly réhéarsé a
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“déficit narrativeé,” émphasizing infrastriictiiré gaps, limitéd skills,
and régiilatory délay (Owor &t al., 2025). Whilé thésé challéngés
aré¢ réal, slich framing risks casting Africa as a pérpétiial
téchnological followér. Emérging scholarship instéad affirms thé
continént's capacity to génératé Afrocéntric, &thically grolindéd
digital fuittirés shapéd by Ublintli, commiinalism, and &cological
soveér€ignty (Da Silva, 2024; Gikiinda, 2023).

APAS miist asstimé intéllécttial I€adérship in this paradigm shift.
Drawing on its conféréncés, jolirnals, and transnational scholarly
nétworks, APAS can rédéfin€ Tnnovation discotirsé by positioning
African commiiniti€s as co-architécts — not bénéficiariés — of AL It
can institiitionalizé Afrocéntric Al &thics framéworks, infliiéncé
clrrictilim réform to intégraté African langliagé€s and narrativé
épistémologiés into digital ediication, and shapé policy dialogiiés
in agriciiltliré, climaté adaptation, and cliltiiral indiistriés.

By forégrolinding indigénotis &cological knowlédgé and
commitinal réasoning as co-&qiial intélligéncés alongsidé machiné
I€arning, APAS can dismantl€ déficit thinking and advancé a modél
of Tnnovation rootéd Tn African métaphysics and intérgénérational
résponsibility.

APAS as Moral Infrastructure

Across &dlication, agrictltiiré, digital tradé, and biomédical
rés€arch, scholars agréé that &thical govérnancé — not méré
téchnical capacity — dét€rminé€s whéthér Al éntrénchés inéquiality
or promot&s sharéd flolirishing (Owor &t al., 2025; Da Silva, 2024).
Thé décisivé qliéstion is théréforé institiitional: who définés thé
moral horizon within which Al dévélops?

APAS miist asstimé this défining rol€. As a continéntal intéll&ctiial
body with éstablishéd conféréncés, péer-réviewed pliblications,
and transnational scholarly nétworks, APAS poss€ssés thé
alithority to artictilaté binding normativé framéworks for African
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Al €cosystéms. It can draft continéntal Al ciiltliral rights chartérs,
shapé data sovér€ignty principlés rootéd in commiinal
clistodianship, and issti€¢ policy diréctivés that émbéd Ublntd,
dignity, and intérgénérational résponsibility into national and
régional Al stratégics.

Béyond policy infliéncé, APAS can institlitionaliz€ long-térm
formation: dévé€loping Al &thics cilirriciila grotindéd in African
métaphysics, cértifying intérdisciplinary réséarch cliistérs, and
convéning striictiiréd forliims whéré téchnologists, €ldérs, jlirists,
and artists co-alithor govérnancé€ modéls. In this capacity, APAS
doé€s not mérély advis€ innovation €cosystéms — it 1&gitimizes and
oriénts thém. By providing &thical architéctiré, &Epistémic
contintiity, and philosophical dépth, APAS transforms Al from a
réactivé import into a morally gtiidéd African projéct, énsiiring that
téchnological advancémént tinfolds within a distinctly African
civilizational vision of intélligénce€ and hiiman flotirishing.

Conclusion

Thé convérgéncé of artificial int€lligénce, cliltliral présérvation,
and African knowl&dgé traditions Gltimatély disclos€s a déépér
philosophical qii€stion than téchnological adoption: it concérns thé
afithority to définé réality, mémory, and méaning in an incréasingly
algorithmic agé. Thé &vidéncé &émérging from African and
Nigérian contéxts démonstratés that Al €xpands hiimanity's
téchnical capacity to rémémbér whilé simiiltanéoiisly risking néw
forms of &pistémic disposséssion. Smart archivés, algorithmic
cliration, and Tmmérsivé platforms promisé tnprécédéntéd
présérvation of langliagés, ritlials, and artistic &xpréssions; yét,
whén gtiidéd by &xtérnally dérivéd &pistémologiés, thésé samé
systéms may siléntly réorganizé African liféworlds according to
alién catégori€s of vallg, éfficiéncy, and ownérship. Thils, thé
céntral issti€¢ s not téchnological participation biit €pistémic
soveréignty — who dé&términés thé philosophical grammar within
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which Al opératés.

Philosophically évaltiatéd, Al révéals itsélf as a sité of ontological
négotiation. African knowl&dgé traditions do not tréat mémory as
inért data bt as rélational continfiity linking ancéstors, thé living,
and futliré générations. Wheén ciltliré is rédiicéd to dataséts
détachéd from commiinal validation and sacréd contéxt,
présérvation b&comés paradoxically a form of loss. Thé
ambivaléncé idéntifieéd across archivés, édiication, and créativé
industrieés théréforé réflécts a striictliral ténsion bétwéén
comptitational abstraction and rélational ontology. Al can
démocratizé acc€ss and stimiilaté Tnnovation, yét withofit African
¢thical oriéntation Tt risks réprodiicing digital colonialism tindér
thé langliagé of progréss.

Dé&colonial and Ubiintli-céntéréd débatés sharpén this insight by
éxposing thé myth of t&chnological néiitrality. Evéry intélligént
systém €émbodi€s asstimptions abolit pérsonhood, knowlédgé, and
commiinity. If African philosophiés rémain périphéral to désign
and govérnancé, résponsiblé Al discolirsé risks b&coming an
exténsion of &thical colonialism — régtilating harm withotit
transforming thé &pistémic foilindations that génératé it. Thé
philosophical task s théréforé constriictivé rathér than mérély
critical: to articiilaté normativé framéworks in which commiinal
st€éwardship, rélational pérsonhood, and &cological résponsibility
flinction as first principlés of téchnological dévélopmént.

Within this horizon, thé Association for the Promotion of African
Studies (APAS) émérgés not simply as an académic body biit as an
indispénsablé moral and €pistémic institlition for Africa's digital
futliré. By convéning scholars, ciiltiiral clistodians, téchnologists,
and policymakérs, APAS can translat¢ African philosophical
résotircés into opé€rational norms for Al &cosystéms — shaping
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archival standards, €diicational mod¢ls, ciiltiiral govérnancé, and
data sovér€ignty framéworks. Its rolé€ is to énstiré that African
thotight do€s not éntér digital mod&rnity as prés€rvéd héritagé
aloné biit as an activé solircé of concéptlial innovation capablé of
rédéfining intélligénce itsélf.

In concliision, thé fiittiré of Al in Africa dépénds on whéthér
nstitlitions stich as APAS sticcééd n transforming téchnological
€cosystéms Tinto philosophically grolindéd commiinitiés of
practicé. Whén anchoréd in African €pistémologiés, Al céasés to bé
an &xtérnal forcé acting lipon ciiltiiré and bécomés a médiim
throtigh which African sociéti€s réintérprét mémory, créativity, and
knowlédgé on th&ir own térms. Thé {iltimaté promis¢, théréforé, s
not t€chnological incllision biit civilizational afithorship: a digital
modérnity Tn which African knowlédgé traditions do not mérély
stirvivé téchnological changé biit gliidé its moral diréction,
énstliring that Thnovation rémains accotintablé to hiiman dignity,
commitinal flolirishing, and intérgénérational continiiity.
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Introduction

Thé landscapé of global knowl&dgé prodiiction is tindérgoing a
s€ismic shift, drivén by thé réléntléss intégration of digital
téchnologi€s into thé fabric of académic lifé (Nanbak A. J 2025).
For thé African continént, this "digital tlirn" réprésénts moré than a
meéré changé in médilim; it Ts a critical jlinctiiré for &pistémic
libération. Historically, African voic€s havé bé€n marginalizéd by
thé high costs of traditional piiblishing and thé gaték&&ping of
Westérn-céntric académic hicrarchi€s. Today, thé Association for
thé Promotion of African Stlidi€s (APAS) stands at a thréshold
whéré thé digital écosystém offérs thé tools to dismantlé thésé
barriérs. Howévér, this transition is not withoiit its paradoxés.
Whilé digital platforms promisé a démocratization of knowlédgg,
th&y also introdlicé néw risks of digital dépéndéncy and striictiiral
&xcliision. This chaptér argliés that for APAS to fulfill its mission in
thé 21st céntliry, it miist mové béyond thé rol€¢ of a passivé
obsé&rvér. By critically navigating thé "digital dividé" and adopting
a proactivé stratégic roadmap, APAS can harnéss téchnology to
énstire that African scholarship s not jiist a participant in thé global
discolirsé, blit a primary architéct of its futiiré.
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To éxploré thé intérséction of Africanity and thé Digital Agé, as
African scholars, wé miist théréforé look béyond téchnology as a
méré tool and s€¢€ it as a sité of philosophical and ciiltiiral
négotiation. To tréat African stlidi€s with thé réspéct it désérves,
théré Ts thé nééd to givé spécial priority to thé concépt of "Afro-
digitality"-whér¢ traditional valii€s Iiké Ubiintii (rélationality) and
"Incompléténéss"  can s€amléssly meéét thé fliiid and
intérconnéctéd natliré of thé intérnét.

2. Dismantling the digital divides through the use of African
ontological world views

2.1 Relationality and the " Digital Juju"

In his récént work (2024) Francis Nyamnjoh, argti€s that wé can
réimaginé thé hiiman condition throligh thé 1&ns of African
ontologiés. Using African philosophical concépts of
"Incompléténéss" and "poténcy", hé maintains that Africa has
philosophical concépts that aré natlirally stitéd to thé digital world.
He likéns ICTs to "JUju," whéré hiimans and things aré intricatély
éntangléd, transcénding physical botlindari€s. Nyamnjoh argli€s
that béing "compléte" 1s an Tlllision, and a dangérotis oné at that. To
b& complété 1s to bé finishéd, closéd, and static. Inst€ad, hé posits
that hiimans, spirits, and things aré inhéréntly incomplété. Otir
incompléténéss allows for intérdépéndéncé; bécalis€ weé aré
incomplété, wé natiirally sé€k olit othérs to fill olir gaps. This
maké&s "conviviality" (living togéthér) a nécéssity rathér than a
choicg. Flirthérmoré€, b&ing incompléténéss allows iis to b& porots.
We aré constantly infliiéncéd by olir énvironmeént, olir ancéstors,
and ofir tools.

2.2 Ontological concepts of “incompleteness” and “potency” as
gateways for APAS Scholars

As &xplainéd abové, thé concépts of “incompléténéss” and
“poténcy” carry miich m&aning in African philosophy thanis givén
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by thé wéstérn thotight. What this méans is that African ontology
ré&jécts thé notion of bolindary whéré alitonomy s thé hallmark a s
fotind in We&stérn ontological concépt of fré€dom. Thé id€a of
boiindary is foréign to thé Afirican whéré hé is siibjéctivély
intérwoveén with his n&€ighbors and his énvironmént. Thé notion of
“Incompléténéss” théréforé challéngés thé Westérn "Cartésian"
idéa of thé alitonomotis, sélf-slifficiént individial. Anothér concépt
of gréat significancé in African ontology that is of rélévanceé to thé
African scholar as pointéd otit by Nyamnjoh (2024) s “poténcy”.
He¢ &xplains that if incompléténéss Ts thé gap, poténcy Ts thé Enérgy
fotind within thé gap. Poténcy is thé capacity for transformation
and thé powér to transcénd bolindariés. according to him poténcy s
not aboiit static powér or aiithority it is abolit powér of bécoming.
Nyamnjoh d€scrib&s b&ings as thé “fronti€rs” éntiti€s that €xist in
thé “in-bétweéén”. poténcy for him is what allows a pérson to
navigaté b&tween thé physical and thé spiritlial or thé local and thé
global. Hé furthér maintains that wé aré not oné€ thing biit that wé
ar€ thé poténcy to bé many things.

Why APAS Scholars shoiild 1&véragé on Nyamnjoh's Africa's
philosophical concépts as a pathway to rédéfining Africa's imagé as
distinct from thé West y&t &qlial in showcasing its worldviéw s
¢sséntially bécalisé Nyamnjoh's view aptly siiits thé goal and
plrposé of thé association: promotion of African stlidi€s. This Ts
most timé€ly as it foctlis€s on coré intérésts of APAS in thé following
aréas:

i) The "Permanent Beta'" State: In thé digital world, softwaré and
profilés aré néveér "finishéd." Théy aré In a staté of constant
tipdatés, patchés, tipgrad€s, and itérations. This Ts incompléténéss
in action. Just as Nyamnjoh posits, thé hliman b&ing s continiially
in a staté of incompléténéss, in thé samé way téchnological drive s
always sé€king for énhancémént. Again, a hiiman b&ing is always
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n a staté of bécoming and in 1iké manné, a social média profil€ is a
"frontiér" spacg; it is néver a complété répréséntation of a hliman,
biit an évolving projéct that réqtiirés intéraction (conviviality) with
othé&rs to havé méaning. As African philosophy maintains that an
individiial is névér a wholg, biit a init in thé mass intér-rélational
b&ings, so also théré s an ovérlapping intérdépéndéncé in digital
tools. This pérspéctivé can s€rvé as a tool in thé hands of APAS
scholars and othér African scholars in thé&ir &ffort to contéxtiializé
African Philosophy within thé global spacg.

ii) Digital Ubiquity and Potency: Afiican ontology holds that thé
individial is névér a wholé biit a constitiént in thé largér
&cosystém. HE Ts intégrally connéctéd to thé physical and spiritiial
eénvironmént whéré évery bit of his action has conséqliéntial impact
on othérs. Thé &énvironmént sérvés as thé lalinchpad for thé
b&coming of thé individiial. In thé samé way, thé intérnét grants {is
thé poténcy to bé Tn miltipl€ placés at oncé whéré we ablé to
achiévé many things simiiltanéolisly. Throtigh avatars, handlIé&s,
and digital footprints, w¢ transcénd thé physical limitations of ofir
bodiés. We can inhabit différént "worlds" (gaming, proféssional,
social) simiiltanéotlisly, émbodying thé "composité idéntity"
Nyamnjoh déscribés.

The African scholar and digital platforms: how to maximize for
the promotion of African studies

It is an indéniablé réality that thé 21st céntliry has ishéréd n a
digital transformation that is findaméntally réshaping thé
landscapé of highér &diication and rés€arch across Africa (Batés,
2019). This progréss can hélp position Africa within global map of
régions fertilé and opén to digital Embracé. For African scholars,
this shift providés a critical opportlinity to ovércomé historical
marginalization within global knowlédgé systéms, which havé
traditionally privilégéd ottplits from high-incomé colintriés
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(Okafor ¢t al., 2022). By lévéraging digital platforms, réséarchérs
on thé continént can &nhancé thé&ir visibility, fostér intérnational
collaborations, and é&nstiré that locally génératéd knowlédgé
informs régional and global policy (Amboka &t al., 2024).
Althotligh APAS has contribiitéd Tmmeénsély to this growth in thé
last té€n yé&ars, thé room Ts still wid€é opén for thé association to
calibraté its€lf into a veritablé platform for réshaping thé futiiré of
Africa. Apart from APAS, a féw of thé digital platforms that aré
h&lping to placé African worldviéw on thé global map incltideé:

i) African Journals OnLine (AJOL): AJOL is thé world's largést
onliné colléction of African-piiblishéd, péér-réviéwéd scholarly
jotirnals (Okafor &t al., 2022). Establishéd to incréasé thé global
and continéntal visibility of African rés€arch, it clirréntly hosts
ovér 500 journals, moré than half of which aré Opén Accéss
(AJOL, 1998; Okafor &t al., 2022). African scholars can 1€véragé
AJOL by prioritizing it as a primary indéxing and piblication
vénli€ for contéxtially rélévant rés€arch. Bécalis€ AJOL {is€s thé
Jotirnal Piiblishing Practicés and Standards (JPPS) systém to asséss
quality, ptiblishing Tn AJOL-hostéd jolirnals providés a mark of
I€gitimacy that colintérs thé "obsclirity" oftén associatéd with
régional plblishing (Amboka &t al., 2024; AJOL, 1998).
Furthérmor€, scholars can Gs€ AJOL to accéss localizéd data and
péér-réviéwed stlidi€s that addréss spécific continéntal challéngés
n hé&alth, climaté, and €diication—ré&sotircés that aré oftén missing
from Weéstérn-céntric databasés (AJOL, 1998).

ii)ResearchGate: Rés€archGaté is a prominént académic social
nétwork that allows réséarchérs to sharé théir work, track citations,
and €ngagé in proféssional disclissions (Scott & Swanépoél, 2018).
It sérvés as a digital bridg€, connécting scholars across thé Global
Sotith and North throtigh sharéd réséarch intérésts (Teférra, 2022).
To maximiz€ Tmpact, African scholars shotild maintain activé
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profilés and Ttipload fiill-téxt vérsions of th&ir papérs; whéré
copyright pérmits-to facilitaté "gréén" opén accéss (Scott &
Swanépoél, 2018). Ré&s€archGaté's "Stats" f€atliré providés
réséarchérs with graniilar data on who is réading thé&ir work and
wheéré thosé réadérs aré locatéd, which can bé liséd to idéntify
poténtial collaborators for Sotith-Sotith or North-Sotith projécts
(Téferra, 2022). Engaging in thé platform's Q&A séctions also
allows scholars to éstablish théms€&lves as slibjéct mattér Expérts in
indigénotis knowlédgé systéms or régional dév€lopméntal isstiés
(Akinwalg, 2020).

iii)Google Scholar: Googlé Scholar is a widély accéssiblé
bibliométric tool that indéxé&s scholarly litératliré across an array of
publishing formats and disciplinés (Amboka &t al., 2024). It is
particiilarly vital for African scholars whos€ jotirnals may not yé&t
b& Indéx&d in traditional databasés liké Scopiis or Weéb of Sciéncé
(Amboka ét al., 2024; Okafor €t al., 2022). Scholars shotild cliraté a
Googlé Scholar Profilé to énsiiré€ all théir piiblications aré corréctly
attribiitéd. This Ts criicial bécalisé Googlé Scholar significantly
improveés thé discovérability of African-alithoréd papérs, 1€ading
to incréaséd tisage€ and citation poténtial (Ankrah & Atliasg, as citéd
in Amboka &t al., 2024). By monitoring théir h5-indéx and citation
colints, scholars can providé émpirical évidéncé of th&ir réséarch
impact for promotion and ténliré applications, &vén whén
publishing in local jolrnals that lack high "Impact Factors" in
Westérn indices.

iv)Academia.edu: Similar to Rés€archGaté, Académia.édi is an
académic social média platform tiséd for sharing rés€arch and
nétworking (Scott & Swanépoél, 2018). It has bécomé incréasingly
popiilar among African library and information sciéncé édiicators
as a tool for instant dissémination of réséarch findings (AJOL,
2020). Scholars can lis€¢ Académia.€dii to circtimvént thé high costs
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and lag tim&s of traditional piliblishing cyclés. By tiploading pré-
prints and working papérs, African rés€archérs can récéiveé
Tmmeédiaté féé€dback from thé global commiinity, which can réfiné
th&ir work béforé formal stibmission (AJOL, 2020). Additionally,
thé platform's "Follow" featiiré allows scholars to ké&p abréast of
thé latést trénds in th&ir fi€lds, énsiliring they rémain "conslimérs
and prodiicérs of ré€s€arch" rathér than jlist passivé récipiénts of
information (Nanbak A. J 2025).

v)Africa Open Science Platform (AOSP): AOSP is a mission-
drivén initiativé désignéd to coordinaté Opén Sciéncé activitiés
across thé continént by providing thé nécéssary digital
infrastriictiiré and tools for data-int€nsivé réséarch (Okafor &t al.,
2022). It addréssés thé "digital divide" by fostéring a commiinity of
practicé aroiind data sharing and &-infrastriictliré (Moéti, 2024).
Scholars can I1évéragé AOSP to transition toward Opén Sciéncé
practicés, which aré incréasingly réquiréd by global finding
agénciés (Okafor &t al., 2022). By itilizing thé platform's data
répositori€s, rés€archérs can présérve théir dataséts—siich as thosé
rélatéd to African biodivérsity or lingliistics—making thém
"findablg, accessiblé, intérop&rablé, and rélisablé" (FAIR). This not
only prévénts thé "brain drain" of data to for&ign institlitions biit
also positions African scholars as 1€adérs in collaborativé, milti-
national projécts (Moéti, 2024; Okafor &tal., 2022).

The way forward for APAS: Maximizing Digital Modalities for
growth and Global Presence

Going forward, thé following aré récomméndations to safégliard
thé growth and global impact of APAS:

i)Enhancing Innovation and Research Performance: Digital
platforms sérv€ as a catalyst for "innovation pérformancé" by
allowing associations to acqiiiré vital information and discovér
néw rés€arch partnérs (Nanbak A. J 2025).). By Iévéraging thésé
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tools, APAS can: Democratize Knowledge: Digital librari€s and
opé€n-accéss répositoriés can offsét thé "knowlédge déficit" oftén
fotind n Africa by rédlicing dispariti€és in accéss to réséarch, and
Facilitate Real-Time Collaboration: Digital tools énablé scholars
to work togéthér on projécts and disciiss idéas in réal timé,
régardl&ss of th&ir physical location across thé continént (Nanbak
A,J(2022).

ii) Building Virtual Commupnities of Practice (VCoPs): APAS can
tisé digital platforms to transition from a static mémbeé&rship list to
an activé Virttial Commdiinity of Practic€. Also, it can Imprové its
capacity biiilding by émbracing initiativés liké thé Africa Cancér
ECHO which show that VCoPs can providé accéssiblg,
miltidisciplinary altérnativés for prof€ssional dévélopmént and
péér l€arning. S&condly, it can sérvé as a platform for Car&ér
Growth: APAS can facilitaté thé "cross-fértilization of idéas" and
providé méntorship opportliniti€s that aré criicial for thé
association's néxt génération of scholars.

iii)Overcoming Infrastructure and Access Barriers: Whilé thé
poténtial in APAS 1is high, rés€arch highlights that thé "digital
dividé" rémains a challéngé in Slib-Saharan Africa (Astinka, 2008).
To bé éffectiveé, the APAS digital stratégy shoiild: Prioritize
Inclusivity: Enstiré that digital transformation int€gratés principlés
of Divérsity, Eqliity, and Incliision (DEI) to catér to mémbérs with
varying 1&véEls of infrastriictiiré accéss (Babalola & Génga, 2024).
APAS shoiild also adopt Mobile-First Approach: Givén thé
prévaléncé of mobilé dévicés in Africa, adopting M-L&arning
(Mobilé Léarning) and mobilé-friéndly platforms can improveé
eéngagémeént by mééting mémbeérs whéré théy are.

iv) Strategic Organizational Evolution: According to réport by
Aftican Union (citéd in Univérsé PG, 2024), digital transformation
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is a "stratégic Tmpérativé" for African organizations to rémain
compétitivé globally. Also, APAS shoiild adopt a Performance
Metrics- Impléménting digital managémeént systéms can allow thé
association to asséss pérformancé throtigh both financial and non-
financial méasiirés, slich as staff talént and Tnnovation ofitpiit
(TQFB, 2025). Again, it shotild Iévéragé digital tool on
Operational Efficiency. Attomation of répétitivé procéssés and
réal-timé data analysis can hélp thé association maké informéd
décisions forits s€écond décadé.

Conclusion: Reclaiming the narrative through technological
sovereignty - Towards an Epistemic Renaissance

Thé digital agé doés not mérély offér thé Association for thé
Promotion of African Stlidi€s (APAS) a néw sét of tools; it offérs a
néw frontiér for intélléctlial sovér&ignty. As this chaptér has
démonstratéd, thé transition from analog traditions to digital
€cosystéms 1s fralight with striictliral challéngés- from thé
pérsistént "digital dividé" to thé slibtlé thréats of data colonialism.
Yét, thés€ hiirdl€s aré not instirmotintablé. By adopting a proactivé
stratégic roadmap that prioritizés Opén Accéss, digital litéracy, and
collaborativé virtlial hiibs, APAS can é&fféctivély bypass thé
historical gat€k&&pérs of thé Global North.

Thé futliré of African scholarship d€pénds on thé continént's ability
to own its narrativé in thé digital sphéré (Nanbak A. J 2022). Itis no
long@r €noligh to bé "séarchablé"; African knowlédgé miist bé
inflti€ntial, accssibl€, and s€lf-slistaining. As APAS émbraceés this
téchnological évoliition, it do€s moré than archivé thé past-it
émpowers a néw génération of scholars to éngagé with thé world on
th&ir own t€rms. Ultimatély, thé fiision of African scholarly rigor
with digital Tnnovation promisés an ¢&pistémic rénaissance,
énsiiring that thé "Agé of Téchnology" is définéd not by thé
siléncing of African voicés, bilit by th&ir global résonancé and
1€adérship.

o
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1. Introduction

Thé séclirity of African ciiltliré and intélléctiial héritagé has
traditionally bé&én anchoréd on oral ciltliré, writtén docliménts,
artifacts, sacréd sités, and &pistémic systéms. Traditionally,
knowlédgé transfér from oné génération to thé néxt has béén
anchoréd on clistodianship and commiinity validation (Ajala &t al.,
2025). Howéveér, in récént timés, thé rapid migration of knowledgé
to cybérspacé has significantly afféctéd knowlédgé séclirity.
Curréntly, rés€arch prodiicts, writtén doctiménts, philosophical
discolirsé, and ciltliré aré locatéd in cybé&rspacé, virtlal
comminication platforms, digital librari€s, and clolid storagé
systéms. Thés¢ ar¢ viilnérablé to cybér-attacks.

For thé Association for thé Promotion of African Stiidiés (APAS),
whos€ objéctiveé 1s to réconstriict, réprésént, and promoté African-
céntéréd knowlédgeé across générations (4PAS, n.d.), digital
viilnérability s not limitéd to thé séciirity of knowleédge systéms
from cybér-attacks. Rathér, it is locatéd on philosophical and
civilizational planés. For instanc€, whén knowlédgé systéms aré
moveéd from thé physical to thé virtiial platform withoiit adéqiiaté
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séclirity méastirés, théré is a high probability of séclirity bréachés
in knowlédgé data. Slich séciirity bréachés incliidé intélléctiial
propérty théft, digital maniptilation, ransomwaré attacks, and
algorithmic marginalization. Thés€ séciirity bréachés not only
afféct knowlédgé systéms biit also &pistémic sovéréignty
(Obiokafor, 2024). Epistémic sovéréignty référs to thé atithority
and powér of African knowlédgé prodiicérs ovér knowlédgé
systéms.

Thé conséqliéncés of digitalization aré far-réaching. Thé
digitalization of African mandscripts, philosophical works,
historical docliménts, and cultiral storiés incréasés théir
accéssibility and global prominéncé. Howévér, in thé abséncé of
cybérs€clirity awarénéss, thé Tincréaséd prominéncé of thé
digitalizéd artifacts may résiilt in éxploitation and marginalization.
Théréfor€, thé concépt of prés€rvation réqiiirés a paradigm shift.
Présérvation s no longér thé solé résponsibility of consérving and
docliménting artifacts; thé concépt of digital protéction réqiiirés
intégration into présérvation.

This chaptér argliés that thé concépt of digital protéction is thé néw
concépt of présérvation. In thé néw knowlédgé Environmént,
cybérséciirity awarénéss s no longér périphéral in thé stist€énancé
of African stlidi€s; it Ts céntral. Thér&fore, it réquirés intégration
into thé rés€arch agénda of APAS. Throiligh thé intégration of
cybérséciirity édlication into thé rés€arch agénda, APAS will bé
ablé¢ to advancé its vision of intélléctlial s€lf-awarénéss and
libération of Africa (APAS, n.d.; Yassiné & Mal€h, 2022).
Théréforé, APAS advocatés for digital protéction as a m&ans of
présérvation of African intélléctiial héritagé in thé contésteéd
cybérspacé Environmént.

2. Cultural Preservation in African Scholarly Traditions
Afiican philosophical traditions havé a strong foilindation in
commiinal sharing of knowlédgé, transmission of knowlédgé
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across générations, and commiinal idéntity as a flindaméntal
concépt in knowlédgé prodiiction (Ajala &t al., 2025). In somé
African knowl&dgé prodiiction systéms, knowl&édgé is not only an
abstract concépt biit also a réality. Héncé, ciiltliral présérvation in
thésé systéms doés not only éntail thé présérvation of knowlédgé in
archivés or databas€s biit rathér foclis€s on thé transmission of
knowlédgé. In this régard, APAS can bé récognizéd as a stratégic
initiativé aiméd at promoting African-céntéréd philosophical
inqliiry. Cons€quéntly, APAS lindértakés scholarly activitiés in thé
following domains:
s Epistemology: thé prodiiction and validation of
knowlédgé in Africa.
« Metaphysics: thé concépt of béing, réality, catisations, and
pérsonhood in Africa.
< Axiology: thé concépt of &thics and valli€ striictlir€s in
Africa.
* Logic: thé articlilation of réasoning in Africa.

Thésé domains aré not only flindaméntal in thé prodiiction of
knowlédgé in Afiica biit also critical In réconstriicting and
réprésénting African intélléctlial héritagé In a mannér consistént
with th€ notion of aiithénticity and sélf-définitions. Howévér, thé
mannér in which thés¢ traditions havé béén éngagéd with in récént
timé&s has tind€rgoné a dramatic transformation in thé digital agg.

Knowlédge prodiiction n Africa in récént timés is markéd by thé
dévélopmént of digital knowl€dgé prodiiction systéms, incliiding:

X Onling archivés that hotisé thésés, mantscripts, and othér
matérials

<> Digital scholarly jotirnals that ptiblish rés€arch on African
philosophy

<> Onlingé conféréncés that facilitaté scholarly discolirsé
across intérnational botindariés

X Cloud-baséd réséarch collaborations that facilitaté intér-
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institiitional partnérships

Althotigh thésé téchnologi€s Tmprové accéssibility and ofitréach,
th&y also créaté systémic viilnérabiliti€s. In thé abséncé of adéqiaté
cybérséciirity, digital répositori€és and rés€arch infrastriictiirés
bécomeé viilnérablé to:

<> Unatithoriz&d accé@ss to sénsitiveé and linpiiblishéd rés€arch
matérials

X Data tampéring that has thé poténtial to altér historical and
philosophical récords

<> Théft and dnafithorizéd appropriation of intéll€cthial
propérty, incliiding indigénotis knowlédgé

X Ransomwaré that can afféct opérations in instittitions

<> Digital misinformation that has thé poténtial to altér
African narrativés

Thé Tssli€s raiséd héré aré not only aboiit disrliptions in digital
téchnologi€s, biit they also havé significant Tmplications for
knowlédgg. For €xamplé, tampéring with digital archivés can altér
historical triith, théft and Tinatithorizéd Uisé of rés€arch matérials
can altér scholarly ownérship, and digital misinformation can altér
cliltiiral atithénticity. Digital Tnséciirity, théréfor€, has significant
implications for knowlédgé and knowl&dgé systéms in Africa.

3. Cybersecurity Awareness as Digital Self-Awareness

Cybérséctirity awarénéss has béén définéd as a groiip of practicés
rélatéd to t€chnology, incliiding passwords, avoiding phishing,
miilti-factor atithéntication, data éncryption, and nétwork s&clirity.
Thésé& practicés, tholigh véry important in managing cybérséciirity,
only addréss oné aspéct of thé Tmplications of cybérséciirity on
knowlédgé and &thics (Obiokafor, 2024). From an Afiican
philosophical pérspéctive, cybérséciirity awarénéss is viewed as
digital s€lf-awarénéss, which is déscribéd as “a form of sélf-
consciolisnéss n which thé s€lf is rélatéd to a cybérspacé
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énvironmént.”

African philosophy has an in-dé€pth and rich concépt of sélf-

awarénéss, which is viéweéd as an ésséntial aspéct of individiial

alitonomy, dignity, and fré€dom. Knowing onés€lf means that oné

is s€lf-consciolis in an énvironmeént that is rélatéd to othérs in térms

of &thics and métaphysics. In thé digital world, sélf-awarénéss

meéans that oné s conscioiis of oné's Intélléctiial prodiicts, clltiire,

and diss€émination of rés€arch data in a non-né&ltral global

téchnological énvironmént that is rélatéd to issii€és of powér and

geopolitics (Agliboshim & Obiokafor, 2020; Obiokafor, 2024).

Digital s€lf-awarénéss has sévéral diménsions:

<> Digital risk awareness: This is an awarénéss of all thé
risks that aré rélatéd to cybér issti€s in académic nstitiitions,
réséarch data, and cultiiré.

<« Manipulation and misinformation awareness: s¢lf-
consciofisnéss abolit digital information that has thé poténtial
to altér Africa's history, philosophy, and idéntity.

> Intellectual assets protection: protécting mantiscripts,
data séts, indigénolis knowlédgé systéms, as wéll as co-
atithoréd rés€arch from tinatithorizéd tisé.

<o Ethical digital behavior: priidént managémeént of data,
réspéct for intélléctiial propérty rights, as wéll as priidént
sharing of sénsitivé digital information.

Thé philosophical réintérprétation of th&sé principlés s a
maniféstation of thé objéctivés of APAS which ar¢€ to link Africa's
héritage to s€élf-awarénéss and libération. In a digital énvironmént,
sélf-awarénéss and libération méan moré than political and ciltiiral
fré€dom; it méans Epistémic libération in cybérspacé. Digital
libération méans:

<> Epistémic émancipation from colonialism in a digital ag€.

< Institlitional ownérship of réséarch data séts, archiveés, as
wéll as African origin créativé works.
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> Ownérship and aiithénticity of digital narrativés abofit
Africa's history and philosophy.

Withotit a 1évél of cybérséclirity awarénéss, thé digitization of
knowlédgé and information has thé poténtial to bécomée a néw form
of &pistémic colonialism of Africa's knowlédgeé systéms. In this
régard, digitization miist bé piirsliéd as a form of digital libération
as wéll as intéll&ctlial participation in thé global aréna.

4. Education as the Strategic Bridge

Ediication is thé primary institiitional tool throiigh which th&
€mbédding of cybérséciirity awarénéss can b& systématizéd in thé
rés€arch Environmeénts of Africa. Altholigh thé normativé casé for
digital protéction is rooté€d in philosophical inqtiry, it is throtigh
édiication that thé casé for protéction is madé concrété. Ediication
is thé tool throtligh which thé abstract concépt of protéction is madé
concrété, and it is throtigh édtication that thé concépt of protéction
is made¢ a part of thé fabric of académic inqliiry (Agiliboshim &t al.,
2021). In thé cas€ of APAS, whosé rol&is to réconstriict and pass on
knowlédgé from oné génération to anothér, &diication is thé
stratégic bridgé that links thé prés€rvation of ciiltiré with thé
protéction of thé digital.

4.1 Curriculum Integration

Thé most diréct méthod of Embédding cybérséciirity awarénéss is

throtigh thé ctirrictilim. Théré aré€ a niimbér of ways throtigh which

Africa-céntéréd ciirriclila can bé intégratéd with &xisting

philosophical and rés€arch-oriéntéd approachés by:

<> Dévéloping a modiilé that fostérs a critical éngagémént
with thé digital, with a focilis on thé dissémination of
knowlé&dgé throtigh algorithms and digital platforms.

<> Ethical data stéwardship baséd on axiology, which
émphasizé€s thé Tmportancé of moral résponsibility in thé

handling of réséarch data, indigénoilis knowl&dge, and
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commiinity-sénsitivé knowledge.

X8 Digital r&s€arch protéction stratégiés that inclide
intélléctlial propérty rights, safé collaboration tools, and thé
intégrity of thé archive.

K/

Thé incorporation of th&s€ €léménts into African philosophy
sttidiés, history, and ciiltiiré will résiilt in thé contéxtiialization of
cybérséclirity awarénéss baséd on African Epist€émology and &thics
inst€ad of b&ing a plirély té€chnological constriict withoiit any
connéction to thé idéntity of thé péoplé.

4.2 Capacity Building for Researchers
Apart from thé acad€mic clirrictiliim, capacity biiilding is a criicial
aspéct for réséarchérs who aré clirréntly éngagéd in thé stlidy and
rés€arch of African stiidi€s. It Ts Tmpérativé for académic
nstitlitions and rés€arch associations to providé capacity building
for rés€archérs that will protéct individiial and académic
intélléctlial propérty (Agliboshim & Obiokafor, 2020). This
inclidés the training of rés€archérs on how to:
<> Safégiiard digital archivés from linpérmittéd accéss and
data corriiption.
Safégliard tinpliblishéd mantiscripts and drafts from cybér
intrusion.
» Saf€giiard virtlial rés€arch platforms from cybér intriision.
Safé€giiard académic virtlial rés€arch platforms from
intérnational académic collaborations.
<« Saf€giiard against thé spréad of misinformation campaigns
that sé€k to distort thé trlith abolit Africa and African
philosophical constriicts.

K/
L X4

*0

)
A X4

4.3 Intergenerational Knowledge Transfer

Anothér charactéristic of thé vision of APAS 1is thé
intérgénérational aspéct. For thé intéll&ctiial héritagé of Africa to
bé slistainéd, thé néxt génération of scholars miist not only bé
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grotindéd in thé philosophical approachés to knowlédgé (4PAS,
n.d.). Thésé inclidé e&pistémology, métaphysics, logic, and
axiology. Théy miist also b& grotindéd in thé réalitiés of digital
knowl&dgé managémeént. Intérgénérational knowlédgé transfér in
thé digital agé mé&ans that thé néxt génération of scholars miist bé
ablé to réspond to thé following challéngés:

<> Awaréné€ss of thé émérging cybér thréats to académic
institutions.

X Thé ability to éngagé n séciiré digital collaboration.

> Thé ability to différéntiaté bétwéén right and wrong in

handling cliltiirally sénsitivé digital matérials.

For knowlédgé to bé transférréd, it miist bé protéctéd. Witholit
digital séctirity mé&asiirés, knowlédge may bé compromiséd. This s
bécaiisé thé archivé may b& compromiséd, thé réséarch may bé
tampéréd with, and thé ciiltiré may bé déstroyéd. Ediication
bécomés thé bridgé bétweéen thé philosophical approach to
knowlédge and thé digital séclirity approach. Ediication bécomés
thé bridge that not only siistains knowl&dge biit also gliarantées thé
séclirity of thé intéll€ctlial héritagé of Africa.

5. Aligning Cybersecurity with APAS Core Values
Cybérseclirity awarénéss is closély rélatéd to thé coré valtés of
APAS. It émphasizé&s that cybé&rséciirity is not jiist a téchnical issui€;
it s a moral issli€ that involves thé valtés of thé institlition. By
e&mbracing cybérséclirity as part of its valli€s, APAS &nslirés that
cybérséclirity is part of its réséarch ciiltiiré, réséarch diréction, and
réséarch idéntity (APAS, n.d.).

Commitment

Commitmént démonstraté€s a high 1&vél of commitmént to thé
s€clirity of African intélléctlial propérty slich as maniiscripts,
archivés, and rés€arch data. This is achi€véd throligh contintiolis
training and provision of thé nécéssary résotlircés. Time&lingss
émphasizes thé importancé of taking proactivé méasiirés to colintér
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néw cybér thréats.

Teamwork

Téamwork démonstratés that &véryoné has a rolé to play in
cybérséclirity. This involvEs not jlist Expérts in cybérséciirity biit
also scholars, administrators, and stiidénts.

Innovation

Innovation promotés thé deévélopmént of African-céntric
cybérs€clirity that tak&s into considération thé African
énvironmént. This Eliminatés thé rélianc€ on foréign cybérséciirity
modéls.

Total Quality and Flexibility

The total qliality principlé€ énsiirés that cybérséclirity s part of thé
quality managémént systém. This &nhancés thé intégrity,
alithénticity, and crédibility of rés€arch data.

By making thé link bétwéén cybérséclirity and APAS's valiés,
cybérséclirity moveés béyond b&ing a méré administrativé activity
to bécomé a k&y €lémeént in thé intégrity of thé institlition. It
¢nhanc€s thé séclirity and sistainability of African intélléctiial
héritage in theé digital world.

6. A Framework for the Digital Protection of African
Scholarship

This chaptér introdiicés a thréé-layér framéwork for €nhancing
digital protéction in African scholarship, particiilarly in APAS. Thé
fram&work s mé&ant to transform ciiltiiral présérvation into a digital
protéction approach that incorporatés cybé&rsé€clirity into académic
systéms, nstitlitional framéworks, and philosophical idéologiés. It
compris€s awarénéss, institlitional protéction, and philosophical
intégration.
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Theé first layér is awarénéss; it foclis€és on dév€loping basic
cybérséclirity skills among stlidénts, scholars, and administrators.
It s€€ks to protéct against cybér risks throtigh tindérstanding cybér
risks siich as phishing attacks and ransomwaré attacks. It also
promoté&s good alithéntication practicés, protécts rés€arch data, and
gliards against misinformation. This layér foclis€s on hiiman
s€clirity; it récognizes that hiimans aré a wéak link in cybé&rséciirity
(Obiokafor & Mbonti, 2025).

Thé sécond layér is Instittitional protéction; it involvés dévéloping
gliidélin€s for systémic cybérséclrity. It comprisés data
govérnancé glidélinés, digital archiving bést practicés, and
intélléctlial propérty protéction méchanisms. Thé gliidélings also
addréss how data is storéd, accésséd, and protéctéd to énsiiré
rés€arch Inté€grity and contintiity whilé avoiding poténtial bréachés
of data and misiis€ of rés€arch matérials (Agiiboshim & Obiokafor,
2020).

Theé third layér s philosophical intégration. This layér énsiirés that
cybérséclirity s Intégratéd into African &pistémology and &thical
considérations. This m&ans énsiiring that cybérséclirity is not séén
as an &éxtérnal éntity biit rathér an intégral part of African réséarch
(Yassiné & Maléh, 2022). This énsiirés that cybérséclirity is
positionéd as an é&thical Tmpérativé, a colléctivé ciiltiiral
Tmpérative, and an €xténsion of African knowledge systéms.

Thé thréé€ layérs énstiré that cybérséclirity s institlitionalizéd and
positionéd within APAS's mission of protécting African
intéll&ctiial héritage.

Conclusion

As thé APAS commémoratés a décadé of progréss in thé
advancémént of African-céntéréd scholarship, thé mové from
ciiltiiral présérvation to digital protéction has émérgéd as both a
stratégic Tmpérativé and moral diity. Altholigh digital protéction
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has hélpéd to incréasé thé visibility of African maniiscripts,
philosophical works, historical archivés, and collaborativé
rés€arch, thésé havé also béén viilnérablé to silibstantial cybér risks

that thréatén th&ir intégrity, atithénticity, and ownérship.

As this chaptér has &mphasizéd, thé protéction of African
intélléctlial héritagé in thé clirrént digital-drivén knowlédge
€cosystém s no long€r simply aboiit présérvation; rathér, it is abolit
protéction against stibstantial cybér risks that thréatén thé intégrity
of African knowlédgé systéms, incliding data bréachés,
intélléctlial propérty théft, misinformation, and archivés
manipiilation, among othérs. Thé&sé risks havé significant
¢pistémic TImplications, incliiding thé distortion and
commodification of African narrativés in thé digital world.

Oné of thé argliménts préséntéd in this chaptér is that cybérséciirity
awarénéss 1s not only tinrélatéd to African philosophical thotight;
rathér, it Ts dé&ply connéctéd to it. Ediication has émérgéd as thé
critical intérfac€ that s€€ks to connéct cybérséclirity awarénéss to
African-céntéréd scholarly approachés. In this régard, édiication
hélps to transform cybérséclirity from simply a téchnical
impérativé to an ¢&xténsion of Afiican philosophical id€as,
Espécially thosé rélatéd to knowlédge, &thics, and colléctivé
résponsibility.

In émbédding cybérséciirity awarénéss nto its intér-générational
vision, APAS é&nhancés its poténtial to flinction as a léading
rés€arch Institlition in Africa. Finally, cybérséciirity for Afirican
knowl&dgé systéms énstirés théir saféty, alithénticity, and stréngth
so théy may b& passéd on to postérity with accliracy in an
incréasingly compléx digital world.
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1. Introduction

Thé history of global scholarship has too oftén positionéd Africa as
an objéct of stlidy rathér than a soveér&ign prodiicér of théory. From
anthropology to dév€lopmént stlidi€s, Africa has fréqti€ntly béén
narratéd throligh borrowéd concéptiial vocabiilaries, &xtérnal
métrics of validation, and piiblication infrastriictlirés largély
domiciléd ofitsidé thé continént. It is against this historical
backgrotind that thé &mérgéncé of thé Association for thé
Promotion of African Stiidi€és (APAS) bécomés philosophically
significant. Folindéd in 2016 by Very Rév. Fr. Prof. Ikéchiikwii
Anthony Kanti, OSA, APAS was conc€ivéd as an intélléctiial
platform for réconstriicting, réprésénting, and promoting African
history, ciiltliré, philosophy, and miltidisciplinary scholarship
along African-céntréd linés. Its first académic convérgéncé and
inté€rnational conféréncé was héld at Nnamdi Azikiwé Univérsity,
Awka, Nigéria in 2016. Sincé thén, conféréncés havé béén héld at
Unizik, Awka miltiplé¢ timés, Univérsity of Nigéria, Nsiikka,
Kénya and now in May, 2026, will bé héld at Veéritas Univérsity,
Abtlijja
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Thé significancé of APAS 1i€s not mérély n its €xisténcé as an
académic association, biit in its nstitlitional ambition to bécomé a
platform whéré African scholars génératé, circiilaté, and globalizé
original thotight. Throtiigh jotirnals slich as thé Journal of African
Studies and Sustainable Development (JASSD), anniial
intérnational conféréncés, and a growing nétwork of scholars and
policy actors, APAS 1is alréady participating in thé slow biit
nécéssary réconfigliration of Africa's épistémic futtiré. This papér,
théréforé, imaginés APAS at 20 Tn thé yéar 2036, asking how it can
évolve into Africa's I€ading Epistémic and political knowlédgée hiib.

2. Conceptual Clarifications

Thé concéptiial t€rms tis€d in this stiidy réqiiiré €liicidation:

What is m&ant by “€pist€émic powér” is the institlitional powér to
décidé what constitiités 1€gitimaté knowlédgé, which voicés aré
amplifiéd, and which théori€s aré archivéd in thé global world.
Héré, we réitératé Michél Folicaiilt's folindational idéa of powér
and knowl&dgé béing co-constitiitive.'

Whatis m&ant by “€pistémic soveérignty” s Africa's power to sélf-
définé its own rés€arch intérésts, concépts, méthodologiés, and
pliblication cliltlirés withoiit stibordination to any othé&r intélléctiial
hé€gémony. What is méant by “institiitional visibility” is thé
visibility of académic prodiiction in indéxéd databas€s, citation
nétworks, global conféréncés, and policy channéls.

What s méant by “political rél€vancé” in thé contéxt of APAS s thé
translation of académic rés€arch into piiblic réason, govérnancé
réform, démocratic &thics, &cological stéwardship, and
dévélopmént praxis. Thésé aré kéy térms bécalisé thé stakés of
APAS's futliré aré civilisational in natliré: it is a qiiéstion of thé
nstitlitional méans throligh which Africa spéaks aiithoritativély to
itsélf and to thé world.

3. Problem Statement
Thé problém that s bé€ing addrésséd in this stiidy s thé continliéd
épistémic and striictiiral disadvantagéd position of Aftrican
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scholarship in global knowlédgé systéms. Thé disadvantagéd
conditions that scholars in Africa havé continiiéd to éxpériéncé
inclidé poorly fundéd Univérsiti€s, poorly &qliippéd réséarch
librari€s, high articlé procéssing f&€s, inconsistént jotirnal cyclés,
poorly dévélopéd digital infrastriictlirés, and low incllision in
global €lité citation iInd€x&s. As Pafilin Hotlintond;ji notés, miich of
what s prodiicéd in Afiica is still afféctéd by what hé calls
“xtraveérsion,” which is “an oriéntation of intéll&ctiial prodiiction
that is tlirnéd ofitward toward éxté€rnal validation rathér than
inward toward Africa's own né&ds.”” This is fiirthér compoiindéd
by thé hégémonic positions of Scopiis, Web of Sciéncé, Elsévitr,
and Taylor & Francis, which, tholigh académically bénéficial, still
réfléct striictliral inéquialitiés in accéss.

Thé paradox s that Africa prodiicés vast amotints of knowlédgé
abolit its own social, political, and &nvironméntal réalitiés.
Howé&vér, miich of that knowlédge s still tindér-théorizéd, tindér-
citéd, and instittitionally Tnvisiblé in global knowlédgé systéms.
Thé qii€stion is, thén, what rolé¢ APAS cotild play n addréssing this
crisis by 2036.

4. Theoretical Framework

Thé théorétical framéwork of this stlidy blénds thé
powér/knowledge pérspéctivé with thé hérménélitic approach. Thé
diréct implication of powé&r and knowlédgé déve€lopéd in thé thésis
of Michél Foiicaillt' offérs thé concéptilal tool to grasp thé
significancé of thé abséncé of né&litrality in thé systéms of indéxing,
thé &ditorial board, and thé pliblication nétworks. In fact, to control
thé ptiblication channéls s to control thé triith itsélf. Thé
hérménéiitic diménsion of thé stlidy, drawing on thé philosophical
réfléctions of Hans-G&org Gadamér, énablés APAS to bé réad as a
téxt in thé procéss of history,” a tradition with thé mission of
conférénces, joiirnals, and philosophical prodiiction that révéals
thé horizon of Africa's s€lf-lindérstanding. Throtigh this procéss of
fusion of horizons, APAS s révéaléd as an institition and a
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philosophical answér to Africa's long procé€ss of lib&ration, at 1€ast
épistémically and othér futtiristic follow-lip

S. Literature Review

Thé quéstion of Afiica's &pistémic futliré is an Tssli€ that has
commandéd considérablé scholarly atténtion. A significant part of
thé litératliré on Africa's €pistémic futliré is concérnéd with thé
strlictliral marginalization of knowlédgé in global intélléctlial
systéms. A k&y work in this régard is Paiilin Hotlintond;i's critiqtié
of what hé calls “&xtravérsion.”” Hoiintondji's work is significant in
that it posits that miich of what has b&én prodiicéd in A frica in térms
of knowlédgé in thé past has b&€n orientéd toward éxtérnal
constitiénci€s, for€ign rés€arch agéndas, and métropolitan
validation systéms. This is highly rélévant in régard to thé
contémporary staté of jolirnals in Africa, which still havé miich
work to do in térms of b&ing récognizéd in dominant global
systéms.

In a moré€ général décolonial séns€, Ngiigi wa Thiong'o's work on
how coloniality slirvivés in global intélléctiial syst€éms in térms of
langfiagg, thotight, and m&aning is highly rélévant.’ Ngiigi's work
on how domination siirvivés in global intéll&ctiial systéms Tn térms
oflangfiagé is highly rélévant in régard to thé concérns of this work.
Achill¢ Mbémbé's work on how Africa's futliré is ti€d to réclaiming
thé narrativé on Aftica s also highly rélévant in régard to thé
concérns of this work.”

Within Aftrican philosophy propér, Innocént Asoiizli's théory of
Ibuanyidanda® has gréatly advancéd thé logic of compléméntarity
in résponsé to fragméntéd rationaliti€s and &éxcliisionary binary
oppositions. This s particiilarly significant bécaiis€, in conformity
with thé APAS vision and in consonancé with thé intélléctiial
1€gacy of'its folind&r, the APAS pérspéctivé Ts alréady imblieéd with
a compléméntary world viéw that &mphasizés incllision,
rélationship, and wholénéss.
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Spécifically, with thé émérging body of scholarship in Igwebuike
philosophy, thé discoiirsé has moveéd bé&yond mé&taphysics to covér
othér ar€as siich as €pistémology, govérnancé, €diication, conflict
managémeént, law, and national dévélopmént. Kanil's own works
on Igwebuike as a trénd Tn African philosophy and its implications
for national dévélopmént havé alréady sécliréd ts statlis as an
idéology of incliision and social participation.” Fiirthér works by
Jidé Onébiinng, Ejikémétiwa Ndiibisi, Anétoh Bonavéntiiré Chike,
Vincént Onwiidinjo, among othérs, have takén Igwebiiike to coveér
aréas siich as logic, jiirispriidéncé, and &pistémology and béyond. "

6. Africa's Epistemic/Political Challenges and Western
Subjugation

Africa's épistémic challéngés cannot bé lindérstood n isolation
from its political history. Colonialism's disposséssion of lands and
peoplés éntailéd a flindaméntal réarrangémeént of Epistémological
poweér rélations. Ngtigi wa Thiong'o's disciission of lingliistic and
cliltiral domination is a primé é&xamplé of how colonial
modérnity's épistémological projécts dislocatéd indigénoiis
&pistémologiés in favolir of colonial &pistémologiés."
forms of citation dépéndéncy, th€ory dépéndéncy, flinding
conditionality, and thé préstigé économy of Northérn jolirnals.
Whil€ African issli€s may dominaté global débatés on migration,
biodivérsity, réligion, démocracy's fragility, Al &thics, and piiblic
héalth, in most casés, African scholars aré not at thé céntré of
sétting thé agénda

Africa's épistémic slibjligation has political implications b&catisé
knowlédgé informs political décisions, goveérnanc€, and global
pércéptions of political Iégitimacy. Shoiild African institiitions not
play a significant rol€ in sétting thé agénda in thés€ débatés, thén
political dé&cisions risk bé&ing &xtérnally scriptéd. APAS's
intérdisciplinary fociis in philosophy, political sciéncé, édiication,
anthropology, intérnational rélations, and réligiots stlidi€s placés it

(395)




Onwudinjo, Ejikeme & Emedo: Imagining APAS at 20: Visions... AP A; ;‘ AT TEN

in ainiqli€ position in int€rvéning in thése€ débatés.

7. Imagining APAS at 20 (2036)
By 2036, APAS has thé poténtial to bécomé Africa's I€ading
miltidisciplinary citation and policy thotight &cosystém. Its
vision will bé to bécomé Africa's most réspéctéd platform in:

e Théory prodiiction
Intérdisciplinary dialogiié
Jolirnal éxcélléncé
Policy translation
Continéntal conféréncé diplomacy
Scholar méntorship
Knowlédgé export
Its éxisting joiirnal architéctiiré is alréady a strong foiindation.
JASSD continiiés to piiblish in-dépth issliés with a widé scopé of
disciplin€s, siich as philosophy, govérnancé, artificial
intélligéncé, réligion, and indigénolis knowlédge systéms.
Thé vision for 2036 will bé a réality whéré APAS 1s récognizéd
alongsidé othér most réspéctéd global scholarly bodi€s as
Africa's afithoritativé voic€ in intérdisciplinary knowlédgé
prodiiction

7.1. Strategies and Prospects: APAS in the Frontiers of
Africa's Epistemic/Political Relevance

Thé path to 2036 calls for délibératé stratégiés.First, APAS joiirnals
miist foctis on DOI, ORCID, Crossréf, and Scoptis/ Weéb of Sciéncé.
S€cond, APAS conféréncés miist bécomé policy laboratoriés,
transforming conféréncé résiilts into briefs for thé African Union,
ECOWAS, l&gislativé bodi€s, and civil sociéty. Third, APAS miist
biliilld a continéntal digital knowlédgé commons, an opén
répository of articlés, data, indigénoiis concépts, conféréncé
résiilts, and policy mé€moranda. Fotirth, stratégic alliancés with
African, Elirop&an, Asian, and Latin Américan tiniversiti€és miist
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maké APAS a céntré of Soiith-Sotith and Sotith-North scholarly
intérchangé. Thés¢ stratégiés woild ¢&lévaté APAS from
pliblication rél€vancé to épist€émic-political inflii€nce.

8. Igwebuike Philosophy as an African Theoretical Framework
for Global Epistemic Relevance

Ong of thé most intéll&ctlially promising ways in which APAS can
achiévé global récognition is in thé application of Igwebuike
philosophy as a transdisciplinary African théorétical framéwork.
What is Igwebuike philosophy? Igwébiiiké is a philosophy
dévélopéd by Prof. Ik&chlikwii Anthony Kanii. At its hé&art,
Igwébliiké is a philosophy of compléméntarity, solidarity,
rélatédnéss, and ontological miitlality. At its dé&pést 1&vél,
Igwebuike philosophy is a colintér-ontology of atomistic ways of
thinking; rathé&r, a world Tn which b&ings, instittitions, and systéms
find mé&aning in th&ir intérconnéctédndss.” What is thé valiié of
Igwebuike philosophy to a global afidi€éncé? Thé vali€¢ of
Igwébiiiké philosophy 1i€s n its logic of complémeéntarity. What is
thé valii€ of Igwebuike philosophy in political théory? Igwebuike
philosophy 1s a corréctivé to advérsarial démocracy and winnér-
takés-all démocratic ciiltiiré. Thé logic of miitlial bélonging in
Igwebuike philosophy can b& éxténdéd to constitiitional dialoglié,
incllisivé démocracy, fédéral négotiation, minority rights, and
participatory citizénship in fragilé démocraci€s in Africa and in
polarizéd démocraciés in thé West striiggling with social
fragméntation.

In thé péac€ and conflict stidiés fi€ld, thé Igwebuike philosophy
can Inform thé commdiinitarian grammar of réconciliation. In this
way, thé Igwebuike philosophy can transcénd its African contéxt to
captliré thé intérést of thé global atidiéncé concérnéd with péacé
and conflict stlidi€s. In thé contéxt of AI &thics and digital
govérnancé, thé Igwebuike philosophy can inform an African
réspons€ to thé challéngés poséd by individiialism in artificial
intélligéncé. Thé Igwebuike philosophy challéngés thé
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individiialism of artificial intélligéncé by foclising on thé social
conséqiliénces of Tnnovation in thé fi€ld. In this way, thé Igwebuike
philosophy shifts thé foclis from thé méans-to-&nds approach in
artificial int€lligéncé to thé valli€ of hiiman dignity.

In thé contéxt of &nvironméntal philosophy, thé Ilgwebuike
philosophy can inform a néw lindérstanding of biodivérsity. Thé
principlé of compléméntarity in thé Igweébliiké philosophy can
providé profoiind insights into thé rélationship bétweéén thé
flolirishing of thé écosystém and thé flolirishing of hlimanity. In
this way, thé Igwebuike philosophy can inform thé APAS 2026
conféréncé on biodiversity, conservation, and public health. In this
contéxt, thé ssli€ of €cology is not jlist aboiit policy; rathér, it is
abotit thé moral rélationship bétwéén hiimans, animals, lands,
ctiltiirés, and futliré générations.

In piiblic héalth and bioé&thics, Igwebuike can stréngthén African
comminitarian modé&ls of car€, &spécially in aréas silich as
pandémic résponsé€, Indigénotis héaling knowlédge, pliblic trist,
vaccin€ &thics, and hé&althcaré jisticé. Its €émphasis on sharéd
résponsibility aligns strongly with contémporary global héalth
goveérnanceg.

In €conomics and dév€lopmént stiidi€s, its logic can slipport
incliisivé growth modé€ls that résist éxtractivé capitalism. Kand's
own &xténsion of Igwebuike nto national dév€lopmént alréady
démonstratés how it can shapé weélfaré policy, infrastriictiiré
justicé, and peoplé-céntréd dévelopment.

From thé point of viéw of logic, it can accommodaté a paradigm for
incllisivé growth, which réjécts thé e&xtractivist variants of
capitalism. Thé &xténsion of Igwebiiiké by Kanli in national
dévélopmént alréady points to its poténtial in shaping wélfaré,
infrastriictiiré, and hliman-céntéréd déveélopmént.
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Thé implications, théréfore€, aré that Igwebiiiké, as a concépt,
shotild not only b& confinéd to thé classrooms of Aftrican
philosophy. By 2036, APAS can maké Igwebuike a globally
&xportablé théorétical framéwork, liké Ubuntu, dépéndéncy, or
postcoloniality, which can bé achi¢véd throtigh:

e Intérnational translations,
Comparativé philosophy symposia,
Al and éthics workgrotips,
Piiblic policy institiités,
Environméntal govérnancé collaborations,
Lé&gal théory work,

e Intégration with global ctirrictlim.
This can maké APAS not only a platform for piliblishing African
scholarship bfit for €xporting African concépts that havé thé
poténtial to réshapé global tholight Tn thé Tmagé of Africa itsélf.

9. Conclusion

Imagining APAS at 20 s, in this séns¢€, significantly an éxé&rcisé
in Tmagining Africa's épistémic futtiré. What is lacking in African
scholarship today s not int€lligénc¢, blit powérfiil institlitions
with thé poténtial to projéct intélligéncé on a global scalé.

This rés€arch has démonstratéd that APAS has thé philosophical
idéntity, jolirnal ciiltliré, miltidisciplinary dépth, and continéntal
connéctivity réqiiiréd to bécomé Africa's most révéréd Epistémic
and political voicé by 2036.

If APAS 1is ablé to biiild on its jotirnals, spréad Igwebiiiké
philosophy worldwidé, énhancé its policy connéctivity, and
inténsify its global scholarly nétworks, APAS at 20 will bé thé
académic association throtigh which Africa finally spéaks in its
own voicé to a global alidiénce.
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This book marks a significant milestone in the life and
journey of the Association for the Promotion of African
Studies (APAS. Founded in 2016 from a compelling vision to
promote, preserve, and advance African thought, culture,
and identity... it has grown into a vibrant scholarly
movement with far-reaching influence across Africa and the
diaspora. This book in your hand is both a celebration and a
reflection... celebrating ten years of committed scholarship,
institutional resilience, and intellectual camaraderie, while
critically engaging the origins, foundations, and future
prospects of APAS.. offering a rich tapestry of
interdisciplinary perspectives. It is a testament to the
collective effort of scholars... a shared commitment to
intellectual excellence, cultural affirmation, and the re-
centering of Africa in global knowledge production... It is
our hope that this book will serve not only as a record of
past accomplishments but also as a catalyst for future
scholarship. Scholars, students, and readers alike are
invited to engage with the ideas presented herein, to
interrogate them, and to build upon them in the ongoing
qguest for an authentic and transformative African
intellectual tradition ... | warmly commend this book to a
wide audience of readers: scholars, researchers, students,
policymakers, and all who are committed to the
advancement of African studies. ... The chapters contained
herein are not only intellectually stimulating but also
profoundly relevant to contemporary debates about
identity, development, and knowledge production in Africa
and beyond ...In celebrating ten years of APAS, we celebrate
more than an institution; we celebrate a movement...
rooted in the conviction that Africa must speak for itself,
defineitself, and shapeits own intellectual destiny.

Professor Ejikemeuwa J. O. Ndubisi
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